


BBEJIEHUE

AKTYaJIbHOCTh HcCJIeN0oBaHusA. B XoJe uCTOpUYECKHX MPOIECCOB Ha
bmuxuem Boctoke BTOpoil mosoBuHBI XX BeKa JOCTaTOYHO OTYETIIUBO
MPOSIBIIIACH TTPOCKTHl MHTEIICKTYIbHON pe(iieKCuu, 3aTparnBaroniyue BOIPOCHI,
CBS3aHHBIE C MOJIEPHU3AIMEN SKOHOMHKU U TOJUTHKH, KYJIbTYpbI, T€HIEPHOU
npobnematTukun W penurud. Ecnu peduekcus Havanma u cepeauHbl XX Beka,
Kacajach, TJIAaBHBIM 00pa30oM, aclEeKTOB BHEIIHETO BIUSHHS KOJIOHHMAIM3Ma Ha
TpaauIlMOHHBIE OOIIECTBEHHBIC YKIIa/bl, TO peduiekcus koHma XX — Hagama XXI|
BeKa aKTyaIM3MpOBala [OCTKOJIOHHANBbHYI0 peduiexcrio’. I[TOCTKOIOHHATBHAS
pediekcus B JuTEepaType, HUCKYCCTBE M HayKe cooOljana IeJdblid CHEKTp
IbTEPHATUBHBIX, TUOPUIIHBIX JTUCKYPCOB, WJUIIOCTPUPYIOIIUX HOBBIE MOJIETU
UJIEHTUYHOCTH, a TaKK€ KOHBEPIreHIIMH TPAJUIIMOHHBIX YKIIAJI0B C MPOSBICHUSIMU
rJI00JIbHOW JOKOHOMHUKA W TOJUTUKH. DOpMHUpOBaHHE HOBOM Ti00aIbHOM
HSKOHOMHKH, TE€MOKPATU3ALMS MOJUTUYECKUX MPOLIECCOB U PACIIUPEHHUE MPAKTUK
CBETCKOTO 00pa3oBaHMsi, OOYCIOBUJIM JACSATEILHOCTh HOBBIX HWHTEICKTYaJOB,
WHULIMUPYIOMINX PallMOHAIU3ALMIO PEJIUTUH, B TOM YHCIIE B aCHEKTE T'€HAEPHBIX
OTHOUIEHHUI.

CyuiecTBEHHOE BIIMSIHUE HAa BOBHMKHOBEHUE HOBBIX T'€HJIEPHBIX JUCKYPCOB
UTPAJIM  BBI30BBI TEXHOJOTMYECKON MOJEpHHM3allMM, HAa KOTOPBIE CTpPAHbI
HUCJIAMCKOTO MHpa OTBEYaJIM HOBBIMU BOJIHAMHM IOBTOPHOM HCIaMU3aIuu
(mampumep, Kyseitt, WUpan, CaynoBckas ApaBusi) Kak MOINBITKOW MNPUMHUPHUTH
MEHSIIOIINECS YCIOBUSI )KU3HU C KYJIbTYPHBIMU KOJaMU TPAJAUIIMOHHOTO OOIIIECTRA.
Oco3HaHue CUTyallud T'eHJIEPHOIO0 HEPABEHCTBA B CUJTY JCHCTBUS TPAAUIIMOHHBIX
PEIUTHO3HBIX JUCKYPCOB, MPHUBEIO YaCTh MEHCKUX TEHJIEPHBIX OpraHu3aluyl U
JIBIDKCHUH K OTKa3dy OT TMPAKTUK HCIaMU3Ma, OOPaTUBIIUCH K JUCKYpPCY
uciamckoro pemuHm3Ma B psijfie ctpan bimxaero Bocroka.

Ha cerognsmamii 1eHs ncaaMckuil GeMHUHN3M KaK 00BbEKT aKaJIeMHIECKOTO

HCCIICAOBAaHUA CYIICCTBYET TOJBKO B BaPY6C)KHBIX HCCJICA0BATCIbCKUX ITPOCKTAX

! baxmanu-Menuk, [I. KynbpTypHble moBOpOoTH. HOBBIE OpHEHTHpPHI B Haykax O KyJbType / Tiep. ¢ HEM.
C. Tamkenosa.- M.: HJIO, 2017. C. 217.



U ucTtopuorpadusx, 4YTO 3acTaBlI€T C OCOOBIM BHHUMAHHEM COOTHECTUCH C
JOCTH)KEHUSIMM M pe3yJbTaTaMU  HUCCJIEJOBAHMA  3TOTO  PEIIMTHO3HO  —
UHTEJUIEKTYalIbHOTO (heHOMEHa.

deHOMEH HCIaMCKOro (eMHUHH3Ma KaK COBPEMEHHBIM albTepPHATHUBHBIM
UCIIAMCKUN JUCKYPC B CBOEM METOJIOJIOTHMYECKOM OCHOBAaHUM OMNUPAETCS Ha
TeH/ICPHYIO0 PEUHTEPIPETALNIO TEOJIOTHH U (HUII0OCOPUM PEIIUTUH, B CBOIO OYEPElb
aneJUIMPYIOIIMX K MAESIM LEJIOro CIEeKTpa MCIAMCKUX MBICIUTENEH H
uaTemekTyanoB XX - XX| Bexa’. BMecTe ¢ TeM, COBpEMEHHAs HCTOPHOrpadus
UCIAMCKOTO  (peMHUHM3MA  MPEACTABISIET COO0OM  HEOOBATHBIM  TEepeyYeHb
nyOJMKaILKii, KacaroluXcsl MIaBHbIM 00pa3oM COAEPKATEIBHOIO HAIIOJIHEHHS 3TO
KOHIIETITAa KaK B JIOKAJbHBIX KOHTEKCTaX, TaKk W Ha YpPOBHE IIOOAIBHBIX
NPOSIBICHUM (ydacTHe B «apaOCKUX BECHAX», MEXKIyHApOAHbIE KOH(PEPEHIMU U
T.4.). K mnepeunto Hambosee BIUATEIBHBIX TEOPETUKOB M UCCIeIOBaTeNeH
HCIIAaMCKOTO (peMUHH3Ma MOYKHO OTHECTH: A. Baz[yILB, M. BanpaH4, A. BapnacS,
M. KYKG, 3. Mup - XocceﬁHI/I7, JI. AXMeJ:[8, B. Moraz[aMg, M. fIaMaHnlo, H. Téne™,
X. Moruccu™. Ha COBPEMEHHOM JTalle aKaJeMUYECKOIr0 H3Yy4YEHHUs TEeHAECPHBIX
JIBIKEHUU B MCIAMCKUX Cpellax Bce 0oJiee yTBEpKAAETCS KOHTEKCTyalbHBIN

noaxona, OpHeHTHpOBaHHBIﬁ, IIpEKIAC BCCTrO, HA paCCMOTPCHHUC IIPCAMCTHOI'O I1OJIA

2 Al-Ali, Nadje. Gender and Civil Society in the Middle East // International Feminist Journal of Politics, Vol. 5, Ne
2, 2003. p. 216.
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University Press, 1990.
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® Cooke, M. Multiple Critique: Islamic Feminist Rhetorical Strategies / «Nepantla: Views from South», Vol. 1,
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University Press, 1999.

8 Ahmed, L. Women and Gender in Islam: Historical Roots of a Modern Debate. - New Haven, Conn.: Yale
University Press, 1992.
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no. 3,1991.
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1999.
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UCKIIIOYUTENFHO B €ro reorpaduyecko u KynpTypHOM Jokamuu (Mpan™,
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U T.J.), YTO TPEANoJiaracTt
aneJULUI0 K YPOBHIO TJ100abHOTO JAMCKYypca TeHIEPHOro paBeHCTBa. TO ecTh,
MHOTOOOpaszue pa3muunii (PEeMUHU3MOB B HCIAMCKHX KYJBTYPHBIX Cpeaax
CTAHOBUTCS TJIABHBIM OPUEHTUPOM B TIOCTKOJIOHUAIBHBIX MCCIICIOBAHUSX.

OpnHako Ha JaHHBIM MOMEHT HE CYIIECTBYET MCCIIEJOBAaHUM, KOTOpHIE Obl
paccMaTpUBaIM UCITAMCKAN (PEMUHU3M HE B KQUECTBE «CIIOBAY», a «JICUCTBUMY, T.€.
MPaKTUKH coobmienuss u pacmmpenus. Ocoboe 3HaueHHe, B TaKOM CIyyae,
NpUOOPETAET HE CTOJIBKO TEOPETUYECKOE KOHCTPYHPOBAHUE MPOOJIEMHOIO IO
UCCJIEIOBATENSIMU M TEOPETUKAMHM HCIAMCKOro ()eMHHHM3MA, CKOJBKO CIIOCOOBI
peanu3anuu UAEH - OT HJEH K NPAaKTUKE, OT MPAKTUKU K €€ pe3yJbTary.
[TogoOHyI0 TEpPCHEeKTUBY MOTYT CO3/JaTh TOJIBKO HCCIEAOBAHUS BUPTYAIbHBIX
JUCKYPCOB W HappaTHBOB, MO3BOJISAIONIMX HAONIONATh HAEH M CTPATeTUHd HX
paclMpeHus B IMHAMUKE.

HappaTogorust Kak MeXTIUCLHIUTHHAPHAS 00J1aCTh 3HAHMSA = M Iporpamma

HCCIIEIOBAaHUM 3a IIOCIEIHUE HECKOJIBKO AECATUIETHU MPEOJojesaa OTPOMHBIN

nyTh, 3aKiIO4ass B ceOe pa3jIuyHbleé aBTOPCKHE TNOXOAbl M pelieHus (OoT

13 Sadeghi, F. Bypassing Islamism and Feminism: Women’s Resistance and Rebellion in Post-revolutionary Iran //
Revue des mondes musulmans et de la Méditerranée [Online], 128 | December 2010. DaekTpoHHBIH IOCTYII:
http://remmm.revues.org/6936 (mara obpamenus: 12.07. 2016); Ahmadi F., Islamic Feminism in Iran: Feminism in
a New Islamic Context // Journal of Feminist Studies in Religion 22, no. 2 (2006). pp.51.

14 El-Marsafy H., Islamic Feminist Discourse in the Eyes of Egyptian Women: A Fieldwork Study //International
Journal of Gender and Women’s Studies December 2014, Vol. 2, No. 4, pp. 27-50. DnexTpoHHBIH x0CTYI:
http://ijgws.com/journals/ijgws/Vol_2_No_4 December_2014/2.pdf (mata o6pamenus: 17.03. 2018); Younis M.,
Daughters of the Nile: the evolution of feminism in Egypt //Washington and Lee Journal of Civil Rights and Social
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2018).
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University Press. 2002.
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MIDDLE EAST JOURNAL, VOL.59, NO. 3, SUMMER 2005.
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CTpyKTypasmcTkoro monaxoma B. Jlabosa u JIx. Barerxu™ 10 KYJIbTYPHO-
MHTEPOPETANUOHHON Mojemn M. Bams?'). B ONPENCITEHHOM CMBICIIE CErOJHS
MOHO TOBOPUTh O CYIIECTBOBAHMHM HAPPATUBHON MapaJWIMbl, «HAPPATHBHOTO
IOBOPOTAa» B TyMaHHTAPHOM 3HAHHH-. B paMKax «HAPPATHBHOTO IIOJXOLA»
MPOUCXOJUT OCO3HAHUE HE TOJBKO CTPYKTYpbl TEKCTa, HO CIOCOOOB
KOHCTPYUPOBAHUSI TEKCTa OTPAXAIOWIUXCA B  KOHTEKCTYaJlbHOM  MOJEIU
MBIIIUICHUS KaK aJ[pecanTa, Tak u aapecara. Takum oOpa3oM, B X0€ HAPPATUBHOTO
UCCJENOBaHUS ~ 0CO0O€  3HAYEHHWE  MPUOOpETaeT  KOTHUTUBHBIM  acCHeKT
KOMMYHHKALAH -,

B Xxome HappaTMBHOrO UCCIENOBAaHUS MNPOUCXOAUT MPOHUKHOBEHHUE
MCCIIEIOBATENIEM B CMBICIIOBYIO MOJEIb aBTOPCKOIO TEKCTa, HE JNOCTYIHYIO IS
CTpaTeruii KOJMYECTBEHHBIX HCCIeqoBaHUU. ClienyeT OTMETUTh, YTO B JTAHHOM
UCCJIEIOBAHUM pEYb TMOWUAET TJIaBHBIM O0pa3oM O JIMYHBIX HappaTUBax
MpEACTaBUTENICH WCIAMCKOTO (eMUHH3MA, COOOIIAONIUX MPEACTaBICHUS 00
HOPMATUBHBIX TpPAHUIAX B MCIAMCKUX OOIIECTBAaX U KYJIbTypax, a Takke
[IEHHOCTHOE OTHOIIEHHWE JTHX AaBTOPOB K TEHJAEPHON mpobOiieMaTuke B
TEPCIICKTHBE «BO3MOXKHBIX MUPOB» .

OpnHoil U3 TJaBHBIX OCOOCHHOCTEH TEOPUM HAPPATHUBHOM HUIACHTUYHOCTHU
ABJISIETCA TO, YTO OTHEJIbHAs HWCTOPUS MOXKET IMPE3EHTOBATh HE TOJBKO
HApPATUBHBIA MPEUEACHT, HO KYJIbTYPHBIA KOHTEKCT, B JAHHOM CJIy4a€ KOHTEKCT
COBPEMEHHOW MCIaMCKOM KyJbTypbl. COBpEMEHHBbIE BHUPTyalbHbIE TEHIEPHBIC

JUCKYpCBl ~ TPEICTABISIIOT ~ WHTEPTEKCTyaJbHBIE  CBS3M,  ITO3BOJIAIOLINE

AHAJIM3UPOBATh 3HAYUTCIIBLHEBIC 00BEMBI TCKCTYaJIbHBIX ITPAKTHK. B 10 BpEMsA KakK

% |abov, W., Waletzky J. Narrative analysis: Oral versions of personal experience. Essays on the verbal and visual
arts. - Seattle, WA: University, 1967, pp. 12-44.

2! Bal, M. Narratology: Introduction to the theory of narrative. Toronto: University of Toronto Press, 1997.

22 Brockmeier, J. From the end to the beginning. Retrospective teleology in autobiography // Narrative and identity:
Studies in autobiography, self, and culture. Amsterdam: John Benjamins, 2001, pp. 247-282; Brockmeier, J.,
Carbaugh, D. Narrative and identity. Narrative and identity: Studies in autobiography, self, and culture. Amsterdam:
John Benjamins, 2001, pp. 1-22.

% Herman, D. (ed.) Narrative Theory and the Cognitive Sciences. - Center for the Study of Language, 2003; Palmer,
A. Fictional Minds. - Lincoln: University of Nebraska Press, 2004;Palmer, A. Social minds in the Novel. -
Columbus: Ohio State UP, 2010.
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Narrative and identity: Studies in autobiography, self, and culture. - Amsterdam: John Benjamins, 2001, 75-103.
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HappaTuB SBJEICTCA CBA3ZYIOIIMM 3JICMCHTOB MCKAY WMHAWBUAOM W KYJILTYPOH .

CrnenoBaTenbHO, aBTOOMOTpaHUuUEcCKHil HappaTUB MOXET OBITh HE TOJBKO
WHCTPYMEHTOM COLMAJIbHBIX M3MEHEHUW, HO M OTPAKEHUEM TIIyOMHHOM
CTPYKTYpPHl KYJIBTYPHL, MBIIUICHHS . VICCIeI0BaHHE aBTOOHOrPadHUeCKHX
HappaTUBOB B paMKaX BHUPTYaJIbHBIX TE€HJEPHBIX JUCKYPCOB OTKPHIBAET HOBBIE
TOPU30HTHI JIJISI PEITUTHOBEAYECKOTO U prtocodckoro 06001IeHHs .

O0beKT HCCIeIOBAHUST — BHUPTYaJIbHBIE JHUCKYPCHl  HCIAMCKOTO
dbeMuHn3Ma.

IlpeaMer uccjieoBaHUsI — HAppPAaTUBHBIC M JUCKYPCUBHBIE CTPATETHH B
nporiecce TpaHchopMaIui TreHIepHO-PETUTHO3HOTO CTaTyca.

Hean wuccaegoBanusi — PacKpbiTh OCOOCHHOCTH HAppPaTUBHBIX |
JTUCKYPCUBHBIX CTpaTeTWMid KaK WHCTPYMEHTOB TpaHChOpMaIMil TeHIEPHO-
PEIUTHO3HOIO CTaTyca B BUPTYaJIbHOM CETMEHTE UCIaMCKOro JeMUHU3MA.

3agauu UCCIEeIOBAHUS:

1. mpencraBuTh TPOOJEMy TIOJMCEMHH B KOHCTPYMPOBAHUM KOHIIETITA
«HUCITAMCKHUI EeMUHU3ZMY;

2. TIPOAHAIM3UPOBATh KOHTEKCTYaJIbHBIC YCIOBUS M MPUYHMHBI OOpAIICHUS K
KOHIIETITY «HUCJIAMCKUN (DEMHUHU3M» B PA3IMYHBIX HCIAMCKUX JIOKAIUIX
bauxnaero Boctoka,;

3. paccMOTpeTh aBTOPCKHE TOIXOIbl KaK HWHTCIUICKTYaJbHbIC TPOEKTHl B
KOHCTPYUPOBAHUHU U KOHBEPICHIINH HClIaMa U (DEeMHUHU3MA;

4. mpoaHANMM3UPOBATh pOJb TOJUKOJOBBIX TEKCTOB KaK HWHCTPYMEHTOB
MPE3EHTAIlN B BUPTYaIbHOM MPOCTPAHCTBE;

5. UCTONB3ys KOMIUIEKCHYIO MOJENb aHaju3a ONpeNeiIuTh CTPYKTYpPY
HappaTUBOB M JIUCKYPCOB;

6. BBIABUTH CTpaTernu TpaHCPOpPMAIUU TEHIECPHO — PEIIMTHO3HOTO CTaTyca B

JVCKYPCHUBHBIX U HAPPATUBHBIX MOJEIAX.

% Brockmeier, J., Carbaugh, D. Narrative and identity. Narrative and identity: Studies in autobiography, self, and
culture. - Amsterdam: John Benjamins, 2001, pp. 1-22.
%6 Bruner, J. Actual minds, possible worlds. Cambridge, MA: Harvard University Press, 1996.



MeronoJsiornyeckue M TeOpeTHYeCKHEe OCHOBAHUSI MCCJICAOBAHUS.
Beibop TeopeTHMueckoro moaxoAa M METOJOJIOTMYECKHX  YCTaHOBOK B
UCCIeI0BaHUM OOYCIIOBIIEH OOpallleHHeM K aHajJu3y BUPTYaJIbHBIX HAPPATUBHBIX
MOJINKOJIOBBIX TEKCTOB. B pamMkax COBpEMEHHOH IHUCKYpPCOJIOTMH U HApPaTOJIOTHH
CYLIECTBYIOT  pa3lIMYHbIe METOAOJOTUYECKHE TMPOTPAMMBbI,  MO3BOJIIOIINE
paccMaTpuBaTh HMCTOYHHK KAaK OTpPaXEHHWE MEHTaJbHOro olOpa3a aBToOpa, T.. B
COLIMO-KOTHUTUBHOM acnekre. [loCKonpKy cojaepxaHue IUCKypca HCIaMCKOro
(eMuHN3Ma HaIpaBJIEHO Ha NPEOAOJCHHE (PUKCUPYEMOM CHUTyallMM TE€HIEPHOTO
HEPaBEHCTBA, TO MPEACTABISAETCS BO3MOXHBIM B KAaYECTBE METOJI0JIOTHYECKOrO
WHCTPYMEHTApUs MCIOJb30BaTh mnporpammy T.Ban Jlelika, wncciienoBaBIIETO
MPOSIBJICHUE BJIACTHBIX (JOMHHAHTHBIX) U aJbTEPHATUBHBIX CTPATETHMH B XOJE
MPE3EHTAIIUN CUTYyaIui HepaBeHCTBa27. OOGparieHue K TaHHOM UCCIe10BaTEIbCKON
MOJIEJIM TpenroyiaraeT oOpaTHYI0 MEpPCHEKTUBY — AaHaU3 CTpaTeruil C TOYKHU
3pEHUS «ITOAUYUHSIONINXCS, OCTIAPUBAIONTNX COOCTBEHHBIN CTaTyC B BUPTYyaJIbHOM
npoctpaHcTBe. I[IOCKOJIBKY OCHOBHBIM HCTOYHMKOM HCCJIEIOBAHMS SIBIISIOTCS
HAppaTUBBI, TO B XOJI€ UCCIEOBaHUS ObliIa MPEICTaBIeHA KOMIUICKCHAs MOJIENb
KAaUEeCTBEHHOIO0  aHajiu3a  CTPYKTYphl  HappartuBa  (IIOJHOE€  ONUCAHUE
METO/I0JIOTUYECKOM MOJENN UCCIIeJOBaHUsI MTpeAcTaBiieHo B nmaparpade 3.1, ['naBbl
[11). [yis uccrienoBaHus KOJUYECTBEHHBIX XapaKTEPUCTHK CTPYKTYpPbl HAppaTHBA U
JUCKypca TMPUMEHSJICS KJIAaCTEepHbIM M CEMAaHTUYECKUW aHalu3 Ha OCHOBE
MIPOTPaAMMBI — aHaIM3aTopa «Tropes». «Tropes» OCYLIECTBIISIET
MHOTOCTYIIE€HYAaTyl0  00pabOTKYy JaHHbIX U  TO3BOJISIET  ONTUMHU3MPOBATH
npolieccyanbHy0 NpOrpaMMy KOTHUTUBHO-AUCKYypcuBHOTO aHanu3a (CDA).

OcHoBHasi TeopeTHYECKasi THNIOTE3a 3aKII0YACTCA B PEINOI0KEHUH, YTO
UCIIOJIb3Ysl BUPTYaJbHOE MPOCTPAHCTBO B KA4YeCTBE CpEIbl I  MO3UTUBHOU
CaMOTIPE3CHTAIINH, AaKTUBUCTHI W  MPEJACTABUTENTH JKEHCKHUX TEHJIIEPHBIX
OpraHu3aluii, uAeHTU(PpUIUPYOMKE cedsi KaK HOCUTEIH YCTAaHOBOK HCIAMCKOTO

(1)CMI/IHI/13Ma INPUMCHAIOT JUCKYPCHUBHBIC CTPATCTUM 3aMCIICHUS HOPMATHUBHBIX

7 Van Dijk, T. Discourse and Power. - N.Y.: Palgrave Macmillan, 2008. pp. 1-26.



OCHOBAHMI MaTpHUapXaJIbHOIO PEIUTHO3HOr0 AUcKypca. OcnapruBaHue TeHIEpHOro
cTaryca TPOUCXOAMT uepe3 oOpalleHue K TMPEe3eHTAUH JAeCTPYKTUBHBIX
CJIEJICTBUM JCHCTBUU OIIMOHEHTOB B pPA3JIMYHBIX COLMUAIBHBIX KOHTEKCTAaX.
VYcnemHas camonpe3eHTauusi B IMPUBBIYHBIX CBETCKMX KOHTEKCTaX IO3BOJISET
aKTUBHCTAM MEPEXOJUTh Ha YPOBEHb PEIUTHO3HOTO TUCKYypca, (DUKCUPYIOIIETO
MOSIBJIEHUE HOBBIX THOPUAHBIX MOJIETIEH TyXOBHOTO aBTOPUTETA.

HUcrouHukoByro  06a3dy  McCCJIeJOBAaHUSI  COCTABWIM  BHUJCO3AINCH,
MOJYYEHHbIE B XOJI€ TMPEIBAPUTEIBHOIO aHAJIW3a BHUPTYalIbHbIX KEHCOB.
B kadectBe OCHOBHOro Keiica ObUIM NpPOaHAaJU3UPOBAHBI  MaTepHUabl,
MpeJCTaBICHHbIC BUpPTyadbHOU TIaTGopMoil Hekommepueckoro (ouma TED
(Technology Entertainment Design)®®. B pamkax naHHO# miaTopMbl U
BCTPOCHHOW MOMCKOBOW CHCTEMBI (IMapaMeTpbl moucka — «muslim» - «islam» -
«Womany), HaMu ObUI IOJY4€H MACCUB BUI€03aIIUCEN BBICTYIUIEHUH, U3 KOTOPOTO
ObL1a chopMupoBaHa BHIOOPOYHAS] COBOKYITHOCTH - 46 BbicTymuieHui («talks»). B
X0/J1€ SMITUPUYECKOTO OMKUCAHUS Kelca, ObLI0 YCTAHOBJIEHO, YTO KEHC MpeICTaBlICH
LIECTBI0 TUIOJOTMYECKH OAHOPOJHBIMHU  MOJEISIMH, KOTOPBIE BO3MOYKHO
paccMOTpETh KakK TUIUYHBbIE YCTOMYMBBIE WHBAapUaHThl. Bce opuruHanibHbIE
TEKCTbI ObLIN MPEJCTABIIECHBI B pa3jiesie MPUI0KEHUS.

HoBusHa wucciaenoBanusi. B xone wuccienoBaHus BIIEPBBIE MPOBEIACHO
KOMILJIEKCHOE H3y4Y€HUE BHUPTYaJIbHBIX HApPPAaTUBOB M JUCKYPCOB HMCIIAMCKOTO
dbeMuHM3Ma. Martepuaibl IPOBEJIEHHOT O MCCJIEIOBAHHUS NO3BOJIWIIN
JEKOHCTPYHUPOBATh CTPATErMy YCHEIIHOW CaMONpPE3EHTAlMd W HEraTUBU3AIMU B
X0Jle TpEe3eHTaluu TpaHCHOpMAIMK TEeHIEPHO — PEIUTHO3HOTO CTaTyca, He
BOCIIPOU3BO/SI UACOJOTMYECKHE YCTAaHOBKHM ITOBECTBOBATEIBHBIX cXeM. B xone
UCCJIEIOBAHMUSI ~ HAappaTHBbl  OBUIM  MOJABEPIHYTHl  aBTOMATU3UPOBAHHOMY
CEMaHTUYECKOMY aHAJINU3Y, YTO IMO3BOJHIIO YCTAHOBHUTH TINIYOMHHYIO CTPYKTYpY

JUCKYypCa U CPEACTB €ro PacIlIupPEHMUSL.

% TED [Duexrponnsiii pecypc]. URL: https://www.ted.com/ : https://www.ted.com/topics/storytelling (mara
obpamenus: 13.10.2016).
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Teopernueckasi 3HAYUMOCTH HCCJIETOBAHUS TIPEICTABISICTCS B aHAJM3E
ATbTEPHATHBHBIX TEHICPHO — PEIIMTHO3HBIX TUCKYPCOB, TIOJIYYHBIIUX OCBEIICHUE
UCKJTIOUUTENIFHO B IECTPYKTUBHBIX CIEACTBHUSX (IKCTPEMH3M U TEPPOPUCTUYECKHE
nevictBusi). CodeTraHHEe KAaYeCTBEHHBIX M KOJIMYECTBEHHBIX METOJIOB aHAJIH3a
JMICKypca pacuIipsieT BO3MOXKHOCTH COBPEMEHHBIX MCCIIeI0BATEIbCKUX MPAKTHUK.

IIpakTHyeckasi 3HAYUMOCTH MCCJIEJOBAHUS 3aKII0YACTCS B MPUKIATHOM
acIeKTe HAPPATUBHBIX M JUCKYPCUBHBIX CTPATErHi, MO3BOJISIIOIINX BBISBIATH U
aHATM3UPOBaTh TIYOMHHBIE CTPYKTYphl TEKCTOB. B Xoje uccienoBaHus ObLIH
IPOMUTFOCTPUPOBAHBI BO3MOXXHOCTH aBTOMATH3WPOBAHHOIO aHAJIM3a TEKCTOB,
MIO3BOJISIFOIINAE ONTUMH3UPOBATh MHOTOCTYIIEHYATYIO IMPOTPpaMMy KPUTHUYECKUX
IUCKYpC — HCclenoBaHuid. MeTomonornyeckas MOJEIb HCCIEOBAHUS MOXKET
OBITh BOCIIPOM3BE/ICHA HA OCHOBE JIIOOBIX WHBIX KEHWCOB W MaTepHasoB,
INPUMEHSATHCS B XOJI€ aHAIM3a PEIMTHO3HBIX TUCKYPCOB U TEOJOTMUYECKUX TEKCTOB,
O0OpEMEHEHHBIX CJIIOKHBIMUA CEMHOTHYECKUMHE BBIPAKCHUSIMHU.

CTpyKTypa HcCaeI0BaHUA TIPEICTABIICHA BBEICHUEM, TPEMs OCHOBHBIMH
rIaBaMH, COJEpXamuMHU maparpadbl, a Takke 3aKII0YeHHUEM, CIUCKOM
JUTEPATypPhl U UICTOYHUKOB aHAJIH3a, TPUIIOKCHUSIMHU.

[lepBas TnaBa uCCIEIOBaHHMS OCHOBaHA Ha COICPKATEITBHOM aCIEKTe
JUCKYPCOB  HMCJIaMCKOTO (eMHMHM3Ma U TMpeArnojaraer o030p mpoOiieMbl
KOHBEPICHIIMU MEXKAY HCIaMOM W (EMHHHU3MOB, KOHTEKCTOB BO3HUKHOBCHHS
ujiel UCIaMCcKOro (eMHHHU3MA, aBTOPCKUX IMOAXOJO0B K UCIAMCKOMY (heMUHHU3MY
KaK MHTCIUICKTYaJIbHOMY TPOCKTY.

Bropas miaBa wmcciemoBaHus oOpallieHa K TPEACTABICHUIO COBPEMEHHBIX
NPaKTUK MCCIICIOBAHUS BUPTYAIBHBIX PEIIMTHO3HBIX AUCKYPCOB U OIHOU U3 (hopm
OBITOBaHUS BUPTYAIBHOTO HappaTHBa — MOJMKOOBBIM TEKCTaM.

TpeTbst TnaBa WuCCIENOBaHHS TPEACTABISIET PACCMOTPEHHE OIHOTO U3
’KAQHPOB BUPTYAIBHBIX IOJMKOMOBBIX TeKCTOB — «Storytelling». OcHoBbIBasich Ha
KOMILIEKCHOW MOJIENIM HAappaTUBHOTO M IMCKYPCHBHOTO aHalIM3a Mpeiaraercs

NeTaIn30BaHHOE HUCCJIEJOBAaHNE Keiica UCTOYHUKOB. Pesynbpratsl



ABTOMATU3UPOBAHHOTO CEMAaHTUYECKOTO aHalh3a TMPEJACTAaBICHBl KAk B
COJICP KaHMH TJIaBbI TaK U TMPUIIOKCHHH.

[IpeaBaputenbHble pe3yJabTaThl HCCIENOBAaHUSA arpoOUpPOBaHBI B paMKax
BCEpOCCUICKOTO  HayuHoro (Qopyma «YenoBek, o0OIIeCTBO, KyJbTypa:
ucropuueckoe U coBpeMeHHoe usmepenusi», [IITIIY (Ilepmb), 2018 roma u
BCEPOCCUICKOIM HayuHO-pakTHdeckoi KoHbepenuuu (20 — 21 anpens, 2017 ron)
«'umepmMapKeT CMBICIIOB: MCTOPUUYECKOE 3HAHWE B ITYyOJMYHOM IIPOCTPAHCTBEY.

ITo MaTcpuajiaM JOKJIaJ0B IIOATOTOBJICHBI U OHY6JII/IKOBaHI>I HAaY4YHBIC CTATbHU.
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I'JTABA L.
ITPOBJIEMA KOHBEPT'EHIIUU NCIIAMA 1 ®PEMHUHNU3MA B IIOCTKOJIOHMAJIBHBIX
NHTEJUIEKTY AJIBHBIX ITPOEKTAX (KOHEL] XX — HAYAJIO XXI BB.)

1.1 Ucnamckuii (heMUHU3M KaK TOJTUCEMaHTUYECKas IpodieMa

B omHOM #3 COBpEMEHHBIX aKaJeMHUYECKHX HMCIAMOBETYCCKUX W3JIaHUM,
BBEJICHUM, OOpAIllEeHHOMY K YHUTaTeNsIM, aBTOPOM ObLI IMOCTaBJEH BOIPOC:
«MOJICHO U CHUMAMb PEeMUHUCCKUE 8327150bl HEKOMOPBIX MYCYIbMAHOK 4aCMbIO
ucnama? Beov emunuzm, Kax NpuHAmMoO Cuumams, POOUICS U BblPOC 8 X00e
O0pbObL JHCEHWUH 3aNAOHLIX 00Ujecme 3a C80U Npasa, a NOMOMY, NO MHEHUIO
MHO2UX, He MOJICem OpP2aHuYHO 6NUCAMbCA 6 JHCUSHb MYCYIbMany™. B Kako#-To
CTENICHU JIaHHBIA BOMPOC MOKET 3BYy4YaTh CIEAYIONIUM OOpa3oM: SIBIISETCS
nepuHUMS ~ «UCIaMCKUM  (peMHHU3M»  OOBEKTOM  MCCJEAOBaHUA s
aKaJleMUYECKOro HCclIaMOBe/ieHNa? BeposaTHO, YTO OTBET Ha 3TOT BOIPOC MOXKET
Mpeanojaratb HEKOTOPOE KOJWYECTBO BapHallvii, HO cama MOCTaHOBKa BOMpOca
COOOIIAeT O TOM, YTO [JIsl POCCUHCKOW ucTopuorpadguu (M COBPEMEHHOMN
PYCCKOSI3bIYHON IMYOJIMIIMCTUKU) CMBICIIOO0OPA3YIOIMM KOMIIOHEHTOM B 3TOM
COUCTAaHWU SBJISAECTCS (EMUHHU3M, B TO BpeMs KaK «HCIAMCKHiI» CKopee
UACHTUDUIIMPYETCST KaK JIOKadu3almus B paMKaX OJHOW WM HEKOTOPBIX
UCIAMCKHUX KYyJIbTyp. MOXHO CKa3aTh, YTO B JAaHHOM COYETaHWH KOHIIEIT
«pemMuHU3M» Kak OBl 3aMeIIacT, OTYYKIACT, PEAYIHUPYET CMBICI COYCTAHWMS,
COOOMIAasiCh C JIMYHBIM  MCCIEOBATEIIbCKUM  OTBITOM, YCTAaHOBKAMH W
MHPOBO33PEHHEM («COOCTBEHHAS TEOPHS HCCIISIOBATEISN ).

Eme mopsiaka TpuamaTy JeT Ha3aa 3TOT BOIPOC — O KOHBEPTEHITUHU UcCIaMa |
dbeMuHM3Ma — MOJHUMAJICS B CAMBIX Pa3JIMYHBIX aKaJEeMUYECKUX HAMPaBICHUSX,
co3laB, MOXKAIyH, OJHY W3 CaMbIX JUCKYTUBHBIX CHUTYallMii B OTHOIICHHH

npeaAMCTHOIO ITOJIAA UCJIaMOBCACHHA B 3ap}I6e)KHBIX HCCIICAOBAaHUAX. PaI[I/IKaJ'IBHBIf/'I

2 Kubim A.Jl. VcnamM B MCTOPUYECKON MEPCIIEKTHBE: HAYaJbHBIN 3Tan B OCHOBHbIE UCTOUYHUKH. — Kazanb, U3n.
Kazan. yn-ta, 2015. c.5. Caegyer 3aMeTUTh, 4TO CaM aBTOP OCTABIISIET ATOT BOIPOC OTKPBITBIM: «8ONPOC O MOM,
BKAIOUAMb UU He BKTIOUAMb 6 UCTIAM Me UU UHble HANPAGIeHUS WU YUEHUs], HeU3DEHCHO BbIHYICOAem 2080PAUSUX
U NUUYWUX 00paAAMbCsL K CBOeMY JAUYHOMY NOHUMAIO MO20, YO OMHOCUMCA U YO He OMHOCUMCS K MOou
penucuun.
%0 CvupHOB  A.B. JIOTHKO-CMBICTIOBBIE OCHOBaHHUS  apa00-MyCYJIbMAaHCKOW KYJBTYPBl: CEMHOTHKa |
n300pasuTenpHoe UcKyccTBo. — M., 2005. ¢. 6-7.
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MCIIaMH3M, UCIAMCKHI TUCKYpC, UCIaMCKasi 5JKOHOMHUKA, UCIIaMCKas MapTUs — BOT
JuIIh (hparMeHTapHBINA MEepeYeHb COYECTAHHWM, MMEIONIUX <JIETUTUMHBINY) CTaTyC
JUTSL UCCIIEIOBaHUs, a ucTopuorpaduueckue 00bEMbI, OCBEIIAIOIINE 3TH BOMPOCHI,
HE TOAJAIOTCA TMOACYETY. 3HAYUTEIBHBIA TJIACT COBPEMEHHBIX T'E€HIEPHBIX
(PYCCKOSI3BIYHBIX) HCCIEOBAaHUM, BEPOSITHO, 0OoJiee COMpPSHKEH C HaIpaBiICHUEM
«political studies», m ecinu BBIXOJAUT 3a 3TU TPAHUIBI, TO OPUEHTUPYETCS Ha
WHCTUTYIIMOHANIBHBIE ~ ACMEeKThl ~ UCTOpUH,  (rmitocoduu, perurunoBecHUs,
IOPUCIIPYJICHIIMY, YKOHOMHUKH M Jpyrux obnactedl. be3ycioBHO, 4TO B JaHHOM
CJIy4ae peub MOXKET UATH HE O «IETUTUMAIlUW» HOBOTO TOJIS JUIsl UCCIIEIOBAaHMUS, a
CKOpee TOW HCCIEAOBATEIbCKOM «ONTUKE», KOTOpas TMO3BOJISIET / WM HE
MO3BOJISIET OOHAPYXKUThH SIBIICHUE WIIM MPOIIECC, HE PEAYIIUPOBAB K ONpPECIEHHBIM
aBTOPCKUM YCTaHOBKAaM, WJIM UHCTPYMEHTAPUIO.

HNceaamceknii peMuHH3M Kak 00bEKT HccJel0BaHusA. B camoMm moHsATUH
«HUCITaMCKUH  (EMUHU3M»  COUETAIOTCSI  HECKOJIBKO  CMBICJIOBBIX  TOJIEH
(«ucnamckuity, «PeMUHU3M»), KOTOPBIE 3aTPYAHSIIOT €r0 BOCTIPUSITHE U JOJKHBI
OBITh TOAPOOHO TPEACTABICHBI B KAa4ECTBE NPOrpaMMmbl uccienaoBaHus. MHbiM
o0pa3oM: 4YTO BO3MOXHO MCCJIEAOBaTh, KOrjga pedb HIAET 00 «HUCIaMCKOM
bemMuHU3ME» ?

[Iporpamma uccieaoBaHUN «HMCIaMCKOTO (PEMUHH3MAY IMPEINOJIaraeT ero
paccMOTpEHHE KaK MHOXKECTBA MPAKTUK, U corytacHo noaxoay C. Jlarte Bkitouaer
B ce0sl CITEAYIOINE HATPABICHHMS

1. TekcTyaibHbIE TPAKTUKW (HampuUMep, KOpaHUYECKash T'ePMEHEBTHKA,

TE0JIOTUUECKHUE JUCKYCCHUM);

2. HOBBIC PENTUTHO3HBIC (YHKUMH (HampuMep, mpaktukd «murshidaty™ B

Mopokko win «Vaizeler»™ B Typruu, dKCIEPTH3a PEIMTHO3HBIX IPAKTHK U

MIPOIIECCOB);

31 Latte, S. Le feminisme islamique, vingt ans apres: economie d’un debat et nouveaux chantiers de recherche //
Critique internationale. 2010/1 (Ne 46). p.9.

%2 Ennaji, M. Pregadoras murshidat como agentes de mudanga no Marrocos: uma perspectiva comparativa. -
Cadernos Pagu, 2008. pp. 75-94.

%% Maritato, Ch. Performing Irsad: Female Preachers’ (Vaizeler * s) Religious Assistance Within the Framework of
the Turkish State // Turkish Studies Vol.16, Ne3, 2015. pp. 1-15
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3. MHCTUTyaNH3aldsg B KOHTEKCTE TMOJUTHYECKOTO wWciiamMa (KEHCKUE

JBIDKEHUS, OpTaHU3AINH, aCCOITUAITNN );

4. TIOBCEIHEBHBIC TMPAKTUKUA PEIUTHO3HBIX COOOMIECTB (KPY)KKH, KYypCHI IO

U3Y4YEHUIO U TpakToBaHUIO KopaHa).

BeposiTHO, 9TO B yCIOBUSX TUTHTAIU3AIMA W MHOTO0Opa3wsi MeIua Cpel,
BO3HUKAIOT €MIE HECKOJIBKO BAXKHBIX HAIPaBJICHH, 0€3 KOTOPBIX HCCIICIOBAHHE
UCIaMCKOTO (heMHHHM3MA, KaK M HWHBIX PEITUTHO3HO — TCHICPHBIX IBMKECHUN B
ctpanax MENA npenctaBiisiocs Obl KpaitHe OrpaHUYCHHBIM.

Bo — mepBBIX, 3TO HOBBIE MEXaHW3MbI BH3YaJIW3alMH, T.€. CIOCOOBI
IPOM3BOJCTBA 00pa30B CYOBEKTOB, MPAKTUK HMCIAMCKOTO (EMHUHH3MA KaK CO
CTOPOHBI HOCHUTENEM O3TUX UJACH, TaK U CO CTOPOHBI  BOCHPUHHMAIOLIUX
WHJIMBUOB, COOOIIECTB, TOCY/1apCTBa.

Bo — BTOpBIX, BUpTyanu3amus HUCIAMCKOro (eMUHU3MA M  BIUSHUE Ha
cnenupruKy KOMMYHHKAIIMKA B KOHTEKCTE CETEBOM KOMMYHHKAIIUUA MYCYIbMaHOK —
aKTUBHUCTOB. VIMEHHO COITMaIbHBIC CETH KaK MHCTPYMEHT M KHOEpIIPOCTPAHCTBO B
[EJIOM ClIeTIali BO3MOHBIM MOOMJIM30BaTh MPOIECChl KOHCOTUAAIMHN KEHCKUX
MYyCYJbMaHCKUX  JBWKCHUH  (TIPEOJOJICHWE  PETHOHANBHBIX  KOHTEKCTOB),
mpeBpaimias WX B TMOJUTHYECKYIO CHIIY, AaKTOPOB, CIIOCOOHBIX BIMATH Ha
MOJINTUYECKHUE COOBITHS B CTPAHE.

M. Pammionsau B HCCIIEIOBAHUM KEHCKOTO aKTUBU3MA B UCIIAME MPEIIaract
BBIJICIUTh TPU JOTMOJHSIONIUX JPYT Jpyra IMOX0Ja, KOTOphle MO €€ MHEHHIO,
OTPaXAIOT COBPEMEHHOE [IOHMMAHHE ITOI POGIEMBI- .

[lepBBIii TOXOJ MOXET OBITh O0O3HAUYCH Kak Ouorpaduueckuii, T.e.
HaMpaBJICHHBI Ha BOCCO3JaHUE OTACIBHBIX JKCHCKUX UCTOpUN Haunbosee
BIIUSATEIBHBIX JKCHIIUH — MYCYJbMAHOK, MPEIIaralonmXx COOCTBEHHBIA OIIBIT
MO3UIIMOHUPOBAHUS M JIESITEIILHOCTH B OOpb0O€ 3a PEIUTHO3HBIN, COIMAIIbHBIN,
MOJIUTUYECKHI CTAaTyC B KOHTEKCTE MPEJCTaBICHHI 00 SraJuTapHOM OOIIECTBE.

CornacHo M. Pammonbau TakoW TOIXOJ HCIOJB30BajCAd B paboTax TyperKou

¥ Rampoldi M. Interpreting islam to support women’s involvement in politics. DIeKTPOHHBIH KOCTYII:
http://www.mintpressnews.com/MyMPN/interpreting-islam-support-womens-involvement-politics. (mata
obpamenus: 10.09.2016).
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uccienoBaTrenbHubl b. ﬁyKOK, erunierckoro nwmcarens M. bamaBu, a Takke
pabotax @. MepHeccu, B3TJSABI KOTOPOH HACHTU(OUUIUPYIOT KaK HCIAMCKUAN
DeMHHIBM .

Bropoit moaxox, Oasupyroomuiics Ha  UAESIX ~ T'€PMEHEBTHUYECKOU
MHTEPIIPETAlNH W KOHLENTYaJIW3aldH IUTIOPATIBHOTO TMOHUMaHUS HCIAMCKOTO
dbeMuHM3Ma, CTaBUT CBOEH 3ajlaueil MmokaszaTh, KakuM 00pa3oM (HOpMHpPOBATIOCH
pa3IMYHOE NOHMMAaHHWE CTaTyca >KEHIIMHBI B MCIAMCKOM HCTOPHUM U KYyJIbTYpE.
BaxxHo, 4YTO B JIaHHOM BapUaHTE UCIAMCKUM (PEMUHU3M TMPEJIoIaraet
BKJIFOYEHHOCTh HE TOJIBKO JKEHILWH, HO U MY>KYHH KaK aJpecaToB 3TON UIE€OJIOTUH.
K npencraButensaM AaHHOTO MOAX0/1a MOKHO OTHECTH TaKMX MCCIEOBaTENe Kak
A. anb-AHcapu u A. Banyn.

OCOOEHHOCTBIO CIEAYIOIIEr0 MOAX0Ja SBISETCS OCMBICICHUE >KEHCKOU
UCTOPUH 4Yepe3 MpU3My COOCTBEHHO DPEITUTMO3HON TpaaulMM, OMHPAIOLIYIOCS, B
TOM YHCJIE HAa CUPY IIpopoka MyxaMmazia U aneuIMpyroulyr0 K HCTOPUHA PAHHETO
ucinama. B cBoux uccienoanusx M. Pammnonbau onupaercs, mpexe BCEro, Ha
paboter Abmynxanuma A0y Illakka kak mpeacTaBUTENs TPETHETO MOAXO0A.

Hceaamckuit peMHMHM3M KaK HIACHTHYHOCTH. [lOHMMaHME HCIIaMCKOro
(deMuHN3Ma Kak WACHTUYHOCTH B 3alaJHbIX BOCTOKOBEIYECKHX HCCIIEIOBAHUSAX,
KaK U MCCIIEJI0OBAHUAX OJMKHEBOCTOUYHBIX aBTOPOB, MPE3ECHTYIOMINX COOCTBEHHYIO
AMUCTEMOJIOTHIO KYJIbTYpPbl M PEIWIUM, BCEra MOJABEPrajioch CTOPOHHEHN
KPUTHKE ",

VYke ¢ mepBbIX MOMEHTOB MOSIBJICHUSI B pAMKax akaJeMHYeCKOro IUCKypca,
MNOHATUIO OBbUT MPUAAH CTaTyC OPHEHTAILHOIO, 3aMaJHOr0, COOTBETCTBYIOIIETO
HEOKOJIOHHATBHOMY JHCKYpCy" . KOHIENT «MCIaMCKuii (PeMHHH3M», C TOUKH
3pEHUs €ro KpUTHUKOB, MpeArnosarajl 3aKOHOMEPHBIA BOIPOC: KTO SIBISIETCS

HOCHUTCJIICEM HCIaMCKOI'O (beMHHHBMa? Ecau CYHICCTBYIOT HMJACHU W B3TJIAbI, TO

% Rampoldi M. Interpreting Islam To Support Women’s Involvement In Politics. [Dmexrponnsiit pecypc]. URL:
http://www.mintpressnews.com/MyMPN/interpreting-islam-support-womens-involvement-politics. (mara
obpautenus: 10.09.2016).

% Moghadam V.M. Islamic Feminism and Its Discontents: Toward a Resolution of the Debate. DnexkrpoHHsIit
Jocryir: https://org.uib.no/smi/seminars/Pensum/Moghadam,%20Valentine.pdf (nata o6pamenus: 12.02. 2018).

37 Seedat F. When Islam and Feminism Converge // Muslim World, 103(3), 2013, pp.404-420.
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JOJKHBI CYIIIECTBOBATh M COOOIIECTBA, KOTOPbIE COOTHOCUTCSI C 3TUM TMOHITHEM,
uaeHTU(GUIUPyYs ceOs U APYTUX YICHOB TPYIMbl. TakuM 00pa3oM, OKUAAEMbIi
OTBET Ha 3TOT BONPOC, C TOYKU 3PEHHUsS 3alaJHON CEKYJISPHOU MOJEIU MOXKET
3By4aTh CJICAYIOIIMM o00pa3oM: «i — wuciamckas ¢emuHucTka». IlomoOnas
IIOCTAaHOBKAa BOIIPOCA B UTOre MPEAINOJaraeT MpoLeaypy COOTHECEHHs C
KOHKPETHOM TpYMIOH, pa3leistoned OnpeaenEéHHble B3IUIAbl, KOTOPHIE MOTYT
OBITH HCCIEA0BaHBI (KAaK MAPKCH3M U MAPKCHCTHI, THOEpATN3M U JTUOEPAITBI U T.1I.)
OpHako  Takasg  JIOTUKAa, IO  MEHbIIEH  Mepe, ABIAETCS  CTPAHHOU
C TOYKU 3pPEHHUS T€X, KTO OTBEYAET Ha ATOT BOIPOC CIEAYIOIIUM O0pa3oM: «i -
MyCYJIbMaHKay. BeposTHO, YTO pENUTrHO3HBIA THUIl MBILUIEHUS Pa3BOPauMBAECTCS
MHBIM 00pa3oM, CO3/1aBasi JJIsl BHELTHETO UCCIIE0OBATENS CBOETO POJa «JIOBYIIKY,
KOI'/Ia MOCTaBJIEHHBII BONPOC HE MPEAIOJIAraeT 0KUJAEMOIo OTBETa. JTa JIeTajb
IpEJCTaBIsIETCsT OCOOCHHO BAa)KHOM, MOCKOJIBbKY, OyAy4l OOHapyXEHHOW TEMH, B
OTHOUIEHUH KOI'O 3TOT TEPMHUH HCIOJIB30BAICA W HCHOJB3YETCS, BO3HHUKAET
CUTyalHsl T.H. MOCTKOJOHMAJIBHOIO OTTOpKeHMs. CHTyauus, Korma TOT, KTO
0003Hay4aeT, U TOT, KTO 0003HAYAETCS, BCTYNAIOT B IUCKYCCHUIO O IIPaBOMEPHOCTH
TaKoOro  MOAXOAa, YTO  MOXET CBUIETENbCTBOBATH O  CTOJKHOBEHUU
«OPUEHTATBHOIO» M «IIOCTKOJIOHHAJIBHOT0» IUCKYpcoB. BakHO, 4YTO C TOUYKH
3pEHUs] PEJICTAaBUTENIbHULl HCIAMCKUX PEJIMTHMO3HBIX TPYMNI, TeHAEPHBIX
JBUKEHUN M aKTUBUCTOB KOHIIENT «UCIaMCKUNA (PeMUHHU3M» He siBsieTcss GopMoi
UJCHTUYHOCTH, OoJiee TOro, MOXKET HE TMPE3eHTOBaTh ITUCKYpC Ha YpPOBHE
[IPAKTUYECKUX JEUCTBUM.

JIOCTaTOYHO HWHTEPECHBIM, CTAHOBUTCS HAOMIOJATh CHUTYyalMIO, KOrjaa
KOHCTPYUPYEMBIA HUCCIIEOBATENsIMU, TEOPETHUKAaMH MCIAMCKOTO (eMUHU3Ma
JUCKYpC HauMHaeT GyHKIMOHUPOBATh BHE MBIIIJICHUS €r0 «aBTOpPOB». B KauecTBe
npUMepa, JOKa3bIBAIOIIEr0, YTO KOHIENT HCIAMCKUN (PEeMHHH3M MpEICTABIISAET
CYUIHOCTHYIO MpOOJeMy Ha TEOPETHUYECKOM YPOBHE M KaK PEIIAeTCsl Ha ypOBHE
KOHKPETHBIX NPAaKTUK BUPTYaJIbHOI'O AUCKypca. [lanee mpuBoauTCs MOCT OJHOTO
u3 noib3oBareneii cetn «Facebook» B rpynme «TrueLebaneseFeminist» u peakuus

Ha IIOCT aAMUHUCTpPATOpPA I'PYIIIIBIL:
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I «Hello there =~ :-)
I am Muslim feminist. Most people find it strange and a lot of Muslims consider it non-Islamic... but
I've done research and found that there are different Islamic-feminist movements. Would you consider
"Islamic Feminism" as feminism? Or would it be ironic, considering a lot of Muslim women are
oppressed? Personally, as a Muslim, | know Islam is not a religion of oppression, because we are all
born equal - so no women, nor men, are superior to each other. However, a lot of my Muslim friends -
both women and men - find that Islamic Feminism controverses Islam. | would like to read your

opinion on this, considering you are full of knowledge, and you're a huge inspiration to me *:-) (and
many other people out there, of course) Sofi »0

II. True Lebanese Feminist Hello Sofi, thank you for writing in. = :)First, | think you can be a feminist
and hold whatever faith you want as long as it doesn't impact people around you. It's true Islam has
not been very much helpful to women, since it was written a long time ago. So its beliefs does
contradict the true feminism which is against all sort of sexism. I was a Muslim myself but once |
became a Feminist | dropped down the "Muslim" label. | don't want you to take this as offensive or as
Islamophobic, but everyone has a different view on things, and since | have done my research, |
realized Islamic Feminism did not suit me and neither did it suit my views, because no matter how
much this type of feminism evolves, it will still hold some sort of oppression towards women and
place chains on her forbidding her to do what she really likes to do because she is a human being after
all. Don't let my way of thinking change the way you think. Don't listen to me and don't listen to
anyone else. Let me be an inspiration for you to do more research, be open minded, and to figure it out
by yourself. & 1 would strongly recommend you read a book for Nawal El Saadawi "The Hidden Face
of Eve: Women in the Arab World" . It is very helpful and it matches my perspective on this topic.

Thank you again for your support, Sofi. Keep in touch. =) —

[IpencTaBneHHbBIC TEKCTHI B IOJTHOW Mepe MPE3CHTYIOT OBITOBAHHE
WCIAMCKOTO W CBETCKOTO JHCKYpCOB B paMKax OOIINEero BHUPTYaJTbHOTO
JTUCKypca KOMMYHHKAIMM. B JaHHOM ciyyae BapwaHThl AUCKYpPCOB HeE
BCTYNAIOT B MPOTHBOPEUHS, TPE3CHTYS JTUIHBIA OMBIT UACHTU(DUKAIIUN CBOUX
B3TJISII0B. B mepBOM cilyyae OCHOBHOE HaMepEHHE aBTOpa — COOTHECTHUCH C
OMBITOM ¥ CaMOMpEe3eHTAI[Mell JApYroro IMojab30BaTeNs, WIACHTH(UKAIINS
KOTOpPOTO Ha MOMEHT CO3JaHMs Tocta eMy He wu3BecTHa. CooOIieHHe
HaunMHaeTCs ¢ npsMoit camouaeHtudukanuu («I am Muslim feministy). s
ATOTO aBTOpa €ro yOKJICHHS — Pe3ybTaT COOCTBEHHOTro uccienoBanus («l've
done researchy), uyTo yka3pIBaeT Ha OCMBICJICHHOCTh OSTOW TO3UIUH U
UCKIIIOYAeT «CIy4ailHOCTh» 0003HaueHus. Bmecte ¢ TeM, B cooOIIeHUHU
COJICPKUTCS OJIHA M3 BAKHEHUINNX TMPEANOCHUIOK IS JHCKypca HMCIIaMCKOTO
demunusma: «I know Islam is not a religion of oppression, because we are all
born equal - so no women, nor men, are superior to each othery», - aBTop

COO6HICHI/IH 3HACT O CYIICCTBOBAHWH IIPOTHUBOIIOJIOXHBIX HpCI[CT&BJICHHﬁ.

% Texer NPEJICTABIEH B ABTOPCKOU CTHIMCTHKE, ¢ coxpaHeHneM sMotukonoB. Sofia N. Srour in True Lebanese
Feminist. Dnexkrponnsiii goctym:https://www.facebook.com/Truel ebaneseFeminist/posts/522874864423970 (nata
obpamtenus 05.02. 2018).
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denoMeH uciaamMckoro (eMUHHU3Ma KaKk COBPEMEHHBIM allbTepHATUBHBIN
UCIAMCKHHM JUCKYpC B CBOEM METOAOJOTMUYECKOM OCHOBAaHHHM OIHMPAETCS Ha
T'eHJICPHYIO PEUHTEPIPETALNIO TEOJIOTUH U PHIOCO(DUH PETUTHH, B CBOIO OYepe/lb
amneJUIMPYyIoMIe K HAeIM 1EJOro CIEKTpa HCIaMCKHX MBICIUTENEeH U
uHTemekryanoB XX - XXI Beka.

B nanHoii rmaBe Ha mpuUMepe OMbITa UCCIeN0BaTeNe 1 aKTUBUCTOB, a TAKKe
KPUTHUKOB HCIAMCKOTO (eMHHM3Ma, HUX (QUI0cOohCKOrO M TEOJOTUYECKOTO
IPOYTEHUS HCIIAMCKHUX PEIUTHO3HBIX TEKCTOB IMPEANPHUHSATA IMOMbITKA MOKa3aTh
HECBOJMMOCTh HCJIaMCKOro (eMUHH3Ma HCKIIOYUTEIBHO K MPOTECTHBIM
IIpaKTUKaM B KOHTEKCTE PacCUIMPEHHs MpaB M MOJIUTHYECKUX cB0OOI. boprOa 3a
BO3MOXKHOCTH IOJINTUYECKOTO BIMSHUS U TE€HJEPHOIO PAaBEHCTBA MOCPENICTBOM
MIPABOBBIX M 00PAa30BATENBHBIX MEXAaHU3MOB SIBIISICTCS] TPAKTHUKOM, CTPOSIIIIECHCS Ha
r1yOOKOM THEPEOCMBICICHUH HCIAMCKOW HCTOPUU M KYJbTypbl, padoTe co
CMBICJIAMH PEJIUTHO3HBIX TOHATHH, pa3Iu4yHbBIM 00pa30oM YKOPEHUBILIUXCA B
CO3HAHMH KaK MYCYyJIbMaH, TaK U JIFOJIeH, He CBA3BIBAIOIINX CE0s C HCIaAMOM.

PaccMoTpeHne COBPEMEHHOrO HMCIAaMCKOTO (eMHHHM3Ma B KayecTBe
PENIMTHO3HOTO M HMHTEIUIEKTYalbHOTO (eHOMEHa IMpeanoiaracT 0003HAYECHHE
HEKOTOPBIX YCIOBHBIX TpaHUI] JJiI O3TUX COCTaBISIOLIUX, TOTPEOHOCTH
pa3ivueHusi KOTOPBIX BO3HUKAET U3 TOHMMAHUS TETEPOreHHOCTH OOBEKTa
UcCleoBaHusl («UCIAMCKOTO (PEMHUHU3Ma») U KOHTEKCTYyalbHOTO MOIX0Ja B €ro
u3ydeHud. B gaHHOM cnywyae, pa3ndyeHHE XapaKTEPUCTUK OOBEKTa Kak
«UHTEJIEKTYAIbHON» W «PEITUTHO3HOI» COCTaBISIONMX TpeOyeT OTACIBbHOTO
KOMMEHTapuss O (YHKIMOHATHHOM HAa3HAYCHWHM TOJOOHON  MPOIEeIypHI
IPUMEHUTEIBHO K UCTOPUM M KYJIBTYpe MCIAMCKOTO MUpPA B HOBEHIIWN MEPHOI.
CrnenyeTr mpu3HATh, YTO Ja)Xe HA CTAIUH NMEPBUYHOTO MPHUOIMKEHUS K 3TON Teme
cienyer  u30eraTb  NPOTHUBONOCTABICHMSI  WJIM  JIMHEAPHOM  TPAaKTOBKH
B3aMMOCBSA3aHHOCTH JIaHHBIX KOMIIOHEHTOB.

B nmoHummaHuu Tako#l XapaKTEpUCTUKU KaK «HCIAMCKHID ((eMHUHM3M) WUIIH
«uacnamckas»  (puimocodus) ™Mbl OydeMm cleqoBaTh MO3MIMHU  HMPAHCKOTO

uccnenoBarenss Puna bupuHpkkapa, KOTOpBIM IOjaraeT, 4To «100as HAayKa,
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umerowas KOpHU 8 UCIAMCKOM 00pa308anuu U UCMOYHUKAX U PA3BUBABULASCS 8
KpY2y UCTAMCKOU MbICIIU, 3ACTYAHCUBAET HA36AHUE «ucramckoin’,

[IpoOnema u3y4eHUSI HMCTOPUUECKOW U HJICOJIOTMUYECKOM «TeHEeaTorum»
uciaMckoro (¢eMuHu3Ma Toiyduia pa3Butue B paborax Credanum Jlarte
AOpannax, OJHOM M3 BeIyIIHMX CIHEHUATUCTOB B HCCIENOBAHUM TPAKTHK
uciaamMckux (peMuHUcTOK Ha bmmkHem Boctoke (pervoHanbHble KOHTEKCTHI B
YCIIOBHUSIX TIOCTPEBOIOIMOHHBIX cOObITHIA). [loHATHE «HCcIaMcKuii (peMUHU3MY»
OTpaXkaeT  MHTCIUICKTyalIbHBbIH  (EHOMEH,  TOSBUBIIMICS U  aKTUBHO
GYHKIIMOHUPYIONIUHN B aKaJeMUUeCKOM AuCcKypce Hadana 90-x rogoB XX Beka, U,
npex e Bcero, B Mpane.

OcMBbICIIeHHE KEHCKOM MpOOJIeMaTUKH B paMKax HCIAMCKOro (heMuHH3Ma
IIPOUCXONIIO HE TONBKO B MpaHe M CBA3aHO C HIMEHAMHU TAaKUX HCCIIEIOBATENEH -
aktuBUCTOB Kak: ®. Mepueccu, C. Mup — Xoccelinu, AMuHa Bagyn u ap.

AKTyaJbHOCTh TEpMHUHA «UCIAMCKHM beMuHU3MY, COIJIACHO
uccinenoanusim C. Jlatre, ocHOBbIBaeTca Ha ero (yHKUMOHambHOCTH. T.e.,
HACKOJIbKO JIaHHBIN KOHIIENT PacIIUpsET HAIlU TPEICTABICHUS O MHOTO0OOpa3uu
YKEHCKOTO aKTHUBHM3Ma U CIOCOOCTBYET aJICKBATHOMY IMOHUMAHUIO JBUXEHUU U
OOIIECTBEHHBIX MPAKTUK?

Bo — nepBbIX, IpUMEHEHHE JaHHOTO MOHATHUS B UCCIEAOBAHUU IO3BOJIET
IIPEOI0JIEBATh OPUEHTAJIBHBIE TUXOTOMUH, TOCTABIIMECS HAM OT KOJOHHAJIBHOTO
JTUCKypca, Hampumep, Kak auxotomus «Bocrok» / «3aman», wnm ero HamOosiee
«ropsiuni» BapuaHT - «3amany / «coamy.

Bo — BTOpeIX, (oKycupyeT HcCCleIOBaHHME Ha KOHTEKCTyaJIbHBIX /
rHOpUIHBIX (DopMax CYIIECTBOBAHUSA HMCIAMCKOTo (peMHUHH3Ma, TJIe¢ KOHKPETHBIE
(GhopMBI BOIUIONIEHHUS MPAKTUK aKTUBUCTOB OKAa3bIBAIOT 3HAUUTEIILHOE BIUSHUE Ha
comepkanne ux unaed u crpareruid (Typuusi, Upan, Eruner, Tynuc u T.1.).
OctanoBuMcs 60s1ee oIPOOHO Ha MOCIETHEM TE3HCE U MOMBITAEMCS MPOCICTUTh

JIOTMKY aBTOpa B 3TOM BOIIPOCE.

% Bupuumkkap P. 3HAKOMCTBO ¢ HCIAMCKHMHE HayKaMmu: Kanam, (ancada, updam: B 3 4. / [Puna Bupuamkkap]; mep.
¢ iepc. C. Xomkanué3oBa; Mpeancit., KoMMeHT. u o061, Pex. MI.A. Tauposoii. — M.: OO0 «Caapay, 2014. C. 24.
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OcHOBHast  CJIOXHOCTh HJAE€H O TUOpPUIHBIX QopmMax (eMUHU3MA,
3aKJII0YAaeTCs TJaBHBIM 00pa3oM B TOM, 4YTO XapakTep B3aUMOICHCTBUS
(GEeMUHUCTCKUX OpraHu3alldii M OTENbHBIX TEPCOH C TOCYIapCTBEHHBIMU
MHCTUTYTaMH, Kak otmeuaer Heumxu anp — Anu, B COYETaHUM C YCIIOBUEM
IeTEPOreHHOCTH (PEMUHH3MOB 3HAUYUTEIIHPHO YCIOXKHSET MPOLEIYPY OCMBICICHUS
HpO6JI€MBI4O. Jla’)xe B pamMKax HCCII€IOBaHUsI OJHOM TEPPUTOPUATBHOM JIOKAIUU
(cTpaHbl) CTENEHb TOCYAAPCTBEHHOW 3aBUCHUMOCTH WJIM ABTOHOMHOCTH MOXKET

41
CYIICCTBCHHO BAPbUPOBATLCA .

0 Al-Ali, Nadje. Gender and Civil Society in the Middle East // International Feminist Journal of Politics, Vol. 5, Ne
2 (August, 2003), p. 216.
*L Al-Ali, Nadje. Gender and Civil Society in the Middle East // International Feminist Journal of Politics, Vol. 5, Ne
2 (August, 2003), p. 216.
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1.2 Vicnamckuii heMUHU3M B JIOKTBHBIX KOHTEKCTaX TOCYIapCTB
bmmxuero Bocroka

Ha mporsokenun XX Bexka Ha bmmwkdem Boctoke mnpoucxoauiu
CTOJIKHOBEHHSI MEXKIY CBETCKHMH IOJUTUYECKUMHU PEXKUMAMHU, OTCTAUBAIOLIMMU
WJIEM MOJEPHHU3AIMU M  PEIUTHO3HBIMH  JBHKCHUSIMH, aleIUIAPYIOLIUMA
PUTOPUKON TPAIUIIMOHHBIX YKJIaJ0B, & COOTBETCTBEHHO W MPUBBIYHOM CTaTyCHO —
pOJIEBOM CHCTEMOM, B KOTOpOH (hEeMUHU3M KaK CTUJIb MBIIUICHHS U HICOJIOTHS HE
oOnaian aBTOHOMHOCTBIO. [lockonbKy nepBbie GopMbl pemuHu3zMa Ha biamkHem
Boctoke (manmpumep, FErumer) BO3HHMKamud B KOHTEKCTE WJACH CBETCKOTO
rocynapcTBa, TO JJisl TPEICTaBUTENEH PEIUTHO3HBIX ABWKEHUN (PEMUHU3M,
COOTBETCTBEHHO, CTAHOBUJICS OJIHUM U3 €r0o aTpuOyTOB, a, CJIeI0BATEIHHO, YEM-TO
«UyKEPOJHBIMY» U OMNIO3UIIMOHHBIM. BMecTe ¢ TeM, B3aumo/ielicTBue (peMUHU3MOB
U TOCYIApCTBEHHBIX WHCTUTYTOB, mo MHeHuto C. JlaTre, He ucUYepHbIBAETCA
nono0HoM quxoromueit. [IpodieMa 3akio4aercst B TOM, YTO B HE3aBUCUMOCTH OT
TEPPUTOPHAIBHOM JIoKanu3auu (kemanuiickas Typuus win Upan 1o peBoiouuu
1979 roma), ToCcynapCTBEHHbIE MHCTUTYTHI UACHTU(GHUIIMPOBAIA (HEMUHHUCTCKUE
OpraHu3allid U JIBUKCHHUS KaK MHCTPYMEHT MOJIMTUYECKOTO BIIMSHUS, KOHTPOJIS
HaJ| KEHCKUMH COOOILEeCTBaMH, MPENOCTaBIsAsA MPU 3TOM ONPENEIEHHBIM 00BEM
mpaB u cBoGox st Hux'. Crenuduka B3aMMOOTHOLICHHH C TOCYIapCTBOM
nepeBonI0 (PEMUHHUCTCKUE OpTraHU3alMUd B PEXHUM OMNMO3UIIMOHHOCTU TIO
OTHOIIEHUIO K BJACTSIM, OIIO3UIIMOHHOMY KOHTEKCTY (emé oaHa TuOpumHas
dbopma cyniecTBOBaHUs (PEMUHU3MA).

[TosiBneHMEe TepMUHA «HMCIAMCKUM (DEMUHU3MY» UCCIIEI0BATEIN CBSI3BIBAIOT,

IJIaBHBIM 00pa3oM, C  TOCTPEBOIIOIMOHHOW CHUTYallMeH, CIOXHBIICHCS B

2 JlocTaTOYHO MIIIOCTPATHBHBIM NpEACTaBsiercss mpuMep Erumra mepmoga mpasnenms I.A. Hacepa, korma
NPEJCTABUTEIIN PAa3IMYHBIX HAMpaBiICHUH (eMHHU3MA (HEMOIKOHTPOJIBHBIX MPAaBUTEILCTBY) IIOABEPTaIHCh
apectaM (IIpeICcTaBUTENb UcIaMcKkoro (pemuHn3Ma 3eiiHad anb-I'azanu) WM mpoiexype TOMAIIHEro apecTa U TeM
CaMbIM JIMIIAJIHACH BOBMOXKHOCTH ITyOJIMYHO BBICKA3bIBATH CBOU YOEXIeHHUs (IPEJCTAaBUTENb CBETCKOrO (heMUHU3MA
Jopua Illadux). B oboumx crmydasx, mpoOiiemMa 3akiiodanack He B coiepxaHuu yoexaenwmid (popm), a B
MOJIUTHYECKOM KOHTEKCTE - HEJOIMYCTUMOCTH MPEBPALICHUS, C TOYKH 3PSHUSI TOCYAapCTBA, KEHCKUX JABHKCHUH H
OpraHu3aluii B peajbHOr0 KOJUICKTUBHOTO MOJUTHYECKOTO aKTOPa B CTPaHe.
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pecry6inke Mpan xonna 80 -x - Hagama 90-x romoB XX Beka™. IIpexne Bcero,
OTEPUPOBAHUE JAHHBIM IMOHSITHEM BCTPEUYAECTCS B JKEHCKHX JKypHalIax TeX JIET,
cpeM  KOTOPBIX — BbIAGIACTCS — kypHanm — «Zanany /  «Kenummem™
(pynkumnonuposapmuii ¢ 1992 mo 2008 rox u yactuuno B 2014 r.). OgHako, 3TOT
MpEINe/IeHT, MOJYyYMBIINNA BceoOlee 0ToOpakeHrue B UCTOpUorpaduu reHIepHbIX
U (PEMUHUCTCKUX HCCIEIOBAHUN, CKOpee MPEACTABISIET CUMBOJIUYECKYIO TOUKY
orcuéra (1992 r.), u Hecé€r B ceOe HEKOTOpbIE OrpaHMYEHUs B aHanu3e. Takum
00pa3oM, HUBEIHUPYSI MHOXKECTBO PA3JIMYHBIX IO CBOEMY COJEPKAaHUIO U (opMam
JOKAJIbHBIX UHTEIICKTYaJIbHBIX TPACKTOPUH, XPOHOJIOTUYECKU MPEIISCTBYIOIINX
JaHHOMY TMOHsTHIO. [locTostHHOE OOpaieHue B ucTOpHOrpadUuecKux 0030pax
UMEHHO K 3TOW JaTe CcOo3Jajl0 UCTOPUOTpapUUEcKyl0 CUTYallUio, IMPU KOTOPOi
OCHOBHBIC YCHJIMSI B M3YUYEHHUU MCIAMCKOTO (peMHHM3Ma OBLIM HAmpaBlIEHBI Ha
paccMOTpEeHHE MOCIEAYIOEH HHTEJUIEKTYalbHOU pediekcun 3a mpeaenamu
nyOnukamnuii «Zanany, mpexkae BCero, AJUCKYTUBHBIX CTPATErwil MyCYJIbMaHOK -
WHTEIJICKTYyalloB M TEeX CMBICIOB, KOTOPOE JaHHOE COYETaHHWE MPUBHOCUT
MPUMEHUTENBHO K MCIAMCKAM JIOKaJIbHBIM KOHTEKCTaM. B maHHOM cryuae,
npecTaBiseTcss 0003HaunuTh 1992 T. He Kak «POXKICHHUE», a CKOpee Kak emié 0JHO
Ne(UHUTUBHOE TIPOSBICHUE  IHKEHCKUX OSTaJUTapHBIX CTpPaTerWii B YCIOBUSIX
NOCTPEBOJIIOLIMOHHBIX CUTyallUd M TOCTKOJIOHMAJIBHOW peduekcun B psae
rocyaapcts Ha bamxnem BocToke.

[IpumeuarenbHo, yto emé€ B 1980-X IT. B MPAHCKOM HWHTEIUIEKTyalbHOM
JHUCKYpCE CYILIECTBOBAI MHOW TEPMHUH - «HUCIAMHUCTCKUU (1)CMI/IHI/13M>>45. Kak
3ametmiia, @. Cazeu, 3TOT TepMHUH HEC 0oJiee BBIPAKEHHYIO HEOJIOTMYECKYIO
HAIpaBJICHHOCTh, W TIEPECTAl YMOTPEOIATHCS MYyCyJIbMaHKaMH B OTBET Ha

PEIPCCCUBHLBIC HeﬁCTBHH HNPaHCKHX BJIACTEH 11O ACIIOJIUTHU3alIUN KECHCKHUX

*8 salih, R. Femminismo e Islamismo. Pratiche politiche e processi di identificazione in epoca post-coloniale // Jura
Gentium. Rivista di filosofia del diritto internazionale e della politica globale, 2007. DnexrponHslii mocTym:
http://www.juragentium.org/topics/islam/mw/it/salih.htm (mata obpamenus: 02.04.2018).

* Latte, S. Le feminisme islamique, vingt ans apres: economie d’un debat et nouveaux chantiers de recherche //
Critique internationale. 2010/1 (Ne 46). p.9.

*® Sadeghi, F. Bypassing Islamism and Feminism: Women’s Resistance and Rebellion in Post-revolutionary Iran //
Revue des mondes musulmans et de la Méditerranée [Online],128 | December 2010. DieKTpOHHBIH IOCTYII:
http://remmm.revues.org/6936 (nara o6pamenus: 12.03. 2018).
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HBH)KCHHﬁ46. Ecnm ke obpatuthes k emé 6onee paHHUM coObiTusiM 1970 — X TT. B
psne rocyaapcTtB biauxnero BocToka (0T4acTH XpOHOJOTUYECKU COBHAJAIOIINM C
AMOXON «HUCIAMCKOTO BO3POXKACHHS»), TO B 3TOT MEPHOJI MOXKHO 3a(pUKCUPOBATH
aKTUBHOE TPOSIBJICHUE (PEMUHU3MOB PA3IMUANA B HMCIAMCKUX KYJIBTYPHBIX
nokanusax” .

B upanckom uHTewiekTyaabHOM auckypce yxke 2000 — X TroJoB Takxke
BCTpeUaeTcsl eni€ OJIMH aJIbTEPHATUBHBIA TEPMUH — «PEJUTHO3HBIC >KCHIIUHBI —
PEBU3HOHUCTBI», HE TMOJYYUBUIMKA  3HAYMUTEIIBHOTO  PACIpOCTPAaHEHHUsS B
NOCJEAYIONMX paboTax NpeACTaBUTENICH TEeHACPHBIX mBIDKeHmi . Takum
oOpa3oMm, MpeLeACHT NPUMEHEHHS TEPMUHA «UCIAaMCKUW (EeMUHU3M» Ha
CTpaHMIIAX KypHaJla «Zanany» He ABJISETCS CIy4ailHbIM, U B KAKOH-TO MEPE MOKET
CBUJICTEIIbCTBOBATh O  JUIMTEJBHBIX M  KAUECTBEHHBIX  H3MEHCHHUSX B
UJICOJIOTUYECKHUX TPEJCTABICHUSX  T€HJCPHBIX COOOIIEeCTB Kak Ha bmmkHem
Bocroke, Tak u 3a npeaenamu 0003HaueHHOU reorpaduu. BaxkHO 3aMeTUTh, UTO
HECMOTpST Ha MHOTooOpasue JePUHUIMMA, TOIBKO «UCIAMCKUM (HEMUHU3ZM
npuoOpEN Takyro OOIIMPHYIO TUCKYTHBHYIO HCTOpHOrpaduio, B TO BpeMs Kak
WHbIE MPE3EHTATUBHBIE TEPUHUIIUUA YTPATHIN CBOK BOCTPEOOBAaHHOCThL. BMmecTe ¢
TEM, PpPACCMOTPEHUE TOHATUS «UCIAMCKUNA (HEeMHHH3M» BHE KOHTEKCTOB
MIPOIIECCOB, MPOUCXOAAIINX BO BTOpoi mojioBuHe XX — Havdaie XXI| BB. co3maér
BIICUATJICHUE O TMOSBJICHUE YEro-T0 HOBOI'O, paHEEe HE CYIIECTBOBABIIETO B
KYJIbTYpE, UAEHUHBIX YCTPEMIICHUSX WHTEIUIEKTyanoB cTpaH bmmxHero Boctoka,
IOro-Boctounoit A3un, a Takxke psaa Apyrux pernoHoB. OYEBHIIHO, YTO pPEUb,
BEPOSITHEE BCEr0, MOXET MATH HE CTOJIbKO, O BO3HMKHOBEHUH KaKHUX-JIHOO
MPOIIECCOB, CKOJIBKO OO0 W3MEHEHUHM BOCTIPHUATHUS OTUX TMPOIECCOB B CHIIY
CMEIIECHUSI aKIICHTOB U TIOCJICAYIONIETO TO3UIIMOHUPOBAHUS.

CoTtpynHukamu U penaktopamu xypHaina «Zanany (Ilana Jlaxumxu, lana

Mupkat, Menru3 Kap) aktuBHO aeGaTUpoBajcs BOIPOC O CTaTyCe >KCHIIUHBI -

46
Tawm xe.

*" Gomez-Garcia, L. Islamic Feminism: From an Identity-based Response to an Islamic Knowledge Frame.

OnextpoHHbli qocTyir: http://www.travellingconcepts.net/gomez_garcial.html

8 Sadeghi, F. Bypassing Islamism and Feminism ...

22


http://www.travellingconcepts.net/gomez_garcia1.html

MyCYJbMaHKH B KOHTEKCT€ MHOT000pa3usi COBPEMEHHBIX PEIUTHO3HBIX U
OOIIECTBEHHBIX TMPaKTHK. B oTmune OT WAeH NPEaNIeCTBYIONINX BOJH
dbemMunn3zmMa U (PeMUHUCTCKON pediekchu, HOBbIE CTpPATErMH MBIIUICHUS T10
3aMBICTTy ATHX aKTHBUCTOB OOpETalX TOIJEPKKY B HOPMATHBHBIX OCHOBAaHHUSIX
caMoro ucjama, UCJIaMCKHUX TEKCTaX, TEM CaMbIM IPOTHUBOIIOCTABIISS STAIUTAPHOE
NpEACTaBICHUE  HUcjIamMa  JUCKPUMUHAIMOHHOMY, 1O  HX  MHEHHIO,
3aKOHOJATEIbCTBY MMOCTPEBOIIOLMOHHOTO MpaHa.

OpnHako, B JJaHHOM ciiy4ae, 0ojiee Ba)KHBIM TMPEJCTABISETCS HE CTOJBKO
(dakT COOTHECEHUS COOCTBEHHOI'O ONbITAa W MPAKTUK JIPYTUX AKTHUBHUCTOB C ATUM
TEPMUHOM, CKOJBKO BBISIBICHHE TEX VYCJIOBUM M OCHOBaHUM, YTO Jelaliv
BO3MOXHBIM OCYIIECTBJICHUE TAaKOTO poOJia MO3UIUMOHUPOBaHMS. BeposTHO, 4TO
MCIIOJIB30BaHUE ATOTO TMOHATUS B MOMEHT €r0 MOSIBICHUA (T.€. 10 MOCeayIonen
3a TeM TEOpEeTHUECKOM pediekcuu u mojeMuku Ha mpoTskeHur 1990 — x u 2000 —
X TT.) MOXET CBHJIETEIICTBOBATh O HEKOTOPOH MOTPEOHOCTH B KOHIICTITYJIM3AIUH,
KOTOpasi MOTEHIMAJIBHO MOTJIa Obl BBICTYNUTH CBS3YIOIIUM 3BEHOM C IMPOEKTOM
3amafiHoro JuOepasibHOro ¢deMuHu3ma. Takum o0pazoM, (QEMUHU3M Kak
aHaJUTUYEeCKasi KaTeropus TMO3BOJWI Obl HMHTETPUPOBATH OJMIKHEBOCTOUYHBIE
MPAKTUKH B TJIO0ANIBbHBIA KOHTEKCT, MPEAOINPENCINB TPAHUIIBI TTOHUMAaHUS
METOJOB, LIEJIEH NESTEIbHOCTH, a TAKXKE JTUCKYPCUBHBIX CTpaTEruil OonpencieHus
npoOJieMHOTO MoJis. B KauecTBe TMMOTE3bI, MOXKHO TAaKXE MPEAMNOJIOXKUTh, YTO
MO3UIIMOHUPOBAHKE TIOCPEJICTBOM TEPMUHA «UCITAMCKUAN (PEMUHU3MY» OTHOCHUTCS K
Oojiee «BHEHIHEMY» ajapecary (cTpaHaMm 3amazga), oOecreuuBas CHUTYaIUIo
ormo3HaBaHusl (pemMuHHU3Ma €€ B OJHOW — OJM)KHEBOCTOYHOM Jiokaruu. Bo
BCSAKOM CJIydyaeM, B TI€PUOJ CBOETO TMOSABJICHHUS OTOT TEPMHH HE 00aman
YCTOMYMBOW CEMaHTHUYECKOW OMpEeeIeHHOCThIO U MpeJroJiaran ckopee OOIIyro
MEPCIIEKTUBY, YEM €0 MPOrPAMMHOE TOHUMAaHHUE.

B cymecTByromelt oOmmpHOM uCTOpHOrpaduu TEHAEPHBIX ABMKCHUN B
UCIAaMCKUX COO0O0IIecTBaX (PYHKIIMOHUPYET HECKOJBKO MOJIXO0JI0B K IMOHUMAHHUIO
UCIAMCKOTO  (DeMHHH3Ma HampsAMyK  3aBUCSIIMX OT TO3UIIMH  CaMoOro

uccnenonarens. [losBiaenne nepuHUINKM «HCIaAMCKUN (heMUHNU3MY, 0 MHEeHHIO D.
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Cunaar co3Jalio  CUTYallMI0 T.H. «JIUCKYPCHUBHOIO CJIBUTa», HAIIEAIIETO
BBEIPDOKECHHE B JUCKYTHPYEMOW TMpoOjieMe KOHBEPTCHIIMM MEXIY HCIAMOM |
dbemunuzmom. Camo CyHIECTBOBAaHME JTOM TOCTAaHOBKM B JaHHOM Cllydae
(UKCUPYET )KECTKOE OCO3HAHUE TUCTAHIINN MEXIY €r0 COCTABIISIONINMU.

Cnemyer 3aMe€THTh, UYTO  HPEIEACHT  «HUCIAaMCKOro  (peMuHHU3Ma»
COJIep)KaTeIbHO  JIAJIGKO  HE  BCerJa  COBHAJaeT ¢  IPOSBICHUSIMHU
MTOCTKOJIOHUATTLHOW pedIIeKCHH WX MPE3eHTAUSIMH THOPUIHON WACHTHYHOCTH.
Tak, Hampumep, Ha O5TO HECOOTBETCTBHE YKa3bIBAET LIEJbIM CHEKTp padorT,
MOSIBUBIIUXCS KaK 70, TaK W TIOCJIC JUCKYCCHH, IPEACTABICHHONW B JXypHaje
«Zanany. Takue uccienorarenn kak A.A. Mayz[y):[I/I49, M. MyTaxapHSO, A.P.
I[oﬁ51, JIL.H. AJIL-<DapyKH52, K. CI/II[,Z[KI/IKI/ISB, k. A. BanaBH54 IMOCJIEeI0BAaTEIILHO
BBICTYMTAJIM TMPOTHB TaKOW KOHBEPTCHIIMM KaK «HUCIAMCKUH  (eMuHU3MY,
mpeamnosaras, BO — IMEPBbIX, YTO UCIaM KaK PEJIUTUS YXKE COJIECPKUT PeallbHbIE
WHCTPYMEHTHI JJis1 (YHKIIMOHUPOBAHUS ArajUTapHOrO OOIIECTBa, a BO-BTOPHIX,
paccMaTpuBas 3amaJHbld  (PEMUHU3M KaK «HACJICIHUKA» OPUEHTAIBHOTO,
KOJIOHMAJILHOTO ~ MBIIUICHUST B  OTHOIIGHHWM CTpaH  HUCJIAMCKOTO  MHpa.
B nyOnukamusx nocnennux Jjiet, B yactHoctu C. Cayiem, 0000mUBILENH B CBOEH
paboTe MpoOJieMy KOHBEPIeHIIMH PEIUTMM W (pEeMUHH3Ma, TPETCH3WH K T.H.
3anagHoMmy  deMuHu3My» oOpenu  yxe 0oyiee  KOHKPETHbIE  (DOPMBI:
TOMOT€HHOCTh, CEKYJSPHOCTb, YHHMBEpPCAIU3AIUS DSMUCTEMOJIOTUU, CO3JaHue

55
HappaTWBa  yTHETCHHBIX  PEJIIMTHO3HBIX  JKEHIMUH .  Takum  00paszom,

* Mawdudi, A. A., Purdah and the Status of Woman in Islam. - Lahore: Islamic Publications, 1972. pp. 12-48.

*0 Mutahhari M., The Rights of Women in Islam (1% ed.). - Tehran, Iran: World Organization for Islamic Services,
1981. pp.11-15.

' Doi A. R.,Women in Sharia (Islamic Law).- UK: Taha Publishers Ltd., 1989. pp. 7, 16, 21.

52 Al-Farugi L. I., Women, Muslim Society, and Islam. - Indianapolis, IN: American Trust Pub., 1991. pp. 86-92.

53 K. Siddiqui, The Struggle of Muslim Women. - Dhaka, Bangladesh; Kingsville: Jamaat al Muslimeen; American
Society for Education and Religion, 1994. pp. 71, 73.

> Badawi J. A., Gender Equity in Islam. - Indiana: American Trust Publications, 1999. pp. 53-54.

> Salem, S. Feminist critique and Islamic feminism: the question of intersectionality // The Postcolonialist.
Academic  Journal:  November 2013 (Issue: Vol. 1, Number 1). DieKTpOHHBIM  JOCTYII:
http://postcolonialist.com/civil-discourse/feminist-critique-and-islamic-feminism-the-question-of _intersectionality/
(mata o6pamenus: 09.01. 2018).
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MEPEUYUCIICHHbIE YCTAHOBKHM 3alaJHbIX HCCIEI0BATENIed MOPOXKIAIOT HOBYIO
dbopMy UAEHHOTO KOJIOHHUATN3MA — «JIUCKYPCHUBHYIO KOJIOHU3AI[HION .

C MOMEHTa CBOEro IMOSBJICHUS TEPMUH «HUCITAMCKUN (PeMUHU3M» TPUOOPEN
CTaTyC JUCKYTHPYEMOTO, BHITIOJHUB BAKHYIO (DYHKIIMIO CBOETO pOJa WHIUKATOPA
— MHOTHE€ W3 MYCYJIBMAaHOK - aKTMBHCTOB, MHTEJUICKTYaJOB, MPAaBO3aIIUTHUKOB
MONBITAINCh COOTHECTH C HHM CBOM COOCTBEHHBIC NPAKTUKH, CTPATETUU U
YCTAHOBKH, TEM CaMbIM [IO3BOJIMB TMPEJACTABUTh KpailHE MHOTrooOpa3HbIe
MPEJICTAaBJCHUS B OTHOIICHWM TI0JIa, PEJIMTHMO3HOCTH, TEHIEPHOIO CTaTyca
YKEHILIUH U CTIOCOOOB UX KOHCTPYUPOBAHUS B PA3JIMUHBIX MYCYJIBMaHCKUX CpeJax.

Juckyccusi 00 «uciaMcKkoM (EMHHU3ME» CTajla aKTUBHO MPOTEKaTh B
UPAHCKUX MYOJUIIMCTUYSCKUX H3JaHMsIX, HauuHasg ¢ 1994 roma. Otyactu 3TO
cBsi3aHo ¢ umeHeM A. Hamxmabaau, omyOauMKOBaBIlIe HECKOJIBKO CTaTell Ha ATy
TeMy,57 U COTpyAHHMYABIICH C penakiued >xypHana «Zanany. Kak 3ameTruna
B.M. Moranam, umenHo B pabdotax A. Hamxmabamu «ucimamckuii (peMuHU3M»
OTpeNeNaeTCs KaK UHCTPYMEHT JyIsi peopMaivy MojJ0oKeHUsT KEHIIMH, a TaKXKe
B3aUMOJICHCTBUA  CBETCKUX M  PEJIUTHO3HBIX (beMHHHCTOKSB. Takke B
pasmbinuieHusix A. Hamxmabanau copepxutcs ujaesi, OKas3aplllas 3HAYUTEIbHOE
BIIMSTHUE Ha TTOCICAYIONTYI0 pedISKCHIO HPAHCKUX HCCIIeIoBaTeNIed U aKTHBUCTOB:
CYIIIECTBYIOIIEE TOJIOKEHHE KEHITUH B HMCIAMCKOM OOIIEeCTBE OOYCIIOBIICHO HE
TPAHCLICHACHTHBIM (00KECTBEHHBIM) PEIICHUEM, a UMEET COIMAIbHbIE MPUYUHbI
(IuckpuMHHAIUs ~ UHTEpOpeTanui).  XapakTepu3yss  MOCTPEBOJIOIUOHHYIO

cuUTyaluo B pecrnyonuke HpaH, cieayeT OTMETUTh Psii KOHKYPUPYIOITUX MEXKITY

*® Braidotti, R. In spite of the times the postsecular turn in feminism. // Theory, culture & society. Vol. 25, Issue 6,
2008. DrextponHsIit goctym: http://journals.sagepub.com/doi/pdf/10.1177/0263276408095542 (mara oGpatieHus:
16.04. 2018).
% Najmabadi A., Power, morality, and the new muslim womanhood. // In The Politics of Social Transformation in
Afghanistan, Iran, and Pakistan (ed. Myron Weiner and Ali Banuazizi). - Syracuse, N.Y.: Syracuse University Press.
1994.
p. 89; Najmabadi A., Feminisms in an Islamic Republic. // Transitions, Environments, Translations: Feminisms in
International Politics, (ed. Joan Scott, Cora Kaplan, and Debra Keates). - London: Routledge. 1997. p. 38;
Najmabadi A., Feminism in an Islamic Republic: years of hardship, years of growth. //In Islam, Gender, and Social
Change in the Muslim World, (ed. Yvonne Y. Haddad and John Esposito),. - New York: Oxford University Press.
1998. pp. 59-84.
*® Moghadam V.M. Islamic Feminism and Its Discontents: Toward a Resolution of the Debate. DuexrporHbiit
nocryir: https://org.uib.no/smi/seminars/Pensum/Moghadam,%20Valentine.pdf (nata o6pamenus: 12.02. 2018).
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co00if TUCKYpCOB, TJaBHBIM 00pa3oM MPEACTABICHHBIX: PEPOPMHUCTCKUM,
TPaJAULIMOHATIMCTCKUM U HEOTPAAULIMOHATUCTCKUM TUCKYPCaMHU.

[losiBnienne »xypHama «Zanan», Kak M JpYrMX HPaHCKUX JKypHaJOB,
MPE3CHTYIOUIUX TeHJEPHYIO MPOOIEMATHKY, SIBISIETCS CBOETO POJia BBHIPAKEHUEM
o0miero peOpMUCTCKOTO OTHOIIEHUS K OKpY’Karolled AeWCTBUTEIBHOCTU U
TATOTEET K TeM (PUIOCO(MCKMM M TEOJIOIMYECKMM OCHOBAHMSIM HCIaMCKOIO
pepopmusma. CTpyKTypa >KypHaja, YyKa3blBaeT Ha OCHOBHBIC HaIlpaBJICHUS
JEATEIbHOCTH €ro0 aBTOPOB W PENAKTOPOB: PEJIMrus, KyJbTypa, IIpaso,
06pa3OBaHH659. OCHOBHBIE JOCTHUXKEHHUSI HCIAMCKUX (EMHUHUCTOK IO 3TUM
HampaBJieHUssIM B lpanHe  mpencraBieHbl B CTaTbe X.Acpmapeo.
VIMEHHO PYKOBOJICTBO JKypHaJIa CTaJO aKTUBHBIM IPOBOJHHUKOM HWJAEH 3amaJHOro
(deMuHHu3Ma (MEpeBOAbl ABTOPOB IMEPBOM M BTOPOWM BOJHBI (EMHUHHM3MA) B
UPAHCKOM KOHTeKcTe. KpuTuyecknidi HacTpol B OTHOLIEHWH HHTEPIPETALMH
CYLIECTBYIOIErO UCIaMCKOTO BepoyueHus B Mpane, obpaienue k tekcty Kopana
CO CTOPOHBI aBTOPOB XYypHajla CO BPEMEHEM TpPaHC(HOPMUPOBAIUCH B BOIPOC O
TpaBe MyCy/IbMAHOK HA COBEpLICHHE M/DKTHXAIa’ , PEMHTEPIPETAINN TEKCTOB U
nepecMoTp MoJiokeHu pukxa. be3yciaoBHO, 4TO JJis1 TOTO YTOOBI 3TH BOMPOCHI
NOSIBUJIMCh B CO3HAaHWHW, MBILUICHUM, NPAKTUKAX IPEACTABUTEIEH HWPAHCKUX
TEHJIEPHBIX JBWKEHHW HE JOCTaTOYHO OTHEIBHOTO MPELEACHTAa WM J1aXe
MOCJIEA0BATEILHON JEATENBHOCTU psAlla MyOIUIMCTUUECKUX U3NaHuil. B Takom
cllydae, BOIPOC 00 UCIaMCKOM (PeMHHHM3ME MO-TIPEKHEMY OcTaBaJyics Obl cyry0o
WHTEJUICKTYaJIbHbIM, aKaJIeMHUYE€CKUM  KOHCTPYKTOM, HE BOCTPEOOBaHHBIM
MacCOBOM ayJIUTOPHUEN.

Hpanckoe oOmecTBO 007a1ano0 ONBITOM ydacTus Kak B VpaHckoi
pesomorun 1978 — 1979 rr. (Bkmowas onbiT «lMcinamMckod KyJlbTypHOU
peBosoninmny), Tak U Mpano — Mpakckoit BoiiHbl 1980 — 1988 rr. Ecniu B mepBom

cllydyae KCHIIWHbI ObUIM WMHTETPUPOBAHBI B OOIIMNA KOHTEKCT PEBOIIOIMOHHOMN

%% Zanan. Issue no. 1, 1370 (February) 1992.
% Afhar H. Muslim Women and Feminisms: Illustrations from the Iranian Experience //Jornal
Social Compas. Vol 54, Issue 3, 2007. DJIEeKTPOHHBIH JOCTYII:
http://journals.sagepub.com/doi/pdf/10.1177/0037768607080838 (nara obpamenns30.04. 2018).
o1 Moghadam V.M. Islamic Feminism and Its Discontents ... pp.10-11.
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AHTUIIPABUTEILCTBEHHON  KOAMMIUU  (HAIIMOHAIMCTUYECKHUE, MApPKCUCTCKUE,
WCIIAMUCTCKHAE JBUXKCHUS), TO B IOCIEAYIOMNUX COOBITHSIX POJb JKCHIIUH B
KAaueCTBE AareHTOB  CYIIECTBEHHO u3MeHwiach. (Co3gaHhe TOMOTE€HHOU
TEOKPATUUYECKON TMOJUTHUYECKOW CHCTEMbI, OCHOBAHHOM HA IIAPUATCKUX HOPMAX,
[0 MHEHHIO ps/ia UCCIEAOBATENEH 3HAUMTEIBHO OTPAaHUYMBAJIO MPABOBOM CTATyC
YKEHIIUH U UX COIMAIbHBbIE BO3MOKHOCTH, JIUIIL YKOPEHsSl B 0OIIECTBE MPOOIeMy
reHiepHoro  HepaseHcTBa’..  Hekoropas — numOepammsarsi €O CTOPOHBI
MPABUTEIIHCTBA HAMETUIIACH Y>KE TIOCJIE CMEPTH asATOJIBI XOMEWHU U NTOCIEACTBUI
Npano — Upaxckoit BoitHbl 1980 — 1988 1T

CnenyeT OTMETUTH, YTO CaMO BBICKA3bIBAHHE - «UPAHCKHUE >KCHIIUHBD,
IPUBHOCUT CYIIECTBEHHBIE TPYAHOCTH B ONPEIEICHUU IOAPA3yMEBAEMOIO
pedepenTa. Bo — nepBbIX, KEHIIMHBI COOTHOCATCSA C Pa3JIMYHBIMU COLIMAIbHBIMU
rpynmnamu, mnostomy Bocmnpusitie Wpanckoi peBomtouuu 1978 — 1979 rr. (tem
6onee Mcmamckoit KynbTypHOU peBostoiiuy B MpaHne) B CBOMX OCHOBaHUSAX, XOJE U
CJIEICTBUSAX HE MOXET OBbITh OJHO3HAYHBIM. BO — BTOPBIX, pa3Iu4YHBIM rpynnam
WM OTACIIbHBIM TPEJICTABUTENSIM OBLIHM TPUCYIIN PaA3JIMYHBIE HCOJIOTHUYECKHUE
YCTAHOBKK (uOepayiu3M, MAapKCU3M, HAlMOHAIM3M, HUCIaMu3M U T.1.). B -
TPEThUX, HMPAHCKOE OOIIECTBO BPEMEHH PEBOJIOIMH B CBOUX TPAaHUIAX HE
COBMAJACT C TOHATHEM «HUCJIAMCKOE OOIIECTBO», MOApa3yMeBas pa3IUYHbIC
MO3UIINYU KaK B MOHUMaHUH, TaK BRIPAKEHUE CBOEH PEIIUTHO3HOCTH.

AHanmusupyss TpoOsieMy BIWSHHS  PEBOJIONMOHHOTO KOHTEKCTa Ha
MOJIMTUYECKYIO U PEIUTHO3HYI0 aKTHBHOCTH KEHIIMH B Mpane konua 1980-x -
Havyana 1990-x romos, antpomosior A. Illamc mpepnaraer pasnauyarh B HX
CaMOMICHTU(PUKAIIUN TTPOSIBIICHUS «PEBOJIOIIMOHHON PETUTHO3HOCTH («mazhabi-
yi enqilabi») 1 «TpaguIIMOHHON PeUTUO3HOCTHY («mazhabi-yi ma muliy»).

IToa peBOMIOLMOHHON PETUTHO3HOCTBIO CIEAYET MOHUMATh COBOKYITHOCTb

MHPOBO33PCHYCCKNX YCTAHOBOK MW IIPAKTHUK, BOINIOMIAOIONUXCA IMOCPCACTBOM

%2 Shamsaei M. Iranian Religious Intellectuals and the Modernization Debate // Journal of Humanities and Social
Science (IOSRJHSS) ISSN: 2279-0845/ Vol. 1, Iss. 1 (July-August 2012), pp. 40-44. DineKTpOHHBIA IOCTYI:
file:///C:/Users/Max/Downloads/Iranian_Religious_Intellectuals_and_the Modernizat.pdf (mara oGpamienus: 20.04.
2018).
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MPEACTABICHUN O PEIUTrMO3HOM U HAIIMOHAJIBHOM JOJITE, M HAIMpaBJICHHBIX Ha
MPEOJOJICHUE COLMANIBHBIX M MaTpHapXajlbHbIX orpaHquHHﬁ63. Onaum U3
BOKHEHIIMX CIIEACTBUI Hciamu3anuu MpaHckoi pecrmyOiauku, Mo MHEHHIO  A.
[ITamc, siBysIETCSt MPOSIBUBIIASCS >KEHCKAsi TOMOCOIUAIBHOCTh, KOTOpasi OCHOBaHA
Ha pEJIMTMO3HBIX HOpPMax, M BCTyMHaBllass B IPOTUBOPEUHME C CEKYJISIPHOU
reTepPOCOMAIBHOCTRIO  (TIepuoa  mpaBiieHHss Moxammena Pesa HGXJIGBI/I)64.
HeoOxoaumMo TOSICHUTB, YTO COKpAICHWE AUCTAHIIMM MEXIy IyOJIUYHBIM U
YaCTHBIM IIPOCTPAHCTBAMHM B XOJI€ PEBOJIIOLIMH, HAa YPOBHE KOJIJICKTUBHBIX
MPEACTaBICHUM, TTO3BOJIUIIO AKCTPAMOIUPOBATH )KEHCKHE 00s513aTeNIbcTBA B cepy
FOCyAapCTBEHHOM JEATENBbHOCTH. 10O €CTh, PEBOJIOLMOHHAS PEIUTHO3HOCTD
criocoOCcTBOBajIa MOOMIIM3AIIMK JKEHCKON PEJIMTHO3HOCTH M areHTCTBa B aCIICKTe
JEerUTUMU3AIMA  TpaBa  Ha  IpeoOpa3oBaTEIbHYIO  JICATEIBHOCTh,  a
TOMOCOIIMAJIBHOCTh, pa3pyllas KJIacCOBbIE TpaHHUILI W Oapbepbl  MEXIY
YKEHIIIMHAMHU, TI03BOJISIIA UM COOOIIAThCS M CO3/1aBaTh COOOIIECTBA M JIBHYKCHUSI.
JlaHHOe 3amedaHue TPEACTABISACTCS OCOOCHHO 3HAYUTENIBHBIM, IOCKOJbKY
MO3BOJIICT OMPENCIUTh OJWH H3 (PaKTOpPOB, O0OYCIABIMBAIOIINX ITOSBICHUE
MHOT000pa3usi TeHJICPHBIX ABWKECHUN U UX Mpe3eHTaluid B MyOJUIUCTUYECKUX
JKEHCKHMX >KypHaJlaX. Ba)xHo, 4TO B MOCTPEBOJIOIMOHHOM MpaHe, COBOKYITHOCTb
yCTaHOBOK, oOo3Hauaemas A. Illamc depe3 Kareropuio «peBOJIOIMOHHAS
PEIUTHO3HOCTh», HE HCUYE3aeT, BBIPA3UBIIUCH B >KEHCKUX OOpa3oBaTEIbHBIX
NpaKkTUKax (HarmpuMep, Yepe3 CeTh HEroCyAapCTBEHHBIX YHHBEpCcHTETOB «lslamic
Azad University»), connaiabHON U MOJMTHYECKONW akTHBHOCTH B 90-x rT. XX Beka.
Takxe HEOOXOIUMO YUUTHIBATh U BOJIHY HAIlMOHAJIBLHOTO NMATPUOTU3MA B MEPUOJ]
HNpano — Upakckoii BoriHbl 1980 — 1988 rT., yCUIUBILIETO BBIPAXKEHUE KEHCKOU

CY6T>GKTHOCTI/I KaK Ha KOJIJICKTUBHOM, TaK U HHIAWBUAYAJIbHOM YPOBHC.

63 Shamsaei M. Iranian Religious Intellectuals and the Modernization Debate // Journal of Humanities and Social
Science (IOSRJHSS) ISSN: 2279-0845/ Vol. 1, Iss. 1 (July-August 2012), pp. 40-44. DieKTpOHHBIA AOCTYIL:
file:///C:/Users/Max/Downloads/Iranian_Religious_Intellectuals_and_the Modernizat.pdf (gata o6pamenus: 20.04.
2018).

® Shamsaei M. Iranian Religious Intellectuals and the Modernization Debate // Journal of Humanities and Social
Science (IOSRJHSS) ISSN: 2279-0845/ Vol. 1, Iss. 1 (July-August 2012), pp. 40-44. DineKTpOHHBIA IOCTYI:
file:///C:/Users/Max/Downloads/Iranian_Religious_Intellectuals_and_the Modernizat.pdf (mara oGpamienus: 20.04.
2018).
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OcHoBbIBasich Ha COOpaHHBIX B MpaHe yCTHBIX UCTOPUAX MPEACTaBUTEIbHUIL
pa3NUYHBIX COLMAIBHBIX TIPYHI (BOCHOJB30BABIIMXCS 0Opa30BaTEIbHBIMU
kaHaitamMu B 1987 — 1997 rr.), A. lllamc neKOHCTPYHUPYET KaTETOPUI0 «UPAHCKHUE
KEHUMHbDY. TakuMm o0pa3om, cerperamusi KEHCKHX MPaB U CTaTyca B LIEJIOM Kak
HETaTUBHBIX CleACTBUNA VpaHCKON peBOJIIOIMU, MPUCYIIE JIUIIb YACTU KEHIIWH B
Hpane — riaBHbIM 00pa3oM, MpECTABUTENbHUIIAM CBETCKHX TPYIMI CPEIHErO
kinacca. s mnpencraBUTENed pEeNUIHO3HBIX TPYIN, CYIIECTBYET oOpaTHas
NEPCIEKTHBAa — PEBOJIOLUUS U TMOCIEAYIoLas UCIaMHu3alus OOIIECTBEHHBIX
WHCTUTYTOB OTKpPbIBAJIa BO3MOXXKHOCTH MOJy4YEHHs] 0Opa30BaHMsS KaK OCHOBHOTO
conaiibHOro Jnu@dra B nocTtpeBoidonnoHHOM MHWpane. Hampumep, @®. Canen
oTMeuYaeT, 4yTo OTMeHa B 1936 roay o00s3aTeNbHOrO HOLICHUS Xukaba B
yOJMYHOM MNPOCTPAHCTBE B 3HAUYMTEJIBHON CTENEHU OTPAHUYMIIO BO3MOXKHOCTH
MMEHHO PEeJIMTMO3HBIX KEHILKH, B TOM YHCIie B 00pa30BaTeIbHbIX MPAKTUKaX, TEM
caMbIM CO3/1aB NPEANOCBUIKY [l OyAyIlIero yKpeIyieHHs HCIaMCKOTO
dyHamenTatnsma B Upane®.

CnenyeT OTMETUTh, YTO aKTHBHAs MPE3EHTALUs 3a pyOeKOM M OCBEILEHHUE
TEeHAEPHBIX  JBWKEHMM B MpaHe  ocyliecTBisuiach, NPEXAE  BCETO,
IOpEICTaBUTENIIMA  CBETCKUX (opM  resaepHoro akrtususma. Iloaseprasice
OTpaHUYEHUSIM U IpeciiefoBaHusAM BHyTpu Mcmamckol pecryOauKy, MHOTHE U3
HUX oOocHOBanuCh B pane yHusepcutetoB EBponsl u CIIA, u B panbHeiinieM
IPOAODKUITN aKaJIEMUUECKYIO0 U OOIIECTBEHHYIO JESTEIbHOCTh, HE TEPsisl CBS3EH C
I/IpaHOMGG. JlesaTeNbHOCTh NPEACTABUTENEH JTOrO HAINPABJICHUS B MEHBIIEH
CTENEHU Kacallach 3allUThl MPaB KEHIIMH, aKIEHTUPYSCh, TJIABHBIM 00pa3oM, Ha

67
aKaJleMUYECKOM JUCKypce ¢ HWH()OPMAIMOHHOM OCBEIICHUH MPOOJIEMBI .

% Sadeghi, F. Bypassing Islamism and Feminism: Women’s Resistance and Rebellion in Post-revolutionary Iran //
Revue des mondes musulmans et de la Méditerranée [Online], 128 | December 2010. DnekTpoHHBIH IOCTYII:
http://remmm.revues.org/6936 (nata obpamenus: 12.07. 2016).
®¢ Shamsaei M. Iranian Religious Intellectuals and the Modernization Debate // Journal of Humanities and Social
Science (IOSRJHSS) ISSN: 2279-0845/ Vol. 1, Iss. 1 (July-August 2012), pp. 40-44. DiIeKTpOHHBIA AOCTYIL:
file:///C:/Users/Max/Downloads/Iranian_Religious_Intellectuals _and_the Modernizat.pdf (mata o6pamenus: 20.04.
2018).
¢ Ahmadi F. Islamic Feminism in Iran and West-oriented Ideas. 2006. p. 13; Ahmadi F. Islamic Feminism in Iran:
Feminism in a New Islamic Context // Journal of feminist studies in religion, Vol. 22, no 2, 2006. p. 33-53.
DNIEeKTPOHHBII JOCTYII:
http://www.divaportal.org/smash/record.jsf?dswid=9326 &aq2=%5B%5B%5D%5D &af=%5B%5D &searchType=SI
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Takas CUTyauus oOycnaBauBaiach MTO3HULIUEN IIPABUTEIIbCTBA
MOCTPEBOJIIOLIMOHHON pecITyOIMKH, PacCMOTPEHUH CBETCKOTO (HEMHUHHUCTCKOTO
JUCKypca Kak aHTUUCIAMCKOro, T.e. HeneraiapbHoro. He crouT 3a0biBaTh, 4TO
CBETCKHU JUCKYPC MOJABEPICS IMOJUTUYECKOW PENPECCMU B TOJBI PEBOJIIOLUM,
accouuupyscb ¢ nepuogom npaieHus Moxammena Pesza llexneBn u ero
pedbopmamu. Kpome TOro, CBETCKHH akKaJeMHUUYECKHM JTUCKYpC OCTaBaJCs
MaJIOMOHSTHBIM JUIsI OOJIBIIMHCTBA MPOBUHIIMAIEHOTO UM CEIHCKOTO HACEJICHUS
pecniyonuku Wpan. OueBHAHO, YTO TpeOOBAJICS WMHOW, MOHSATHBIM «S3BIK» IS
oOpamieHisi ¥ KOMMYHHUKAallMH, COTJACYIOIIHMICS € HMCIAMCKUMHU KyJIbTYPHBIMU
KOJaMH, YCBOCHHBIMHM HMPAHCKMM OOIIECTBOM HAa MPOTSKEHUU 3HAYUTEIBHOTO
IJIaCTa BPEMEHU.

Pacumpenue ncnaMckoro ¢peMruHA3Ma Kak OJHOW M3 eHJEPHBIX UICOJIOTHMA
B Kyseiite, baxpeiine, Katape u npyrux rocyaapcrsax llepcuackoro umeer psjg
o0IMX YepT ¢ MpelCTaBlIeHHON cutyanueir B MpaHckol pecryOiidke, OHAKO,
MpEIoaaraeT U CUCHApHbIE BapHaHTHl. BEposiTHO, YTO OAHOM W3 BAXKHEUIIMX
OPUYUH OOpallleHuss K TeHAEpHOW pedieKkcud JUisi 3TUX CTpaH SBUJIKCH
KyJIbTYpHAsi JC30PHEHTALMSA W KPH3HC HACHTHIHOCTH .. DTH mpoOieMbl Obld
OOyCNIOBJIEHbl W3MEHEHUSIMHM B YKIaJAe JKU3HHM, NPEXKIE BCEro, TOPOACKOTO
COOOIIeCTBa,  TEXHOJOTH3AIMEH, COMPOBOXKAABIIEH  HEPTAHYIO  OTpacib
SKOHOMHKH', & TAK)KE POCTOM HAIMOHATHCTHYECKAX HACTPOCHHH KaK PEaKIHy Ha
MOJIMTUKY KOJIOHHAJIM3Ma U aKTUBHOCTH MCJIAMCKHUX MOJUTHUYECKUX OPraHU3aluil B
crpanax MENA'®. Pacumpenne reHmepHbIX WICONOTHil M ABWKCHHII B CTpaHAX
[lepcuackoro 3anuBa MOAYUHSETCS OOIIEH JIOTHMKE TPaHC(POPMATUBHBIX IIPOLIECCOB

06IJ_ICCTB3, BCTYIIMBHICTO Ha IIyTb MOJACPHU3AINH, OJJHAKO, C€CTb B JTHUX

MPLE&sortOrder2=title_sort_asc&language=en&pid=diva2%3A50536&aq=%5B%5B%5D%5D &sf=all&aqe=%5

B%5D&sortOrder=author_sort_asc&onlyFull Text=false&noOfRows=50&dspwid=9326 (mara obparenus: 09.02.

2018).

%8 Al-Mughni, H. The rise of islamic feminism in Kuwait // Journal Revue des mondes musulmans et de la

Méditerranée [Online], 128 | December 2010, Online since 05 January 2012, connection on 30 April 2018.

Onekrponnbiit qoctyi: https://journals.openedition.org/remmm/6899 (mara obpamienust 30.04.2018).

% Ross, M. L. Oil, Islam, and Women //American Political Science Review. Vol. 102, No. 1 February 2008. pp.107-

123. DNEKTPOHHBIN JIOCTYII:
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U3MEHEHUSX DSl ACTIEKTOB, TPEOYIOUINX HIOAHCHUPOBATh KOHTEKCTYaJbHBIE OIBITHI
(beMUHU3MOB.

[Tonutrueckue U3MEHEHUs1 BO BTOPOi MoJIoBUHE XX BeKa OTPa3WINCh U Ha
KygeiiTe, rne kak u B Mpane, AMCKYpC HCIaMCKOro (peMHHHM3Ma BO3HUKAET W3
ucnaMuctkoro auckypca. Kak ombit Mpano-HMpakckoil BOWHBI CHPOBOLIMPOBAI
y4acTUE >KEHIIUH B MOJIMTHYECKON >KM3HU CTPaHbl, TAK M BOCHHAs OKKyNalus
Kyseiita HMpakom B 1990 - 1991 rr. moBnekna 3a coOOW MOJUTH3AILUIO
KyBEHTCKOTO COOOIIECTBA, BBIPA3UBLIYIOCS B JaJbHEWIIEM B aKTHUBU3ALUU
TE€HJEPHBIX TUCKYPCOB.

Ucnamuctknit  guckypc B KyBeliTe U JI€SITEIBHOCTh HUCIAMHUCTCKUX
NOJIMTHYECKUX opraHu3aiuii (anp-MxBan ans MycnumyH / «bpatbs MycyiabMaHe»)
HOCWJIM MapTrHHAIBHBIM XapakTep BIUIOTh 10 1978 roma, xoraa NpaBUTEIBCTBO
KygBeiiTa, 00€CIIOKOEHHOE YCHUJIEHUEM CBETCKUX OMNMO3ULIMOHHBIX CHI (B TOM
YUCJIE T.H. «IEBBIX», HAIMOHAINCTOB) B35JI0 KypC Ha UCIAMHU3aLHI0 KYyJIbTYpPbl U
COXpPaHEHHME TPAJMIIMOHHBIX LEHHOCTEW. VMcnamusanus KyJlbTypbl Npeamnonaraia
OTBETBl HA  KYJbTYPHYK)  J€30PUEHTALMI0, MPOSBHUBIIYIOCS B  XOJE
TEXHOJIOTUYECKOW MOJepHU3auuu. Yxke K kKoHny 1980-x - Havamy 1990-x rr.
VCIIAMUCTKMNA JTHUCKypCc B KyBeWTe Mpe3eHTOBajl HOBYKO IOJIUTHYECKYIO CHUILY,
aKTUBHO MCTIOJNB3YIONIYI0 00pa3oBaTeibHbIe, TPO(COI03HbIE U (PUHAHCOBBIE CETH
KaK WHCTPYMEHT [UIsl AOCTHWXKEHHUs BiacTh. CTpeMsach pacllupUTh BIIHUSHUE,
UCJIIAMUCTBI yY4acTBOBAJIM B CO3JaHMM JHKEHCKUX PEJIUTHO3HBIX COOOIIECTB,
KEHCKUX KoMUTeToB («lijan nisﬁ'iah»”), MPEJICTABIAIOIINX aCCOLMALNI0 B
npoBuHIMsax KyseiTa. CyliecTBoBaNIM TaKXe MCIAMCKUE XKEHCKHE COOOIIECTBa,
HE CBSI3BIBABILNECS CBOIO JIESATEIBHOCTh C UCIAMUCTCKUM JIHCKYpCOM (HampuMep,
«Bayadir al-Salamy», «lIslamic Care Society»). Mexay TeMm, B COJAEp:KaHUU
UCJIAMUCTKOIO JHCKypca OTCYTCTBOBaJa NMEPCHEKTHBA I'€HAEPHOIO pPaCIIUPEHUS

IpaB KEHIIWH, a, COOTBETCTBEHHO, U HMHCTPYMEHTHI ISl PEKOHPUTypaluu

"t Al-Mughni, H. The rise of islamic feminism in Kuwait // Journal Revue des mondes musulmans et de la
Méditerranée [Online], 128 | December 2010, Online since 05 January 2012, connection on 30 April 2018.
DnextpoHHbIi qocTyin: https://journals.openedition.org/remmm/6899 (nara o6pamenus 30.04.2018).

31


https://journals.openedition.org/remmm/6899

PEMIHO3HOr0  CcTaryca'’. PyKOBOACTBO OT/IENeHHs —accommamud  «bBpaths
MyCYJIbMaHE» PaccMaTPUBAJIO )KEHCKUE OPraHU3ALMH KaK 3JIEKTOPAJIbHYIO CUITY -
0e3 BO3MOKHOCTU JMAECPCKUX MO3UIUN JJIs MOCIEIHUX, YTO B KOHEUHOM UTOre U
NPENONPENEINIO  Pa304apoOBaHUE YaCTH OpraHU3aldid B HCIAMHUCTCKOM
mckypee’®.  OpHEHTAaIlUsi HA HM3yYCHHE PEINTHO3HBIX TEKCTOB, OOpAIICHHE
KEHCKHX COOOIIECTB U aKTUBHUCTOB K PEIUTHO3HOMY OOpPa30BaHUIO YCUJICHHOMY
ONBITOM MPOCBETUTEIBCKOM W OpPraHU3alMOHHON JEATEIbHOCTH  U3MEHMIIO
CaMOCO3HAHUE, MPEJACTABICHUS KCHIIUH — aKTUBHCTOB O CBOEHW POJIM B JKU3HU
oOmecTBa W rocynapctBa. MOXHO CKa3zaTb, 4YTO HCIAMUCTKHM JTUCKYPC
MOATOTOBHJI  yCJIOBUA [JIsl BO3HUKHOBEHHMS aJIbTEPHATUBHOIO JUCKypca —
uciamckoro GemuHuzma. Kpome Toro, TpagulimoOHAIUCTCKUNA W HUCIAMUCTKUAN
JTUCKypc Obut Oojiee BOCTPEOOBAHBI JKEHIIMHAMU - MPEACTABUTEIbHUIIAMU
AIIUTAPHBIX TPYII, B TO BpeMsl KakK MPEJCTaBUTEIBHUIBI CPETHEro Kiacca,
HauboJiee BKIIOYEHHbBIE B HOBBIE 2KOHOMUYECKHE U 00pa30BaTEIbHBIE OTHOILICHUS,
B JaIbHEHIIEM BOCTPEOOBAIH PUTOPHKY HCIAMCKOTO (heMHHI3MA .

Poct caMoco3HaHusi cpeny MPEACTABUTENBHUL] HCIAMCKHX PEIUTHO3HBIX
rpynn npuxoautcss Ha 1990-e ronbl u duxcupyercs Onaromaps paciIupeHUIO
Kpyra oOCYXIaeMbIX MpPOOJEMHBIX BOMPOCOB OpraHU3aINH, JUCKYTUBHBIM
OOMEHOM MHEHUH, y4acTHEM HE TOJBKO B COLMAIBHO — OJIArOTBOPUTEIHHBIX
POEKTaX, HO M MPOCBETUTEIbCKUX, MOJIUTHUYECKUX MEPOINPUATUAX (YEro He
HaOmomaercs emé B 1980-x romax). B 3TOT ke mepwoj BpeMEHU MOSIBISETCS
HOBBIM THUI KEHCKOIO JHAEPCTBA CPEAM MYCYJIbMAaHOK, MpeanoJaratonui
PEIUTHO3HYI0, COLMANBHYIO U MOJUTUYECKYIO aKTUBHOCTh KaK TOTOBHOCTh HECTU

OTBCTCTBCHHOCTD, T.€C. OBITH ((MYKaJIJ'Ia(I))) B IIMPOKOM CMBICJIC 3TOI'O ITOHATHA.

2 Al-Mughni, H. Women's organizations in Kuwait // Journal Middle East Research and Information Project. MER
198 - Gender and citizenship in the Middle East. Dnekrponnsiii moctym: https://www.merip.org/mer/merl198 (ngara
obpautenus 01.05.2018).

”* Muhammad al-Najjar, S. The feminist movement in the Gulf //Journal Al-Raida, Vol. XX, No. 100, 2003. pp. 29-
3r.

74 Rizzo, H., Meyer K., Ali Y. Women’s Political Rights: Islam, Status and Networks in Kuwait // Journal
Sociology, Vol. 36, Issue 3, 2002. pp. 639-662. DJIEKTPOHHBIN JOCTYIL:
http://journals.sagepub.com/doi/pdf/10.1177/0038038502036003008 (maTa obpamenus 16.02.2018).
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[TonmuTudeckuii corw3 HMCIAMCKUX (PEMHUHHCTOK C MpPEACTaBUTEIbHULIAMU
CBETCKOTO JTHOEpaNbHOTO IUCKypca CO3/Aal OOOIJHBIE MEPCIEKTUBBI IS ITUX
IpyNI: HUCIAMCKHE (PEMUHUCTKH MPEJIOKUIN TEOJOTUYECKYI0 apryMEHTAIMIO
(«KOpaHWYECKHUI JHCKYpC»), a JuOepaibHble (EMUHUCTKH  OOECIeUnIn
COBPEMEHHYIO TMPaBOBYIO TMOJACPKKY («KOHCTUTYIIMOHHBIM JIUCKYpPC») OOIIei
eI - paclIupeHuro mpas keHIMH. Kak ormeuaer X. anb — Myrau cpenu
BIIMATEIIBHENIINX HMCIAMCKUX MHTEUIEKTyaJloB MW aKTUBHCTOB B  Kyselire
BBIICISIIOTCSL Takue Qurypsl X. amb-Maxmut, X. anb-ATuk u Y. anb-Pudan,
MOBJIMSABIIMX Ha KOHCTPYMPOBAHUE JIUCKYpCa MCIAMCKOro (peMUHU3MA U KPUTUKY
UCJIAaMUCTKOTO JIUCKYpCa B 4YacTH TeHJepHOM mnpobOiemaruku. HOBBIA co103, B
yacTHOCTU Mexay X. anb-Maxmutr, X. anb-ATuk u Y. anb-Pudaum u H. anb-
Canmany, NO3BOMMJI KOHCOJMIHMPOBATH JESITEIBHOCTh IKEHCKUX OpraHU3alui,
CO3/1aB peaJIbHBIE IIEPCIIEKTUBBI HA 3aKOHOAATEILHOM YPOBHE.

Barnsaaer X. anb — MaxMUT MOKHO IPEACTABUTH KaK psifl CIEAYOIINX TE3UCOB:

1) uHTEepHpeTaluss  PEJIMIHO3HBIX /  CBSIIEHHBIX  TEKCTOB  MOJXKET
OCYLIECTBJISITRCA  TOJBKO B  QyTEHTUYHOM TOHUMaHHH  CMBICJIOB,
IIOJIyYEHHBIX BO BpEMEHa IpopoyecTBa Moxammana, W HMEET LEJbIO
JOCTUKEHHE CITPaBEeAJIMBOTO UCIAMCKOTO OOIIECTBA;

2) TOJyYCeHHE TMpaB JKCHIIMHAMH BO3MOXKHO 4Yepe3 COBEPIICHHE HDKTHXaaa
JUJIs1 YCTPAHEHUS MPUITACHIBAEMbBIX TPAIUALIMEN [IEHHOCTEM;

3) noustre «an-Nahda» / «Bo3poxaeHue», «IpoOyX aeHHE» - MPEAroaaraet
BOCCTAaHOBJICHHE CYOBEKTHOTO M aBTOHOMHOTO CTaTyca >KEHIIMHBI Kak
JIMYHOCTH U YJIEHA COLIMYMA;

4) ucnaMcKoe rocyJapcTBO JIOJDKHO BKJIIOYATh B CeOsl JBE XapaKTCPHCTUKU:
KOHCTUTYIIMOHHOCTh M TPaXKJaHCTBEHHOCTb, OOECHevYrBarolue mpasa
yeJIOBEKa M 00IIEeCTBa;

5) mepeocmbicnienne koHnenmuu  «al-wilayah al-‘ammah» /  «o0mmx
MOJIHOMOYMI» / «PYKOBOJCTBA YMMOW» MPEIINOIaraeT BO3MOXKHOCTh

npUOOpeTEeHNs MOIUTUYECKUX MPaB ISl KEHILKH.
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Taxum o0pa3om, MosiBIEHUE UCIAMCKOTO (peMHHM3Ma KakK TUCKypca HOCUT
HE CIIly4alHBIM, a 3aKOHOMEPHBIM XapaKTep, NPU3HABAs JICTAIBHYI0 BO3MOXKHOCTh
U3MEHEHUs CTaTyca FeHAEpHBIX cO00IIecTB Oaroapsi NPUMEHEHUIO 3raIUTapHON
peNnuruo3Ho putopukd. HeoOXoauMO y4MTBIBaTH, YTO pPEUHTEpPIpPETALUs

CBJAIICHHBIX TCKCTOB, HpeHHpHHHTOﬁ CTOPOHHUKAMHU HCIIAMCKOI'O (1)CMI/IHI/13M3.
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1.3 Ucnamckuii (heMUHU3M KaK MHTEIUIEKTYATbHBIA MPOESKT
(aBTOPCKHUE MOIXO]IbI)

UccnepgoBarenu yxe HEOJHOKpPATHO oOpailajid BHUMaHHE Ha TIyOoOKHe
CBSI3M MEXKIY JUCKYpCaMH MCIAMCKOTO (heMHUHU3Ma U PePOPMUCTKON HCOIOTHH
B Upane. be3ycioBHo, yTO B cojep:kaHuu pedOpPMHUCTKOTO AMCKypca Mpodiaema
TEHJIEPHOTO  paBEHCTBA  MpEJCTaBlieHa B  MEHBUIEH  CTENEeHH, OJHAKO
METOJIOJIOTUYECKUH ammapaT pedopMusMa, U, TIaBHBIM 00pa3oM, palroHaIbHOEe
OTHOIIEHHUE K PEIUTUU OKa3aJIMCh BOCTPEOOBAHHBIM MPECTABUTEISIMU T€HACPHBIX
JBI)KCHUHN (HE TOJIBKO B MPAHCKOM KOHTEKCTe) ., [Ipexxne Bcero, CylecTBEHHOE
BJIMSTHUE HA SMMCTEMOJIOTHIO NCIAMCKOTO (PeMUHHM3MA OKa3aiau paboThl UPAHCKOTO
dunocopa A. Copyma. HccnenoBarensckass mporpamma  dustocoduu
A. Copymia BKJIIOYAET 3HAYUTENBHBIN TUTACT MPOOJIeM M BOIPOCOB, KACAIOUIUXCS
cTaTyca 3HaHUS U SIUCTEMOJIOTHH B UCIAMCKOM (uIocoduu U Te0JI0rHuH, OITOMY
Janee OTPaHUYUMCSl JIMIIb TEMH acleKTaMH, KOTOpbIE HAIlIM OTPaKEHUE B
OCHOBaHUSX HCIAMCKOTO (eMUHU3Ma (TCOpHsS PAa3IMUYCHHS «CIYyYailHOTO» W
«CYIIHOCTHOT'0»; TEOPHUS «PACIIUPEHUS» U «CHKATHUS).

B cBoem wuccnenoBanuu A. Copym auddepeHuupyeT Moaxojl K TEKCTY
Kopana, Bbigensst ¢parMeHTsl npucymue boXeCcTBEHHOMY OTKPOBEHHIO (3THUM
dbparMeHTaM TpUCYIM HEU3MEHHOCTh U BEYHOCTH), & TaKke T€ (PparMeHThI, UTO
MMEIOT CTAaTyC COOBITHSL B HCTOPHUM HCIAMCKOH yMMbI'C. CIeZOBATENbHO, K
«CITy49ailHBIM» COOBITUSIM OTHOCSITCSI T€ WJIM WHBIE TreorpaduyecKkue JIOKaIluH,
IIOCJIEIOBATEIBHOCTH IEMCTBUM JIIOEH, UX PELICHHUs], IOCTYIIKH, UHTEPIIPETALINH,
a Takke (OpPMBI TIOJYYCHHOTO HMMH PEJIMTHO3HOTO OIbITa. BaxHO, dYTO
PEMTHUO3HBIN OMBIT, 3a(UKCUPOBAHHBIN MOCPEICTBOM TMOCIEAYIONINX TEKCTOB,
WIM Tepeladyd 3HaHWKW OT JYXOBHOTO JIMJepa K YYCHHKAM HMEET YiKe
CyOBEKTUBHBIN XapakTep. Takum oOpazoM, pernurust GOpMHUPYETCS UCTOPUYECKH,

TO €CTh Onarojapsi «CiydalHbIM» COOBITHSIM, KOTOpbIE MOPOXKIAIOT CYKICHUS,

> Engeland-Nourai, A., Katajun A. Iran: Abdolkarim Soroush’s Theological Rays of Hope. // Development and
Cooperation,  volume 31, Ne 2, (fevrier 2004), pp. 60-63.  DJEKTPOHHBIA  JOCTYIL
https://journals.openedition.org/abstractairanica/6597 (mara oOpamienus: 26.03.2018).

’® Soroush, A. Zati va Arazi dar Din (Essential and accidental in religion) //Kian, no 8. 1989; Soroush, A. Bast-e
Tajrubeh Nabavi (Expansion of Prophetic Experience). - Tehran: Sirat publication. 1999.
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apryMEHTAaTUBHBIE W OIMUCATEIbHBIE KOHCTPYKIIMM HOCHUTEIISIMH PEIUTHO3HOTO
OTIBITA, MPUHAICIKANUM K KaKOU-THOO0 KyIbTypHOU Tpaaumuu. COOTBETCTBEHHO,
Mpele/IeHThl, ONUCaHHbIE B psijie cyp U agarax Kopana (Harpumep, diopa u dayHa,
aHTPOTOJOTHYECKHE OCOOEHHOCTH BHEIIHETO OOJHMKA JIOACH, KIMMaTHYECKHE U
reorpauyeckue 0COOEHHOCTH TEPPUTOPHUM U T.J.), MPEACTABICHBI KAaTETOPUSIMU
apabCKoil Ky/mbTyphl M BBIPAXKAIOTCSA MOCPEACTBOM apalCKoOro sibika’ . SHauw,
MIPEACTABIISIIOT HE YHUBEpCAJIbHBIC, a JIOKAJTbHBIC MPUHIIUIBI — BEIb, COTJIACHO
unesm A. Copyma, boxxecTBeHHOE OTKPOBEHHE MOTIJIO TPAHCIMPOBATHCS Yepes3
WHYIO KyJIbTYpy, IPYrod S3bIK (CIIEIOBAaTENbHO, TO, YTO OBLIO OIHCAHO
MIOCPECTBOM apalOCKOTO SI3bIKa MOTJIO OOpECTH COBEPIICHHO HHBIE CMBICIBI U
3HaueHus). Mcropuueckoe OTHOILIEHHE K TEKCTY, B TAKOM Cllydae, MpeJoiaraet
BO3MOKHOCTh TIPOIIETYPHl TEPECMOTpa TEX TMPEIEACHTOB, KOTOPHIC yTpPaTHIN
BPEMEHHOE M KOHTEKCTyaJbHOE 3HaueHue (Hampumep, padCTBO) — Tak
OTKPBIBACTCS MEPCIICKTHBA sl HDKTHXaga . Jlalee, B paMKax MPeICTABICHHOI
JIOTUKH, CIIEAyeT, YTO W Imapuar U (PUKX, TakKe SBISIOTCS BpPEMCHHBIMU,
CyOBEKTUBHBIMH, B KAaKOW-TO CTENEHU «CIYYaHBIMM» ¢ TaKkKe TMOJIeKar
MIEPECMOTPY B COOTBETCTBHH C TPEOOBAHHUSIMHU COBPEMEHHOCTH.

CoBpeMeHHOCTh Xxapaktepusyercs (coorBercTBys Jjoruke A. Copyiia)
pacIIMpeHUeM  BHEPEJIMTMO3HOTO  3HaHus  (pusmka, xumus, OuojOTHS,
JUHTBUCTUKA H T.1.), KOTOPOE HE OTMEHSET PEJIUTHH KaK TAKOBOW - M3MEHSIOTCS
OuepeHbIC MPEACTABICHUS O PEIUTUHU (TOHUMAaHUE PEJIUTHH), CO3/IAI0TCSl HOBBIC
peIUTHO3HBIE 3HAHWSA. BMecTe ¢ TeM, pelMTruo3HBbIC TEKCTHI, MOJYYCHHBIC Kak
OTKPOBEHHE, PAacCMAaTPUBAIOTCS B KadyeCTBE OCHOBBI PEIMTHA — OIIHOOYHBIM
MOXET OKa3aTbCsl TOHMMAaHUE PEIIUTUU - TMPEACTaBICHUE KaK OTACIbHOTO
YeloBeKa, Tak M cooOmiecTBa. Vcmonb3ysi BHEpPENMTHO3HBIC 3HAHHS HapSIy C
PENMTHO3HBIMU 3HAHHUSAMU (B TOM YHCIIC Yepe3 MPaKTUKY «IIPpo3peHus» / «ma'refat-

e dini») B OTHOIIIEHWU TMOHWMAHWS PEIUTUN MOXKHO YBHIIETh, Kak (popmupyercs

7 Madaninejad, B. New theology in the Islamic Republic of Iran: a comparative study between Abdolkarim Soroush
and Mohsen Kadivar Dnekrponnsiii mocrtym: https://repositories.lib.utexas.edu/bitstream/handle/2152/ETD-UT-
2011-08-4238/MADANINEJAD-DISSERTATION.pdf?sequence=1&isAllowed=y (nara o6pamenus: 18.03.2018).

"8 Soroush, A. The Theoretical Construction and Expansion of the Shari’a. Tehran: Sirat publication. 1995; Soroush,
A. Siasat Nameh (Political letters) - Tehran, Sirat publication. 2000.
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penurus, Kakoe BIUsHIE Ha e€ (OPMUPOBAHHNE OKA3bIBAIN T€ WM WHBIE B3TJISIIBI,
U, HA000pOT, KAaKUM 00pa3oM pPENUrusl JETUTHMH3UPOBAJia BIACTHBIC PEIICHUS,
oGpeTaroliie HEOCIOPUMBIH CaKpalbHbIi xapakrep . Teopus «CKaTHD» U
«pacmmpenusi» A. Copyma, OCHOBaHHAas Ha psjie TNPUHIMIOB (TIPUHIUI
COTJIACOBAHHOCTU M COOTBETCTBHUS; IPUHIIMII B3aUMONPOHUKHOBCHHS, MPHUHITUII
OBOJIIOI[MM) CTPOUTCS B COOTBETCTBUHM C INMUTCKUM TOHUMAaHHUEM HJDKTHUXAJa,
nperoiaras, YT0 COBPEMEHHOE OOpaleHre K CBSIIEHHBIM HCIAMCKHM TEKCTaM
MOJKET CO3/IaBaTh HOBOE MOHMMAaHHE OCHOB penuru. Ocobast posib B mporecce
BBIPAOOTKH PEIUTHO3HOTO 3HAHHUS TPUHAMICKUT pasyMy KaK HWHCTPYMEHTY
PEIUTHO3HOTO MMO3HAHMS (JIMHHUS MYTA3WINTOB B MHTEIUICKTYaIbHOM MPOCKTE A.
Copyma). VMIMeHHO pa3yM TO3BOJISIET 3allOJHUTH MYCTOTHI, KOTJA PEIUTHO3HAas
ropucnpyaennus - «fegh-hy» He Moxker naTh OTBETHI Ha MEHSIONIUECS KOHTEKCTHI
Ku3HN oOmecTBa. OTBeuass HAa BOMPOC: KAaK COOTHOCATCS TPAAWUIMOHHAS H
coBpeMeHHas penurus? — A. Copyll BbIIAENSIET TPU TUIA peJII/IFI/IO3HOCTI/180

1) «ma-ieshat andish» - penuUrno3HOCTh KaK MPHUHAIICKHOCTH K YMME,
COOTBETCTBHE HOPMaM U TipaBwiiaM (YCTaHOBKaM Ilapuara u GukKxa);

2) «ma-refat andish» - penurno3HoCcTh, OpUCHTUPOBAHHAS HA 3HAHWSI,

3) «tajrobat andishy - penurno3HocTh, OpUEHTHPOBAHHAS HA OTIBIT.

Kaxnprii w3 TpencTaBlICHHBIX THUIIOB PEIUTHO3HOCTH HEcET B cede
OIPEICIIEHHBIC ACTIEKThI PEJIUTHH, KOTOPBIC CJIOXKHBIM 00pa3oM MOTYT COYETAThCS
B PEIUTHO3HOM OIIBITE OTJEIBHOTO YEJIOBEKA, WIIM MPEBAIMPOBATH HAJl APYTHMH.
CymiectBeHHOM npobseMol, B monnManuu A. Copylia, CTAHOBUTCS Ta CUTYallus,
korma «ma-refat andishy u «tajrobat andish» wuckmouyaroTcs W3 TOHMMAaHUS
pENUTHY, WM UCTIBITHIBAIOT BHEIIHEE JaBIICHUE Yepe3 OTCYTCTBHE BO3MOKHOCTU

JIMYHOCTHOTO ITOHUMAaHUs1 PEINTHUn. Takas cuTyanus IIPUBOANUT K

™ Landman N., van Bruinesse M.M. Three theological attempts to relate Islam to modernity: comparing the views
of Soroush, Ramadan and An-Na‘im. DJEKTPOHHBIN JIOCTYII:
https://webcache.googleusercontent.com/search?q=cache:4rciDglY91gJ:https://dspace.library.uu.nl/bitstream/handl
€/1874/41089/Three%2520theological%2520attempts%2520t0%2520relate%25201slam%2520t0%2520modernity.p
df (mata oOpamienus:27.04.2018).

8 Madani, J. Religion, Thought and Reformation. An interview with Dr. Abdolkarim Soroush. Duexrporbiit
npocryi:  http://www.drsoroush.com/English/Interviews/E-INT-20010307-Religion-Thought _and_Reformation.html
(mara obpamenus:27.04.2018).
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MOBEPXHOCTHOMY TIOHMMAHUIO DPEIIMTHUH, OPHEHTAIMH Ha JOTMBI U OTCYTCTBHUIO
JUYHOTO PEJMTUO3HOTO OMBITA.

Hecmotpst Ha TO, uto B cBoux paborax A. Copym paccmaTpuBal
TeHACPHYIO TTPOOJIEMATUKY B PaMKax JEMOKPAaTHUYECKHUX MPOIECCOB, IPUHIIUIIBI U
METO/Ibl €r0 UCCIEI0OBaHUN (FepMEHEBTUUYECKUN MOIX0/] K PETUTHO3HBIM TEKCTaM)
OB BOCTpEOOBaHbI TEOPETUKAMH T€HJIEPHBIX JBUKEHUH, U, IPEXK]IE BCETO, Uaes,
COTJIaCHO KOTOPOM JYXOBHBIA aBTOPUTET HE MOXKET MPUBOIAUTH K BIACTH Kak
TOYHHEHUIO .

Pasmpimienuss A. Copyma o0 TUnax pelurdo3HOCTH B JIOTHKE
MpeACTaBUTENCH HCIaMCKoro (¢GeMuHu3Ma npuodpeTaeT ocoboe 3HadYeHUE:
NOTPEOHOCTh ~ COBEPUICHUS  WDKTUXaJa  OPTraHMYHO  TMEperieTaeTcss  C
PENUTHO3HOCTHIO0, OPUCHTHPOBAHHOM Ha 3HAHUS W OTBIT CAMOTO YEJIOBEKA.

JlocTaTOYHO MHTEPECHBIM MpejCcTaBisieTcss cpaBHeHue uaet A. Copyma ¢
B3I IaMU  em€é OJHOro (MEHee HW3BECTHOr0) MPEACTaBHTENS PedOPMUCTKOTO
MOJIX0/1a, PACCMOTPEBIIIETO MPOOJIeMy KOHBEPTCHIIMHM Hciama u (¢eMuHH3Ma. B
uHTepnperanun P. baxiynma uciam Takke HMMEET HCTOPUYECKOE H3MEpEHHe,
npeanosarapmiee  auddepeHnuaniio  BpeMeHu — («paHHUM  ucmam»  /
«COBPEMEHHOCTB»), a 3HAYUT U BO3MOXHOCTh MHTEIUIEKTYaIbHOW MO3UIIUU B €TO
BOCIIPUATUU (OpPUEHTALUSI HA OMBIT PAIMOHAILHOTO OCMBICICHUS PEJIUTUN).
CoBepIiieHIE WDKTHXaTa B JAHHOM ciydae TpeOyeT YCIOBUS — palliOHAIBHOMN
YCTaHOBKA K Bepe. VIMEHHO B HCTOPUYECKOM ONBITC HWHTEPIPETAUN
0OHapYKUBAIOTCS MPAKTUKN PAMOHATMCTHYECKOTO W HEOYKBAJILHOTO TIOHUMAHHMSI
tekcta KopaHa (mpexnae Bcero, WHTCIUICKTyajdbHas JIMHUAS MYTa3WJIHTOB),
dbparMeHTapHO BOIUIOTHUBIIUXCS B TpyJdax HCIAMCKUX MBICTUTENCH mepuoaa
«oGHOBIeHIMs» (BTopast monoBuHa XIX — Hagamo XX Beka)®. MopepHHCTCKOE
MOHMMAaHUE UcjaMa CTPOMJIOCh Ha Pa3IYeHUN KaTeropuid, B TOM duciie, «'ibadaty
u «mu'amalaty, 4YTO, TO MHEHHUIO HCCJIEIOBATENSA, OTKPHIBAJIIO HOBYIO

BO3MOXHOCTh B IIOHMMAaHHH HCJIaMa KakK 06p8,38, MGHHIOHleﬁCﬂ (B CMBICJIC

81 Mir-Hosseini, Z. Islam and Gender: The Religious Debate in Contemporary Iran. - London: I.B. Tauris, 2000.
82 Bahlul, R. On the Idea of Islamic Feminism // Journal of Islamic Studies, 20, 2000. p. 34-63. DiekTpoHHbIiT
jocrtyir: http://www.juragentium.org/topics/islam/mw/en/bahlul.htm (marta o6pamenns:27.04.2018).
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o 83
paBBI/ITI/Iﬂ) COLIMaJIbHOHU ZKHN3HHU. OI[H aKo MCKIY npcaACTaBUTCIIMU

MYyCYJBMAHCKOTO MOJIEPHHM3Ma M TEOPETUKAMHU HMCIIaMCKOTO (DeMHUHU3MA, TaKKe
MO3UTUBHO BOCIPUHUMAIOIIMX 3Ty HJCK, HET NPSIMOM MPEEMCTBEHHOCTH B
npoOiemMaTuke O0OCYKTaeMBbIX BOMPOCOB M OIICHOK WCIIAMCKOTO HACIEIus.
[Ipoananu3upoBaB TpyAbl TaKUX MbIcIuUTeNel - pedhopmaTopoB kak M. Abno, K.
Awmun, T. Xagnan, a taxxe Tpyasl FO. anb — Kapaasu, M. anps — ["a3anu, BO3MOKHO
NPUUTA K BBIBOAY, 4YTO JUISi KaXJOr0 U3 TNEPEYUCICHHBIX YUYEHBIX U
uccienoBareneil mpoOjieMa pPEIMruo3HOr0 M MPABOBOIO CTAaTyca IKEHIIUH
OeccriopHo cymiecTBoBasia. OHAKO Ha3BaTh KOTO — JIMOO M3 HUX «IPEATEUCD
UCIaMCKOro (eMHHHM3Ma HE NpPEICTaBIIAeTCS BO3MOXHBIM. Tak, Hanmpumep, M.
AOG110, OCY>K/J1asi CUTYAITUIO C TIOJIMTAMHBIMHU Opakamu, He OTPUIIA]l HEOOXOAUMOCTH
HAKa3aHUs JJIsl KEHIIUHBI MPU YCIOBUU €€ MOPAIBHOTO «magerms» . M. anp —
[Nazanmu moATBEpPXKAAT BO3MOYKHOCTH JUISl JKCHIIMH 3aHUMAThCS HE TOJIBKO
JIOMAalIHUMH JIeJIaMH, OJHAKO, MTOJTHOCTBIO OCTABJISLI BOIIPOC O MpaBax KEHIIUH B
npeaesax CeMbu U moma®. 10. amp — KappaBu nucanm o TOTAIBHOM KOHTPOJIE
MYKYMH HaJ >KCHIIMHAMH, HO OTBEPrajl MJCK0 HX IOJUTUYECKOTO PABEHCTBA,
BBICTYMAsl, B TOM YMCJE, 32 JKEHCKYI0 aKTUBHOCTh MCKJIFOUUTEIILHO B MPUBBIYHBIX
IS HUX 00MacTsx (TIaBHBIM 00Pa30M, COLMANbHAS M 0Opa3oBaTenbHas cpeaa)’.
Cnegyer OTMETUTH, UTO i (PEMHUHUCTCKOTO JTUCKypca MOJ00HAasi MOCTaHOBKA
npo0JieMbl UCKIIFOUYE€HA, MTOCKOJIbKY KEHIIMHA SIBJISIETCS MOJHOIEHHBIM CyObEKTOM
PENMTUO3HBIX M OOIIECTBEHHBIX OTHOIIEHWUH. B maHHOM cliyd4ae cCyiiecTByeT
CUTyallsl KaK XPOHOJOTHMYECKOTO, TaK M TEMAaTUYECKOTO «pa3pbiBa» MEXKIY
pedopmaropamu U peMUHHCTAMU, YTO CYIIECTBEHHO OrPAaHUYMBAET BO3ZMOXKHOCTh
pacCMOTPEHHUs CTaTyca >KEHIIMHbI B HCIAMCKON KYJbType KaK HENpPEpPhIBHOTO
noctynareiapHoro mpoiecca. OnHako kak ytBepxkaaeT Cabuka Myxamman alib-

Hamxap - uccnemoBatenb HCIaMCcKuX (eMHHH3MOB B crTpaHax I[lepcuackoro

8 Bahlul, R. On the Idea of Islamic Feminism // Journal of Islamic Studies, 20, 2000. p. 34-63. DneKTPOHHEI
joctyir: http://www.juragentium.org/topics/islam/mw/en/bahlul.htm (narta o6pamenns:27.04.2018).

8 Abduh, M. al-A'mal al-Kamilah lil-Imam Muhammad Abduh //The Complete works of Imam Muhammad Abduh.
-Beirut: al-Mu'assah al-Arabyyah. 1972.

8 Ghazali, M. Qadhaya al-Mar'ah. - Cairo: Dar al-Shurug. 1990

8 Qardawi, Y. Awlawiyat al-Harakah al-Islamiyya fi al-Marhalah al-Qadimah. - Beirut: Dar al-Risalah. 1991.
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3anMBa, pabOThl  Takux  MblcauTened -  momepuuctoB K. AmwHa,
P. anb-TaxTaBu u A€ATEIPHOCTD MPEACTABUTENIEH TeHIEPHBIX IBMKEHUM B Erumnre
(manpumep, X. lupasu) noBnusuin Ha GOPMUPOBAHNE T€HJIEPHOIO MBIIIJICHUS B
3TOM peruone’ .

Pednexcuss B OTHOIIEHMM TE€HAEPHOIO CTaTyca 4epe3 aKTUBHU3ALUIO
oOpalleHus K HCIAaMCKUM HCTOYHHMKaM B psage crpadH bmwxaero Bocroka
HaunHaeTcss ¢ koHua XIX Beka, W TMOdy4yaeT JHWHAMHUYHOE pa3BUTHE Ha
npoTsbkeHnn XX Beka. Byayun mpeicTaBUTENs MU Pa3IMYHBIX reorpapuuecKux,
KyJIbTYPHBIX ¥ COLMAJbHBIX KOHTEKCTOB HOBBIE€ MBICIUTENU, IHCATEIU H
AKTUBHCTBI CTAJIM BBICTYNAaTh 33 PAaCIIMPEHHUE NpaB XKEHIIUH, OPUECHTUPYSCh Ha
KyJbTYpHbIE KOJbI OOIIECTB, KOTOpbIE OHHM MNpEeACTaBIsIM. PaHHmii 3Tan
TEHJEPHON aKTUBHOCTH MOKET OBITh MPEACTABICH MMEHAMHU TaKHX AKTUBHUCTOB
kak: A. Taiimyp, M.X. Hacud, A. A6a-ans Paxman, X. [llapasu, H.3. anp — [{un.
Bmecte ¢ TeM, HNEATENIBHOCTh M MCCIENOBAHMS MHOTMX M3 HHX OCTaBAJIUCH
JIOKaJIU30BaHHBIMU B paMKax OOUIECTB M CTpPaH, K KOTOPHIM MPHUHAMIEKAIH HX
aBTOPEI°".

Crnenyer OTMETUTh, UTO MCIIaMCKUN (DEMUHU3M BO3HUK, MPEXKIE BCEro, Kak
JMCKYpC, @ He B KAuecTBE COLMATBHOTO WM MOJHTHYECKOro JBIDKEHHS . Kak
OTMEYAIOT MCCIIEAOBATEIN TeHe3uca MAUCKypca HCIaMCKOro (eMuHu3Ma —
NPEACTABIAECTCS  BO3MOXKHBIM  TOBOPUTH HE 00  OTAEIBHOM  «TOYKE
BO3HUKHOBEHHS», 4 IIEJIOM CIIEKTPE MapajiebHO PAa3BUBAIOLINXCS KOHTEKCTOB' .
B sTomM cwmbicne, KOHIENT «uciaamMckue (HeMHUHU3MbD» 0ojiee TOYHO MepenaéT
CJIOKHMBIIYIOCS CUTYaIUIO.

OTnuynTeNbHOM OCOOCHHOCTHIO HOBOTO MOAXOAA SIBUWJIOCH COYETaHHUE

JIOKAJIBHBIX KOHTCKCTOB, K KOTOPBIM OTHOCHUJIUCH €T0 CTOPOHHHUKH, U T100aJILHOTO

8 Muhammad al-Najjar, S. The feminist movement in the gulf //Journal Al-Raida Vol. XX, No. 100. Winter 2003.
pp. 29-37.
% Saleh, A. Paradigms of Knowledge in Islamic Feminism. // Feminist and Islamic Perspectives. New horizons of
knowledge and reform. New Horizons of Knowledge and Reform Ed. by: Omaima Abou-Bakr. Women and
Memory Forum, 2013. pp.11-20.
8 Badran, M. Ou en est le féminisme islamique? // Critique internationale, Vol. no 46, no. 1, 2010, pp. 25-44.
% Abou-Bakr, O. Why do we need an Islamic Feminism? // Feminist and Islamic Perspectives. New horizons of
knowledge and reform. New Horizons of Knowledge and Reform Ed. by: Omaima Abou-Bakr. Women and
Memory Forum, 2013. pp.4-8.
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JTUCKypca TEeHACpPHBIX MpaB M cB0OOA. BeposTHO, 4TO B KakKOW-TO CTENEeHU
UCIaMCKHUI (PeMUHU3M SIBIISCTCS MPOTYKTOM HHTEIUICKTYaIbHOU pedIeKCUu KaK B
ctpanax bnmxuero Bocroka, Tak u 3a ero npenenamu. Bo MHOrom obOpaiiieHue K
TEME PEHHTEPIPETAUN PETUTHO3HBIX HCTOYHUKOB M TpaHC(HOpPMaIIMU TeHIEPHO —
PEIUTHO3HOIO CTaTyca MNPOUCXOJUIIO Ojarojapsi MCHOJb30BAHUI0 WHTEPHET —
TEXHOJIOTUM, TIO3BOJISIBIIMX CO37aBaTh AaJbTEPHATUBHOE MPOCTPAHCTBO IS
yOJIMYHOTO 00CYKIEHUS.

A. Canex B KauecTBe cmocoba TPEOJOJ]ICHHUS MOJIMCEMUH KOHIIENTa
«ucIaMCcKuil (peMHHH3M» TpeljiaraeT paccMaTpuBaTh €ro Ha JBYX YPOBHAX —
MaKpOypOBHE (KOHIIETITyaJIbHbIE MOAXOJbl K PEUHTEPIPETAlUd PETUTHO3HBIX
UCTOYHUKOB) U MHUKPOYPOBHE (OTAENbHBIE MPAKTUKA M YacCTHBIC MPOSBICHUS
HEPABEHCTBA), BBLICISS UX OCHOBAHMS . IIPHHIMMIIHATBHO BaKHEIM BOIPOCOM, C
ToukH 3peHus A. Canex, octaercs npodiaeMa MUCTEMOIOTNYECKON KOHBEPreHIIUN
uciama u (pemuHu3mMa. B kauecTBe KOMIIOHEHTOB JUIsi KOHBEPIrE€HLUHU aBTOPOM
BBIJICTISIIOTCS CIIETYIOIINE COCTABIISIONINE:

l. wucnamckuii (peMHHH3M Ha COBPEMEHHOM JTale MpeArnoiaraet
KOHBEPTEHIMIO aKaJeMHUECKOTO, MHTEIIEKTYalIbHOTO U COIMAIIBHOTO TUCKYPCOB,
O0BEIUHAIOIINX KaK )KeHILUH, TaK U MY>KUUH;

2. UCIaMCKHU (JEMUHU3M KakK JIBI)KEHHE OPUEHTHUPOBAH HA TpaHC(HOpPMAIIHIO
cTaryca >KCHIIWH 4Yepe3 paclMpeHHe TMpaB U TMPEOJI0JICHHE HEePaBEHCTBA,
OCHOBAaHHOTO Ha HE JISTUTUMHOM, IPUCBOCHHOM TpaBe KOHTPOJIS;

3. ucmamckuii (EMUHU3M B KadeCTBE CBOETO OCHOBAHMS IMPEIoJiaract
KOPAaHOIIEHTPU3M H CIIEJIOBaHHE TPACKTOPUH, OOO3HAUYEHHOW MPOPOYECTBOM
Moxammaza.

A. Canex, cuutaer, 4tro ObUIO OBl HENPABOMEPHBIM CONOCTABISTH
MOCTaHOBKY BOIIPOCa O KOHBEPTEHIMH HCIaMa U (peMUHHM3Ma CErOJHs, U MOopsIKa
TPUILIATH JIET Ha3aJ]. Bo3HUKHYB Kak ujes, ucnaMckuid heMUHU3M ObLI, BEPOATHO,

B 3HAUYUTENLHOM CTENECHM Oojiee CBS3aH C 3alnmaaHdbIMi  HACOJJOTMYCCKHMMU

°! Saleh, A. Paradigms of Knowledge in Islamic Feminism. // Feminist and Islamic Perspectives. New horizons of
knowledge and reform. New Horizons of Knowledge and Reform Ed. by: Omaima Abou-Bakr. Women and
Memory Forum, 2013. pp.11-20.
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KOHCTPYKLUSIMH, a YK€ Jajieeé OPHUEHTHPOBAH Ha IEHHOCTHBIE CHCTEMBI
IpeICTaBUTENIECH NCITaMCKIX OOIIECTB B paMKaxX MHTErpaTUBHOTO noaxoaa. Gopma
MOXXET ObIThb O0O3HaueHa Kak (PEeMUHU3M, HO HAIOJHEHUE €€ MPOUCXOJIUT
Onarogaps uciamy Kak peIuruy U KyJbType.

[IpoGnemMa COOTHOIIEHHSI OTIAEIBHOTO T0JIOCAa C MOHATHEM «UCIAMCKUN
deMuHI3M» 0603HaueHa B paboTtax mpodeccopa Acmbl Bapnac®™. B 2002 roxy ero
ObLTa omyOJimkoBaHa padora «Believing Womeny in Islam: Unreading Patriarchal
Interpretations of the Qur’an», B xoTtopoit A. bapiac mpuBena COOCTBEHHBIM
aHalln3 KOPAaHWYECKOTO TEKCTa, a TaKKEe PacCMOTpena CIOXKHUBIIYIOCS TPAJIUIINIO
naTpuapxajbHbIX TEOJOTHYECKHX MHTeprperanuidi. B paboTax mocnenyromux et
no mpoOseMaM KOPaHWYECKOM T'€pMEHEBTUKM U HCIAMCKOro (emMuHu3Ma €&
MO3UIUS JIMIIh YTOUYHSJIACh M KOPPEKTHPOBAIACh C YYETOM MPOUCXOISAIINX
COOBITHI ¥ HOBBIX HAMPABIICHUN B T€HACPHBIX UCCIEIOBAHUSIX HCIaMa.

s A. bapnac ¢pemunusm, Oyaydu UIEOJIOTHEH, 001a1aeT YCTOMYNBBIMU
KaK TOJIOKUTEIbHBIMA TaK W OTPHUIATEIbHBIMH KOHHOTAIUSIMHU, a TPUMEHEHUE
KoHIleTITa (EeMUHM3M B  HMCCIENOBATEIbCKUX  NPAKTUKAX  MpeJrosaraet
OTpeAeNEHHYI0 OHTOJIOTHUECKYIO M ATIMCTEMOJIOTHUECKYIO TIO3HIINIO, YTO TPeOyeT
OT WCCIIEIOBATENSl YHUTAPHOTO B3IJISAA, MPUHATHS TPOrpaMMmbl (peMUHHU3MA Kak
Hekoro uenoro. A. bapiac npejjaraer albTepHATUBHOE MOHATUE «BEpyromiash /
«Bepyrolas KEHIIMHA» KaK HanboJiee aJeKBaTHOE COACPIKAHUIO JESATEIBHOTO
cyobekTa. B nanHom cimydae auckyccus 00 MIACHTHU(PHUKAIUN HE SBISETCS Cyry0o
HOMUHAJIBHOW WJIM UMEIOIIEH HCKIIOUUTENRHO (opManbHBIM ctaTyc. Kaxknas us
TUX TMO3MLMK mpeAnosaraeT psan (GyHAaMEHTaIbHbIX OTAMYMi. B kadecTBe
puMepa MOXKHO TPUBECTH Pa3IMUE€HNUE UCTOYHUKOB JJI IOHUMAHUS KAaTETOPHUil
«paBeHCTBa» / «maTpuapxatHocTw». s A. bapimac TakuM UCTOYHHUKOM MOXKET
BBICTYNaTh TOJIbKO TekcT KopaHa, HO HE (PEMUHHCTCKHI TEKCT, YTO BEPOSTHO
00yCIOBJIEHO caMOHIeHTU(UKALIUEH B KAUYECTBE «BEPYIOLICi», a HE (DEMUHUCTKU.

YTouHsisi coOcTBeHHyI0 mo3ulivio, A. bapnac nucraHuumpyercss OT —Tex

% Barlas, A. «Believing Women» in Islam: Unreading Patriarchal Interpretations of the Qur’an - Austin: University
of Texas Press, 2002.
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uccienoBareneii — (EMUHUCTOK, Y€l OMBIT MOHUMAaHUS HCliaMa Oa3upyercs Ha
nesx ®. Mepuucen, wmn Asie Xupemn A,

[lonuMaHnue wucmaMa MOCPEACTBOM «UTEHHUS» / WHTEpHpETallud TEeKCTa
BBICTYIIAE€T B KAYECTBE KOHTEKCTYaJIbHOIO MPOLECCA, B KOTOPOM POJIb (KOHTEKCT)
«UUATAOLIET0» HE MEHEe BaxkHa, yeM caM TekcT. Ilo cytu, KopaH kak Tekcr,
oOnafaronMii  HMHTEPTEKCTYalIbHOCTbIO, HMEET  CBOEr0  pojJa  «CJIOW»
KOHTEKCTyanu3auuu. [lepBblid 13 HUX BOCXOAUT KO BPEMEHM XW3HU Myxammana,
T.€. PAHHEMY MCJIaMy, BTOPOM — K IEPUOY MTATPUAPXAIbHBIX UHTEPIIPETALUN.

Anamm3upyst Tekct  Kopana, A. bapnac He oOHapykujia yKa3aHUU Ha
MIPUBUJIETUPOBAHHOCTh «OTIIOBCTBA», «OTIIOBCKOTO MpaBa» - BCETO TOrO, 4YTO
MOTEHIIMAIBHO MOTJIO Obl COCTaBUTH (hyHAAMEHT maTpuapxarta. Takum oOpazom,
JienaeTcsl BbIBOJ 00 aHTHHATPUAPXAJIbHOCTH BCEro TekcTa. IMEHHO 3TOT Te3uc
ObLT BHOCNIENCTBUU BOCHpUHAT Maprot bagpan mns onpenenenust nepuHunyu
«ucnaMckuit pemunu3m». [lpumedarensHo, 4TO yCIOBUS MPUMEHEHHUs JaHHOTO
MOHSTHS, €r0 COAEPNKAHMS U TPAHUL] — NPEAMET MHOTOJCTHUX JUCKYCCUU MEXKIY
A. bapnac u M. bagpan. Pa3nuurie B moaxogax 3TUX HCCIEIOBATENIed OTpa)Kkaer
HAJIMYKWE TEPEKIUKAIOIMXCI TEHACHUMUM B Cpele COBPEMEHHBIX JKEHIIUH —
MyCyJbMaHOK. BepostHo, uro mo3umuss M. bangpan, mpexzae Bcero, orpaxaer
CTpPEMJICHME K HMHCTUTyaJIU3alMd JKCHCKUX  MCIAMCKUX JIBWDKCHUHM U
opraHI/I3auHﬁ94, B TO Bpems Kak A. bapiac HacrauBaeT Ha aBTOHOMHOM CTaTyce
KOKJI0M U3 OOIIMH BEPYIOIINX, COXpaHss Crenu(uIHOCTh rojioca Kaxaon. Mues
00 aBTOHOMHOM CTaTyC€ «BEPYIOUIEr0» MOXET CYIIECTBOBATh TOJBKO B PEXHUME
«QIBTEPHATUBHBIX MAapaurM», HO TEPSIET BCSYECKUUA CMBICT B YCIOBHSX
«YHUBEPCATHHOUN MOJUTHIECKON TEOPUI», T.€. UCIAMCKOTO (heMUHU3MA.

KputuyHocTh B OTHOIICHUH ACHUHUIIMM «HUCIAMCKUN (EeMHUHU3M» B

pabotax A. bapnac crpoutcs Ha CIEAYIOIUX apryMEHTax:

% Barlas, A. Engaging Islamic Feminism: Provincializing feminism as a master narrative // Islamic feminism:
current perspectives (Anitta Kynsilehto ed.) Tampere Peace Research Institute Occasional Paper No. 96, 2008. pp.
15-24.
% Badran M. Engaging Islamic Feminism // Islamic feminism: current perspectives  (Anitta Kynsilehto ed.)
Tampere Peace Research Institute Occasional Paper No. 96, 2008. pp. 25 - 36.
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1. B tekcre Kopana otcyTcTByeT (QEMHUHHCTCKHI ITUCKYpC (CTpemiieHue
HMCKYCCTBEHHO OOHAPYKUTh €r0 — UCKAXKECHUE);

2. (heMUHUCTCKUN JUCKYpPC BHOCHUT OIpENEIEHHbIE OTPAaHUYEHUS U HE BCEr/a
OPOAYKTUBEH B TMOHUMAHHHM CHEHM(PUUYHOCTH COBPEMEHHBIX HKEHCKHX
MYCYJIbMAHCKUX JBUKCHUI;

3. UCHOJIB30BaHUE MOHATHS «(PEMHHHU3M» MOXKET BBI3BIBATH Yy MYCYJIbMaH
OTpHIIATENIbHbIE KOHHOTALUU, T.K. JUJISI MHOTHX «HCIAMCKHH (eMHHH3MY)
BOCIPUHUMAETCS KaK «PeMUHU3M», 0€3 yuéTa peluruo3Hon crnenupuku;

4. teopusi (pemMuHU3MA SBISETCA TOMOT€HHOW, B TO BpeMs Kak €€ OOBEeKT
UCCJIEIOBAHMUS SIBJISIETCS] TETEPOTC€HHBIM;

5. MOHSATHE «AECEKYIAPU3ALI» B 00bSICHEHUU COBPEMEHHBIX MYCYJIbMaHCKUX
JNBWKEHUU Takke He (PYHKUMOHAIBHO, MOCKOJIbKY, TJIaBHBIM 00pa3oM,

ImoApasyMeBacT «BGCTepHI/ISI/IpOBaHHI:Jﬁ CBETCKHMU T'YMaHU3M.

WNHTennekTyanbHbli  MPOEKT «uciaamckoro @emunusma» M. bBagpan
ABJIIETCSI YacThIO OJIHOTO M3 Hauboyee JeTalM30BaHHBIX MCCIEIOBaHUN
refaepHoil mpodbrnematukn Ha bmmxxaem Bocroke. Eme B 1994 rony B eé
UCCJIEIOBAHUSX TMPUMEHSJICS TEPMHUH «I€HAEpHas aKTUBHOCTBY», OJHAKO B
MOCJICJICTBUE, TOCYUTAB, YTO B ITOM IMOHSATHUU HET YyKa3aHUS HA CHEIUPUKY
peruoHa, B3IJISJIOB MIPEICTaBUTENEH TeHIEPHBIX COOOLIECTB,- CTajla UCIIOJIb30BATh
UCIaMCKU (PeMUHU3M KaK HHCTPYMEHT UJICHTU(UKAIUH.

Kak ormewaer M. baapan, B «ucimamckoM (pemMuHU3ME)» 3all0KeHa Hes
Tpancopmaruu (a He pedopmariuu), 3aKiIroyaroIIascs HE B ujaee pedopmbl
naTpuapxaibHbIX 00bIYaeB, ajaTa, KOTOPHIA HAXOJIUTCS B HEKOTOPOM OTHOIIICHHUH
K UClIaMy, a TpaHCcPOopMallud CaMOTO HCIaMa, B KOTOPOM YXKe MOAPa3yMeBaETCs
npucyrctBue anara. lIlyte TpaHcopmanuum Jexur yepe3 oOpalieHue K
ayTEHTUYHBIM KOPAaHUYECKUM CMBICIIaM, OCO3HAHHUE 3THX CMBICIOB, a TAKXKE U UX
MOCIEAYIONIYI0 apTHKYIsuio . HoBas TPacKTOpHS MCIAMCKOTO (heMUHM3MA,

nojpasyMeBaroniasi TIIyOOKHMe TpaHCPOpMaAllMOHHBIE TMPOIECChl B CO3HAHUU

% Badran, M. «Islamic Feminism on the Move» // in M. Badran, Feminism in Islam: Secular and Religious
Convergences. - Oxford: Oneworld, 2009. pp. 323-338.
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JKEHIIMH M MYXYMH, HauuMHaeTrcs B ucciegoBaHusx M. banpan c¢ 2006 rona.
Hcnamckuii (heMUHU3M, TpEexae BCEro, AMCKYPC, OCHOBAaHHBIM Ha JOKAJIbHBIX
KEHCKHX HUCTOPHSIX, UX OMbITE, 0OpalleHuu K perHrepnperannu Kopana u MHBIX
PEIIUTHO3HBIX HCTOYHHUKOB B HHTEPECAX BCEH yMMBI

Bo MHOrOM mnosiBieHHe U aKTyalau3alus JUCKypca UCIaMCKoro (peMuHu3Ma
00OyCJIaBIMBAJNIOCH TMApAJUIEIbHBIM PACIIMPEHUEM MCIAMHUCTKOTO JMCKYpca, U B
KaKOM-TO CTEMEHW CTall0 CBOEOOpa3HOMl peakiuend Ha mero’’. Mcnamckmuii
(dbeMuHU3M OBLI IPU3BaH 3aMeIIaTh UCIAMUCTKHUM TUCKYpPC, HE TOJIBKO B LIEJISAX, HO
Y CJIEACTBUSIX — IPOU3BOICTBO HOBBIX IPEACTABICHUN O TEHAEPHOM CTaTyCE.

B 3TOM cMbIciie HcIaMCKMl (PEMUHU3M MPEIIOoaraeT TEOJOTHYECKHM
JUCKYpC, HE 3aBUCALIMNA OT COLUAIBHOIO IIOJIOXKEHUsS €ro areHToB. Popmupys
nepeyeHb UJIeH, aKTyaTu3upyIomuX uciaMckuid pemunnsm, M. baapan ykassiBaer
TakK€ Ha NPUHLUI HCIamMa - «MycaBa» / «paBEHCTBO» - KaK DPaBEHCTBAa B
nyOJIMYHOM M YaCTHOM IPOCTPAHCTBAX, @ TAK)KE TECHO CBSI3aHHOTO C UJEOJIOTHEH
COIIMAJILHOM  CHpaBeIMBOCTU. B 53TOM cMmbiciie uUcIaMCKUK  (peMUHU3ZM
BOILIOIIACTCA M Kak MIed, U Kak JEHUCTBUE HAa OCHOBE YKAa3aHHBIX CMBICIIOB,
T03BOJISIONIAS IIPEOI0NCBATH CHTYAIHS TATPUAPXATLHOTO HePABEHCTBA' ..

Cnenys noruke M. baapaH, cTOUT 3aMeTUTh, YTO BO MHOTOM HCJIAMCKHi
(deMuHU3M O0YCJIOBIIEH MOSIBICHUEM HOBBIX MpakTUK HHTepnperanuu Kopana, a
TaK)Xe BbIPAOOTKOM MOJIX0J K paCCMOTPEHHUIO BOMPOCOB, KACAIOLIUXCS HCIAMCKOM
IOpUcCTIpyAeHInu. Bmecre ¢ TeM, aBTOp HACTauBAaeT HAa TOM, 4YTO HCIAMCKUU
(dbeMuHu3M Bcerjia ObUT OPUEHTUPOBAH HE TOJBKO Ha TPaHC(HOPMALIMIO MBIIIICHUS
OOIIECTBA, HO M KOHKPETHBIE JEUCTBUS - KAaK Ha JOKAJIbHOM, TaK M TJI00ATbHOM
ypoBHsiX. Ilepexon k riobanbHOMY AMCKYpCy, corjacHo B3rsiaam M. bazpaw,
npeanosjarag yke CBEpIIMBIIMICS (PAKT KOHBEPreHUUH MEXKIy HCIAMOM H

dbeMuHu3MOM, Tae Onarogaps PETUTHO3HOM PUTOPUKH MEXKIY YyYaCTHUKAMHU

% Badran, M. O en est le féminisme islamique ? // Critique internationale, vol. no 46, no. 1, 2010, pp. 25-44.
% Badran, M. Gender Activism: Feminists and Islamists in Egypt // in V. Moghadam, ed., Identity Politics and
Women: Cultural Reassertions and Feminisms in International Perspective -Boulder, CO: Westview Press, 1993;
Badran, M. Towards Islamic Feminisms: A Look at the Middle East // in A. Afsarrudin, ed., Hermeneutics and
Honor in Islamic/ate Societies - Cambridge: Harvard University Press, 1999.
% Wadud, A. Inside the Gender Jihad: Women's Reform in Islam. - Oxford: Oneworld Publications, 2006. p. 16.
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KOMMYHUKAIIMM —  [PEACTaBUTENSIMU  PA3JIMYHBIX  HMCJIAMCKUX  JIOKaUWd
peanu3oBajiCs aJCKBATHBIA HMCIAMCKOMY KYJIbTYpE HHTEIUIEKTYaJbHBIA MPOEKT.
[IpoeKkT TeHIEepHOTO PABEHCTBA OCHOBBIBAJICS HA NPUHLHWIAX HCIAMCKON
KyJIBTYPbI U PEIIUTUN .

Tunonorust pemuanzMoB Ha bixknem BocToke (T.H. «ujeanbHbIe MOJIETN
- WCIaMHUCTKUM (HEMUHU3M, HUCIAMCKUM (EMUHU3M M CBETCKUM (EeMUHU3M) B
npexacraBieHnd M. bagpaH MOXKET pa3nuyaTbCsd TOJIBKO B JABYX HANpPABICHUAX —
CBETCKMM M wuciaMckuii ¢eMuHu3M. TakuMm oOpa3oMm, He pas3ienss MOJEIH
3amaJaHbIX ucciaenoBarene. MceenenoBarenps noaraet, YTo BEPYOIIKE KECHIIUHBL,
KaK M TMPEACTaBUTENIM CBETCKOr0 (eMUHU3MA, OO0pamasch K PEIUTHO3HBIM
TEKCTaM, CIIOCOOHBI CO3[aBaTh HOBBIE TMOJAXOAbI, CTPATETHH KPUTHUECKOIO
OCMBICJIEHUSI HCIAMCKOM KYJbTYypbl W HUCTOpuU. I[IpOrHO3MpYs aKTHBU3ALMIO
UCJIAMCKOr0 (peMHHHM3Ma U €ro BOCTPeOOBAaHHOCTb M€HACPHBIMU JIBUKEHUSIMU Ha
bmmxaem BocToke, aBTOp cOOOIIAET ClieIyIomue upen;

1. coBpemMeHHBI uCIaM MPE3EHTYET TI00aNbHbI HHTEIIEKTYaJbHbIN,
NOJINTUYECKUA M KYyJBTYPHBIM MPOEKT, IOITOMY JUIsl IPEOJIOJICHHUS
TEHJEPHOTO  HEpPAaBEHCTBA BAXKHO  OOpaTUTbCS K  MOHUMAHMIO
PEJIUTHO3HBIX OCHOB O0OIECTBA Ha HOBOM, KPUTHYECKOM YpPOBHE, C
Y4€TOM U3MEHUBLINXCSI HCTOPUUECKUX YCIOBHIA;

2. KpUTHYECKas TapagurMa MBIIUICHHS B OTHOIIEHWH COOCTBEHHOM
KyJIbTYpbl M PEIUTHMH BO3MOXKHA JIMIIb B CIIy4ae BBICOKOTO YPOBHS
oOpa3oBaHUs, TOCKOJIBKY  TOJIbKO  OOpa3oBaHHWE  MOXET  JaTh
MHCTPYMEHTHI JI1 00palleHusl K PEIUTHO3HBIM TEKCTAM;

3. ucraMmckuil (eMUHU3M KaK TUCKYpC SIBISIETCS YHHUBEPCAIBbHON OCHOBOMA
KOMMYHUKALIMKM  MEXJy MYCYyJIbMaHKaMH, BHE 3aBUCUMOCTH OT

reorpauUecKoi JOKaIlUA B COIIHAIBHOTO TTOJIOKEHHS,

% Badran, M. Islamic Feminism on the Move // in M. Badran, Feminism in Islam: Secular and Religious
Convergences. - Oxford: Oneworld, 2009. pp. 323-338.

10 sjkand, Y. «The Future of Islamic Feminism»: Interview with Margot Badran. Posted Sep 21, 2010.
Onextponnslii  mocrym:  https://mronline.org/2010/09/21/the-future-of-islamic-feminism-interview-with-margot-
badran/ (nata o6pamenus: 05.03.2018).
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4. ucimaMckuii (EMUHU3M SIBIISETCS BOCTPEOOBAHHBIM HHCTPYMEHTOM B
mpouecce  riaodanu3aldd — HMCiaMa,  UCIaMCKHX  COOOIIECTB U
OpraHHU3alni;

5. BupTyanuzauusi COBpEMEHHOM KyJbTYphl IMO3BOJIMJIA MEPEUTH K
rJ00aJbHOMY  JIMCKYPCY, CO37aB  JICLIEHTPAJIM30BAaHHYIO  MOJIEIh
KOMMYHUKAIIMM U aKTyaJu3MpoBaja MHOXKECTBO aJlbTEPHATUBHBIX
TeHJEPHBIX AUCKYpcoB. Ilo cyTH, CTaHOBUTCS HE BaKHBIM, Kak OyJleT
UACHTU(DUIIMPOBATHCS UCIAMCKUI (PeMUHU3M B JaibHEHIIeM (Ha3BaHUE)
— B&XXHO, YTO 3TOT JUCKYPC SIBJISIETCS JEHCTBEHHBIM.

B conepxxanuu moHATHS «ucaaMckuili pemunusm» M. banpan mneiTaeTcs
OOHapY>KUTh MHCTPYMEHT JJIsl COXPAHEHHUs BHYTPEHHEW IIEJIOCTHOCTH JBUKCHUSI.
OtMeuasi, yTO Ues IUIIOPATIBHOCTH B MHTEPHPETAIIMU UCIaMCKOTro (peMUHU3Ma B
KOHEYHOM HWTOT€ MPUBOJUT K (PparMEeHTapU3allud BCEro JABUKEHHUS B LieJIoMm, M.
baapan momaraer, YTo TaKOW TOAXOJ JIMINAET HCIAMCKUH  (peMUHH3M
HEOOXOIMMOCTH MEXaHHW3Ma KOHIENTyaln3almn . B JaHHOM ciydae, pedb He
MOXET MJATH O KakoM — JIMOO OOIINeM BHUACHWUU TEHJCPHBIX IpobiieM, oOmei
CTpaTeru — €CTh TOJBKO MHOT000pa3ue WHAMBUIYATbHBIX MPAKTUK, a TaKKE
MHOTOYHMCJICHHbIE ~aKTUBUCTHI W3 PA3IMYHBIX TeOrpapuUecKux JIOKaIWH,
CTpeMSIIIUECS K UAeanaMm 3rajluTapru3Ma U T'eHJIEpPHOr0 paBeHCTBA BO3MOKHOCTEM.
OYHKIIMOHUPOBAHUE B  MOJOOHOM  PEXHME HUCKIIOYaeT CYIIECTBOBAHUE
TPaHCHAITMOHAIbHOW CETH aKTHUBUCTOB (TMOCKOJBKY HET JHUI[ / COOOIIECTB,
KOHIIENTYAJIM3UPYIOIIUX CBOM TPAKTUKU TOCPEICTBOM TMOHSATHS «HUCIAMCKUN
dbeMuHU3M»), a 3HAUYUT, U HET BO3MOXXHOCTH OCYIIECTBIATh KOHKYPEHIIMIO C
naTpuapxajibHbIMH YCTAHOBKaMH B 001IecTBe U rocyaapctse. C apyroit CTOPOHBI,
npoOJjieMa 3aKJIFOYaeTCs HE CTOJBKO B TE€TEPOr€HHOCTH HAIOJHEHUS MOHSITHUS
«HMCTaMCKUMl  (EMUHU3M», CKOJBKO B OTCYTCTBUM $I3BIKA, TTO3BOJIIOIIECTO
OCMBICJISITh IAHHYIO CUTYAIMIO B LIEJIOM M YYUTHIBATH YCJIOBUS JJISI peaau3aluu

KOMMYHHKAIIUXU MEXKAY YHAaCTHUKAMU JIBUKCHHUSI.

101
Vcnonp30BaHue MOHATHS «HCIaMCKHe (EMHHU3MBI» HE pemaeT MmpoOiemMbl KoHIenTyanu3anun. CoriacHo

rmo3uiuy M. Baz[paH MMOHSTHE «HACIIAMCKHUI (beMI/IHI/IBM» JOJIKHO MCITIOJIB30BATHCA B CAMHCTBCHHOM YHCIIC
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[TpubmnsutenbHo ¢ cepeauHsl 1980 — X . B HCCIeqOBaTENbCKOM
JUTEpaType, OCBEIIAIOIIEH T€HIEPHYI0 IPOOJIEMaTHKy, CcTajga pacCMaTpUBATHCS
KaTeropusi MoJ B KayeCTBE aHAJIUTHYECKOM KaTteropuu. Bo MHorom sra
npobiieMaTuka Oblla compsbkeHa ¢  uMeHeM A. Baayn, mnpeanoxkuBiieit
TEOJIOTUYECKYIO MHTEPIIPETALIMIO TPOOJIEMBI T€HIEPHOIO paBeHCTBa B uciame. [lo
cytd, pabora A. Bagyn Ha goarue roabl crana  «(piaarMaHom», IS TeX
ucciiefioBaTeNneil 1 akTUBUCTOB, YTO B IOCJIEACTBUE OOPATMIIMCH K HCIAMCKOMY
demunmmy 2. Kak asrop, A. Bagyn COBEpIICHHO M0O-HOBOMY OOpaTHIACH K
ananu3zy KopaHa M JApyrux penuruo3HbIXx TEKCTOB. (OCHOBBIBAsACh Ha OIIBITE
KOPaHUYECKON TE€PMEHEBTHKH, AaBTOpP BBIABHHYJA TEOPUIO YHUBEPCAIBHOIO

PaBCHCTBA MCXKAY MYKYMHAMHU U JKCHITNHAMMH.

1% Wadud, A. Qur’an and Woman: Rereading the Sacred Text from a Woman’s Perspective - New York: Oxford

University Press, 1999.
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5 ['JIABA II .
NCIAMCKHNH ®EMWHN3M KAK AJIbBTEPHATUBHbBIN
BUPTYAJIbHBIN JUCKVYPC

2.1 Ucnamckuii peMUHU3M Kak BUPTyallbHAsI TPAHCHALIMOHAIbHAS CETh

N3yyeHne  COBpPEMEHHBIX  HCIAMCKMX  MPaKTHKax B paMmKax
TpaHCHAIMOHAIbHBIX CETEeH SBISETCS YCTOWUMBBIM U JUHAMUYHBIM HAMpPaBICHUEM
B 3apyOEKHBIX aKaIeMHUCCKUX HCCICIOBAHMAX . [TTaBHBIM 0Opa3oM, mpobiiema
TpaHCHAIIMOHAJIBHBIX CETeW MOJy4YWia pa3BUTHE B paMKaxX MOJIUTHYECKUX U
WHCTUTYIIMOHATBHBIX ~ pabOT,  3aTparuBalOlMX  BOMPOCH  HCIAMCKOTO
dbyHIaMeHTaNM3Ma W HCIaMU3Ma, HCIAMCKHX TOJUTHYECKUX OpraHu3aIui,
MOTMTHYECKOTO BIMSHHUS ¥ HICOTOTHIT .

Kak ormeuaer /[x. AHApECOH, BUPTyaIM3alysl, OXBAaTUBILAS 3HAUYUTEIbHYIO
yacTh peruoHoB bmmxHero BocToka, mpeamnosarana HOBbIE MEPCHEKTUBBI IS
paciiMpeHHsi MHTEPHET - KOMMYHHMKAIUI U pa3BUTHE TPAaHCHALMOHAJIBHBIX CETEH.
TexHomornueckne W3MEHEHHUs TOBJCKIM 3a COOOM HOBBIE BO3MOXKHOCTH TSt
COOOIIEHHS Te€X, KTO paHHee He 00Jagal BO3MOXKHOCTBHIO OBITh YCIBIIIAHHBIM B
nyOarmaHOM TipocTpaHncTBe. [Ipexae Bcero, peub UAET O TEHIEPHBIX COOOIIECTBAX
U JIBW)KCHUSX, OTJEIbHBIX aKTUBUCTAX U UCCIEIOBATENAX, KOTOPbIE IPE3EHTOBAIN
COOCTBEHHBI OIBIT U JIOKAJIbHBIE MPOOJIEMBI YK€ B paMKax TIJI00aIbHOTO
muckypea'®. Tak, Hampumep, B cBoeM mccienoBanui JI. XOCHH MpeacTaBHia

pPa3BUTHUC OHJIAH - KOMMYHUKAIIUHU MCKAY IKCHCKHMH MYCYJIbMaHCKUMHU

193 Gyl I. Transnational Islamic networks // International review of Red Cross. Vol. 92 Num. 880, Dec. 2010.
pp.897-919. DOmektponnsiit goctym:  https://www.icrc.org/eng/assets/files/review/2010/irrc-880-qul.pdf  (naTa
obpamenus: 14.12.2017).

104 Hasan, M. Transnational Networks, Political Islam, and the Concept of Ummah in Bangladesh // in Being
Muslim in South Asia: Diversity and Daily Life/ Ed. Robin Jeffrey and Sen Ronojoy. - Oxford Scholarship Online,
2014. DnexTpoHHBIN TOCTYI:
http://www.oxfordscholarship.com/view/10.1093/acprof:050/9780198092063.001.0001/acprof-9780198092063-
chapter-11 (mara of6pawenus: 14.12.2017); Mandaville, P. Transnational Islam in South and Southeast Asia:
Movements, Networks, and Conflict Dynamics. National Bureau of Asian Research - Project MUSE, 2009; Gul, I.
Transnational Islamic networks // International review of Red Cross. Vol. 92 Num. 880, Dec. 2010. pp.897-919.
OnektpoHHBI  gocTym:  https://www.icrc.org/eng/assets/files/review/2010/irrc-880-qul.pdf (mara oGpamienus:
14.12.2017).

195 jon W. Anderson Transnational Civil Society, Institution-Building, and IT: Reflections from the Middle East //
CyberOrient, Vol. 2, Iss. 1, 2007. Dnekrponnsiii moctym: http://www.cyberorient.net/article.do?articleld=3696
(mara obpamenus: 07.03.2018).
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COOOIIECTBAMH B  KOHTEKCTE «apabCKHX BeceH» . ABTOp, HCIONB3Ys
3HAYUTENbHBIM KOPIYC UCTOYHUKOB, YOSTUTEIBHO JTIOKA3bIBAET POJIb COLIMATBHBIX
ceTel B TEHAECPHOW M TOJUTHUECKOM MoOunuzauuu. Oco3HaHMe cebsl Kak
CcyObeKTa mepeMeH MPHUBENIO K OTKa3y OT MPEINUCAaHHBIX HJCANbHBIX MOJETCH
JUYHOCTHOM peanu3aluu (PK€Ha, MaTh, JOMOXO3siiKa) W CO3JaHUI0 LIEJIOTO
CHEKTpa OOLIECTBEHHOI'O MO3UIIMOHUPOBAHUS MYCYJIbMaHKaMU.

B komnextuBHOM uccnegoBanuu X. bypaenon, K. Jxentuionu, C. Xymaup
nU(pPOBBIE CETH paccCMaTpUBAIOTCA KaK pEabHbI HMHCTPYMEHT W3MEHEHUs
TEeHJAEPHO — PEJIUTMO3HOro craryca (Kak TEXHOJOIMHM MOTYT H3MEHUTh
MO3HIHOHUPOBaHNE sKkeHImH)' . IIpoGneMa CAMOBBIPOKEHHS OCPEICTBOM
MHCTPYMEHTOB BHU3yaJIM3allMy, MOJHATAsl aBTOPAMM HMCCIIEOBAaHUS COIPSDKEHA C
BO3MOYKHOCTBIO CAMOCO3HAHUSI ¥ PACIIMPEHUS OIbITa, 3HAHUN HE JOCTYIHBIX IS
MYCYJIbMaHOK B CHJIy HOPMAaTHUBHBIX OTpaHUYEHUN UIi HUX B MyOJIUYHOM
npocTpaHcTBe. Poilb  BUPTyalbHBIX MHCTPYMEHTOB B KadyecTBE CIIOCOOOB
ocriapyBaHUs TEHIEPHOr0 HEPABEHCTBA MIPeACTaBlieHa B UccieaoBanuu X. Upaitou
(na mpuMepe caymumiickoro keiica)'®®. Mccnenosanme C. XoccelHH oOCBeIIaeT
npo0ieMy MICHTUYHOCTH MajblX JTHUYECKUX TPYIIN Yepe3 BHUPTYAIbHYIO
NPE3EHTALMIO MOJMKOMOBBIX TekcToB . K mpobieMe KOHTEKCTyalH3aluu
BUPTYAJIBHBIX NPAKTUK M TEHIEPHBIX JUCKYPCOB OTHOCUTCS HCCIEAOBaHUE
Jlx. HopneHcoHa, OCHOBaHHOE€ Ha aHajdu3e KyBEUTCKOW U OaxpenHCKOU
6aorocdep™ .

Hecmompss ma mom ¢akm, umo 6 3apybedcHou ucmopuozpaguu

cjujecmeyem SHAUUMENbHBLIU  NAAC pa60m maxK uiu uHaAve CeA3AHHbIX C

1% Hosni D. Middle Eastern Women’s «Glocal»: Journeying between the Online and Public Spheres //

CyberOrient, Vol. 11, Iss. 1, 2017.Dxekrponnsiii goctym: http://www.cyberorient.net/article.do?articleld=9814

(mara obpamtenus: 14.12.2017).

97 Bourdeloie, H. Gentiloni, C. Houmair, S. Houmair, S. Saudi Women and Socio-Digital Technologies:

Reconfiguring Identities /[CyberCrient, Vol. 11, Iss. 1, 2017. DJIEeKTPOHHBIN JIOCTYI:

http://www.cyberorient.net/article.do?articleld=9822 (nara o6pamienus: 07.03.2018).

198 Chraibi, Kh. The King, the Mufti & the Facebook Girl: A Power Play. Who Decides What is Licit in Islam?

/ICyberOrient, Vol. 5, 1ss. 2, 2011. DnexrponHslii moctym: http://www.cyberorient.net/article.do?articleld=7350

(mara obpamenus: 16.02.2018).

109 Hosseini, S. Transnational Religious Practices on Facebook // CyberOrient, Vol. 11, Iss. 2, 2017. DiekrpoHHbIit

nocryir: http: //www.cyberorient.net/article.do?articleld=9866 (narta o6pamenus: 07.03.2018).

119 Nordenson, J. Contextualizing Internet Studies: Beyond the Online/Offline Divide //CyberOrient, Tom. 10, Iss. 1,

2016. DnexTpoHHsbIii goctym: http://www.cyberorient.net/article.do?articleld=9771 (narta o6pamenus: 07.03.2018).
50



http://www.cyberorient.net/article.do?articleId=9814
http://www.cyberorient.net/article.do?articleId=9822
http://www.cyberorient.net/article.do?articleId=7350
http://www.cyberorient.net/article.do?articleId=9866
http://www.cyberorient.net/article.do?articleId=9771

npooOemMol  KOHCMPYUPOBAHUS — COBPEMEHHO20  UCIAMA  NOCPeOCmEoM
UHDOPMAYUOHHO - KOMMYHUKAMUBHBIX MEXHONIO02UU, NOMCANYU, MOAbKO C
nosienenuem 6 2009 200y uccrnedosanus I. Banma «iMuslimsy'™ mnozue panee
8bI08UHYMblE MeopemuiecKue NON0NCEHUS U 2Unomesbl 00penu KayecmeeHHoe
omnupuueckoe ocnosanue. Yoice ¢ 2003 200y 6 pabome «lslam in the Digital

112

Age» ™ T'. bant cdopmupoBal OCHOBHYIO NpPOrpaMMy CBOUX HCCIIEIOBAHUH,
pa3pabaThiBasi BIIOCIIEACTBUH OTJEIbHBIE TTOJOKEHUS U PACIIUPSIS SMITUPHUECKYIO
0a3y UCTOYHUKOB.

B cBomx KoHHENTyalbHBIX NOCTpoeHMsIXx 1. baHr wucxogutr w3
IPEACTaBICHUS] 00 M3HAYAJIBHON TI'€TePOr€éHHOCTH MHOrO()OpPMaTHBIX HUCIAMCKHX
KuOep — cpel, U1l KOTOPBIX XapaKTEPHO MPOTEKaHUE PA3IMUHBIX 110 CYTH, a TOPOH
M B3aMMOMCKIIIOHAOIIMX mporeccoB. (CereBas CTpyKTypa Kak CHoco0
pacrpocTpaHEHus ucjaama, clielysl Uee aBTopa KOHUEIINY, BOSHUKAET JAJIEKO HE
B DMOXY BUPTyaIHM3allMd, & UMEET IIyOOKHE MCTOPUYECKHE KOPHH B HCIAMCKOMN
TPAHCHAIIMOHAJILHOW PEIUTHMO3HON KOMMYHUKaluu (Hampumep, cyduiickue
OparctBa u opaeHa). B HoBo#t konmemiuu «iMuslimsy, ocoboe 3HaucHHE
npuUOOpeTaeT MOHITHE «WIring» KaK CETeBOE MPOU3BOJICTBO M CHUHXPOHHAs
TPAHCIISIIUSL  PEJIMTMO3HOTO  3HAHUSA  TOCPEACTBOM THOPUAHBIX MEIUHHBIX
WHCTPYMEHTOB (0JI0T, BUCOKaHall, BeO - CAlT, CoManbHas CeTh, MPHUIIOKEHUE JIJIs
MOOUIBHOTO TeleoHa, ayiuo — pecypcol U T.4.). Mcxoas u3 o01ieil KoHIenuu
paboT ITOro HCCIEIOBATENS ), CIEAyeT BBIICINTh HECKOIBKO BasKHBIX CIICIACTBHIA,
KOTOpbIE MOTJIM Obl HATH MPUMEHEHHE B IAHHOM UCCJIEI0BAHUH:

1. BuptyanbHblii aKTUBU3M B HCIAMCKHX KHOEp - cCpelax CIOoCOOCTBYET

W3MEHEHUIO MPECTABICHUN 00 AIMTAPHOM IPaBe MPEICTABICHUS PEIUTHO3ZHOTO

11 Bunt, Gary R. iMuslims: rewiring the house of islam. Islamic civilization and muslim networks. - Chapel Hill:
The University of North Carolina Press, 2009.
12 Bunt, Gary R. Islam in the Digital Age: E-Jihad, Online Fatwas and Cyber Islamic Environments. - London:
Pluto Books, 2003.
3 Bunt, Gary R. Is it possible to have a «religious experience» in cyberspace? // The Study of religious experience.
Sheffield: Equinox Publishing, 2016; Bunt, Gary R . Decoding the hajj in cyberspace // The Hajj: Pilgrimage in
islam. - Cambridge: Cambridge University Press, 2015; Bunt, Gary R . Studying muslims in cyberspace // Studying
islam in practice. - London: Routledge, 2013; Bunt, Gary R . Islam, social networking and the cloud // Islam in the
Modern World. London: Routledge, 2013; Bunt, Gary R . Islamic inter-connectivity in a virtual world // Muslim
networks: from hajj to hip hop. Chapel Hill: University of North Carolina Press, 2005. pp. 235-251.
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3HAHMS, a TAKXKE PEIIMTHOZHOTO CTaTyca, JIETUTUMHUPYIOIIETO 3TO MPECTABICHUE B
JIOKaJIbHOM KOHTEKCTE (B IpaHMIIAX TOCYAApCTBA, FOPOAA, Maxalid U T.1.);

2. OyHKIUOHUPOBAHUE  aJbTEPHATHBHBIX HCIAMCKUX KubOep —  cpeq,
0a3upyOIIMXCA HA MPEACTABICHUSAX ATATMTAPHOCTH CIOCOOCTBYET KPUTUYECKOMY
BOCIIPUSITUIO PEJIMTMO3HO - BJIACTHBIX pEUIEHUN B HUcCIaMCKOM Osorocdepe u
O draitHOBBIX TMpakTUKaX (HAMpUMEp, BUPTYAIbHBIH CETMEHT HCIIAMCKOTO
dbemuHu3MA);

3.Cpenn  mHOrooOpasus  kubep —  HCIAMCKUX  Cpea, Haubojee
KOHIICHTPUPOBAHHBIMU OCTAIOTCS: JDKUXAIUCTKas KHOep — cpena, cpeia HOBBIX
WCITAMCKUX HWHTEJUICKTYaJlOB, a TakKe TeHACpHas (MPEeXAe BCEro JKCHITUHBI —
MYCYJIBMaHKH) CpeJia C SIPKO BBIPAXKEHHOM ATalluTapHOM HANPaBICHHOCTHIO;

4. cnamckuii akTUBU3M B KuUOep — cpedax oOTpa)kaeT HE CTOJIBKO
TpaHChOpPMAIMIO CaMUX PHUTYaJOB, CKOJIBKO NPAKTUK HMX OCYIIECTBICHUS U
CIIOCOOOB MHAUBUAYATbHBIX HHTEPIPETAIINIA;

5. CoBpeMEHHbIE HCIaMCKHE KHOep — Ccpelbl MOTEHIHAIBHO CIOCOOHBI
TeHEpUPOBATh COIMAIBHO — TOJUTHYECKUE U PEJIUTHO3HBIE MPOTECTHHIE
JBIDKEHUS, TIOPOKIAIOIINE PEBOJIIOIIMOHHBIC MPOIECCHl U TOCTPEBOIOIMOHHBIC
KOHTEKCTHI;

6. Paciiupenue WHTEpPHET — TEXHOJIOTMM CIOCOOCTBOBAJIO HE TOJIBKO
MOSIBJICHUIO HOBBIX KOMMYHUKATHBHBIX TMPAaKTHK, HO H paJudKaIA3aIiuu
MCJIAMCKOTO KOHTEHTa B BUPTYaJIbHOM MTPOCTPAHCTBE;

7. leneHTpanu3aiusi MHTEPHET — CpeJ CIOCOOCTBOBala BO3HUKHOBEHHUIO
MHOXECTBA  allbTEPHATUBHBIX  JUCKYpPCOB,  OOJAJarONIMX  IMOTCHIIMAIOM
TpaHchOpMAIH PETUTHO3HOTO CO3HAHUS M UICHTUYHOCTH;

8. MHorooOpa3ue ambTepHATUBHBIX JTUCKYPCOB M WX  BHU3YyaJIU3aIHs
CIIOCOOCTBOBAJIM TOSIBJICHUIO TIPEJICTABICHUNA O HOBBIX BapUAHTAX J[yXOBHBIX
aBTOPUTETOB.

CnocoOb1 BOCITPOU3BOJICTBA peNuruu / PEIUTHO3HOCTHU B
kuOepnpocTpancTBe nonbitaics npocienuts b.E. I'poiic. MccnenoBatens cunraer,

4TO B 3I10XY «modern age» n3MeHu1acCh reorpa(bmi «CAKpAJIBHOI'O», T.C. ABJICHUA U
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MIPAKTUKH CBS3aHHBIC C MPOSIBJICHUEM PEIIMTHO3HOTO CTAIH (PYHKITMOHUPOBATH BHE
MPUBBIYHON IS HAC 30HBI CBOETO OBITOBAHHUS, OCYIIECTBISSICH IMOCPEACTBOM
memma' ™,

[Ipexxne Bcero, 3TO MPEAIOJIAraeT OCYIIECTBICHWE NPAKTUK pHUTYyaia,
MOBTOPEHUS W PENpoJyIUpOBaHUS B CBOOOJHOM (BapuaTuBHOM) (opmaTte B
kuGeprpocTpanctee . B maHHOM ~ciydae I MHOTHX — 3apyOEKHBIX
uccleaoBareyied  OCHOBOMOJIAralome mpo0iieMoid UCCIeAOBaHUS CTAaHOBUTCS
cB00OJ1a BepoucnoBealibHbIX TIpakTuK. b.E. I'poiic mpennaraer pa3nuyats B 3TOM
acmeKkTe JBa KOMIIOHEHTA: CBOOOJIa BEPbl KaK CYBEPEHHOE MpPaBO («WIUYHOCHHbIL
8b100p 0Oe3 BCAKUX NOSICHEHUU U ONpasoanuil») U UHCTUTYLHMOHAJIbHAsT CBOOOJIA
(«3asucsawas om cnocobHocmu 00KA3aMb, JNe2UMUMUPOBANb MAKOe MHEHUe
CO2NACHO NYOIUYHO YCMAHOBICHHBIM NPABUTAM») .,

Emé B konne 1990-x - nauvane 2000-x rooB ucciaeaoBaTellb OyaIUACKIX
kubep - cpen K. Xwwiann nOpuMEHUTENBHO K KHOEpPIPOCTPAHCTBY
nudGepeHIMPOBAl  MOHATHE  PCIIMTHM, BBIICIMB  «peiurdto  —  online»
(COOTBETCTBYET MHCTUTYIIMOHAILHOM cBOOOEe B mHTepnperanuu b.E. ['poiica) u
«online — penuruio» (COOTBETCTBYET CBOOOIEC KaK CYBEPCHHOMY TIIpaBy B
untepnperauuu b.E. T'poiica), ompenenuB kpuTepueMm jisi pa3iIdyeHUss 00bEM
CBOOOJIbI MHTEPAKTUBHOCTH U HAJU4HMe / OTCYTCTBHE WHCTPYMEHTOB OOpaTHOM
cBs3u . TakuMm 00pasoM, WeD — CTpaHHMI[a MCIAMCKOTO YHHBEPCHTETa WIH
PENUTHO3HON OpPTaHW3alliU SBIISCTCS MHCTUTYIIMOHAIBHBIM MPOSIBIICHHEM HCJIaMa
B KUOEPIIPOCTPAHCTBE, a COIMAIbHbIE CeTU (KaK OTACIbHBIM aKKayHT) U YacTHas

osorocepa MycyibMmaH - cyBepeHHbIM. OJIHAKO B MOCIJIEJICTBHE, KAaK OTMEYAEeT

1% Groys, B. Religion in the Age of Digital Reproduction. Zentrum fiir Kunst und Medientechnologie Karlsruhe,
20009. 1 LleHTp ryMaHUTapHBIX TEXHOJIOTHH. [OnexTpoHHbII pecypcl.
URL: http://gtmarket.ru/laboratory/expertize/2009/2630 (nara obpamienus: 12.09.2016).

15 Groys, B. Religion in the Age of Digital Reproduction. Zentrum fiir Kunst und Medientechnologie Karlsruhe,
20009. I LeHnTp ryMaHUTapHBIX TEXHOJIOTH. [DnexTpoHHBII pecypcl.
URL: http://gtmarket.ru/laboratory/expertize/2009/2630 (nara obpamuienus: 12.09.2016).

1% Groys B. Religion in the Age of Digital Reproduction. Zentrum fiir Kunst und Medientechnologie Karlsruhe,
20009. I LleHTp ryMaHUTApHBIX TEXHOJIOTHA. [DnexkTpoHHBII pecypc].
URL.: http://gtmarket.ru/laboratory/expertize/2009/2630 (nara oopamienus: 12.09.2016).

17 Helland, C. «Religion Online/Online Religion and Virtual Communitas» // Hadden, Jeffrey K. & Douglas E.
Cowan (Eds.), Religion on the Internet: Research Prospects and Promises, (Religion and Social Order 8). — London.,
2000. p. 205-224.
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O. Kprorep, Takoil moaxoj MOJBEPrcsi MHOTOYUCIECHHONW KPUTHKE CO CTOPOHBI
MCCIIEIOBATENIC BUPTYaIbHOM penuruo3Hoctd, U K. Xwuiang B mociaeayrommx
paboTax OTKA3bIBAETCS OT MOJOOHOTO pasiudeHMs . OCHOBAHHEM JUISI DTOTO
MOCITY>KUJI0 U3MEHEHUEe HHTepdeiica CallTOB PETUTHMO3HBIX MHCTUTYIMI, OTHBIHE
BKJIIOYAIONIMX HE TOJbKO HMHGOPMAIMIO O BEPOYYEHUM KaK TaKOBOM, HO H
MexaHu3M oOpaTHbIX cBsizeil. Bmecre ¢ Tem, cama wuzpes K. Xwmmanga o
pPa3IMYCHUU TMPEIMETa PEIUTHMOBEAYECKOIO HCCICAOBAHUS  IPEICTABISACTCA
IIEPCIEKTUBHOM.

[IpnoOpeTeHue peauruo3HbIMA HMHCTUTYTaMHu KuOep — ajapeca — 3TO
IPOJOJDKEHWE  TPAJAMLMOHHOTO  PACIIUPEHUsT  PEJUTMd, HECMOTpsS  Ha
TEXHOJIOTMUYECKYI0 MOJIEPHM3AIMIO CIIOCOOOB caMompe3eHTauuu. B naHHOM
cilly4yae pedyb He UJIET 00 UBMEHEHUH PEIUTMO3HON KOMMYHUKALIMH, TOCKOIBKY B
OCHOBAHMM  KOMMYHHUKAIIUM  IO-TIPEKHEMY  3&JI0KEHA  HOPMAaTUBHOCThb
pPEJIMTHO3HOTO  WMHCTUTYTa, AaBTOPUTETHAass MHCTaHUUS  (BKIIOYEHHOCTH /
UCKIIIOUEHHOCTh). HoBanuss KOMMYHUKAaTUBHBIX MPAKTHK KaK pa3 U 3aKJII0YAETCS B
TOM, 4TO «TI0JIb30BATEIIEM» IIPEO0JI0JIEBAETCS HOPMAaTHBHOCTb, a
WHCTUTYLIMOHANIbHAA penurus BcTynaeT B AUGQY3UI0 C  CyBEpEHHBIMHU
NPOSIBICHUSIMU PEIUrun («IpuBaTH3alusl MyOJIMYHOTO Menuamnoiis»). BeposTHo,
YTO UMEHHO ATUM (PAaKTOM, BOBMOXKHO, OOBSICHUTH CKOPOCTh Pa3BUTHS M MAaCIITA0
PENMTUO3HOTO CErMeHTa KHOEpNpPOCTPAHCTBA B ACIIEKTE CYBEPEHHBIX MTPOSBICHUM.

JIoCTaTOYHO  YacTO  PEeJIMrMo3HOE  COOOLIECTBO  paccMaTpUBaeTCs
UCCJIeIOBATENsIMA KaK 00I11ecTBO, 00JafaronIue CTPYKTYpOd U uepapxueu, B TO
BpeMsi KaK 4YacTHbIE€ TIOJIb30BAaTENIbCKUE NPAKTUKH B KHUOEPIPOCTPAHCTBE
OpEJCTalOT Kak COOOIIeCTBa, HE HMMEIOIIEe HU CTPYKTYphl, HU PETUTHO3HBIX
aBTopuTeToB. OOOOIIMB 3HAUUTENBHBIN MJIACT MPOSIBICHUN PEIIUTHO3HON KUOep -

aktTuBHOCTH, X. KpoMOsm1 wuccimemoBaga COBPEMEHHBIC POJH  PEIMTHO3HOTO

18 Kriiger, O. Methods and Theory for Studying Religion on the Internet: Introduction to the Special Issue on
Theory and Methodology // Volume 01.1 Special Issue on Theory and Methodology, ed. by Oliver Kriiger., 2005. -
Online — Heidelberg Journal of Religions on the Internet. DnexTponnsiii moctyn : http://journals.ub.uni
heidelberg.de/index.php/religions/issue/view/152, cBoGOHBIA.
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. 119
aBTOpUTETa B KHUOEPIPOCTPAHCTBE Ha NpPUMEpe XPUCTHAHCKOW Onorocdepsl .

HccnenoBatens cTpeMmics OOBSICHUTb, KaKUM O0pa3oM pEeIUrho3HBIA 00T
CTAHOBUTCSl 3HAUYUMbIM MHCTPYMEHTOM BJIACTBOBAaHUS B KHOEPIPOCTpPaHCTBE.
BaxHO, 4TO MOJABEPIIIOCH KPUTHUKE YCTOMYUBOE MPEACTABICHUE O MOTEHIUAIBHOM
MIPOTUBOIIOCTABIICHUH aKTHUBUCTOB osorochepsl u MIpEACTAaBUTEIICH
WHCTUTYIMOHANBbHON penuruu. X. KomM0amn momaraer, 4yto OJIOT Kak TaKOBOM
SBISETCS, B TOM 4YHCI€ M HWHCTPYMEHTOM BJMSHHS / BJacTBOBaHUA /
JOMUHHUPOBAHMS IIpEICTaBUTENICH WHCTUTYLIMOHAJIBHON penurun B
kubepnpocTpancTBe. Takum 00pa3oM, cHHMaerca mpodieMa G(opMaIbHOTO
paznuueHus awiieMMbl o0o3HaueHHoU K. Xumnanaom.

[Ipu3HaBasi, YTO Ha COBPEMEHHOM OJTale HCIAMCKUH (EeMUHU3M
IIPEICTABIICH TPAHCHAMOHAIBHBIMU CETSMU, HAIIPUMEP, TAKUMH KaK OpraHu3alus
«Women is islamic initiative in spirituality and equality» («Mcmamckas
WHUIIMATUBA KEHIIMH B AYXOBHOCTH U paBeHcTtBe» - WISE), unm nBuxkenue
«Musawax» («PaBeHcTBO») cienyer Bc€ Ke OOpaTUTbCA K  HCTOPUHU
peauecTBYOMMX GopM ero ObITOBaHHS B KOHTEKCTE KEHCKOTO aKTHUBU3Ma Ha
bimxaem  Bocrtoke.  IIOCKOJIBKY ~ NMPAaKTUYECKHM  HEBO3MOXKHO  OTHECTH
BO3HUKHOBEHUE  «UCIAMCKOro  (peMMHH3Ma»  HUCKIIOYUTENIBHO K  OJHOM
reorpauyeckol WM KyJbTYpPHOM JIOKAllMM, TO BO3HHMKAIOT CYIIECTBEHHBIC
TPYJHOCTH B KOHCTPYWPOBAHUHU MEpUOAU3ALMU (TJITaBHBIM 00pa3oM, KpUTEPHUEB)
JUISL 3TOTO PEJIMTHO3HOTO M HMHTEJUIEKTyallbHOTO (peHOMeHa. B oxHoi u3 pabot
TEOpEeTHKa U UCTOpUKa uciamckoro (emuHuzMa M. banpaH MOXXHO BCTpETUTH
UJE0, KoTopas Morja Obl yKa3aTh Ha pEUIEHUE BOIMPOCa O KPUTEPUSAX IS
BO3MOXKHOUM mnepuoauzanuu. [Ipu 3ToM B JaHHOM BapuaHTe ObUTH OBl OTpPa’KEHBI
CYLIHOCTHBIE U3BMEHEHMS U B UHTEJUIEKTYaJIbHOM U B COIIMAIIBHO — MOJUTUYECKOM
acnektax.  [lockonmbky — ucimaMckuii  (eMHUHH3M  BO3HMK B paMKax
WHTEJUIEKTYaJIbHOTO JUCKYpCa, MPEBPATUBLIMCH CO BPEMEHEM B COLMAIBHOE M

INOJIUTUYCCKOE OBUKCHHE, TO ObLI0 OBI YMECTHBIM HCIIOJIB30BAaTh (beMI/IHI/ICTCKI/IC

119 campbell, H. A. Religious Authority and the Blogosphere // Journal of Computer-Mediated Communication 15
(2010). pp. 251-276.
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KOH(EepeHIIN B Ka4eCTBE MHCTPYMEHTA Il 0003HAYCHHS CBOETO POJIa PEIePHBIX
TOYEK.

Kak moka3zana B cBoém aHammuze M. bagpan TemaTuueckoe pacuIMpeHHe
00CY>KIaeMbIX BOIPOCOB, CHOCOOBI KOHIENTYyadU3allid U COLHUAIbHBIA COCTaB
YYaCTHUKOB JIaHHOTO ¢opmara (KOH(MEpPEHIMN) TMO3BOJSIOT YBUAETh HEKYIO
SBOJTIOIMIO B PAMKAX HCIAMCKOTO (heMHHI3MA 2.

OOpameHre K pPEIUTHO3HBIM TEKCTaM MPEJCTaBUTEICH HMCIaMCKOTO
dbeMuHM3Ma OBUIO TOJBKO IMEPBBIM 3TAOM B PA3BUTHH T'E€HACPHON HJICOJIOTHH.
OcMbICTIEHHE TEKCTOB TMPOUCXOJMIIO B HEPA3PHIBHOM CBA3M C MPaKTUKAMHU
KOHKPETHOTO MPEOI0JICHUSI HEPABEHCTBA U peaIM3allueH AraIUTapHBIX CTPATETUH.
OpHOM W3 LEHTPANbHBIX TEM [JIsl T€HIEPHBIX TPAHCHAIMOHAIBHBIX COOOIIECTB
ABJISUIOCH MPOOJIeMa CEMEWHOIo 3aKOHOAATENbCTBA B psAle CTpaH bimxHero
Bocroka. bamxke ko BTopoit nosioBuHe 1980-X rogoB akTUBHO JEHCTBOBAIN BCETO

121
JUIIb HCCKOJIbBKO TI'CHACPHBIX TpPpaHCHAIIMOHAJIBHBIX CCTCHU .

Cerogust dta
CUTyalWsl KayeCTBEHHO W3MCHWJIACh M B MHpPE CYIIECTBYET 3HAYNUTEILHOE
KOJIMYECTBO OpraHu3aliii W JBIKCHHUH, BBICTYIAIOIIMX 3a TpaHCh)OpMaIIMIO
TCHACPHOTO CTaTyca B HWCIAMCKHX KyJabTypax. IIOCKONBKYy CyIIecTByeT
JIOCTATOYHO OOIIMPHBIA TepeUYeHb OpPraHMU3alldi, MPEACTABISIONINX YCTaHOBKH

HCIaMCKOI'O (1)CMI/IHI/I3Ma, TO OIpaHUYUMCA IIPC3CHTALIUH HanOosee M3BECTHBIX

):[BI/I)KCHI/Iﬁ AJI WITIOCTpaluy MMPEACTAaBJICHHBIX paHCC apIryMCHTOB.

«Women’s Islamic Initiative in Spirituality and Equality»'** (WISE)
ABIIAETCS ONHOW M3 KPYNMHEUIIMX W M3BECTHBIX TPAHCHAMOHAIBHBIX CETEH,
OOBEIUHSIONMINX eI CIIEKTP MYCYIbMAHCKHX KEHCKUX OpTraHU3aIfil Mo BCEMY
Mupy. OcHOBATENEM U PYKOBOAUTENEM Opranu3anuu spisiercs . Xan.

Ota opraHmzanus CTPEeMUTCS TpaHCHOPMUPOBATH MPEACTABICHUS O

COBPCMCHHBIX KCHINIHMHAX — MYCYJIbMaHKaxX W YCUJIUTH T0JIOCA Kﬂ)KI[Oﬁ N3 HHUX

120 Badran, M. An historical Overview of Conferences on Islamic Feminism: Circulations and New Challenges »
/ Revue des mondes musulmans et de la Méditerranée [Online], 128 | December 2010, Online since 05 January
2012, connection on 29 September 2016. URL : http://remmm.revues.org/6824

121 Badran, M. Ou en est le féminisme islamique ? // Critique internationale, Vol. no 46, no. 1, 2010/ pp. 25-44.

122 Caiir opranmsanuu. DneKTpOHHEIA KocTyIr: https://www.wisemuslimwomen.org/about/
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MOCPEJICTBOM OOpETeHHS JIMAEPCTBA CO3/IaHUS COIMATBHBIX TOCIEACTBUN B
MCIIAMCKUX KOHTEKCTaX. [lOCKONbKY COBPEMEHHBIE TEHAEPHBIC JBHXKECHUSA
ABJIAIOTCS (parMeHTapHbBIMU, TO OJHOM u3 cTparerudeckux meneit «WISE»
ABJISICTCS. WHTETPALMS KEHCKHX KOJUICKTHBHBIX YCWIMH, a TaKXe pPEUICHUE
JIOKaJIBHBIX IPOOJIEM HA YPOBHE IJ100aJIbHOTO IUCKYpCa.

CornacHo caillTy OpraHM3alldd, €€ MNPEICTABUTEIN JICHUCTBYIOT HAa OCHOBE
WCIIAMCKMX MJEAJOB M IIEHHOCTEM, KOTOPBIE BOIUIOMAKTCA B COLUAIBHBIX
u3MeHeHusix. Ocobasi poib B KOHIIEMIIMM OPraHU3alMU TMPUHAIJICKHUT BOIPOCAM
STUKM M MOpajd B COBPEMEHHBIX KOHTEKCTaX, OTPAXKAIOUIUX TaKUM 00pa3zoM
CTpEMJIEHUE €€ NPEACTABUTENIEW OCYIIECTBISATh CBOE JYXOBHOE IIPU3BaHUE.
3HaUUTENBHBIN KOpIyc Hael Oaszupyercs Ha IEHHOCTSIX cBameHHoro Kopana,
cojiepkaiiiero B cede 0a30ByI0 1IEHHOCTh PaBEHCTBA. PaBEHCTBO MEXy JIIOJIbMU,
ABJISIETCA TAaKOM JK€ Ba)XHOM IIEHHOCTBIO KAaK M Bepa, a Bepa MPEeAroJiaract
ayTECHTUYHOE TOHUMAHHE PEJIIMTHO3HBIX TEKCTOB. (COrjacHO pa3MelaeMbIM
MarepuagaM, CTOPOHHUKH ATOM OpraHU3aludM ABHXKYTCS IO MYTH MOCTHXKEHUSA
«XUKMay / MyJIpOCTH. DTO O3HAYAET, YTO B OCHOBE JICUCTBHSI WJIM MOCTYIIKA JICHKHUT
«TIPaBWJIbHOE» TMOHUMAHHUE JIECUCTBUS, 3HAHUE O MOCIEACTBUAX 3TOrO JCUCTBUS U
COOTBETCTBHE MCIIAMCKOMY 0JIarO4eCTHIO.

«WISE» Op1nma ocHoBana B 2006 roay Kak opraHuzaius, 0O0beIUHSIONIAs
YCUJIUSL KEHIIMH Ha Ti00aJbHOM YpOBHE, Jiejiasi aKIEHT Ha pa3jIudyeHUU Bephbl U
Tpaguuuu B wuciame. [IpencraBurenu opraHu3aldd AaKTUBHO YYacTBYIOT B
MEXKIYHAPOAHBIX  KOHGEpEeHUMsIX 10 TeHAEPHBIM TMpobdiieMaM, aKTUBHO
3aHUMAIOTCA NyOJIMKalMed uCcClIeoBaHUM W B peaju3ald BUPTYyaJIbHOU
MPE3EHTAllMA  JIENAl0T OCOOBIM aKIEHT Ha YAaCTHBIX, JUYHBIX HUCTOPHUSX.
Opranu3zanusi IpeAnoyiaracT ACsTEIbHOCTh MO PSALY JOJTOBPEMEHHBIX MPOEKTOB,
KOTOpBIE MO 3aMBICIy CO3JaTeJel JOJDKHBI IPUBECTH K JIOJITOBPEMEHHBIM
M3MEHEHUSIM. B KadecTBe OAHOrO M3 MHCTPYMEHTOB, OPraHU3alUs HCIOJIb3YET
dbopMar MEXIYHApPOJHBIX KOH(PEPEHIMH 1 CO3MaHHsl >KEHCKUX KOAIMIIHUH,
JEUCTBYIOIIMX HA OCHOBE KOHIIEIINU I'€HAEPHOTO PABEHCTBA, & TAKKE OCO3HAHUSA

HyTCﬁ pEeICHUA KPUTHYCCKUX BOIIPOCOB B KOHKPCTHLIX U JIOKAJIBbHBIX KOHTCKCTAX.
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«WISE» mno3uLMOHUpYET CBOIO JAEATENIBHOCTh KaK OCHOBAaHHYH Ha
NOJIOKEHUSAX ~ HCIAMCKOW  ropucnpylaeHuuu.  OpraHu3atopsl  CTPEMSTCS
aKTyaJu3UpoBaTh >XEHCKOE JIMIEPCTBO Yepe3 KOHCTPYUPOBAHUE PEIIUTHO3HOIO
JUCKypCa, HWHTErPALMIO0 PEIUTHO3HOTO W BHEPEIMIHO3HOrO 3HaHMsS. OmbIT
KOKIOr0 M3 YYaCTHUKOB [JOJDKEH BHU3YyaJlU3UpOBAThb IIO3UTHUBHBIC CTPATETUU
IIPEOJIOJICHNUs. ~ TEHACPHOIO  HEpPaBeHCTBA. Busyanmsauuss  JeCTPYKTUBHBIX
BO3JCMCTBUM Ha JKEHIIMH TaKXe IPU3BaHa II0Ka3aTb HE JETUTUMHOCTH
HAaCWJIbCTBEHHBIX MPAKTHUK B OTHOILIEHUU XKEHIIUH. TakuM oOpa3oMm, OMBIT OJTHOTO
W3 YYAaCTHUKOB CTAaHOBHUTCS ONBITOM KaXIOTO YYaCTHHKAa BHUPTYaJbHOU
KOMMYHUKAILIUH.

Cpenu 0a30BbIX ILIEHHOCTEM OpraHM3allid OTMEYaloTCs: IUIIOpPAIH3M,
PaBEHCTBO W CHPABEMJIMBOCTb, OOHAPYKUBAEMbIE B KOPAHWYECKOM IIOCJIAHUU.
Crnenyet 3aMeTUTh, YTO B CTPYKTYpE€ BUPTYaJIbHOU Iu1aTopMbl 0CO00€ BHUMAHUE
YACISETCS UIUTUPOBAHUIO Kak KopaHa, Tak ¥ MHBIX PEJIMTUO3HBIX TEKCTOB.

«Muslim Women’s Organization»'®® (MWO) BbIcTymaer 3a paciIHpeHue
IpaB KEHILMH U MpeasiaraeT oOpa3oBaTeibHbIE NMPOTrpamMMbl, HAIpPaBJICHHbIE Ha
TpaHchopmalo resaepHoro craryca. (CorlacHO NpeacTaBiICHHBIM Ha caiite
OpraHu3allMd MarepuajiaMm, TpaHcdopmMalus cTaTyca HE BO3MOXHa 0e3
s dexkTuBHOrO0 MHCTpyMeHTapus. Bosrnasnser opranuzamuio @.C. Caua, nopg
PYKOBOJICTBOM KOTOPOM BEAYTCS pAa3JM4YHbIE HaNpaBleHUs 00pa3oBaTENbHOU
JEATEIBHOCTH. B 4acTHOCTH, Cpely NPOEKTOB JTOM OPraHU3alUu CYLIECTBYET
npoekT «A bigger table», oObemuHsMIONIMI MyCYyJIBMaHOK M JKCHIIMH —
[IPEICTABUTENILHULl MHBIX peauruil. Takke opraHusanys NPOBOAUT IMIMPOKUN
CIIEKTp MEpPONPUATUH, HAIIPABJICHHBIX HA JUYHOCTHOE PA3BUTHE MYCYJbMAaHOK U
CIIOCOOCTBYET PAa3BUTHIO COIMAJIBHBIX KOMIIETCHIIMN. Takke opraHu3amus
ucnoibp3yeT nHporpapuky (IUKOAOBBIE TEKCTbI) KAK MHCTPYMEHT BHPTYaJbHOTO

MO3UIMOHUPOBAHUA.

12 Caiir opranusawun. DekTpoHHbI gocTym: http://www.mwo-orlando.org/ (nara oGpamenus: 05.02.2018).
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2.2 Tlonnko10BbIE HAPPATUBBI B KHOEPITPAKTUKAX UCIAMCKOTO (peMHUHU3MA

CoBpemeHHass  JIMHTBUCTHUYECKAs  MapajgurMa  MEPEeXKUBACT  CTAIUI0
(TIOTJIOMICHUS HOBBIX KJIACCOB OOBEKTOB MJisi M3y4eHHs. MHoroobpasue
COBPEMEHHBIX BHPTYaJbHBIX S3BIKOB, B TOM YHCJIE€ U TEHIAEPHBIX JIHUCKYPCOB
3aCTaBISICT WHBIM O0pa30M TOAXOMWTh K HWHTEPHPETAUA BHUPTYATbHBIX,
MEIUNHBIX CEMHOTHYECKHUX CHUCTEM. B 3TOM CMBICIE€ BHUPTYAJIbHBIE TEKCTHI
MPEACTABIAIOT COOOM CIIOXKHOE coYeTaHue BepOalbHOH UM HeBepOaTbHOMN
uHpopMaru, 00beAMHEHHON OHON TEKCTYyaIbHOW CTPYKTYpPOU, WJIM HAPPATUBOM
B YACTHOCTH.

Pacmipenne npencraBieHU O KOMMYHUKAlMM KaK TaKOBOW, B KAaKOW-TO
CTEIIEHU TMPEJIOaracT CUHEPrUI0 SI3bIKOBBIX M HESI3BIKOBBIX CpeAcTB. lIpexne
BCEro, peub UJIET 00 00bENMHEHUH BU3YaJbHOM M TEKCTyalbHON HMH(OpMaIuu B
paMKax OTJIEJbHOTO «BUPTYyaJbHOTrO apTedakta» (IOCT, 06JIOT, HOBOCTHAs JIEHTA B
COLMANBHOM CceTH Hu T.1.) . BusyansHble (EHOMEHBI, COMPOBOKIACMBIC
TEeKCTyaJdbHOM wuWHpOpMaIluei, Bce OoJjiee TMPETEHAYIOT Ha «pPeajbHOe»
oToOpaxeHne COOBITUMHON PeaIbHOCTH, TPUTOM, YTO MOTYT U CAMUM CTAHOBUTCSI
TaKUM COOBITHEM (HampuMep, BHUACOO0OpAIllEHHE JIyXOBHOTO aBTOPHUTETA U
TPAHCKpUNT ero BbicTyrieHus). CrenoBaTebHO, BU3YallbHbIE apTe(aKThl
00JIa]atl0T BEPOSITHOCTHOM (PYyHKIMEH co3MaHusi TEKCTOB (Kak pediekcus
MOJIb30BaTeNsl B KOMMEHTAPUU WM aKaJeMHUuYecKoe uccienoBanue). UHTepHeT —
Cpeabl KOHCOJUJUPYIOT TEMATUYECKUE MPOSIBICHUS BUPTYyaJIbHOW AKTUBHOCTH,
HATOJIHSS cpefly MHOOPMAITMOHHBIMA COOOIICHUSIMA M MHTETPHUPYS JIOKAIbHBIE
TEKCTHI Ha YPOBEHb MI00ATBHOTO TUCKYypCca (MeraypOBHﬂ)125.

BusyaneHass uH(opMamus  mpearnosaraeT — yHUBEpPCAJIbHBIE — MOJIEIH

BOCIIpUATHA, IMPCOMJOJCBAIOIMIMC  A3BIKOBBIC  pa3jindusg, a, CJICA0BATCIbHO,

12 Bepmarkas, A. A. K mpoGlieMe «KpeonH3alum» TEKCTa: HCTOPUS H COBPEMEHHoe cocTosinme // PedeBoe
obmrenune: CnennanusupoBanubiii BectHuK. — 2000. — Ne 3. C. 105.
125 Bepesun, B. M. MaccoBasi KOMMYHHKAIHs: CYIIHOCTb, KaHAIBI JeicTBHs. — M., 2003. C. 161-162.
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YBEIUYHMBAIOLIUX BEPOSTHOCTh «HAXO0XKJICHUSD» CBOEH ayJUTOpUHU WM ajpecara, B
YCIOBUAX M30BITOYHOCTH HH(POPMAIMN B HHTEPHET — POCTPAHCTBAX ..

Busyanu3zanus TMYHOTrO ONbITA MPOKUBAHUS T€HAEPHON POOIEMBl CO31aET
CIOKHBII W MHOTOCIIOMHBIA MCTOYHMK, AaKTYaJU3UPYIOIIMN LENbIA IIJIACT
OTKJIMKOB M YBEJIMYMBAsl TeMaTUYECKUN MH(OpMaLMOHHBINA MOTOK. [Ipu ycioBun
ONEpaTUBHOM peakuuu ajapecaTa (MOJb30BATENsl — NOTPEOUTENs] KOHTEHTA)
YBEIMYHUBAETCS CKOPOCTh KOMMYHHMKATHMBHBIX IMOTOKOB, CO3[aBas B YaCTHOCTHU
CUTYaIIHMIO, KOT/Ia CO3JaHue TOTO WJIM HHOI'O BU3YaJIbHOI'O TEKCTA NIPAKTHYECKHU HE
OTIENSETCS OT €ro «HoTpedyieHHs» (HE3HAYUTENbHBIA MPOMEXYTOK BPEMEHU).
bonee toro, mpennaraemas CUTyallMOHHAsi MOJI€NIb TIOBEICHHSI MOYET CO3/1aBaTh
NEPCIIEKTUBY BOCIIPOM3BOJCTBA 3TOTO MOBEIEHUS B OTBETHOM BHIECO00pAIICHNUH,
HIN IPYTHX CPEICTB MOUICPIKKH / OTTOP/KEHHS / KPHUTHKH MojepaTopa’” .

Takum o00pa3zom, wuHTerpauust BepOaJbHBIX TEKCTOB B BHUPTYaJIbHOE
MPOCTPAHCTBO,  OOBEAWHEHHWE C  HEBEepOAIbHBIMU  HHGOPMAIIMOHHBIMU
MOAM(PUKALMSIMU BO MHOTO pa3 yYCIOXKHSAET CEMaHTHUYECKYI0 Harpys3Ky
COOOILIEHUS, HO MPHU 3TOM CO3AET YCJIOBUS ISl «CXBAThIBAHUS» MOBEPXHOCTHOMN
CTPYKTYpBI afpecatom . COBpEMEHHBIE HCIAMCKHE (DEMHUHHCTCKHE CITHKEPHI
CO3/1al0T B 3TOM CMBICJIE CJIOKHBIE HApPaTUBHbIE KOHCTPYKTHI, 00ECIIEUHBAIOIIUE
IPUHATUE AYAUTOPUEH WJAEH INOCIaHWsA, HO IPU OSTOM, OCTABJISS CpPEICTBA
BO3JIEHCTBUS BHE pediiekcun nojbp3oBareneit (0osee moapodHo 06 3ToM cMm. ['naBa
1, m 3.3). MHcmonsdys MHOrooOpasue JOTHYECKUX, CTHIMCTHYECKHX,
rpaMMaTHYECKU M JIEKCMYECKHX CTpaTeruid uciaamckue (HEeMHUHHCTKH B
BUPTYaAJIbHBIX ~ MPOCTPAHCTBAX  KOHCTPYMPYIOT  allbTEPHATUBHBIA  IMPOEKT,
OCHOBAHHBI HAa WX JIMYHOCTHOM OMNBITE M JEMOHCTPHUPYIOUIUN «yCHEIIHOE)
MIPEOJI0JICHUE TEHAEPHOI0 HEPABEHCTBA M OMUCaHUEe TpaHCHOpPMALMKU T'eHJIEPHO —

pPENMTUO3HOTO CTaTyca. BupTyalnbHbIE WCTOPUH, TaKUM 00pa3oM, CO3JAI0T

126 Bopommosa, M. b. Kpeosm3oBanHslli TeKCT: acmekTsl u3ydeHust // Ilonmurudeckas muHrsuctuka. — 2006.
Bemm. 20. C. 180.

127 Cokonos, A. B. OGimast Teopust COLMATBHOM KOMMYHHKALHH: Y4eGHoe mocoGue. — M., 2002. C. 132-133.

128 Ioiimanosa, O. B. CeMaHTH4ECKOE IPOCTPAHCTBO BUACOBEPOAIBLHOrO TeKeTa. — M., 1997.
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CJIOKHYIO CEMaHTHUYECKYIO CI/ITyaHI/IIolzg, TpeOyromen KOMIUJIEKCHOM
METOJIOJIOTUYECKON MOJENN U1 aHaln3a KakK pPEYEBbIX, TaK W BU3YaAJIbHBIX
cTparerudi (B TOM 4YHUCJE: MHMMHKA, J>KECTbI, IO3bI, B3IJIAbI, MPOSBICHHE
AMOTHUBHOCTH H T.1.).

Crnenyer 3aMETUTh, YTO BUPTYaJIbHbIE TEKCThI JUAJOTHYHbI — BUJICOKAHAIIBI
U COLMAJbHBIE CETH, B KOTOPBIX KakK IPABWIO TPAHCIUPYIOTCS BUICOTEKCTHI,
MPEIOIAaraloT BO3MOXHOCTh IS KOMMEHTApPHS, TUIIEPCCHUIKU. B 3TOM CMBICITE
BUJCOTEKCTbl  SIBJSIFOTCS  OTKPBITBIMM M OPUEHTUPOBAHbl Ha YBEIMYECHUE
BOCHPOU3BEACHHUS. boee TOro, BUIEOTEKCThI OJJHOM TOMOTE€HHOW TEMAaTHYE€CKOU
TPYNNbl  MPEANONaraloT, YTO MX «IOTPEOJICHHE» MOMXKET MPOUCXOJIUTh B
HEJIMHEHHOM TIOpSIIKE, HCXOolnd U3 MoTpeOHocTedl monb3oBarens. Camu
BUJCOTEKCThI, YK€ B OTpbIBE OT aBTOpAa MPOAOJDKAIOT  CO3/1aBaTh
VHTEPTEKCTYaIbHbIE cern’™, KoOrga OMH BHICOTEKCT HMEET OTCBUIKY WU
yKa3aHUe Ha JIPYrol MHTEPHET — TEKCT (Hampumep, Kak MPOJ0JDKEHHUE UCTOPUU
WM YKa3aHWE Ha aHAJOTMYHBIA OMNbIT). MOXHO Jaxe MPeAnoioxKUTh, YTO
CUMBOJIMYECKHUE U 3HAKOBBIE CUCTEMBI, COO0IIIaeMbIe MOTEHITUAIBHOMY ajJpecaTy B
X0JI€ Happallul, HAYUHAIOT <OKUTh» COOCTBEHHOM >XKM3HBIO, OTYACTH, OyAy4d HE
orpedIeKCHpOBaHHbIME .. Ecom I MOIb30BaTeNs BAKHO  ITOHHMAHHE
COO0IIaeMOro TOCIaHWE B IEJIOM, TO IS HCCIENOBATENs] MPUOPUTETHBIM
MPEACTABIAECTCS OCO3HAHME KOHCTPYHMPOBAHMSI 3TOrO LEJIOT0, CHOCOOOB U
cTpareruii, Omarojapsi KOTOPbIM HCTOpUsl / COOOIIEHUE MEPEeXONUT U3 paspsaa
«BO3MOYHBIA MUP» B T.H. «PEAJIbHBIIN» MUP, B OTHOLIEHUN KOTOPOTO MPOUCXOIUT
MOJIb30BaTENIbCKasl aTpuOylMss U COOTHOIICHHE. BeposiTHO, 4YTO B OCHOBE
MOMOOHBIX TMPAKTHK JICKUT OCOOBIH THUI MBIIUIICHUS, XapPaKTEePUIYIOITUXCS
HEJIMHEWHBIM BOCTIPUSITHEM COOBITUM U IKCTPAMOJUPYIONIUN ATy CUTYyalMIO0 Ha

132
MPOU3BOJICTBO M KOHCTPYHPOBAaHWE TEKCTOB . TakuMm o0pa3om, MPOUCXOIUT

29 Typaea, 3. 5. Jlunrsucruka texcra. - M.: «IIpocsemenney, 1996. C.42.
130 Ajimepmaxep K. 3nak. Texcr. Kyastypa. - M.: PITY, 2001.
131 [enposutikwmii, I'.IT. O MeTome CEMHOTHYECKOTO UCCIICOBAHHS 3HAKOBBIX crcTeM // CeMHOTHKa U BOCTOYHBIE
s3pIkH. - M.: Hayka, 1967.
132 Bounbirakosa, JI. C. O comepikaHuu HMOHATHS «ITOJUKOI0BbIH TekeT» // BectHuk CamI'V. — 2008. — Ne 4. C. 22—
24,
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MIPEOJIOJICHUE TPHUBBIYHOTO OJHOMEPHOTO TEKCTa M TMepPeXoJ] K THOPHUIHBIM
BU3YaJIbHO — BUPTYAJIbHBIM NCTOYHHKAM (HEITMHEHHBIC TEKCTHI).

B coBpeMeHHOW TUHTBHCTHUKE MPUHATO Pa3ieisATh HEJIMHEHWHBIC TEKCTHI Ha
HECKOJIbKO MOJIM(UKAIIHIA:

1. MOHOKOJI0BBIN TEKCT (00J1a/1aeT TOMOT€HHOM JIMHEHHOMN WU HEeJTUHEHHON

cTpykTypoil)?;

2. TUKOJOBBIA TEKCT / KPEOJU30BAHHBIA TEKCT (CTPYKTypa MpeCTaBleHA
COUETAHHE IBYX HEOTHOPOIHBIX CEMHOTHYCCKUX CHCTEM)

3. TOJIMKOIOBBIN TEKCT (COETWHEHUE MPOSBICHUN €CTECTBEHHOTO SI3bIKA H
BU3YaJIbHBIX KOI[OB)135.

B nuHrBucTuke Ha CErogHSIIHUN J€Hb, BCE Oosiee MPOUCXOAUT OOpallleHue
UCCIeIoBaTeNel KO BTOPOM U TpeThel rpynne (B TOM YUCIE B paMKax IUPPOBBIX
WIM WHTEPHET — HCCleloBaHUAX). Bmecte ¢ TeM, cpeau uccieaoBaresieil HET
MOJIHOTO COTJIACHSI B OTHOIICHHH NEPUHHUIIMI M COAEPKAHUM ITUX JCPUHUIUH.
O0600u1as XapakKTepUCTUKU KPEOJIM30BAHHBIX TEKCTOB, MOYKHO C YBEPEHHOCTBIO
3aKJIFOUYUTh, YTO B 3TOM CJIy4ae pedb MOXKET UATH O CHHKPETUYHOW OpraHu3aluu
M TPEICTAaBICHHOCTH TEKCTA, BKIIOYAIOLIETO BHU3yaJbHBIE KOJbI B KadyeCTBE
JIOMUHAHTHBIX (HE KOMMEHTapUil K «HU300pakaeMoOMy», a caMoO «H300paxaeMoe»
00J1a1aeT CMBICIONOPOKIAIOIEH (byHKuHeﬁ)136. B oTiimume oT IMKOAOBBIX TECTOB,
MOJIMKOJIOBbIE ~ TEKCTbl  (DYHKIHMOHUPYIOT  MOCPEICTBOM  JIOMHUHUPOBAHUS
MKOHMYECKOI'O dJIEMEHTA TEKCTA, IIPE3EHTOBAHHOIO aIpecaTy B Ka4eCTBE HEKOETO
uenoro. Kak ormeuaer E.E. AHMCMMOBA, MMOJIMKOOOBBIN TEKCT OPUEHTUPOBAH Ha

o o 137 . o o
AOCTHXKCHHC IMparMaTU4CCKOM ILCJIM, MHTCHIMU aBTOpa . Eme OIHOHU 4YCPTOU

IIOJINKOOOBBIX TCKCTOB, O KOTOpOfI HGO6XOI[I/IMO CKa3aTb — CCMHOTHYCCKAA

133 Anncnmona E.E. JIMHIBHCTHKA TEKCTAa M MEXKY/IbTypHAs KOMMYHHKAIHs (HA MaTepuaie KPeoTH30BAHHBIX
TEKCTOB): Y4el. mocobue Juis cTy. ak. HHOCTP. 513. By30B. — M.: Academia, 2003.

134 Bopomminosa M.b. Kpeosm3oBaHHBIH TEKCT B OJIMTHYECKOM AucKypee // [lonnTrdeckast TMHrBUCTHKA. Boim. 3.,
2007. C. 73-78.

135 Hexpacosa, E.JI. K Bompocy 0 BOCIPHATHE MOTHMOJAIBHBIX TeKCTOB // BecTHik TOMCKOr0 roCyIapCTBEHHOTO
yauBepcureTa. Ne 378, 2014. C. 45-48.

136 Uepnssckast, B.E. JIuarsuctuka tekcta: I[10JUKOI0BOCTh, HHTEPTEKCTYATbHOCTD, HHTEPAUCKYPCUBHOCTD: YUeo.
nocobue. - M., 2009.

37 Ammncumona E.E. JIMHIBHCTHKA TEKCTAa M MEKKYIbTYpHAsS KOMMYHHKAIMs (HA MaTepuane KpPEOTH30BAHHBIX
TEKCTOB): Yuel. mocobue s cTya. hak. HHOCTp. 53. By30B. — M.: Academia, 2003.

62



OCJI0KHEHHOCTD TCKCTA, Tpe6yI01ua;1 THIATCJIBHOTO W MHOI'OMCPHOI'O aHaJIn3a.
CJ'ICI[OBaTeJ'IBHO, CHGI_[I/I(I)I/I‘—IHOCTB IMTOJIUMKOJOBBIX TCKCTOB 06}’CJIOBJI€H3

% B 3apyGexHbBIX

HEOHOPOHBIM TPEJCTABICHAEM KOAOB HX OOpa3yIOmHX
MCCIEMOBAHMSX  NPUMEHAIOT — MOHATHE  MYyJIbTHMOZANBHOTO  TeKcTa
ABJISIFOIIETOCS. CHHOHUMUYHBIM TOHSITUIO TOJIMKOJAOBOTO TEKCTAa B OTEYECTBEHHOM
TeOpUH U npakTuke. OOIMUM MEXTy STUMH MOJIX0/IaMU SBJISIETCS TPEJICTABIICHUEM
O TOM, 4YTO TpOIECC AEKOJUPOBAaHUS KaK CHocoba aHanmm3a COOOIICHHS B
CEMUOTUYECKOW CHCTEME MOYKET IPUBOJUTH K Pa3IMYHOMY IIOHHMAHHIO OJIHUX U
TEX K€ TEKCTOB. Pa3nuuus, BO3HUKAIOMIKWE B BOCHPHUATHN NOJHUKOJOBBIX TEKCTOB
BO MHOTOM OOYCIaBJIMBAIOTCS YCTAHOBKOW HCCIEAOBAaTeNld — Kakas 3HaKoBas
CTpyKTypa  sBI€TCi  JAoMuHuUpyroumei? Ha wHam  B3man, nmomoOHas
HEONPEeNEIEHHOCTh pEeIIaeTCd MOCPEACTBOM aHajiu3a CHTyaluu pedepeHuu,
BO3HUKAIOIIEH MEXIy COOOIIEHHEM aJpecaHTa U CIOXKHUBIIMMUCA 00pa3oMm y
anpecata.  YchemHas CHUTyauusi pedepeHIuu MpeanonaraeT, 4To ajapecaT
«MPABUIIBHO» HMHTEPIPETUPOBAI CYyTh NOcCHaHuA. Jlymaercs, 4To yKa3aTelsiMU
yCIemHo pedepeHuy MOryT BBICTYyNAaTh TaKUE IOKAa3aTelM Kak peakluu
ayIUTOPUHU — CMEX, alJIOJAUCMEHTHI U T.[I.

Takum  oOpa3zom, TpeABapUTENbHBI  aHaIUM3  KehWca  HUCTOYHHKOB
IpeAnosaraeT, 4YTo Ha IPAKTUKE MCCIEI0BAaTENb MOYKET BCTpEYaTh Pa3IMYHBIC
couetaHuss monupuxanuii TekctoB. Kaxnas w3 3tux Moaudukauuid Ttpedyer
0C000¥ METOAOJOTUYECKONW YCTaHOBKH. B OTHOIIEHWM MOJIMKOMOBBIX TEKCTOB
HEOOXOJMMO MCMOJb30BATh HECKOJIBKO ASTANoOB JEKOHCTPYKIUH, MO3BOJSIOIINX

MEePEXO/IUTh OT MOBEPXHOCTHOM K ITyOUMHHOM CTPYKTYype AUCKYpCa.

138 Anucumona E.E. JIUHrBHCTHKA TEKCTa K MCKKYJIbTYypHass KOMMYHHUKaLUsA (Ha Marepuajie KpCeoJIU30BaHHBIX
TeKCcToB): Yueb. mocodme anst crya. dak. mHOCTp. 513. By3oB. — M.: Academia, 2003; bonpmakosa, JI. C. O
COJICPKAHUU TMOHATHUS «OJMHKOIOBBIA TekcT» // Becthuk Caml'V. — 2008. — Ne 4. C. 22-24; Yepussckas, B.E.
JlmarBuctuka tekcra: [T0JIMKO0BOCT, HHTEPTEKCTYAIbHOCTh, HHTEPAUCKYPCUBHOCTE: Y4el. mocobue. - M., 2009.
139 Daly, A. Analysis and comprehension of multimodal texts // Australian Journal of language and literacy, Vol.
34, No. 1, 2011. pp.61-80; Jing, . Visual images Interpretative strategies in multimodal texts // Journal of language
Teaching and Research. — 2013. Vol. 4. — No.6. — pp. 1259-1263; Kress, G. Multimodal discourse: The modes and
media of contemporary communication / G. Kress, T. van Leeuwen. — London: Edward Arnold, 2001.
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I'JIABA 111
STORYTELLING KAK UHCTPYMEHT TPAHC®OPMAILINU I'EHIEPHO —
PEJIMTMO3HOI'O CTATYCA B BUPTYAJIbHBIX ITMCKYPCAX

3.1 «Storytelling» xax BapuaHT BUPTyaIbHOTO aBTOOMOTpahUIECKOro HAppaTUBa

Wnes oOpaitieHust K 3TOMy pasziely TeMbl BO3HHUKIIA B XOJ€ MCCIEIOBAHUS
PENMTHO3HOTO OIBITAa TMPEACTABUTENICH MBIKCHHUS HCIAMCKOTO (HeMHHH3MA,
WCIIOJB3YIOINX BHPTYyaldbHbIE CpEObl B KAuyeCTBE CTPATETHMH PaCUIMPEHUS
ATAIUTAPHOTO JIUCKypca MPUMEHUTEIBHO K MCIAMCKOW TEOJIOTUU U ¢uiocoduu,
COBPEMEHHOW HUCJIAMCKOM KYJIbType, a TaKK€ MHCTPYMEHTAM KOHCTPYHPOBAHHS
MYCYJIbMAHCKON PEJIMTHO3HOCTH. B [MaHHOW rjaBe pedb MOWIET, TJIaBHBIM
0o0pa3oM, 0 BOBMOXKHBIX crioco0ax aHanmu3a ¢gopmara «storytelling» xax Bapuanta
aBTOOMOTrPaPUIECKOr0 MOJIMKOJIOBOTO HappaTHBa MPUMEHHUTENIHO K TPaHCISIIUU
COBPEMEHHBIX MPE3CHTALUM MKEHCKOW HCIAMCKOW PEIUTHO3HOCTH B KOHTEKCTE
MHOT000pa3usi COLUAIBHBIX MOJEH.

OnbpIT KOHCTPYMPOBAaHHS HappaTuBa Kak aBToOuorpaduu  SBISETCS
JIOCTATOYHO PacHpOCTPaHEHHBIM CPEIU MPEICTABUTENEH UCIAMCKOTro (heMUHHU3MA
W BO3HUKACT 3HAYMUTEIHHO paHbIIE BO3MOXHOCTH TPUMEHEHUS METUNHBIX /
OHJIAMHOBBIX ~ MHCTPYMEHTOB  BEIIaHUS €  LEIbI0  paclpOCTPaHEHUS
aTbTEPHATUBHBIX (KaK TPAJAUIIMOHHOMY, TaK W OPUCHTAIBHOMY JIUCKYPCY)
B3TJISIIOB (T.H. «080UHOe azcenmcmeoy aBTopa). CTOUT TOMHHTH, YTO paHee
aBTOPHI OOpalalnuch K CBOEMY ajpecaTy B YCJIOBHUSX JCHCTBHUS PEIUTHO3HON U
MOJINTUYECKON TIEH3YPhI, a TMPAKTHKA IMyOJUYHOTO MO3UIIMOHUPOBAHUS MOTJa
O00epHYThCS TSKENBIMUA TOCTEACTBUSIMU KaK JJII CaMOTO aBTOpa, TaK U €ro
aapecata (Hanpumep, @. Mepueccu, 3. anb — [Nazanu, JI. lladuk). B kakoit — To
CTETICHU, HOPMATUBHBIM KOHTPOJIb HaJ 00IIeCTBEHHOU cepoii B psijie TOCyAapCTB
bmmxnero BocTtoka akTyanu3upoBai pacliupeHue albTePHATUBHBIX JUCKYPCOB U

140
KI/I6CpHp00TpaHCTBaX . IlosiBUIMCh BO3MOKHOCTH AJIs1 pealin3aliii pa3IMYHbIX

10 Tschirhart, Ph. The Saudi Blogosphere: Implications of New Media Technology and the Emergence of Saudi-

Islamic Feminism  // CyberOrient, Vol. 8, Iss. 1, 2014. DJIEKTPOHHBIA  JIOCTYII:
http://www.cyberorient.net/article.do?articleld=8864
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CTpaTeruii B 00J1aCTU PEIUTHO3HOM, TOJTUTHUYECKON M MHBIX THIIOB UICHTUYHOCTH
(MHOr00Gpa3ye HHAMBUIYaTbHBIX PEIMIHO3HBIX TTOIHKOTOBBIX iathopm) .

[TonnMaHne KOHTEKCTa OBITOBaHMSI TOTO BapHaHTa HappaTHBa, MO3BOJIUIO
UCCJIEI0BATEISAM chopMupoBaThH YCTOWYMBOE ucTopuorpaduueckoe
npejcTaBieHue 00 aBToOMorpaduu Kak MHOIOCJIOWHOM HCTOYHUKE, TPEOyIOLIEM
0co00ro nojaxoja (Harpumep, Teopusi «KMHOrokpaTHoW kputukm» M. Kyk; meron
«Bo3Bpaenns BoirecHenroron C.C. ®puaman)'™®. TTockonsKy aBToGHOrpadust
nojpa3dyMmeBasia pabOTy € KpPUTHUYECKHUMH CTpaTerHsMU aBTOpa Ha YpOBHE
MOJATEKCTa, TO OT UCCIEAO0BATENs TpeOOBaIaCh KOHUEHTPALMS, IPEXKIE BCEro, He
HA MOBEPXHOCTHBIX, 4 HA TTyOMHHBIX YPOBHSX IMOCIHAHMS . MHBIM 06pazoM: He
TOJILKO Ha COJEp>KaHWU TIOBECTBOBAHMs, HO U cloco0ax / KaHalax mepefadu
aBTOOMOrpaPUUECKOro COOOHIEHUS. 3aMETUM, YTO HECMOTPS Ha pacCIIMpEeHHe
BUPTYAJIBHBIX BO3MOXXHOCTEW Il OCYILECTBIICHUS AJIbTEPHATUBHBIX JIHUCKYpPCOB,
MHOTHE W3 MpeJCTaBUTENIed MCIAaMCKOTO (peMHHH3Ma U CEroJHS COXPaHSIOT
CTpPAaTEeTUU  «3aBYaJUPOBAHHOIO»  MOATEKCTa, OyIydyd TpaxaaHaMu  WIH
MOAJAHHBIMU TOTO WJIM MHOTO rocynapctsa (Hampumep, CaynoBckas ApaBus,
Upan, ITakucran, Adranucran).

Hecmotpss Ha TOT (hakT, UTO SMUCTEMOJIOTHS M COLMAIBHBIE MPAKTHKH
uciaMckoro (QemMuHH3Ma B 3apyO€KHOM MCCIIEOBATEIbCKOM JUTEpaType
MOJIYYHJIA JTOCTAaTOYHO TMOAPOOHOE OCBEIIEHHE, MpoljemMa «Iepexoa» - OT
oOnafaHusi PENMrHO3HBIM 3HAaHWEM K  PEJIUTMO3HOMY aBTOPUTETY WM
aBTOHOMHOMY CTaTyCy HWHTEpHpETaTopa PpEeIUrHo3HbIX TEKCTOB (WM B Oosee
HIMPOKON TMEpPCHEKTUBE: COUUAIBHBIX M MOJUTUYECKHUX MPAKTUK) — COXpaHSET

HGO6XOI{I/IMOCTI) IMPUBJICUYCHUA JOIIOJIHHUTCIBHBIX HWCTOYHHKOB. I[lo MHEHMIO

(maTa obparnenus 14.12. 2017); Al-Obaidi, J. A. Media Censorship in the Middle East — Portland, 2007. pp.18-
19.

! Tohamy, A. Youth Activism and Social Networks in Egypt // CyberOrient, Vol. 11, Iss. 1, 2017. DnexrpoHHbIit
JOCTYIL: http://www.cyberorient.net/article.do?articleld=9815 (nara olpareHust 14.12. 2017);
Abadi H. Gendering the February 20th Movement: Moroccan Women Redefining: Boundaries, Identities and
Resistances 1/ CyberOrient, Vol. 8, Iss. 1, 2014. DJEKTPOHHBIN JIOCTYII:
http://www.cyberorient.net/article.do?articleld=8817 (nara o6pamienus 14.12. 2017).

“2Abdo, D. M. Narrating Little Fatima: A Picture is Worth 1001 Tales // «Multiple Critique» in Fatima Mernissi's
Dreams of Trespass: Tales of a Harem Girlhood. Image [&] Narrative [e-journal], 19 (2007). DieKTpOHHBII JOCTYII:
http://www.imageandnarrative.be/inarchive/autofiction/abdo.htm (nara o6pamenus: 20.01.2016).

3 Abdo, D. M. Narrating Little Fatima ...
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K. C. Jxoyitmu u 11I. Amup — Moaszamu Oosblliee BHUMAaHHUE WCCIEAO0BATENN
yAEJsUIH BCE ke mpodiieMaM (popMHUpPOBaHUS KEHCKOW UCIAMCKON UJIEHTUYHOCTH,
a Takxke Tmpoleccy TpaHchopMmalMyd TeHAEPHOTO CTaryca B acleKTe YyTpaThl
FICITAMCKOMN HACHTHIHOCTH .

Keiic ucnamckoro ¢emuHu3Ma, KaKk U HMHBIX CHHXPOHHBIX TE€HJIEPHO-
PEIUTUO3HBIX MYCYJIbMAHCKUX COOOIIECTB (IUIsl KOTOPBIX KATErOpHUsl IO
SBIISIETCSL PEAbHO CYIIECTBYIOUINM (UIBTPOM KOHCTPYHPOBAHUS PEIUTHO3ZHON
UJCHTUYHOCTH) IMIO3BOJISIET MCCIIEOBAaTh MPOLECC TMEpexoAa OT COCTOSHUS
¢bukcanmu ceds Kak 4YacTh KOH(PECCHOHAIBHOIO COOOIIECTBA K COCTOSHHUIO
BUJICHUSI B KauyeCTBE areHTa, O0O0JIaJaloliero BO3MOXKHOCTBIO MpeoOpa3oBaHuUs
Cpellbl, Ha TIpaBaxX JETUTUMHOIO MPEACTABUTENS YMMBI. TakuM 00pa3oM, BasKHBIM
CTAHOBHUTCSI HE CTOJIbKO COy4YacTue€ (BKJIIOYEHHOCTh B PEIHMIHUO3HYIO Cpeny),
CKOJIBKO TpaBe Ha «Ipeo0pa3oBaHusy / TpaHCPOPMAILIUIO Cpebl (HOPMATUBHON B
CWIy JIWCTBHS PEJIMTHO3HBIX HOPM), 3adUKCUPOBAHHOE B TEHACPHO —
PEJNIMTMO3HOM CTaTyce, U Peaiu3yeMOe MOCPEICTBOM PEIUTHO3HOTO aBTOPUTETA.
B stom u 3akimovaetcs uaest Tpanchopmaiiuu, BOIIIOMIAIONIASCS OOCPEIOBAHHO —
yepe3 Meaua — oOpasbl, HOBBIE PEIUTHO3HBIE (PYHKIHUHM, TEKCThl M MPAKTUKH,
GYyHKIUOHUPYIOIIUE HE TOJBKO B 30HAX «IPEAMHCAHHOTO» PEIUTHO3HOU
TpagulMEel, HO U aJbTEPHATUBHBIX BUPTYAJIbHBIX MPOCTPAHCTBAX.

Ilog TpaHcdopmanuell, B [JaHHOM ciy4yae, IOHUMAETCs IMpoIecc,
HaIpaBJICHHBIM Ha TPEOJOJICHUE JIOMHUHUPOBAHUSA, TPYNIOW WA OTACIbHBIMHU
NEPCOHAMM, OCO3HAIOIIMMH CBOE  HMCXOJHOE  TMOJOXKEHHE C  TO3UIUHU
«MOTYMHEHHBIX» (B JAHHOM BapUaHTE — TMOJPa3yMEBAIOTCS MPEICTABUTEIN
uciramckoro demunusmay). Cnemys 3a ToitH A. Bam [lefikom B Bompoce
ONpENENeHUs] MPEAMETHOTO TOJ KPUTUYECKUX JUCKYpPC - HCCIIeOBaHUMN
(moHuUMaeTcsT HE B KadyecTBE METOoJa, a CKopee Kak Crocod TreHepaluu
npoOJIEMHOTO MO ISl 0OTOOpa MCTOYHMKOB aHaIM3a) YTOYHUM, YTO Pa3inueHHUE

«AOMHUHHUPOBAHUA») U ((HO,Z[‘IPIHéHHOCTPI)) IMPOUCXOOUT 3a CYET OCO3HAHUS BJIaCTH,

" Jouili, J. S., Amir-Moazami, S. Knowledge, Empowerment and Religious Authority among Pious Muslim

Women in France and Germany // Islamic feminism: current perspectives. (Anitta Kynsilehto ed.) Tampere Peace
Research Institute Occasional Paper No. 96, 2008. pp. 57-59.
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MMOpOXKAaroIcH CUTyaluro HCpaBCHCTBA MCXKJ/AY OTHMH  KaTCropusiMu .

OOHapy>KUB 3Ty OIIO3UIUIO0 B METOJOJIOTHUYECKON MEPCIIEKTUBRE, CIIEyeT BHECTH
HECKOJIBKO Ba)KHBIX 3aMEUaHU OTHOCHUTEIHHO aBTOOMOTpadUIECKUX HAPPATHBOB
KaK MCTOYHHMKA B aHaju3e TpaHC(HOPMATUBHBIX MPOIECCOB (B AMCKYPCHUBHBIX
YCTaHOBKAaX M HAPPATUBHBIX CTPATETHUSIX UCIAMCKOTO (PeMHHHU3MA).

Bo - mepBBIX, HEOOXOIWMO TMOSICHUTH, YTO (EHOMEH «BJIACTU» B
AMHUCTEMOJIOTHH HCIAMCKOTO (peMHHH3Ma, HE CIIeAyeT HHTEePIpPEeTHPOBATh Kak
BO3MOXKHOCTh OCYILIECTBIISITh MPAKTHUKY «PYKOBOJCTBa» - CKOpee Kak oOpeTeHue
CyOBEKTHOCTH Yepe3 peaanu3alliio MpeCcTaBIeHU 00 UCIIaMCKOM 01aro4yecTuu.

Bo — BTOphIX, mEns TpaHcopmanuu Kak Mporiecca, MOApa3yMeBaeT He
3aMELICHUE B OMMO3ULNU IIOAYUHEHHBIE» - «IOMUHUPYIOIINE» (Yepe3 MPaKTUKY
COIIPOTHUBIICHUS ), & CHATHE STOM OMMO3UIIMOHHOCTH KaK TaKOBOM.

B — tpeTbux, 0003HaUeHHAs! ONIIO3ULUS, ABISAETCS AUPPEPEHIUPOBAHHON U
HE Tpeanojiaraer cTporo 000coOneHHsl reHACpHBIX NOo3uIMi. TolbKo ¢ yuéTrom
TUX OCOOEHHOCTEH peub MOXKET HIATH 00 HCCIEIOBAaHUM HAppPAaTUBHBIX U
JUCKYPCUBHBIX CTPATErvil KEHIIMH — MYCYJIbMaHOK, OCO3HABIIUX PE3YJIbTALUIO
HEPAaBEHCTBA U CTPEMSIIUXCS peaqn30BaTh HJICI0 MO3UTUBHOCTU COIMAIBHBIX
U3MEHEHUH (B pUTOPHKE, TPAKTUKAX, CEMUOTHYECKUX BBIPAKEHUAX) OOPATUBIIICH
K (pe)uHTeprpeTalui HCIAMCKOW TyXOBHOW TPAaJULMU M SKCTPANOJIUPYS 3TOT
OIBIT HA pa3U4HbIe oOnactu kommyHukanuu. Ecmu storytelling oGo3nauaercs
HaMU Kak crienupuyeckuii popmar BellaHus, TO PUTOPUKA CIIMKEPOB SIBIISIETCS €ro
CMBICJIOBBIM HAIOJIHEHHEM, JUCKypcoM. Pomb puTOpHueckux crpaTeruii B
KOHTEKCTe (PYHKIIMOHUPOBAHUSI MCIAMCKHX TpPaHCHAIIMOHAIBHBIX CETEH YyXKe
nonHuManach B ucciaefoBaHusax M. Kyk, Koropas mnpunuia K BBIBOILY, 4TO
puUTOpHYECKasl CTpaTerusi SBISETCS OJHUM W3 BAXXHEUIINX WHCTPYMEHTOB

146
penpe3CHTAINH I'CHIACPHO — PCIIMTUO3HOIO CTAaTyCa .

5 van Dijk, T.A. Introduction: Discourse and Domination, in T.A.van Dijk, Discourse and Power. - N.Y.: Palgrave

Macmillan, 2008. pp. 1-26.
146 Cooke, M. Multiple Critique: Islamic Feminist Rhetorical Strategies // «Nepantla: Views from Southy», Vol. 1,

no.1, 2000, pp.91-110.
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Tax BO3HHMKaeT HEOOXOAMMOCTh OMPEJENIEHUsI HCTOYHUKOBOTO MOTEHIINAA
dopmara storytelling B mpomecce Tpanchopmanmu 00pa3oB aKTUBHOCTH JKEHIIIHMH —
MYCYJIbMaHOK, Y€l JIMUHBIM OMBIT, O1aro1apsi BO3MOKHOCTSIM COLMAIBHBIX MENINA,
CHOCOOEH KOHCTPYMpPOBATh HOBBIE MPEJCTABICHHUS O TE€HACPHO — PEIUTHO3HOM
CTaTyce B IIpOLECCe IMPOU3BOJACTBA 3HAHUI 00 HCIaME€ U MOCIEAYIOIIEM €ro
BOIUIOIIEHNH B COLIMAIbHBIX MPAKTUKAX.

BeposiTHo, B 1aHHOM citydae, Oy/IeT YMECTHBIM BOCIIOJIb30BAThCS TOHATHEM
«wiringy» , npumensieMbiM ['. bant B koHuenmumu «iMuslimsy, monnmMast mox HUM -
CETeBOE MPOM3BOACTBO W CHHXPOHHYIO TPAHCISIIHUIO PEIUTHO3HOTO 3HAHMS
MOCPECTBOM THOPUAHBIX MEAUNHBIX MHCTPYMEHTOB (OJiOr, BUIEOKaHaj, BEO -
cailT, couuaibHas CeTh, NPWIOKEHHE M MOOWIBHOrO TenedoHa, ayauo —

147
. IlockonbKy TpaHcpopMalMs Kak HPOLECC MNPEeanoaracTt

pecypcsl U T.A.)
W3MEHEHHUE TMPEJICTAaBICHUA O BJIACTH, TO HJIsi HAC KpailHE Ba)KHO HaOIIOAaTh
KOHKpETHbIE (OpPMBI M MEXaHU3Mbl OCYIIECTBICHHS CBOETO pojAa BBIXOAA 3a
npeenbl «MOTYMHEHHBIX» (M3MEHEHHWE TEeHAEPHO — PEIUTHO3HOTO CTaTyca)
Omaromapsi aHaJIM3y OTAIUTAPHON PUTOPUKH, OOPETEHHIO COLUAIBLHOTO W
PEJIMTHO3HOTO aBTOPUTETA.

Storytelling KakK BapHaHT aBTOOMOTpaPUIECKOTO HappaTHBa,
OCYIIECTBIISIETCSI TIOCPEACTBOM PUTOPUUYECKHX CTPATETUN M MPEJCTABISET COOOM
COBPEMEHHBIN CIOCOO TPAHCISIMU ONPENCIEHHON WU WU KOMIUIEKCa HJEH,
3HaHHUS 4Yepe3 CTPYKTYpPy HappaTUBHOTO ToBecTBOBaHUs. I[loBecTBOBaTelbHBIE
CXEMBI TPEMOJHOCATCS AyAUTOPUN KaK JUYHAS «HCTOPHUS», OTCHUIAIOIIAs, Kak
IPaBHUIIO, K 00Jee MAaCCUBHOMY IUIACTY, MOJHUMAEMON MEPEAATINKOM MPOOIEMBI.
Storytelling (xak ¢dopmat), o0magaeT COOCTBEHHBIM KAHPOBBIM CBOEOOpa3HeEM,
KOHLEHTPUPYSACh BOKPYr CyObeKTa IOBECTBOBAaHMS,  Tepos (IepenaTyuka),
(buUKCUpYIOUK CBOHM OMBIT B TPEX Makpodasax: a) CHUTyalus 10 npeoOpa3oBaHUs
cebs wWiam OKpyXaromieil ero cpembl; 0) COOCTBEHHO MPOOJIEMHOE TOJjIe

npeoOpa3oBaHus; B) MPEOA0JIECHUE repoeM MPOOIEMHOM CUTYAIMH UM OCO3HAHUE

17 Bunt, G.R. iMuslims: rewiring the house of islam. Islamic civilization and muslim networks. - Chapel Hill: The
University of North Carolina Press, 20009.
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nyTd mnpeogodeHus. llpecrmemyss CBoe IENbI0 MPEOAOJCHUE BO3MOMXKHBIX
KOMMYHHUKATHBHBIX 0aphepOB MEKIy PACCKa3YMKOM U ayIUTOPHEH, Takoi popmar
3aJIEUCTBYET HOMOIIMOHAIIBHO - KOTHUTHBHBIE COCTABISIOIINE BOCIPUSTHUSA
MOCJICIHUX, TIpeBpamiasi HCTOPUI0 U3  «KOHCTPYHPYEMOTO»  aBTOPOM -
paccka3zyukoM (MpeACTaBUTEIEM KOTOPOrO TEHEPh U SIBISETCS HEMOCPEACTBEHHO
pacCKa3umK) B «HACTOSIIEe» IS aapecara (CIyIaTess /3puTelis/ YuTaTess).

OmHrM W3 KpyHmHEHIMX «mpousBogutenein» Storytelling mMokHO cumTaTh
BUPTYaJIbHYIO maThopmy HEKOMMEPYECKOTO donma TED
(Technology Entertainment Design)**®, momymsprocts koTOpoit drkcupyercs He
TOJIBKO OJIaroapsi KOJWYECTBEHHBIM MTOKA3aTEeNISIM BOBIICUEHHOCTH ayITUTOPUH, HO
U T7100abHBIM 0xBaToM Bemanus (113 s361k0B).

Ha coBpemennom ostame Storytelling ocymiectBiisiercs Kak oOpallleHHe K
azipecary MOCPEJCTBOM <« KHUBOTO» BBICTYIUJICHUS, TaK U Yepe3 €ro BUJICO3AINCh,
KOTOpast BIIOCTIEACTBUU pa3Mmeniaercs Ha tiargopme TED B cBoOOgHOM moCTyTIE.
B pamkax maHHOW miaToOpMbl U BCTPOEHHOM MOMCKOBOM CHCTEMBI (HapaMeTphbl
noucka — «muslimy» - «islam» - «womany), HamMu OBLI MOJyYe€H MAacCHB
BUJICO3ANMCEN BBICTYIIEHUM, M3 KOTOporo Omuia copMupoBaHa BLIOOpOUHAsS
COBOKYMHOCTh - 46 BoicTymuieHuid («talks»), cooTBeTrcTByOImIAs ClEAYIOIIMM
KPUTEPHUSIM:

1) cnukep, SBISETCS MPEACTaBUTENIEM MCIAMCKOTO COOOIIECTBa, T.€. SBISETCS

HOCHUTEJIEM HCIIAMCKOU AYXOBHOM TPaaULINH;

2) BBICTYIUICHHE CIHKEpa COOTHOCHTCS C TEHIAEPHOW MpoOIeMaTUKOn
NPUMEHUTEIPHO K MCIAMCKHM COOOIIECTBAM M TeM TeorpaduuecKkum
JIOKAITUSIM, TJI€ OHU CYIIECTBYIOT.

Bce nCTOYHMKM MpEACTaBIIEHbI MOCPEICTBOM AHTJIMUCKOTO A3bIKA. (11 Kakmoro
U3 CIIMKEPOB AHTIMNCKUNA SI3BIK HE SBIISCTCS POJHBIM S3BIKOM, OJHAKO B KAKIOM

149
M3 CJIy4acB OTMCHACTCA CBO6OI[HEI$I SA3BIKOBAA NMPE3CHTALIUA

1 TED [Dnexrponnsiii pecypc]. URL: https://www.ted.com/ ; https://www.ted.com/topics/storytelling (mara
obpamenus: 13.10.2016).

9" Allmann, K. Arabic Language Use Online: Social, Political, and Technological Dimensions of Multilingual
Internet Communication. The Monitor, 2009. pp.61-76.
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B conepxxanum onnaitn — mnatgopmel «TED» Takxke BceTpedarorcs
BBICTYIUICHHS CIIUKEPOB, KOTOPBIE HE OTHOCAT CeOs K TOW MM MHOM peIMTruo3HON
TpaJuLUKU, U MPE3EHTYIOT pa3HooOpasue akajeMudeckoro Aauckypca. Hampumep,
peur H. denpamana 0 BO3MOXKHOCTSIX HMHTETPALMM IIapHaTta B OpPUTAHCKYIO
CyIeOHyI0 cucTeMy (OJlHAa U3 YCTaHOBOK aBTOpa COOOILAET, YTO PEIMIUsl Kak U

150

IMOJIMTUKA — TCXHOJIOTHH VYIIPABJICHHUA COHI/IYMOM) . Nmm xe BBICTYIIJICHUC JIL.

X93nT0H (aBTOpa OJHOW M3 Omorpadwuii mpopoka Myxammama), B KOTOPOM aBTOP

o 151
IMPE3CHTOBAJIA JTUYHBIN OIIBIT U3YYCHHA TCKCTA KopaHa

. Kak B mepBoMm, Tak u BO
BTOPOM CITy4ae COAEPKAHUE BBICTYIUIEHUM TEUCTBUTEIBHO OTHOCUTCS K UCIAMY
KaK pPEeJIMTUH, WIA UCIaMCKOMY TpaBy, HO, TEM HE MEHEE, HE BKIIOYACTCs B KEHC
UCCJICIOBAaHMUSI Ha TOM OCHOBAHWH, YTO ATH aBTOPHI HE SBISIOTCS HOCUTEISIMU
WCIIAMCKOW PEJIMTUO3HOW TPAIUIIUH.

B kadecTBe MHOrO mpHMepa MOXHO MPUBECTH BhICTyIUIeHHME M. Xamau
«Islamic feminism»'®®, MmockoIbKY BBICTYIUICHHE MPEACTABISCT pPEAIH3ALMIO
aKaJeMHUecKoro IUCKypca, He SBISISICH COOCTBEHHO HappaTMBOM IO CBOEH
CTPYKTYpP€, TO 3TO BBICTYILJICHHE TaK)Ke HE BKIIIOUEHO B CTPYKTYpYy keiica. Takum
oOpazomMm, 3a mpeneslaMH Keiica BBIHECEHBbl BCE€ HE HappaTUBHBIE TEKCThI (HE
SBJISIOTCS. ~ aBTOOMOrpa(MUYECKMMHU; HE  MPEANOoJaraloT HappaTUBHBIX U
JMCKYPCUBHBIX CTpaTETHii).

Cnenyer oTMeTuTh, 4TO  «BHYTpW» TED (dyHKIMOHHMpYET aBTOpPCKHIA
obpasoBatenbHbIi mpoekT «Religion: understanding islamy (kyparopom koToporo

1
BeicTymaeT peuruoBen T. Cyya™). M3 IpeUIOKEHHBIX MATECPUATIOB IPOCKTA B

. ., 154
Keiic wucciegoBaHUs ObUIO BKJIIOYEHO TOJIBKO BhICTyIUieHHMEe M. Axifona ™,

10 Noah Feldman «Politics and religion are technologies». TED2003. 15:07. Filmed Feb 2003. TED

[DnexTponHBIH pecypc]. URL:
https://www.ted.com/talks/noah_feldman_says_politics_and_religion_are_technologies (mara obpaleHus:
4.01.2017).

151 | esley Hazleton «On reading the Koran». TEDxRainier. 9:33. Filmed Oct 2010. TED [DnekTpoHHsiii pecypc].

URL: https://www.ted.com/talks/lesley hazelton_on_reading_the_koran (nara o6pamenus: 4.01.2017).

152 Malika Hamidi Islamic feminism. TEDXxFlandersSalon. DNeKTPOHHbIH JIOCTYII:
https://www.youtube.com/watch?time_continue=5&v=g6kFwyqjik0 (zata o6pamenus: 10.03. 2018).

153 Religion: Understanding Islam. TED [Dnektponneii pecype]. URL: https://www.ted.com/read/ted-
studies/religion (maTa o6pamenus: 4.01.2017).

1 Mustafa Akyol «Faith versus tradition in Islam». TEDxWarwick. 17:11. Filmed Mar 2011. TED [DuekrpoHHbiit
pecypc]. URL:  https://www.ted.com/talks/mustafa_akyol_faith_versus_tradition_in_islam#t-1008271  (mara
obpamenus: 4.01.2017).
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B3[JIS,IbI KOTOPOTO BO MHOTOM HICHTHYHBI HJESM HCIAMCKOTo pedopMusma B
acCHeKTe reHAEpHON NpOoOIeMaTHKY.

[TonpoOHOE ocBelieHne NOJOOHBIX MPUMEPOB, KOHEUHO, HUKOMM 00pazoM
HE CBS3BIBA€TCA C paccMaTpUBaeMOW B  HCCIEAOBAaHUM IPOOIEMATUKON
TpaHcpopMalMKi TE€HIAEPHO-PEIUTHO3HOTO CTaTyca, OJHAKO, BCE K€ IPECIETyeT
onpenenéHuyo nenb. [Ipexne Bcero, NpoaeMOHCTPUPOBATH PEIUTHOBEIUYECKOE
u3MepeHue o0cyxaaeMoci npobiaemaruku B popmare «storytellingy.

K coxanenuro, Korja pedb 3aX0JUT O COBPEMEHHBIX UCIAMCKHX MPAKTHKAX,
B YACTHOCTU MCIAMCKOM (peMUHU3ME, TO CBA3b 3TOro ()EHOMEHA BBIPAKECHUS
PEJNMTMO3HOCTH C KCIAMOM MOET OTPHULATHCS, CBOJS CMBICIIOBOE HACBIILIEHUE
UCKJIIOYUTEIBHO KO BTOPOM YacTH COYETaHUS — (PEeMUHHU3M (IIOHMMAsl, TIOJ HUM,
IPEXJIe BCEro, OMBIT XEHUIMH - aKTUBUCTOB M3 eBporerckux ctpad u CILIA).
Curyanus, cBsi3aHHas C NOHMMAHUEM 3TOTO TEPMHUHA, HA MPAKTUKE OKAa3bIBACTCS
KpaiiHe mpoOieMaTHYHON M TpedyeT OTIEIbHOro pa3BEPHYTOTO KOMMEHTapus,
MO3TOMY  TMO3BOJIUM Cce0€ OrpaHMYUThCA JIMIIb KPaTKUM  3aMEUYaHUEM.
PaccmoTpeHne COBpeMEHHOTO MCJIaMCKOTO (peMHUHHM3Ma B Ka4eCTBE PEIUTHO3HOTO
U HHTEJUIEKTyaJIbHOTO ()EHOMEHa MpeAnojaraer, Mo HalleMy MHEHHUIO,
HECBOAUMOCTh  3TOM  MHMPOBO33PEHUYECKOM TMO3MUMM B paMKax uciama
VCKIIFOUUTEIBHO K IPOTECTHBIM MPAKTUKAM B KOHTEKCTE PACUIMPEHMsS IpaB U
NOJIMTUYECKUX CcBOOON. [7maBHBIM o0Opa3oM, Ha TOM OCHOBaHUHU, YTO
TpaHcopmalys TeHIEPHO — PEIUTHO3HOIO CTaTyca, B TOM YHCIE, TOCPEACTBOM
MPaBOBBIX MEXAaHMW3MOB M OOpa30BaHMs, SIBISETCS MPAKTUKOM, CTpOsIIeics Ha
rJIyOOKOM TMEpPEOCMBICIICHUH HCIAMCKOW MCTOPUH, KYJIbTYypbl, padore co
CMBICJIAMHM PEJTUTHO3HBIX TOHATHH, pa3IuYHbIM 00pa30M YKOPEHUBIIUXCA B

CO3HAaHMM KaK MyCYJIbMaH, TaK U JIOJICH, HE CBA3BIBAIOIINX CE0S C UCIIAMOM.
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3.2 MeTtonosnorn4eckast MOJIeNb aHaIM3a JUCKypcea «Story»

B kayecTBe BCTYNMTEIBHOTO TE3UCa K OJTOMY paslielly [JaBbl
UCCJIEI0OBATENHCKOW pabOThl MOXKHO COOOUIUTH CIEAYIOIIYIO HACHO: B KAKOM-TO
CMBICJIE HE TOJIBKO MCCIIENOBATEINb ONPEAEIACT METONO0JIOTHYECKYI0 YCTAHOBKY B
OTHOUIEHUU UCTOYHUKA JJIs aHAJIN3a, HO U CaM MCTOYHUK, OYyy4d OMO3HAHHBIM C
TOYKH 3PE€HUS, HTHOTO MPEALIECTBYIOIIETO UCCIEI0BATEIBCKOTO OIBITA, KTSTOTEET
K OCYIIECTBJIEHUIO OINpeNeNéHHbIX mpouenyp. MHMcxoas U3  pe3ynapTaToB
MPEANIECTBYIOMIETO AMIUPUUYECKOTO OIMCAHUS BHUPTYAIbHBIX TEKCTOB, OBLIO
YCTAHOBJICHO, YTO 3HAYUTEIbHBIA MAacCCHUB HMCTOYHHMKOB TNIPEACTaBIsCT COOOMH
pa3jIuyHbIC BapUaHTbl HApPPATUBHBIX TEKCTOB, NPE3CHTYIOLIUX pPeaIu3alnio
TEHJEPHOr0 JUCKypca M MpoOiieMy TE€HAEPHO — pEIUrHo3HOro craryca B
YaCTHOCTH.

[TockonbKy skaHpPOBOE CBOEOOpa3ne PACKPHIBACTCS HE B XOJI€ UCCIIEAOBAHMS,
a SIBJISETCSA U3HAYAIBHOM YCTAaHOBKOM TPAHCIUPYIOIIEH BUPTYaIbHOM MIIaTGOPMBI
(«TED») — «storytelling» xak cmoco06 pedeBoil Mpe3eHTAIMH HAPPATHUBOB,
o0NaaroMX OMNpeaeaEHHON CTPYKTYpOHl COOOIEeHHsS, W MPEINoIarariux
HAJINYWE aBTOPCKOM WHTEHIWH, - TO MPEICTABISAECTCS BO3MOXKHBIM MPUMEHUTH B
aHaJIN3€ UCTOYHUKOB KOMIUIEKCHYIO METOJO0JIOTUYECKYIO MOJIEINb, YUUTHIBAOLLYIO
9TH mapameTphl. B 3Tom cMmebiciie xaHp «Storytelling» cooOmaeT aBTopy rpaHuIlbl
€ro HappaThBa, U B TO € BpeMs MpeaBapseT oxuiaanus aapecara. B. IlImwuna,
CUMTAET, YTO OOBEKTOM HAPPATOJOTHUU SIBIAIOTCS CHOCOOBI KOHCTPYHPOBAHUS
HAPPATHBHBIX TEKCTOB .

JucTtanmupyschk oT 0030pHOI HcTOprOrpaduu COBPEMEHHONW HappaTOJIOTHH
U JIUCKYPCOJIOTMH, OTMETUM METOAOJOTMYECKYI0 TOTPEOHOCTh O0OpaTUTHCS
MMEHHO K OJTUM HampabjieHusM. Ha cerogHsAmHuii IeHb CYIIECTBYET LEJbIN

CIICKTP HCCICAOBATCIIbCKUX KOHHGHHHﬁ, ITOCBAIICHHBIX JaHHBIM

15 IITmuzx B. Happaronorst. - M.: SI3biku claBstHCKOiT KyasTypbl, 2003. C. 11.
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HAmpaBIeHusIM . BMecTe ¢ TeM, CTOHT OTMETHTb, YTO CPEAH MPEICTABICHHOTO
MHOTr000pa3us CyIIeCTBYET MOJAX0/I, OPUEHTUPOBAHHBIN, MIPEXKIE BCETO, HA aHAIIU3
JMCKYPCUBHBIX MpE3eHTaluid HepaBeHCTBa. Mcnamckuil peMuHu3M, Kak U Ipyrue
TEHJEPHBIE MJCOJIOTMM UCXOASIT U3 TMPUHIMNA HW3HAYAIBHOTO MPU3HAHUS
TEH/IEPHOTO HEPaBEHCTBA, II03TOMY OOpallleHHe K TEOpUU KOTHUTHUBHO —
JMCKYpCUBHOTO aHanu3a (kputuueckuit auckypc ananuz — CDA /KJIA) T.Ban
Jlelika mpencTaBisIeTCS  METOMOJOTMYECKH  OINPaBJaHHBIM  JeucTBHEM. B
poccuiickoil uctopuorpaduu U JUHTBUCTUKE moaxond T.Ban Jlelika mpeacraBiieH
JIETaIM30BaHO, TTO3TOMY B paMKaxX HCCJIEIOBaHUS HET HEOOXOIUMOCTH emié pas
BOCIIPOU3BOJIUTh BCE AaCHEKThl TEOPUHU, YyKa3aB Ha pabOThl ucCcIeaoBaTeNeH,
NPEACTABUBIIMX  MAKCUMaJIbHO  TIOJHO  METOJOJIOTMYECKYID  IPOrpaMmy
KPUTHYIECKOTO MHCKYPC — aHamm3a . BmecTe ¢ TeMm, CIeIyeT OTMETHTH DS
nporpammubix no3uiuit KA, okazaBmuxcs Hanbosiee BOCTPEOOBAHHBIMU B XOJI€
UCCIIEIOBAHUS:

[.KJIA MeTONONOrMYEeCKH HampaBJieH Ha aHajdu3 BOCHPOMU3BOJICTBA U
KOHCTPYUPOBAHUS UICOJOTHUYECKUX MOJAEJIEH MOCPEICTBOM SI3bIKOBBIX MPAKTHK;

2. B KJIA mnpu3Haercsi, 4To peveBble€ MPAKTUKA MOTYT OO0YyCIaBIUBATH
COIIMAJIBHYIO CTPYKTYpPY OOIIECTBa, U B TO K€ BpPeMs OTPAKAIOT BIUSHUE ITOU
CTPYKTYpBHI.

CornacHo METOJIOJIOTUYECKOM MporpaMMme aHajiu3a HappaTHUBOB BbIJICJICHBI
CJIEAYIOIINE KOMIIOHEHThI aHAJINA3A!

1) cooTHOIIICHNE 3aT0JIOBKA / Ha3BaHMSI TEKCTA C TIPECTABJICHHBIM TEKCTOM;

2) mparMaTuyeckoe aHOHCHPOBAHHE XapaKTEPHUCTHKA aBTOPCKOrO TE3HCa B
HappaTuBe (KpaTKOE U3JI0KEHUE, PE3IOME HApPaTHBa);

3) oskcmo3uius (opueHTalus / 0OCTaHOBKA - BpeMs, MECTO, CHUTYyallus,

JEUCTBYIONIUE JIUIA);

% Epcrurneesa, H.B. O6epemko, O.A. Moaenu ananu3a Happarusa // Uemnosek. CoobmiecTBo. Ynpasienue., No4,

2007. C. 95-107. Dnexrtpornsiii gocrym: http://chsu.kubsu.ru/arhiv/2007_4/2007-4_EvstigneevaOberemko.pdf
(mara obpamenus: 04.01.2018).

157 Kpasuenko H.K. TlpakTuueckass AUCKypCOJOTHS: IIKOJIbI, METOJIbI, METOAMKHA COBPEMEHHOTO JUCKYPC-aHan3a.
- Jlyupk: Bomuubnonirpad, 2012; bymaes O. B. ComnocraButenbHas mojmtudeckas meradoporiorus. — Huxaui
Tarmm: HTT'CIIA, 2011.
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4) 0CNOXHEHUE UCTOPUU:

4.1 oCNOXHSIOIINE ICUCTBYUSA, COCTABIISIIONINE OCHOBY UCTOPUH;

4.2 HEOKUIAHHOE coOBITHE (4uTo-TO HETIPEIBUJICHHOE 1507051
po0IeMaTUIHOR);

4.3 He3arIaHUPOBAHHbBIE NeNCTBUA (HempeHaMepEeHHOE u
HelleJIeHapaBICHHOE TTOBECHUE);

5) nombITKa (MTOBEICHUE, WHUITUUPYIOIIEE IMOMBITKY PEIIUThH MPOOJIEMHYIO
CUTYaIIHIO);

6) oreHKa IeHCTBHI aBTOPOM - PACCKa3unKOM

6.1 3HAYUMOCTH M CMBICT ICHCTBUS;

6.20THOIIIEHUE paccKa3yuKa K 3TOMY JIEUCTBUIO;

7) mcuxosoruveckue/(pu3ndeckue peakuu (M3MEHEHUSI B SMOIIMOHAIEHOM
WM TICUXOJIOTHYECKOM COCTOSIHUN );

8) pe3ostonys (Y4TO MOJYYHIIOCH B KOHIIE);
nocneACTBUS (MTOCIEACTBHS IICUXOJIOTUYECKOTO UITH (PHU3UOIOTUIECKOTO OTKITNKA)

9) TeMmopaibHasi CTPYKTypa HappaTHBa.

Jlns wccnenoBaHus CTPYKTYpbl HappaTWBa M JAHMCKypca B XOJ€ aHalu3a
WCIIOJIB30BAJICS KJIACTEPHBIM aHAJIU3 W CEMAaHTUYECKHM aHainu3 Ha OCHOBE
nporpamMmbl « T ropes». «Tropes» OCyIecTBIsI€T MHOTOCTYIEHUYATyI0 00paboTKy
JAHHBIX W TI03BOJISIET ONTUMHU3UPOBATH MPOIIECCYATBHYIO TPOrpaMMy KOTHUTHBHO-
nuckypcuBHoTo ananusa (CDA). Mubim 006pa3oM: KaKIoMy MPEIOKEHUI0 TEKCTa
IIPUCBAMBAJIACh OIICHKA B 3aBUCUMOCTH OT €r0 OTHOCHTEILHOTO BECa, MOPSIIKA €To
MOSIBJICHUST W €ro apryMEHTAIlMOHHOW pOJii. 3aTeM mporpaMma COpTHpOBalia
MPEMJIOKEHUsI B COOTBETCTBHM C WX COOTBETCTBYIOIIUMH ITOKAa3aTEIISIMHU.
KnacrepHslii aHamu3 IO3BOJWJ TPYIIIHPOBATH IEPEMEHHBIC JAaHHBIX TaKUM
oOpa3oM, YTOOBl YyKa3aTh Ha CTENEHb WX CBsI3aHHOCTH. CaMble OJM3KHE
oOBbEeIMHEHBI B KJIACTEpPhl HA MEPBOM IIare, a 0oJiee yJaJeHHble — Ha CIeAYIOIINX
miarax, o0Opasys BHU3YaJbHYIO CTPYKTYpy. B OTHOIIEHMM BBIOpaHHBIX HaMu

TEKCTOB / «StOry» 3a ICPEMCHHBIC IPUHNUMAJIMNCh SKBHUBAJICHTHLIC KJIACCBI, KOTOPLIC
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U 00pa3yloT TEKCT. DTO MO3BOJMIIO CAENaTh BHIBOA O COOTBETCTBUU COJICPIKAHUS
3aJIaHHOM TEME M C0c00ax JOTMYECKOT0 MOCTPOEHUS JUCKYPCUBHOM TEMBI.

Onucanue  MeTOJ0JIOTHYECKOH  MOAeJM  ABTOMAaTHU3UPOBAHHOIO
AHA/IM32 CTPYKTYPbI HAPPATHBA M AUCKYpca HAppaTHBa ' ;

l.onmucaHue TEKCTYaJbHOW CTPYKTYpPbl HMCTOYHUKOB (ommusi «Text
style»). OcHoBbIBasich Ha aHaIM3¢ CTHIMCTHUYCCKUX IMOKa3aTeseH, mporpamma
uaeHtuuuupyer ctwib Tekcta. COryliacHO ajiropuTMy MporpaMMa MOKET
UACHTU(DULIMPOBATD CIEIYIOIINE CTUIIH:

a) apryMeHTalUUMOHHBIA CTWIb / apryMEHTaTUBHOE IOBECTBOBAaHUE -
YTBEPKJIEHHE, OOBSICHEHHE, aHAJIM3, MONBITKA yOeauTh ayautopuio. Bo MHOTOM
3aBHCHUT OT YaCTOThI UCIIOJIb30BAHUS JIMYHBIX MECTOUMEHUH (Hanpumep, «51»);

0) TMOBECTBOBATEJIBHBIM CTWIb — PAaCCKa3UMKOM IIPE3CHTYETCS uepena
COOBITUH, TPOU3OILEIIINX B ONPENEICHHOM MECTE U BPEMEHH,

B) JEKJIAPaTUBHBIM CTHIIb — MEXY HAppaTOPOM U ayIUTOPUEH MPOUCXOIUT
YCTaHOBJICHHME KOMMYHUKAIMHU, COOOIIIEHUE TOUKU 3PEHUS;

I) ONHCATEJIbHBIA CTWIb — HAppPaTOp  ONMCBHIBAET, ONPEIEISET,
KJ1accu(uIUpyeT 4To-1ub0, COOOIIAIOTCS pa3InYHbIE XapaKTEPUCTUKU.

2) aHaJIM3 YacTOTHOCTH 3HAaUNMBbIX moJieil (onuus «Reference fields»);

@yHKIMSA  [OporpaMMmbel B KadeCTBE  pe3yJibTaTa  IPEACTaBIIAET
MOCJIEIOBATEIbHOCTh  BBIJICJIEHHBIX CJIOB 1O YMEHBIICHHIO YacTOThl HUX
YIIOMUHAHUSl B TEKCTe. ['pyIIibl CIOB 00pa3yl0T CEMAHTUUYECKUE IKGUBANEHMHbIE
Kaiaccel (Hampumep, cJIoBa - MOJMUTBA, Bepa, MeuyeTbh OyAyT OObEIMHEHbI
POrpaMMoOi B 3KBUBAJIEHTHBIN KJacc «penurus»). Takum o0pa3oM, 4aCTOTHOCTh
3HaYUMBIX TIOJIeH 00pa3yeT HepapXui0 IKeusaieHmuvlx Kiaccos. Kaxnomy
9K8UBATIEHMHOM) Klaccy TpOorpaMMa NpPHCBAaMBaeT IOKa3aTeilb YaCTOTHOCTH.
HNannast GpyHKIMS, Kak ¥ Apyrue pyHKIHUN MPOrpaMMbl CTPOUTCS HA JOCTHKEHHSIX
TEOPUH PUTOPUYECKON CTPYKTYpbI, B YAaCTHOCTH HA YCTAHOBKE: «... Kaxcoas

eouHuYya OUCKypca cyujecmseyem He cama no ceboe, a 000A8IAeMCsl 2080PAUUM K

158 o .
[Moxpo6Hoii ommcanwe pabOTHI C MPOTPAaMMOH TPENCTABIEHO B PYKOBOJCTBE IIOJIB30BATENS, HAXOAAIIEMCS B

OTKPBITOM  JJIEKTPOHHOM  JIOCTyIe Ha OQUIMAIBHOM caiiTe pa3paboTdymka. ODIEKTPOHHBIA  JIOCTYIIL:
http://www.semantic-knowledge.com/doc/\V81/text-analysis/index.html
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HeKOMOPOTi OPy2oti O QOCMUINCEHUS ONPEOeTeHHOL KOMMYHUKAMUSHOU Yeau» .
CrnenoBaTenbHO, MEXIY COCTABISIONIMMH 3KBHUBAJCHTHBIX KJIACCOB BO3HUKAIOT
YCTOWYMBBIE OTHOIIEHUS, MPEACTABICHHbIE HAa BCEX YpPOBHAX AucKypca. [lpum
MOMOIIM CIEAYIOMHUX TpadoB MPOTrPaMMOA BUBYATHZUPYIOTCS «CUIBHBICY» U
«cnabbie» CBSI3M MEXAY SKBUBAJICHTHBIMHU KJIacCaMmH, YTO MO3BOJISIET HAOJIOAAThH
KOTE€PEHTHOCTb JUCKYpCa.

AHAJIU3 COOTHOIIEHHS IKBHBAJEHTHBIX KJIACCOB ¢ rpadamu:

2.1 rpa¢ «Area». Ha sToM rpaduke KaKIblii SKBHUBAJECHTHBIM Kiacc
BU3yaIM3UpyeTCsl B BUAEC cdepbl, pa3Mep KOTOPOH NPOMOPIMOHATICH YHUCITY
oOpasyromux  cioB. PaccrosHue Ha rpaduke MeXAy LEHTPaIbHbIM
HKBUBAJICHTHBIM KJIACCOM M JPYTUMHU DKBHUBAJICHTHBIMU KJACCaMU TaKkKe
MIPOTIOPITMOHAIEHO  KOJMYECTBY CBSA3CH MEXKIYy HHUMH, MPEACTABISIONAMHI
oTHomeHusl. MHbIM oOpa3oM: eciu JBa Kjacca ONU3KW JAPYT K APYrYy, TO OHH
pa3zesioT MHOXKECTBO CBSI3BIBAIOIIMX OTHOIICHWM, KOTNA YIaJIeHbl JPYr OT
Ipyra, TO OJTO YyKa3blBaeT Ha cJab0OCTh CBs3EH. OKBHUBAJECHTHBIC KIIACCHI,
pacmoyio)KeHHbIE ~ CcJeBa  OT  I[EHTPAJbHOTO  KJacca  SIBIISIOTCS  €ro
«TIPEAIIECTBEHHUKAMU) B XPOHOJIOTUU TEKCTa, a T€, YTO PACIIONOKEHBI CIpaBa —
ABJIIOTCS ~ «peeMHUKamu». JlanHblii  rpaduk  mo3BosisseTr  HaOMIOIATh
JUCKYPCUBHYIO MOJIEJIb aBTOpa — T.€., KAaKUM OOpa3oM aBTOP KOHCTPYUPYET
BO3HUKHOBEHHE OJTHOTO SKBHUBAJICHTHOTO KJIacca U3 APYroro.

2.2 tpad «Actant / Acted». DToT rpad BU3yaTU3UpyET KOHIICHTPALIUIO
OTHOIICHUIN MEXIy BBIICICHHBIMM SKBHBAJCHTHBIMHU KJIacCaMH, YTO II03BOJISCT
BHU3YyaJIbHO CPaBHUBATh BEC OTHOIICHUN MEXKy HUMH:

A) ock X (ropu3oHTaNIbHAS) BU3yAIM3UPYyeT KOADGUIIMEHT NeicTBUS (CieBa
HaIpago);

b) ock Y (BepTuKanbHAas) BU3yadu3UPYyeT KOHIICHTPAIIUIO OTHOIICHUH st
KOKI0M OTOOpa)kKaeMOTo SKBHBAJICHTHOTO Kiacca (CHJIbHAs B BEPXHEW YacTH

rpaduka, cnabas BHU3Y). [lyHKTHpHAs NTUHUS BHU3yaJU3UPYET HEYACTYIO CBS3b

19 Kubpuk, A.A. Ananu3 auckypca B KOTHUTHBHOHW nepcriektuse. Jucc. ...a-pa ¢uin. Hayk: 10.02.19. — M., 2003.

C. 39-43.
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MEK]ly SKBUBAJEHTHBIMU KJIaCCaMH, B TO BpPEeMsl KaK CIUIOIIHAS JIMHUSI YKA3bIBAET
Ha CUJIbHYIO 3aBUCUMOCTb MEX1y HUMH.

2.3 rpa¢ «Distribution». DToT rpaduk BU3YyaATU3UPYET THUCTOTPAMMY,
MOKa3bIBAIOIIYIO paCIpeAesIeHHe PKBUBAJIEHTHOIO Kjacca B XPOHOJOTMHU TEKCTA.
DTO MO3BOJISIET COOTHECTU SKBUBAJICHTHBIN KJIACC C MAKPOCTPYKTypamMu JAUCKypca
M TOKa3aTb KakKk TOT WM WHOM OKBUBAJICHTHBIM KJAacC TMPEICTaBICH B
MaKpOCTPYKTYpe IHCKypca.

2.4 rpad «Starn. DT1oT TrpadUK BUBYATU3UPYET OTHOIICHUS MEKIY
BBIOpaHHBIM AKBHUBAJCHTHBIM KJIACCOM W JPYTMMHU SKBUBAJICHTHBIMHM KJIAaCCaMU,
WU OTJACJIbHBIMHU CJIOBaMH, KOTOpbI€ BXOJAT B MX cocTaB. lludpoBbie qaHHbIE
YKa3bIBalOT Ha  KOJUYECTBO CBS3€H, CYIIECTBYIOUIUX MEXKIY HHUMHU.
OKBUBAJICHTHBIE KJIACCHI WJIM OTHEJBHBIE CJIOBA, PACIOJOKEHHBIE CJE€Ba OT
BBIOPAHHOTO 9KBHUBAJIEHTHOTO KJIacca SIBJSIOTCS €r0 «IIPEAIIeCTBEHHUKAMUy, a Te,
YTO CIPaBa — «IIPEEMHUKAMMI» B XPOHOJIOTUU TEKCTA.

3) aHajaW3 CHEeHApHOW CTPYKTYpbl Tekcra (ommusi «Scenario»).
[To3BomnsieT MpOaHATM3UPOBATh CEMAHTHUYECKUE TPYIIBI, 00pa3yroliue TOT WU
WHOW KBUBAJICHTHBIN KJIacc.

4) anaam3 pesyabtaToB Karteropum «Relationsy».[lo3BonseT BBIABUTH
YCTOMYMBBIE CEMAHTUYECKHE CBS3KM MEXKIY CJIOBaMU WA SKBHBAJIECHTHBIMU
KJIACCaMHU.

5) awnmaim3 pesyabraTtoB  kKateropum «All  word categoriesy.
Busyanusupyer pacnpeneneHue B TEKCT€ 4YacTed pedH, MO3BOJIAET HaOI0JaTh
CTPYKTYpy aucKypca. Kaxmoill wu3 KaTeropui MpPUCBAUBACTCS YHMCIIECHHBIN
II0KA3aTellb, MO3BOJISIOIINN COOTHOCUTD PE3YJIBTAT C TOM MM MOHHOU KaTeropuen

JMCKypca.
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3.3 Ponb HappaTUBHBIX CTpATETHil B TpaHCHOpMAIIH
TeHJIEPHO — PEJIMTHO3HOIO CTaTyca

Ucropus C. Haxyy6u (cm. ITpunoxenne 1. Texer 1) - «How | Stopped the

Taliban from Shutting Down My School»'®

, TIPEICTABISIET KOMIUIEKCHBIN
HappaTUB C BO3BPATHBIM MOPSIKOM CIEAOBAHUS MaKpOCTPYKTYp. Takum oOpazom,
MaKpOKaTeTOpUH HappaTHBa OTPAKAIOTCA B KKIOM H3 (DparMeHTOB HCTOPUU
(o603HauuM ux Kak joxanuzayus - |; noxanuzayus - \l; nokanuzayus - 1%t g T.J.).
B »sToM ciydyae aHanu3 HMCTOpUM OylEeT OCYIIECTBISATHCS C TOYKUA 3PEHUS
BO3MOXKHOTO ajpecaTta COOOIICHHs, T.€. B COOTBETCTBUM C JIOTMKOH €ro
BocripusaTus.  [lo3wmum aBTOpa, pacckazymka W TEpOs YCI06HO COBIIAAIOT,
MPEJCTABISS B 9TOM CIIy4ae PasIHdHbIC BPEMEHHBIC ILIACTBI HCTOPUHU - A6mop B
MOMEHT KOHCTPYUPOBAHUS HappaTHUBa O COOBITUSAX U JCHCTBUSAX, UMEBIIIUX CHUITY B
npouwioM. Pacckazuux («storyteller») B MoMeHT Happanmu / TpaHCIAIMH,
3a(UKCUPOBAHHON B HUCTOYHUKE. [epoi ucmopuu Kak OTPAKEHHE aBTOPCKHUX
YCTaHOBOK, MaKCUMaJIbHO MPHUOIKEHHBIX, U OTKPHITBIX aapecaTy. Heobxomammo
c/ieNiaTh HECKOJIBKO JOTIOTHEHUH:

1) B cimyyae 0003Ha4YEeHUs B TEKCTE asmopa - peub MOXKET UATH 00 aHau3e
HappaTUBHBIX CTPATErHil (CTpATETHUSIX KOHCTPYUPOBAHUS HappaTHBa JJIs ajapecara
B KOHTEKCTE peduiekcupyemoe / He pedIuKCupyemoe);

2) B ciaydae O0O0O3HAYCHHS B TEKCTC pACCKA3YUKA AHATAZUPYIOTCS
JTUCKYPCUBHBIC CTpaTernu (PUTOPUYCCKUE CTPATETMH KAaK YaCTHBIA Clydail) Kak
o003HaueHUe JCHCTBUS B HAPPATHBE;

3) B ciyuyae o0O0OO3Ha4YeHUSI B TEKCTE 2epos aHaIu3y IMOJBEPraroTCs
HEMOCPEJICTBEHHO  JICUCTBUS, BEAYNIME K IIEJIEBBIM M  MParMaTHYECKUM

HaMEpPEHUSIM.

180 Sakena Yacoobi «How I Stopped the Taliban from Shutting Down My School». [nexrponmsiii pecypc]. URL:
https://www.ted.com/talks/sakena_yacoobi_how_i_stopped_the_taliban_from_shutting_down_my_school/transcript
?language=en#t-136180 (marta obpaiuenus: 18.11.2016).

) tepmuHosoruu T. Ban Jlelika COOTBETCTBYET MOHATHIO CUTYallMOHHON MOJEIIH.

182 Baxtun M.M. ABTop u repoii B dcTeTHdeckoil aesirenpHocTH // Cobpanue counHeHuii B cemu Tomax. Tom 1.
dunocodekast acretuka 1920-x rogos. — M.: SI3bIKH caaBsHCKOM KyapTypsl, 2003. C. 217-2109.
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[TogoOHOE pasnuyueHue MNPEeACTaBISETCS KpalHe BaXXHBIM, IOCTOJBKY
WUCTOYHUK (PYHKIIMOHUPYET B BUPTYaJTbHOM IMPOCTPAHCTBE B Pa3IMUHBIX (popMax:
U KaK TEeKCT BepOaibHBIM (YCTHBIA WM NMHUCHMEHHBIN), U KaK MYJbTUMEIUNHBIN
TEKCT (OCJIOKHEHHBIN BU3yalTbHBIMUA KOMIIOHEHTaMHU ), T.€. BAPUAHT MOJUKOIOBOTO
TEKCTa.

Texcr HappatuBa (B MOBECTBOBAHUM JOMHHHUPYIOT  HappaTUBHbBIC
MPEIOKEHUS], MPUIAIONINE UCTOPUU AMHAMUYHOCTH Pa3BUTHS) BKIIIOYAET BCE
MaKpOCTPYKTYpbI, NPEACTAaBICHHbBIE B MOJIEIM aHAIW3a, 32 HCKIIYEHUEM
KOMIIOHEHTA «IparMaTu4eckoe aHOHCUPOBAHKEY - B TAHHOM Cilydae 3Ty (QyHKIIHIO
BBITIOJTHSIET 3aroJIOBOK HCTOPUHM (KaK OpPraHU3YIONIMH KOMIIOHEHT Tekcra). B
KOHCTPYKIIMM  3aroJIOBKa  yraJbIBaeTcsi  TPEXKOMIIOHEHTHas  MOAENb -
CYyNepCTPYKTypa, BKJIoUaromias: cyobekT («S»), oObekT (1kojia kak ooOpa3s), /
aHTucyonekt («Tamuban» / «ranuOb»). BeposTHO, uYTO Hayalo HCTOPUH,

npeacTaBieHHoe Oacmana / Tacmust («A uwy cnacenue 8 Annaxe om nNpoKIAmMo2o

Camanoly - JACHOTATUBHOC BBICKA3bIBAHUC, «Bo umsa  Annaxa, camoeco
MmMujiocmueozo, Ccamoco Muﬂocepdnoeo» - JCOHTHYCCKOC BI)ICKaSI)IBaHI/Ie),
YKa3bIBA€T Ha IMCEPCOHY aBTOpPa — pacCKa3dukKa — TCpos KaK 4YCJIOBCKa

(cooOmiaroniero HOpMY IOBENIEHHUS), HCIOBEAYIONMIET0 / BEPYIOUIEro HCiaM,
coOuparolerocs pacckazatb HCTOPUIO ayauTopuu (agpecar) OT UMEHH
MYCYJIbMaHKH (aIpecaHT).

Jlokamm3anmusa — |. IlepBas nokanu3anus COBONaAaeT ¢ MaKpOCTPYKTYpou
«OKCIIO3UIUS», BKJIHOYAs OCJIOKHEHUE YCJIOBUH HCTOPUU Ha JIaHHOM JTarle.
DKCIO3UIMS BKIIIOYAET CIAEAYIOUINE CTPYKTYPHBIE SJIEMEHTBI: CUTYyalus / yCIOBUS
(«A poounace 6 cemve cpedneco Kiacca»; «...omey Obll Youce OUZHECMEHOMY);
BPEMEHU (... K MOMY 8peMeHU, K020a pPOOuldch s ...», «0yoyuu pebeéHKom»;
«OeHb 3a OHEM»; «yeible MecAaybl, 200bly»), areHThl (AaBTOP-PACCKAZUUK — «I»;
«MOU Omey»; «KMOsL MAMbY; «e20 0emuy; «namepo oemei).

Ipesentyst ucropuio aymutopuu, C. Makyybm ykasslBaeT Ha OCHOBAaHHMS

CBOEro JIMYHOTO ombITa («/[1s Heeo [oTHA] He umeno 3uauenus, Oviiu €20 Oemu

MATBYUKAMU UTU O€BOYKAMU, OHU OOJJICHbL ObLIU XOOUMb 8 WKOAY» - CIEIyeT
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oOpaTUTh BHHMAaHHE, YTO Ha YPOBHE JIMHIBUCTUYECKUX XaPaKTEPUCTUK
pa3fenuTeNbHbBIA  COI03 WM / Of HHUBEJIUPYETCS COYETAHHUEM JIMYHOTO
MECTOMMEHHUs OHU / they u riarona B mpuaaTOYHOM MPEAJIOKCHUN) — TeHACPHAS
YCTaHOBKA CEMbH, ONIPEACTUBIIAs MMO3ULIUI0 CAMOTO aBTOpA.

Kouctpykuus skcnosuuuy ucropun C. MakyyOu SKCTpanonmupyer eé OIbIT
(B TOM, 4TO IPEMATCTBYET PA3BUTHUIO Teposi Kak cyObeKTa JEHUCTBUM - «... 8 Moell
cmpane He Obllo CMYOeHYeCKUlti oowjedcumuti O0s 0eB0UeK», «...NPpUHSAIU 8
MEOUYUHCKULL UHCIMUMYM, HO 51 He MO21d e20 Nocewjamsy) 0 OIbITa >KeHIUH
Bcero AdranucraHa, U HaoOOpOT, CyX aeT ONbIT (B TOM, YTO CIOCOOCTBYET
Pa3BUTHIO CYOBEKTa - «3aKAHUUBASL CPEOHION WIKONY ...»; «...51 xomena Oblmb
8pavomy»; «...omey omnpasui MeHs 8 Amepuxyy; «A npuexara 6 Amepuxyy;
«3asepwiuna c6oé obOyuyenue»), nAenas €ro CKOpee HCKIUYEHHEM B 0O0IIeM
KOHTEKCTE.

O6pasoBanne s C. MakyyOu — HMHCTPYMEHT pa3pelieHHsl MpoOIeMHOM
cutyanuu (yCuieH TOBTOPOM (¢pa3bl — «xomena Oblmb 8pavom»; «...4wmoowl
HOMO2aMb JHCEHWUHAM U Oemsm»), CIEeN0BaTeIbHO, OTCYTCTBUE BO3MOXHOCTHU
MOJy4UTh OOpa3oBaHME JeNIaeT HE BO3MOXHBIM Pa3pelICHUE CUTyallMd Ha 3TOM
3Tare UCTOPUHU.

XapakTepucTUKH Matepu («uiecmHaoyams OepemMeHHOCmeEW»; «BbIHCUNO
MONbKO NsAmb Oemeli») aBTOpa / pacCKazuuka / TEpOUHU HEOOXOAUMBI aBTOPY ISt
COOTHOIIICHHSI CBOETO ONBbITa C OOMMMH — KOHTEKCTYaJIbHBIMH YCIOBHSIMHU
CUTYaIliH, YCUJICHHBIMH JIEKCHYECKUM MOBTOPOM, MPHUIAIOIIUM IKCIPECCUBHOCTD
CUTyaIluu. YKa3aHue Ha KOJIMYECTBO OEPEMEHHOCTEH U YHCIIO BBDKUBIIHNX JETECH B
CEMbE TEepos TMO3BOJISET ajpecaTy CaMOCTOSTEIHHO BBIBECTH HUMILIMKATYPY O
BBICOKOH CMEPTHOCTHM HACEICHHS WMEHHO KaK IOCTOSHHOTO  yCIIOBUS
CYIIECTBOBAHUS («... HabM0Oana, Kax OJHCeHWUH YHOCUIU HA Kiaoouwe, uiu
suoena, Kaxk Ha Kiaoouwje yhocuau Oemeti»). B onucaHuM CUTyallud BpPEMEHU
UCTIONIB3YETCS CIIOBOCOYETAHHE «JIeHb 3a JHeM» / «day to day», ykaspiBaroliee Ha
JUIUTEIBHOCTh, OJHOOOPA3HOCTh, OTCYTCTBHE HM3MEHEHHMH B YacTU MOJIOKEHUS

KECHIINH (HOprI[OK; AJIUTCIIbHOCTh, 4aCTOTAa HAPPATHBHOI'O BpeMeHI/I), a TaKXKC
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MIPUMEHSIETCS aBTOPOM B TPEACTABICHUM HETATUBHBIX KOHTEKCTOB (PKEHCKash M
JIETCKasi CMEpPTHOCTh; COOBITHA, CBSI3aHHBIE C BOWHON B Adranucrane). Bpems
HappaThBa CYIIECTBEHHO «COKpAIlA€TCs», KOrJa aBTOp TOBOPUT O CBOEM
OOyUYEHUH B JIOKAIIUU K AMEPHKaY.

Jlokaau3zanmusa — |l (y1arepns OeskeHueB). MakpoCTpyKTypa «OCJIOKHECHHE
ucropun» pasaenser jgokauuu | u Il «HEOKUTaHHBIM COOBITHEMY («8MOp2NUCH
poccuiickue 6olckan'™ ), SIEMEHTH KOTOPOH OTYACTH TNPEICTABICHBI B BHJIC
UMIUTUKATYp (Hampumep, OTCYTCTBHE W3MEHEHUW B CTaTyce >KEHIIUH). Bo
BPEMEHHON MepCHeKTUBe («yervlie Mmecsayvl, 200bl») TOIyUYeHHE OOpa3oBaHUs
aBTOPOM — TE€POEM IMPOUCXOIUT TMapaLICTBLHO «HEOKUIAHHOMY COOBITHIO», YTO
MO3BOJISIET C OJHOM CTOPOHBI - BO3JEHCTBOBATH Ha ajpecara, co3jaBas
HEMPECKa3yeMOCTh JIMHUU HappaTHBa, - C APYroil, crmocoOCTBOBATh yCUICHUIO
HMOIIMOHAJILHOTO  BOCTIpUATUS TpoOiembl. Takum 00pa3oMm, JOCTUTAETCS
KOHTPACTHOCTh MEX]Iy YCIOBUSIMU Jlareps Jjsi 0exxenieB B [lakucrane (dpaza -
«Mosl ceMbsl 8 nazepe OJisi bexceHyes, - BbICTYNAEeT CMBICIOBOM CBSI3KOW MEXIY
cCaMUM TepOeM M DITOW JIOKAalMeil) M YCIOBUSIMH >KU3HU Teposi B JIOKAIUU
«Amepukn». CMmbIcioBas JTUHHS «AMmepuka» («xopowas paboma |  xopowue
Oenveu | xopouras scusHby + BHICOKHIA COMANBHBIN CTATYC — «Oblia npopeccopom
6 VHugepcumemey») TEpseT U1 aBTOpa MEPCIEKTHBY  «Pa3peIICHUSD)
OCTIOXKHSIIOIUX YCJIOBHM, MOCKOJBKY MOXET OBITh pa3lielieHa TOJbKO C CeMbEN
pacckazunka. OcoOyIo poJib B 3TOM aCNEKTe UTPAIOT: JIEKCUUYECKUE MTOBTOPHI («moe
cepoye ... MOE cepoye»), TPOTUBUTEIBHBIE W TOAYUHUTEIbHBIC TPUINHHBIC
COI03BI (HampuUMep, HO, NOMOMY Ymo), BONPOCUTENbHBIE NpeanoxeHus («Ho 2oe
ovi0 Mo€ cepoye?»), MeTtadopsl («moé cepoye pazdousanocvy). Ilon BrIusHUEM
TUX CPEACTB, ajapecaT MODKCH H3BJICYbh OAHY W3 KIFOYEBBIX UMILUIUKATYD —
pEIICHNE «OCIIOKHEHUS» / MPOOJIEMHOM CUTyallid HE BO3MOXKHO B YaCTHOM,

OTAEIHHOM CIIy4ae, U MOKET JOCTHTaThCs TOJIBKO HA ypOBHE oOmiecTa / Hapoaa /

CTpaHbl («Mou 10du ... moe cepoue boneno o moux aodsax). K atoi uaee aBTop

163 o N
[IpumeuarensHO, 4TO aBTOP HCHOIB3YeT (POPMYIIUPOBKY «POCCHICKHE BOHCKa», 4TO SBISIETCS aHAXPOHU3MOM B

OTHOIIICHNH BOWHBI B Adranucrane B 1979 — 1989 rr.
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Oynmer oOpamarbcs HECKOJIbKO pa3, M, TJaBHBIM 00pa3oM, B PE30JIOIHH
HappaTuBa.

KoHCTpyKITMST CMBICIOBON JMHHHM <Jlarepb OEXKCHIIEB» CTPOHUTCA B
COOTBETCTBUM C TPHUHIIAIIOM JOCTOBEPHOCTH W KOHKPETH3AlUA COOOIIAEMOTO
azipecaTy BO BPEMEHHOM TIOPSAKE Happaruu («cemv ¢ NOA0BUHOU MUILTUOHOS
bedicenyes ... 0eBIHOCMO NPOYEHMO8 U3 HUX ObLIU HCEHWUHBL U OemU ...8008d C
NAMBIO UTU BOCOMBIO OeMbMU  ...0€8YVUIKY ... MOLOObIX DPeOSm ... MATbUUUUKUY).
OneHka TMOCNIENCTBUM  pacCKa3uukoM («i eudena makoe, 4mo 6bl 0adice
npeocmasums He Modceme ... CUmyayusi Oolia npocmo 6e0CmeeHHas1y) ABISETCS
YCIJIMTEJIEM TIOCTOSSHHOTO 3MOIMOHAIBLHOTO (JOHA, YTO MOKET CIOCOOCTBOBATH
CEMaHTUYECKUM CJIIBUTaM B BOCIPHUSTHU ajpecara M SBIATbCA 3PGEKTHUBHOM
aBTOPCKOU CTpaTEruen.

MakpoCcTpyKTypa «IOMNBITKa» Pa3pelieHUs] «OCIOXKXHEHUH HCTOPUN
(«...MeHs1 oxeamun HeKull Nopwle»; «...NnoCNed08ald SMomy 308y») peannu3yercs
yepe3  psAa  CaMOAKTyaIM3UPYIOIMIMX  BOMPOCHUTEIBHBIX — MPEMJIOKCHHH U
pacIMpeHne MpPeACTABICHHH agpecata o0 OOpPa30BAHHH ' KaK HMHCTPYMCEHTE
COLIMAJIbHBIX M3MEHEHUH (00pa3oBaHUE — «UBMEHUNIO MO JHCUZHBY, «UBMEHUIO
MEHSY;, «0al0 MHE CMAmycy;, «0ai0 MHE YBEPEHHOCHbY, «Oal0 MHE Kapbepyy,
«nomoeno obecneuums cembioy; «ovlmb 6 bezonacHocmuy). TakuMm oOpa3om, B
ycranoBkax C. Makyy6u o6pa3oBanHye - MHCTPYMEHT TPaHCHOPMALMH MBIIILTCHHS
U TEHJEPHOro craTyca. BaxkHo, yTo 00pa3oBaHMs KaK HJIeU €€ HE JTOCTATOYHO
JUISL  JOCTHDKCHMsI — pe3ysbrata. ABTOp yKa3blBaeT Ha  HE0OXOJIMMOCTH
JIOTIOJITHUTEJILHOTO YCIIOBUSI — JIOBEpUsl, KakK oOOpaTHOW CBS3U C IIeJIeBOM
ayJIMTOPUEH U IBYX OTPAHUYMBAIOIINX, OCIOKHSIONINX YCIOBHUI:

1) HECOOTBETCTBHE MEXAy NPEIACTABICHHEM 00 00pa3oBaHHHM Kak

WHCTPYMEHTE TEHACPHOW TpaHchopMalmu W TPEACTABICHHEM O
nojlyueHuu oOpa3oBaHHs Kak HoOpMme («... obpazosanue 0bL10

abconomHo 3anpeujeHo 0l 0e80UeK»);

184 B anHoit nokamum o0pa3oBaHUE paccCMaTPUBACTCS B KOMIUIEKCE ¢ MEIUITMHCKOMW MTOMOIIIBIO.
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2) NEWCTBUS MPOUCXOASIT B MOCTBOSHHOM KOHTEKCTE — KPU3HUC JIOBEPHUS KaK
TpaBma I1ie1eBoi ayautopuu («/Josepsiiu iu onu mHe?»).

B kadecTBe pemieHust BTOpOro OCIOKHSIOLIErO YCIOBUs, repoil oOpalaercs
K MyJia (areHT HappaTuBa). ABTOpCKas mpsMas pedb B (opMe BOIMPOCUTEIbHBIX
OpEUIOKEHUM OT HMMEHM MyJjla YKa3blBaeT Ha YCTAHOBKY: WHHLIMATUBA
TpaHcopMalMM COLMAIBHBIX M3MEHEHUH HCXOAMT HE OT JYXOBHOIO JIMIA, a,
HaIlpOTUB, — OT Tepost HappaTuBa («A coenaro Bac yuumenem»). B Takom ciyudae,
UCJIaM KakK JIETUTUMHBIA JUCKYypC IOCPEACTBOM Yy4YacTUsi MyJUja, YCTpaHSET
OCJIOXKHSAIOIIEE YCIOBUE (K... HOBOCHb 00 IMOM PACNPOCMPAHULACH NOBCIOO0Y») U
IPUBOJUT K KOHKPETHOMY PE3YNbTATY («0OUH 200 .. c030anHo 08adyamsv HiAmMb
WKO ... NAMHAOYAmv mulcsady Oemell X00UIU 6 WKoLy ...»). be3sycinoBHO, 4TO,
YCIIEITHOCTh CUTYyalny 00yCIIOBJICHA HE KOHKPETHOW MEePCOHOM MyIia (Kak areHTa
HappaTHBa), a HCIOJIb30BAHUEM MCIIAMCKOTO JHCKypca il KOMMYHUKALUUA C
LIEJICBON ayJUTOPHUEH.

Peanuzamus nciaamMckoro AUCKypca Kak CTpaTeTuy BOIUIOMICHHS] aBTOPCKUX
OKUJAHUM  TO3BOJIATH  BBIACIUTH €€ OJHY BaXHYI  HMIUIUKATYypy:
TpaHcopMaTHBHAs CTpATErsi BHE KOHTEKCTA KyJbTYpHI IIEJIEBOM ayAUTOPUU HE
MOKET OO0ecHeunTh 0053aTelNbHOr0 JAOCTHXKEHUs pe3yibTara. B 3ToM ciyuae,
MOKHO OTMETUTD - TIOCIEACTBUS U PE3YJIbTaThl AEUCTBUI Teposi UIEHTUYHBI, YTO
TOBOPUT 00 YCTICITHOCTH CTPATETUU U IIEJICHANIPABICHHOCTH JACUCTBUH («xoouna /
ocmampusanacy | nabmooana | paccnpawusana | nawnay»). Tollbko B JIOKauu —
Il aBrOop pacmmpser TOHATHE O0Opa3oBaHUE, MPEACTABISIS HAMOJHEHUE
WHCTpyMEHTa TpaHchopMaruu («...00yueHnue no npasam MHCEeHWUH, NpPasam
yenoeexa, 0eMOKpamuu, HOpMam npasay - GopMbl BHEPEITUTHOZHOTO 3HAHMUS).

Jlokanuzanus — |11 («odpuc B IImeBaper). IlosBrenne TannboB B oduce
C. MakyyGu npencTaBiseT «HEOXHIAHHOE COOBITHEY KaK IIepexo]] K eIIé OJHOMY
YPOBHIO MaKpOCTPYKTYpPbl «OCJIOKHEHHUS UCTOpuu» - (uxcupyercs Omaromaps
HapeUyuIo BPEMEHU («0OHANHCObI») N CUCTEMATUUECKOMY HUCIIOJIb30BAHUIO IJ1aroyioB
(«ysudena ... obecym ... 3anuparom ... 2060paAmM») TOTYEPKUBAIOIINX

HEONpEeNEIEHHOCTh CUTYyallud, CTpax Teposi M WIEHOB €ro KoMaHbl («Bwl
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Hany2amvl ... NOHUMAeme ...ONACHOCMb CUMYAYUU ... HA KOHY BAULA HCUZHDBY).
OTHOLIEHHE aBTOpa - pacCKa3uWka K TOSBICHUIO AHTUTEpOsi (PUKCUpYyeTCs
OOpaTHO# TEepPCIEeKTUBON, YCUIICHHON JICKCUYECKHUMH TIOBTOPAMH («8b1 OOJIHCHYL
Odepoicamsb cebsi 8 PYKAxX ... 8bl OOJIICHLL Oepicamb ceOsi 8 PyKaAx U Nposi8UmMb
cuny»; «oepxcanra ceos 6 pykaxy). lloHsTHE «CUIa» HUCIOJNB3YETCS aBTOPOM B
OMOIIMOHAIBHO - TICUXOJIOTHYECKOM CMBICIIe, SIBIISACH OJHOW W3 TJABHBIX
XapaKTepUCTHK Jujaepa. B oTHomeHMH TanuOOB Kak KOJIIEKTUBHOTO AHTUTEPOS
aBTOP - PACCKA3YMK UCIIONB3YET cmpamezuio Hecamusuzayuu («...0esams uenosex

— Oegamb mMAnubo8y»; « ...camble MEP3KUE MYHCUUHDBL, KOMOPbIX K020aA-TUbO

MOJICHO  YBUOEembY, « ...8bleld0eU 3108euie, 8 UYEpHOU o0oedcoe, YEPHLIX
YaimMax...», «...OHU 2080pUIU, ObLIO OYEeHb CMPAWHO» - KOTHUTHBHAS

1
%), IlpsiMast pedsb TaTHOOB, MpPEACTABICHHAS

KOT€PEHTHOCTh 4epe3 aTpUOYILHIO
BOIPOCUTENIBHBIMU KOHCTPYKLUSMU K T€pOI0, CIYKUT B KAuyeCTBE YCHUIIUTEIS
HMOLIMOHAJIbHBIX TEpPeXUBAaHUIM, a TakkKe MOATBEPXKIAeT JOCTOBEPHOCTh
MPOUCXOSILETO JIs aipecaTa.

Ha «HeoxunaHHoe coOBITHE» aBTOP OTBEYAET «HE3AIUIAHMPOBAHHBIM
JNENUCTBUEM» - OTPULIAHMEM OpraHU3alliy LIKOJBI IJIs JE€BOYEK («...npuxoosam ...
uzyuarom Kopan, Ceawennyio knuey ... 8 Kopane cosopumcs ... ecau dcenuyuna
oydem usyuyams KopaH ... Obime xopouietl HceHoll ... CLYUAMbC CB020 MYHCa»).
ABTOp caM pe3IOMHUPYET pe3yJIbTallui0 TPUMEHEHHOW CTPATETHH (K. .. UMEHHO MAaK
HYJCHO pabomamsv ¢ Makumu ar00bMU...») — TUCKYPC JOJKEH COOTBETCTBOBATH
JUCKYPCUBHBIM YCTAaHOBKaM aHTHUCYObEKTa, 4TOOBl M30exarh KoH(pukTa. He
CTOUT 3a0BIBaTh, UTO B MPECTABICHHON CUTYyallUH TePOM BHIHYKIEH HIMHUTUPOBATH
NOTYMHEHHUE 4Yepe3 peueBble NMpakTUKH. OUeBHIIHO, YTO YCIEIIHOE pa3pelieHue
CUTyallid, COMNpoBOXJIaeMoe (pa3oil TamubOoOB (« ...ocmasebme eé, ¢ Hel 6cé
HOPMANbHOY»),  TIPEANOJIaraéT  HAMEPEHHOE  JHCKYPCHBHOE  COBIIAJICHUE,

UHUIIMIPOBAHHOE CAMUM PACCKA3YMKOM (AMCKYPC TaTuOOB — IUCKYPC aBTOPA) WU

JUCKYPCUBHYIO cTpaTeruto. TakuM 00pa3oM, HCMOJIb30BaHUE MCIAMCKOU

165 Kpasuenko H.K. TlpakTuyeckasi TUCKypCOJOTHS: IIKOJIBI, METOIBI, METOJUKH COBPEMEHHOTO TUCKYPC-aHAIH3A.
- JIynpk: Bommubsnomirpad, 2012. C. 23.
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nucKkypcuBHO# crpaterun B jokanusax Il u Il BeimonHseTr ABoiiHYIO (yHKIUIO:
HAXOXKJEHUE «IIOHATHOTO» S3bIKa I KOMMYHHMKAlMU C LIEJIEBOM ayJUTOpUEH U
JIETUTUMAIIUS TIPAKTUK B I1a3aX JOMUHHUPYIOMIEH rpymibl TanrOoB.

Bpewmst nuckypca He coBmajaeT co BpeMEHEM Happauuu (IpeicTaBICHHbIC
COOBITHSI 3HAUYUTEITLHOM BpPEMEHHOM [AaBHOCTH), YTO TO3BOJIIET PACCKA3UHUKY,
UCIIOJIb3Ysl ONPEICIEHHBIC MHTOHAIIMU, MUMUKY IPUMEHUTh cmpame2uio UpoHuu B
MPE3EHTAlNN SKCTPEMAIILHON CUTYALMH 7S afpecara. 3aMeTUM, YTO HECMOTPS Ha
TO, YTO B JAHHOW JIOKAIlMM IPOUCXOJUT CYLIECTBEHHOE YCHJICHUE CUTYaTHUBHBIX
OCJIO)KHEHHH, aJipecaT UCTOPUM 3HAYUTENBHO Yalle pearupyer Ha 3TH aBTOPCKHUE
cTpateru  (cMmex, amiogucMeHnThl). CreayeTr oOpaTUTh BHUMAHHUE, 4YTO
AMOTHBHOCTH PACCKa3uyMKa OTPakaeTcsl TOJIbKO B BUACO3AIUCH BhICTyILIEeHUs. [Ipn
YTEHUU BepOabHOTrO (MUCHhbMEHHOI0) TEKCTa 3Ta 0COOEHHOCTh UCYE3aeT — TO, YTO
BBI3bIBAJIO CMEX Y ajJpecara Kak HaOIIoAaTessl BBICTYIUICHHS COBEPIICHHO HeE
3aMETHO I ajapecaTa — 4uTarens (Torja HappaTHB IPEACTAaBISET ONUCAHUE
HKCTPEMAIbHOM CHUTyalluH), CJIEAOBATENbHO, BOCHPHUITHE HappaThBa B JaHHOM
cllyuae HampsIMyl0 3aBHUCUT OT (popmbl HappatuBa. TakuM o0pa3oMm, aHaIW3
HappaThBa KakK MOJIMKOJOBOTO TEKCTa (MyJIbTUMEAUIHBIA (opmaT) MO3BOJISET
AHATM3MPOBATH HE TOJBKO CTPaTernM, KoTopele mcmonsdyer C. Makyy6u kak
aBTOp, HO M KaK PacCcKa3z4MK (IMCKYpPCUBHbBIE CTPATETUN).

Jlokamu3zanusa — 1V («aopora Ha cesep Kadynaay»). B nokammzauuu — 1V
HappaTUBHBIE CTPATETUH ABTOPA YK€ MMOBTOPSIOTCS HA HOBOM YPOBHE OCIIOKHEHUS
uctopun (Takxke (QUKCHpyeTcs HapeuueM BpEeMEHU - «OOHaxMCOvlY,
CUCTEMATUYECKOM HCIOJIb30BAHUEM TIJIAr0JIOB JIBUJKEHUS, MPOTEKAHUS JIEUCTBUS
Kak u B Jokamm3zamuu - |ll). B KkauecTBe «HEOXHMIAHHOTO COOBITHS
WUTIOCTPUPYETCSl BCTpeYa C HOBBIM areHToM HappatuBa («oegamuaoyamo
MOM00bIX TH00eii») . OmUcaHne CUTYAIMH aBTOPOM IIPEACTABICHO YepeI0BaHACM
OpsAMOM M BHYTPEHHEM peYd MEXAy IepoeM M 3TuM areHtoM. lIpsmas u

BHYTPEHHSISI pedyb OT MEPBOTO U BTOPOro JiMla (UKCUPYET: SMOIMOHAIBHO —

1% TpuMedarensHO, 9TO aBTOP TEKCTa HE 00O3HAYACT STHX MOJOBIX JOACH KAk TATHOOB — He HACHTHOUIHPYET
STHM HOHSATHEM, HO YKa3bIBacT Ha BEPOSATHYIO OMMACHOCTb, UCXOSIIYIO OT HUX U JKU3HU Teposl.
85



MICUXOJIOTHYECKOTO COCTOSIHUSI TepOosi, BpEMsl HappaTHBa, OLIEHOUHBIE CY>KICHUS
aBTOpAa.

CoznaBasi cUTyalMio YCUJICHUS SMOLMOHATIBHOTO COCTOSIHUS JIJISl ajpecara,
aBTOP UCIOJIB3YET TY K€ HAPPATUBHYIO CTPATETHUIO, YTO U B Jokanuzauu — 11:

1) dukcays TPeNeNbHOTO AMOIMOHAIBHO — TCUXOJOTUYECKOTO
COCTOSIHUSI T€post (« ...MeHs 6Cl0 MPACIO ... d9MO KOHeY ... 8cex
yoviom ... He ObLI0 COMHEHU ... 0epIHCaNach 3a Kpau MAwUHbl ...
HO2U OPOACATUY);,

2) paspelieHne  CHUTyallid  TOCPEACTBOM  HE3aIlIAaHUPOBAHHOTO
neucTBusl («Habupaemecv cuivl ... 8bl gepume ... Oeaaeme
gepume 6 C8010 3HAUUMOCMb ... MOJceme UOMU 8NePEOy);

Kak um B nokammzauuu — |l paccka3umk TpUMEHSIET JIUCKYPCUBHYIO
cmpamezuto uporuu B GopMe mpsMol peur. 3aMeTHUM, Y4TO B JJAHHOM cllydae, B
JIUCKYyPCE aBTOpa OTCYTCTBYIOT JIEKCHUECKHE XapaKTEPUCTHKH, YKa3bIBAIOIIEH Ha
«MOI00bIX TH00et» KaK TaJuOOB - aBTOP OCTABJISET CUTYAIUI0 HEONPEACIEHHOM,
TEM CaMbIM CO37aB MEPCIEKTUBY JJIA pa3BUTUS HappaTuBa. Pacckazuuk oOpariaer
BHUMaHHUE Ha KIIOYEBYIO XapaKTEPUCTUKY areHTOB, MPEINOJAralolyl0 MPUIHHY
OCIIO)KHEHHSI Bcell ucropum B 1enoM u Jjokamuit — Il u IV B wactHOCTH

(«E@LIHCI’HBQHHOB, Ymo Mbl MOMHCEM, UMO Mbl YMeem C camoco pochesz — 9mo

NPOCMO 0epHCaAmb 8 PYKAX opyicue u yousams. Imo 8cé, Ymo Mol 3Haem»). ABTOp
- paccka3uMK cooOmaer aapecary (ayJuTOpUH) BAXKHYIO XapaKTEPUCTHUKY (OT
MMEHU JApPYyroro areHTa HappaTUBa) — OTCYTCTBHE (IIOMHUMO JE€CTPYKTHUBHOIO)
WHOTO COIMAJIbHOTO oOnbiTa («EJuHcmeeHHOe ... Modcem ... ymeeMm

3HaeM...yousamoy»), KOTOPOE€ MOXKET OBbITh JKCTpANoJUpOBaHa Kak Ha
antucyobekra B 1enom (Tamuban / TanuObl), TaKk M MPUYUHY «OCIIOKHEHUS
YCIOBUM HCTOPHM, MpeArnojaras MNEepCIeKTUBY Il aBTOPCKOrO PpELIEHUs
npobsieMbl. Pa3pemenue cutyanuii HappaTtusa B jgokanusax — Il u IV (cocrapnstor
MaKpOCTPYKTYPY — «OCJIOXHEHHE HCTOPUN») MOXKHO OXapaKTepHU30BaTh Kak
«ynaya»  TOCPEACTBOM  HE3aIUIAaHUPOBAHHBIX  JEHUCTBUM  (AeiicTBHE  HE

MpearnosaraeT CTporoe OXuAaHue pe3ysabTaTa — pe3yiabTaT JIOCTUTACTCS).
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MakpocTpyKkTypa «pasperieHus» TMpeACTaBIeHa B HappaTHBE JBYMS
JoKanusiMK — Jokamusi — V (o¢uc - Bo3BpanieHue K jgokanuu — |11) u Joxamus —
VI (mopora — Bo3Bpaienue k jgokanuu — V). Jlokamus — V (oduc) kak Havajio
«paspelieHus» HUCTOpUNA (PUKCUPYETCs] TPH TIOMOIIM JIEKCHUYECKOrO TOBTOpa
(«...Hacman mMomeHm ... pewlarwuti MOMeHm») U Peallu3yeTcs aBTOPOM yepe3
BOIIPOCUTEIIbHBIE TPEUIOKEHUS U MPSIMYIO pedb Teposi U HOBOTO areHra -
CIIOHCOpa IIKONBI  («3ameuamenvHas ocenwuna»). llpumedarenbHO, UTO
CUTYallMOHHAs MOJIENb, paHee OMHUCHIBAIOIIAsi 0OpalieHue K reporo 3a MOMOIIIBIO,
yKa3bIBaeT Ha TO, YTO 3THU areHTHI CaMU OCO3HAIOT JACCTPYKTUBHBIC TOCIICIACTBUS
COOCTBEHHBIX JIEHCTBHA W BHUIAT BO3MOXXHOCTH JOCTHIKEHHUS WHOTO OIIbITa
nocpenctsoM reposi.  Jlokamus — V mo3BosisSIeT ajpecary MOHSTh OCHOBAHUS
BO3MOKHOCTH [IJI1 TIOMOIIM MOJIOABIM JtomsaM. Torga kak Jjokamus — VI
HaIpaBJeHa, MPEeXIe BCero, Ha TO, YTOObI HAOIOAATh Mpoliecc TpaHcPopMaluu
TagTuOOB Kak aHTUrepos. OTOT TPOIECC MPEACTABISIET OCOOBI HHTEpEC,
MIOCKOJIbKY B TaKOW JeTalM3WpOBaHHOW (opMe HE BCTpedyaeTcs HU B OJHOM
HappaTUBE BCEl BBHIOOPOYHOW COBOKYMHOCTH U  TpeOyeT MoAapoOHOTro
paccmoTpenus. Ilpomecc TpaHchopMmaruu aHTHUTEPOST COCTOMT U3 TPEX
KOMITOHEHTOB:

1. ycnoBus («...8bl npuHUMaeme 6¢CE, YUMo 5 8aM CKANCYY; «... NPUBeId Ux 8
Meyemby) — HEoOXOAUMO OOpaTUTh BHHUMAaHHUE, YTO MEUYETh TaK¥kKe
BBICTYIAET y aBTOPA KaK MPOCTPAHCTBO TpaHCHOPMAIINU, KaK MECTO, T
AQHTUTEPOI BO3BpaIacTCsS K OJJHOMY M3 MCXOJHBIX CMBICJIOB HCJIaMa Kak
TIOMOIIIH, YXOJIS OT JOMHHHUPYIOIICH TeCTPYKTUBHON MTPAKTHKH;

2. TIporiecC KakK JEUCTBUS (KOHU CKA3AIU»; KOHU CONACUTUCHY; «...OHU
yuam ... OHU YYamcs», «OHU U3yuaromy») — Ha JTOH CTaAWH aBTOP
pacHIMpseT XapaKTePUCTUKY BHEPEITUTHO3HOTO 3HAHUS HEOOXOIUMOTO
U1 TpaHCPOPMAIIH (KKAK Oblmb YYUMENAMU ... U3YUAIOM KOMNbIOMEPbL
... QH2MUUCKULL SI3BIKY);

3. TOCTEACTBUS U PE3YJbTAT (KOHU - JIyuluue npenooasameny; KOHu - Mou

COBEMYUKUY;, «OHU UOYM 6nepeou»;, «OHU 3AWUUAION  HACY) —
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(GUKCHPYIOT M3MEHEHHE MBIIUIEHUS B TEMIOpaibHOM cpe3e (B
«TPOIIOM» U «HACTOSIIEMY); aHTUTEPOH MOy TpaHC(HOpMALIHIO KaK
JNECTPYKTUBHBIM areHT («...Cmaumogamcs Opyeumuy») TOCPEICTBOM
oOpa3oBaHus (PEIUTHMO3HOE 3HAHME KAaK YCTAHOBKAa HA IIEHHOCTHOM
YpPOBHE U BHEPEIUTHMO3HOE 3HAHUE KaK WHCTPYMEHT W3MEHEHUS
KOHTEKCTA).

«CuibHas ynada»’™ Kak pesy/ibTaT aBTOPCKMX YCTAHOBOK SIBIISICTCS YiKe
CIIEICTBUEM LIEJICHANPABIECHHBIX JEUCTBUH. B MakpoCTpyKType «OLIEHKa» aBTOp
paclMpseT CBOI YCTAHOBKY JUIsl aJpecaTa — TEHJIEPHOE PAaBEHCTBO BO3MOXKHO
TONBKO TP MW3MEHEHWH MBIIUICHUS Kak O KCHIIWH, TaK W  MYXYHH.
MakpocTpyKkTypa  «pe30JIIoLus»  JONOJHSAET 3Ty  YCTaHOBKY, cCOo0OIIas
nparMaTU4YecKue IIeJIM  aBTopa YK€ Ha ypoBHE cTpaHbl (Adranucran):
0€301acCHOCTh, BO3MOXHOCTb JIMYHOCTHOW U TNPO(ECCHOHAIBHON pealu3aluu.
[IparmaTuyeckass 1enb HappaTHBa B TAaKOM cllydae MpEArojiaraeT U COBET, U
MoGyKICHHE K JCHCTBHIO, ¥ OKMIAHHE SMOIMOHATBHON peakiuu agpecarta . B
MaKpOCTPYKTYPE «PE30JIIOLHs» aBTOP YKa3bIBAET HA BOCIHPOU3BOAMMOCTH CBOETO
OMbITA (... 51 y8epeHa Ha CMo NPOYEHMO8, YUMo KAHCObIl CMONCEM COenams 3mo 8
1060M y2onKe Mupay), 4To NpeanoiaraeT yCUuJIeHUe akTyalu3auuu uHpopMauu
s aapecata. Peakumst  aynuropum  (CMeX,  alUIOJMCMEHTBI,  B3TJISBI,
COCPEJOTOYEHHOCTh JIMI, MUMHKA) MO XOJy Happaludd YKa3bIBalOT B TMEPBYIO
odyepelb Ha OCYIIECTBICHUE YCIOBUW YCIEIIHOU pe(bepeHuHH169 MEXKIY
aJpecaHTOM U aJ[pecaToM, YTO MO3BOJISIET CYAUTh M 00 YCHEUIHOCTH
KOMMYHUKAIIMH B XOJI€ Happaluu.

[lonBoass wTOrM aHanu3a HCTOPUM, CJEIyeT OOpaTUTh BHHMAaHHME Ha
TIPEe3eHTALIMIO MEHTANBHOH Mojenu aBropa (koHTekct). Happarn C. Makyy6u

NpCACTABICT MMOCICAOBATCIIbBHOCTE CUTYAIITMOHHBIX MOI[CJIeﬁ (B JaHHOM CJIy4dac

167 Kpasuenko H.K. ITlpakrrueckasi ZUCKYpCOIOTHS: WIKOJIBI, METO/BI, METOIMKH COBPEMEHHOTO AHCKYPC-aHAIN3a.
- JIynpk: Bommubenomirpad, 2012. C. 109.
168 Kpasuenko H.K. TlpakTuueckass AUCKypCOJOTHS: IIKOJIbI, METOJIbI, METOAMKHA COBPEMEHHOTO JUCKYPC-aHan3a.
- JIynpk: Bommubnomirpad, 2012. C. 109.
189 Bpasroeckas E.E. Pedeperuus u otobpaxenue (ot dumocodun s3bika k draocodun Tekcra): MoHorpadus /
E.E. Bpasrosckas; ITepm. T'oc. Ilea. yu-T. — [Tepms, 2006. C. 88.
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JIOKAIMi), 3aeiCTBYIOMUX (DOHOBBIC 3HAHUS ayAUTOPUH (aapecara) MOCPEICTBOM
OOIIETOCTYITHBIX YHHUBEPCAIbHBIX (PpEeWMOB: JETCTBO, BOWHA, jarepb OEKEHIIEB,
oOpa3oBaHMe, WIKOJIA, TEPpPOpU3M U T.A. Mcnonp3yss pEBEPCUBHBIN pexXUM
npe3eHTauuu (KOTJa OIUChIBAEMble CHUTYAIlMOHHBIE MOJEIH (POKYCHUPYIOTCS B
TOYKE OCO3HAHMA KOHTpacTa WIM KOHQIMKTAa MEXAY COOCTBEHHBIMU
OpeJICTaBICHUAMU ajpecata o0 H3TUX (peliMax M TEMU CHUTyalusIMH, YTO
0003Ha4YaeT aBTOp) SKCIUIMLUTHBIX JIOKAJbHBIX CHUTYAI[MOHHBIX MOJENEH aBTOp
JIOCTUIaeT OIIO3HABAHUE, CXBAaTHIBAHUE aJpPECaTOM YHHUBEPCAIBbHBIX, 3HAKOMBIX
€My TMoCpencTBOM (POHOBBIX 3HaHMM, clieHapueB. OOpaleHre aBTOPOM K TaKoil
cTpaternn (aHamOrHs peepeHTHBIX CHTYAIMiA' ) MO3BONSET aJpECaTy BBIBISTH
UMIUIMLIATHYI0 MHGOpMaIuio (TO, Ha 4YTO YKa3blBaeT, OTCHUIAET, HAIpPABISAET
aBTOp), CBSI3bIBas JIOKAJbHbIE CUTyallMOHHbIE Mojaenu (Adranucran, [lakuctan —
CUTyalusl TJIOKaJIM3allMM) C YCTAaHOBKAMM TIJI00QJIBHOTO YPOBHS JAMCKypca
(MeXIyHapoJHOE IPaBo, IpaBa uejaoBeKa, JeMoKpaTus, oOpa3zoBanue). Co3aaB Ha
BCEX YPOBHSIX HappaTUBa apryMEHTATHUBHbIE KOHCTPYKIIMH, aBTOP COIMPOBOXKIAET
UX MpUMEpaMu U WUIIOCTPALMIMH, TJ€ aHTUIEPOW ACHCTBYET HCKIIFOUUTEIBHO
JNECTPYKTUBHBIMU METOJaMHU, JOCTUTasi TOJBKO JECTPYKTHBHBIX MOCIEICTBUN
(macunue, yOwuiicTBa, M30BITOYHOE JOMHHHpOBaHHE). Omno3HaBaHHE aJpecaToM
ATUX MOCIEACTBUI uYepe3 (POHOBBIE 3HAHWS NMPUBOAUT K OTPHUIIAHUIO MOAOOHBIX
NEPCHEKTUB U COTJIALIEHUIO C MO3ULMeN aBTopa. JlocTnxeHne prUHaIBHON CLIEHBI,
YCHEIMIHOCTh UCTOPUHU B CIIEJACTBUAX, YCTAHOBKA HAa BOCHPOM3BOJMMOCTBH OIBITA
aBTOpA - BO3BpAIAIOT ajJpecaTa OOpaTHO - K apryMEHTATUBHBIM KOHCTPYKIIUSIM,
yCWIMBAasT UX B KaXIOM OTAeNbHOM ciydae. OcoOyio pojib B 3TOM Cilyyae
OpUOOpPETAIOT YCUJICHUS BO3JCHCTBUS HA 3MOLMOHAIBHO — IICHXOJOTHYECKOE
cocrosiHue azapecara. OOpamasicb K HCIaMCKOMY JAMCKYpCY Kak HHCTPYMEHTY
MOOWIM3alMM  JUIsl areHTOB HappaTMBa W HMHCTPYMEHTY IPE3EeHTalUH
JIOCTOBEPHOCTH aBTOPCKOi mo3uumu 1isi agpecara, C. Makyy6u mmmocTpupyer

JIB€ aJbTepHATUBHbIE cTpaTeruu (reposs u aHtureposi). IlepBas wu3 HuX

170 Kpasuenko H.K. TlpakTuueckass AUCKypCOJOTHSI: IIKOJIbI, METOJIbI, METOAMKHA COBPEMEHHOTO IUCKYpC-aHan3a.
- JIynpk: Bommubenomirpad, 2012. C. 17.
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TpaHcopmarnoHHass (M3MEHEHHUS B MBIIUICHUU, T[OBEACHUU, JICHCTBUSX)
IPENCTABIIAET MMO3UTUBHBIE CIEACTBUS, B TO BpEMS KaK BTOpasi, NIECTPYKTUBHAS -
UCKIIIOUUTENILHO  pa3pylIUTeNbHble  mocienctBus. HeoOxomumo  oOpaTuTh
BHUMAaHHE Ha €€ OJHY BAXHYIO HWMIUIMKATYPYy: OYEBHAHO, YTO TOJBKO
PEIUTUO3HOTO 3HAHUSI HE JIOCTATOYHO JJiA TpaHChOpMaIMK YCIOBUN — BEPOSTHO,
yro C. Makyy6u BBICTYIaeT 33 KOHBEPIEHIHMIO PEITMTHO3HBIX U BHEPEITHTHO3HBIX
3HaHui. Takum o0pa3om, aBTop:

a) OTYY)XJIaeT NpPaBO AHTUIEPOs Ha BIACTb IMOCPEICTBOM OCIHapUBAHMS
KOHTPOJISI CO CTOPOHBI aHTUT€POS;

0) yCcTpaHseT CUTYalllI0 HEPABEHCTBA,

B) CO31a€T HOBBIM YpOBEHb IOHMMAHUSA TEHAEPHOro craryca (U s
YKEHUIUH, U JIJIS1 MY>KYUH).

OcmnapuBanne KoHTpons pocturaercs C. Maxyybm myTeM paccMOTpeHHs
JMYHOTO OTMbITA B TECHOM CBSA3HU C OOIIECTBOM B LIEJIOM M CTPaHOM, 4TO MO3BOJISET
TOBOPUTh OT MMEHM OOLIECTBAa M CTpaHbl (cTparerus cBepxobOobOmienus). Tak, B
HappaTHBE peaJu3yeTcs TIeHepalu3alus MPOTUBONOCTABICHUS (MMILTMIUTHOE,
nepexosllee B OKCIUIMLUTHOE) MEXAY JEHUCTBUSIMHU ABWXKEHUs TanubaH u
OynymuMm Adranucrana.

ABTOMATH3MPOBAHHBIH  AJITOPUTM  AHAJIM3a  HAPPATHBHOH W
AUCKYPCUBHOM MO/JIEJIHU:

1) ommcaHHe TEKCTYaJdbHOH CTPYKTYPbl HMCTOYHHKOB (omusi «Text
stylen). Onmuu  mporpammebl « TrOPES» XxapakTepusyrT (opMaT MHUCEMEHHOTO

JAUCKYpCa KaK APryMEeHTATHUBHO€ IMOBECTBOBAHMC (yTBCp)K)ICHI/IC, O6’B${CH€HI/IC,

aHaJIM3, TOMBITKA YOIUTh ayIMTOPUI0) OT MepBoro juia. B Ttekcre BbiaeneHo S0
XapaKTePHBIX TeM, 00pa3yonux 6 3nu3010B.

2) aHAJIN3 YaCTOTHOCTH 3HAYMMBbIX noJeii (onmuusi «Reference fields»);
Pe3yabTaThl aHAIM32 COOTHOLICHUS KJIKOYEBbIX MO3ULUI ¢ rpadamu:
2.1 rpad «Area» (cm. [Ipunoxenne 2. I'pad 1);
2.2 rpad «Actant / Acted» (cm. [punoxenwue 2. ['pad 2);

2.3 rpad «Distributiony (cm. Ipunokenune 2. I'pad 3);
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2.4 rpad «Star» (cm. [Ipunoxenue 2. ['pad 4).

3) pe3yJIbTaThl aHAJIN3Aa CHEHAPHO# CTPYKTYPBI TEKCTa (omius «Scenario»);

Karteropus IToka3zarenb
CCMAHTHUYECCKUX
CIIMHUILL
people & persons 0090
education & work 0062
health, life & casualties 0061
properties & characteristics 0043
countries & locations 0038
behaviors & feelings 0027
numbers, time & dates 0027
politics & society 0024
other concepts 0011
communication & medias 0011
crisis & conflicts 10
things & substances 0006
business & industry 0005
sciences & technology 0005

4) pe3yJabTaThl aHaIH3a KaTeropuu «Relations»;

(season > taliban) 0003
(family > country) 0002
(man >woman) 0002
(refugee > camp) 0002
(woman > child) 0002
(training > taliban)0002
e (mother > child) 0002
5) pesyabTaThl anaau3a kateropun «All word categoriesy.

- Verbs:

Factive - 36.3% (202)
Stative - 35.7% (199)
Reflexive - 26.8% (149)
Performative - 1.3% (7)

- Connectors:

Condition- 2.3% (4)
Cause- 13.0% (23)
Goal - 0.0% (0)]
Addition- 61.0%(108)




Disjunction- 2.3%(4)
Opposition- 10.7%(19)
Comparison - 4.0%(7)
Time- 6.8%(12)

Place- 0.0%(0)

- Modalities:

Time - 21.7%(35)
Place - 18.0%(29)
Manner-12.4%(20)
Assertion- 13.7%(22)
Doubt -0.0% (0)
Negation- 19.9%(32)
Intensity-14.3%(23)

- Adjectives:

e Objective 52.3%(81)
e Subjective 22.6%(35)
e Numeral 25.2%(39)
- Pronouns:

«I» - 38.2%(154)
«Thou» - 0.0%(0)
«He» -4.5%(18)
«We» - 13.4%(54)
«You» - 17.1%(69)
«Theyy - 19.4%(78)
«Somebody»- 1.5% (6)

Ucropuss III. Bacumk-Pammx (cm. Ilpunoxenue 1. Tekct 2) «Dare to
Educate Afghan Girls»'™ mpuBomutcst B maHHOM Keifce, Kak HAPPATHB, KOTOPBIIl
MMeeT ycToitunBble cBsi3u ¢ ucropueii C. MaxyyOu (B COYETaHUM 3TH HApPATUBBI
0o0pa3yroT cBoero poja «adranckuit» mukpokeiic). Happatus L. bacumx-Pammx
TIpeAnoaraeT 00paTHyI0 mepcrekTuBy — ecin ucropus C. Makyy6u mpesentyer
€€ NEUCTBUS KaK areHTa MHUIIMUPYIOLIETO MPEUEAECHT CO3MaHus WKoJbl, TO LI
bacumk-Pamux - areHt, oOmamaroniuii ONBITOM OO0pa3oBaHUS B OJHON U3
«IOATONBHBIX» KON Adranucrana. Mexay NMpeACTaBICHHBIMA HappaTHBAMH

HET MpSMOM CBs3M (JIMYHOE 3HAKOMCTBO, YIIOMHUHAHUSI aBTOpaMH JPYyTr JIpyra,

171 Shabana Basij-Rasikh Dare to Educate Afghan Girls. TED Talks [Dnekrpornsrii pecype]. DIeKTpOHHBIH AOCTYII
URL :https://www.youtube.com/watch?v=Ka70-Hb1wFE (nata oopamenus: 08.05.2018).
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0003HauEHUsT «OOIUX» JIOKAIHIA), YTO, BMECTE C TE€M, IMO3BOJIICT MPEIOJIOKUThH
XPOHOJIOTHYECKOE COBITAJICHUE MEXKIY OMUCHIBAEMBIMHU COOBITHSIMU M KOCBEHHYTO
OOITHOCTH B OCJIOKHSIOIIMX HApPaTHBBI YCI0BUAX. Ilo3uiiny aBTopa, pacckasunka
U TepOsi HappaTUBa VCI06HO COBNAIATOT.

Happatus III. bacumxk-Pamux MOXHO oXapakTepu3OoBaTh KaK IPOCTOM,
TIPE/ICTABIISIONINN BO3BPATHBIA TOPSJIOK HEKOTOPHIX MAaKpOCTPYKTYP B acCIICKTE
TEMITOPATBHOCTH (PaCIIMPEHUE MAKPOCTPYKTYPHI «IKCTIO3UITUS» U «OCIOKHEHUE
ucrtopun»). Bpems Happanuu u IucKypca He COBMAJAIOT, YKa3biBasi HA COOBITHS B
nponuioM. TekcT HappartwBa (B TMOBECTBOBAaHWMU JTOMHHHUPYIOT HappaTHBHBIC
MPEMIOKECHHSI,  MPUAAONIME  JTAHAMHYHOCTH  Pa3BUTHS)  BKJIIOYAET  BCE
MaKpOCTPYKTYpBI, TpEJCTaBICHHBIE B MOJENM aHanu3a. Hawano wuctopuu
oOpa3zyeTcsi 00beTUHEHNEM «IIPArMaTHYECKOT0 AaHOHCUPOBAHUSY U «IKCITO3HUITHI.
[lepexon MeXIy 3TUMU MaKpOCTPYKTypaMu (UKCHPYETCS TMOCPEACTBOM MPSIMOU
peun («Tanubvr ywinu!y), ykasplBaloIled i ajpecara UCTOPUM Ha KadeCTBO
MeHsroIIecs: cutyaruu («Tenepv - moi modiceub X00ums 6 wKoay»). OyHKITUIO
MaKpOCTPYKTYPBI «IIparMaTiyeckoe aHOHCUPOBAHUE», KaK U B MPEIIICCTBYIOIICH
WUCTOPUH, BBIMOJHSAET, B TOM WYHCIIC, W 3aroJIOBOK HCTOPHH, COOOIIAIOIINIA
YCTaHOBKY aBTOpA.

DKCNO3UIUS BKIIOUYAET CIAEAYIONINE CTPYKTYPHbIE KOMIIOHEHTHI: CUTYyaIus /
YCIIOBUS («manudvl 3ax8amuiu G1ACIbY;, «3ANPeujaiocb HAX00UMbCsa HA yauye
OOHOU»; «PUCKYEM JHCUSHAMUY;, «Mbl O0SAIUCHY;); BpeMeHH («...Koeoa mHe 6bi10
O00UHHAOYAMb Nem ...»;, «MHe OblI0 WEeCmbY;, «MO YMpo»; «KANCObIL OEeHbY,;
«nocnedyrowue namo a1emy; «8 200bl NPAGIeHUs maaubosy; «08a 200a HA3A0»;
«MeHble Mecaya Ha3aoy);, areHThI (ABTOP-PACCKAUHK — «A»; «MOU omeyy; «<MOos
00pA308AHHASL MAMAY; KOeOYUKA ObLl HeOObIUAIHLIM Yel08eKOM»). 3aMETUM, YTO
B JJAHHOM HappaTHBE «aHTUTEPOW» MPUCYTCTBYET B OMBITE aBTOPA JIHUIIIh KOCBEHHO
- KaK yKa3aHWE Ha TPUYUHY «OCIOXHSIONUX YCIOBHI ((puKcupyeTcs Omaromgaps
BOIIPOCHUTEIILHBIM KOHCTPYKIUAM — «4¥mo oHu 3Hatom o Hac?»; «Cinedsam iu oHu 3a

Hamu?y; «3Harom au, 20e Mol HCUBEM?Y).
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Bpemennast cTpykTypa 3KCIO3WIMM TPEACTABICHA CJIOXKHBIM 00pazoM:
npomuioe — | («...Kozeda mue bvi1o oounnaoyame nem ...») u nponutoe — |l (6omee
paHHUE COOBITUA - «MHe Oblio uiecmvy). CBOEro poja «IEepPeMEIICHHs» BO
BPEMCHU YCUJIMBAIOT BOCHPHUATHE «UIUTCILHOCTH» HappaThBa B AacCIEKTe
MOCTOSIHCTBA OIMKCHIBAEMOW CHUTyallMUd U TOSBIICHUU KAYECTBEHHBIX HM3MEHEHUH.
[IpumeyaTenbHO, YTO B ONMHCAHUM MOCTOSHCTBA, JJIUTETBHOCTH «OCIIOXKHSIOIINUX
yCIIOBHI» (MIEPUO TPABJICHHS TATMOOB M WX HOPMATHBHBIC TPEOOBAHUS — «IMO
ovino nesaxonnoy) Ill. bacumx-Pammx xak u C. ﬁaKyy6H HCTIONB3YIOT CXOXKUE
BpPEeMEHHBIC YKa3aTelH (HampuMep, «oens 3a Onémy / «day to dayy» - y C. Hakyy6wu,
1 «every day» / «kaoicowiii Oenvy - y C. Haxyyom).

Kak u C. Makyy6u, III. Bacmmx-Pammx ykasblBaeT Ha OCHOBAaHHUS
WCKITFOUUTEITLHOCTH CBOETO JIMYHOTO OTIBITAa YePe3 XapaKTePUCTUKY ceMbH («Mmue
noge3no pooumvcs 6 cemve...»). Ocobas poiib B (HOPMHUPOBAHUU I[IEHHOCTHBIX
YCTAaHOBKax aBTOpa MPUHAJJICKUT OTIly KaK WHHIMATOPY TMOJIYYCHUS
oOpazoBaHus (00pa3 oTIa MPUCYTCTBYET B 000uX HappatuBax, HO y III. Bacumx-
Pamux momyuaet 6osee moipoOHYI0 XapakTEPUCTHKY). B KOHCTpyKIMKu HappaThBa
aBTOP MCTOJB3YET MPE3CHTAINIO MENCNOKONEHUECKOU cmpameuu YeHHOCHHbIX
YCMAaHO80K TIOCPEACTBOM YyKa3aHHUS TrepoeM Ha OcoOble CBSI3U areHToB — «Moi
oeoywkay | «Moii omey» / «» (OJHOPOJHBIE YCTAHOBKA HAa OOpa3oBaHUE Kak
WHCTPYMEHT camo — TpaHcopmaruu). OUBIT OEAYIIKH TEeposi — peEIIeHUEe O
MOJIYYeHUHN 00pa30BaHUs MaMOW TePOUHU (PE3yNbTaT — «MAMA CIALA YYUmenemy)
- BBI3BIBACT OTBEPXKEHUE OTHAa JACAYIIKH (MOKOoJeHYeckud KoHGIuKT). B
MOCJICTYIOIIEM ITOKOJICHUH OTBEpPI)KEHHWE KaK HOPMATHMBHOEC HaKa3aHHWE HCYE3aeT
(«moti omey ... OvbLI nepeviM 8 CBoeli cembe, KMO HOAYYUL 00pa3o8auuer;
XapaKTepUCTUKA MAaTEPU TEPOUHU — KNPespamums HAul OOM 8 WKOLY 0151 0eB0YEK
u orceHwuny). Tlomyuenue oOpa3oBaHus TEPOUHEN TPUBOIUT YKE HE K HETaTUBHOM
CaHKIIMH, a OOpaTHO, K MOJENIN TO3UTUBHBIX CAHKIUHN («1n030pasunl Meus ... OH
20poumcs») — MEXKIOKOJICHUYECKHE IEHHOCTH 3aMbIKAIOTCS B paMKaxX CEMbU B

YCTAaHOBKC aBTOpaA.
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['enmepHBbIi cTaTyc repost Takke 00yCIOBJICH IEHHOCTHBIMA YCTAHOBKAMU B
cembe («obpazosanue noowpsiocvy), U ¢ukcupyercs, kak u y C. Hakyyowu

MeTa(pOpUUECKUMH BBICKA3bIBAaHUSAMH (HAIPUMEDP, «Qouepu OblLIU COKPOBUUEM).

172 .
Cama 1eHHOCTh OOpa3zoBaHMs = OIpejeieHa aBTOPOM B MPSAMOW pedyd oTHa K
repOMHE: 3HAaHMUA KaK pe3yJbTaT o0pa3oBaHUA NPEACTABISIIOTCS — Ooliee
CYLIECTBEHHBIMH, YE€M JIEHbI'M M JIOM — MPUXOISAIINE LEHHOCTH («...ecau Mol

0yoem BbIHYHCOeHbl nPoOams Kposb, 4moobl 3anjiamums 3a meoé obpazosaHue,

Mbl coenaem smoy). UHTepecHo, Kak aBTOp UCIOJIB3YET cmpame2uio KOHmpacma
JUIS ajgpecara 4depe3 MpPOTHUBOMOCTABICHHUE CEMEHWHBIX YCTAaHOBOK M YCTaHOBOK
TamOOB dYepe3 TOHATHE «puck». OTCYTCTBUE BO3MOXHOCTH  IOJYYHUTH
oOpa3oBaHUE — «OOABWUL PUCK», YEM YIPO3bl TAIUOOB («OCIOXKHSIIOUIUE
ycioBusi»). Takum oOpa3om, oOpa3oBaHHE C TOYKHM 3pPEHHUSI aBTOpa SIBISIETCS HE
IPOCTO LIEHHOCTHIO, a BO3IJIABIISET LIKATy LEHHOCTEH B MEXIOKOJEHUYECKOH
nepcrnekTuBe. IMEHHO M3 3TUX YCTAHOBOK aBTOP UMILUTUIIUPYET MAKPOCTPYKTYPY
«TIOTIBITKAY (JIEWCTBUS, HAMPABJICHHBIC HA PEIICHUE «OCTOXKHSIOMIUX YCIOBUIY). B
MaKpOCTPYKTYPE «IIOTBITKA» MPEACTABICHUE PUCKA SCTPATOIUPYETCS aBTOPOM
y’)K€ Ha BceX JeByleK AdraHucraHa MOCPEICTBOM cmpame2uu 00600ueHus

(«...eudicy ux pooumeneil u Omyos, KOmMopvle, KAk U MOuU, NOO0EePAHCUBATON UX

...olcecmoyaiiuee Henpunamue uoeu HceHckozo o0bpazosarusy). COOCTBEHHO

«TIOTIBITKA» 3aKIF0YaeTCsl He B TpaHcopMalnu aHTUCYyOBbeKTa, Kak B ucrtopuu C.
MakyyOu, a B AeATENbHON MO3HIUU Tepos — CaMoO-TpaHCHOPMALMK B YCIOBHSX
BHEIIIHETO KOHTPOJS («s1 MEHCOYHAPOOHDBIL NOCONN; K ... ABIAIOCHL yupeoumenem
...Nepeol ...eOUHCMBEHHOL WKOJIbl — NAHCUOHA OJ1s1 Oegyulek Apeanucmana).

B ornuune ot Happatusa C. Makyy6u, rie repoii cTankuBaeTcst ¢ Taanbamu
HanpsaMyro, «ocioxsHenue ucropun» y . bacumk-Pammx Tpancinupyercs Kak

OTIBIT OJHOW W3 y4eHHWI] U e€ oTHa («... edsa He ObLiu YOoumvl 83pbleOM OOMOBIY;

«eciu OH €W€ pas omnpasum 0oub 8 WiKoJsly — OHU CHO6a nonslmaromcsa ux

youmoy). llepegaya aBTOPOM  UYYXKOTO BBICKa3blBaHUsA (OTHA JEBYIIKH)

172 ABTOp HIYEro He COOBIIAET O CONEPIKAHNH HTOr0 OOPA3OBAHMS, YTO TO3BOJISIET TPEATOTOKHTE, YTO PEdb HAET O
BHEPEIMTHO3HBIX 3HAHUSIX
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MOCPEACTBOM MPSAMON peuMd YCUIUBAET MAaKPOCTPYKTYPY «OLIEHKa», TMpHUAaBas
CTaTyC UCTUHHOTO U JOCTOBEpHOTO cooOuieHus. Cneayer oOpaTuTh BHUMaHUE Ha
pEUYEBYI0 KOHCTPYKIIMIO, HCIOJIb3YEMYIO0 areHtoM: «Yoeuime MmeHs, ...eciu
xomume ... HO S He cobupaiocy...»). B maHHOM cilydyae, BO3MOXHO, CJEIyeT
BBIBECTU CJICAYIOUIYI0 HMMIUIMKATypy: OCIAPWBAHHE BHEIIHET0 HOPMATHUBHOTO
KOHTPOJISI MOKET OCYILECTBIISTHCS MOCPEICTBOM €ro urHopupoBanus. Ilo cytu, B
HappaTHBE HE MPEICTaBICHBI ABTOPCKUE CTPATEITHH MaKPOCTPYKTYPhI «PEIICHHUSD,
4YTO BEpPOSTHO, MpPEANoaraeT IEpPCHeKTUBY CaMOCTOSTEIbHON HMILTUKALUU
anpecatoM. TakuM 00pa3om, IEUCTBUS Teposi He MPOTUBONOCTABICHBI aHTUTEPOIO,
IPUCYTCTBYIOIIEMY B TEKCT€ KOCBEHHO — uepe3 aBTOPCKHUE YKa3aHWs, - a
pPa3BUBAIOTCS  MapajuIeIbHO KOHTEKCTY, KaK IIPaKTUKAa BOCIPOU3BEICHUS
[IEHHOCTHBIX YCTAHOBOK CEMEWHOTO OIIBITA.

Ucnionw3yst cmpameeuro kommpacma, aBTOp CO3[a€T JBa KOHTPACTHBIX
o0Opa3a BpeMeHHU:

1. oOpa3 BpemeHH TanuOOB (BBICTYyMAaeT Kak (PparMeHT MaKpOCTPYKTYpbI
«OLEHKa» - «1 Oblia ...pazouaposama 6 OJHCU3HU ... HAXOOUNACL 8
NOCMOSIKHOM cmpaxe ... He gudena 0y0yue2o ...Xxomejuochb 6ce Opocunbvy,
«...8QUUX  ycmapeswiux U  OMCMAnvlx — YOedcoeHully;, «0esouex
nOCeujasuiux WKoy Obli0 HECKOILKO COMEN);

2. 0o0pa3 BpeMeHHM oOpa3oBaHMs («...s1 GudCYy nepcnekmusHoe Oyoyujee
...00JI208PEMEHHbIe UBMEHEHUA»; «bonee MpPEX MUNLIUOHO8 O0e8yUleK
X0OSIM HA 3AHAMUSL 8 WIKOJIbLY).

B nepBom ciyuae oTcyTcTBYeT 00pa3 OyayIero kak TakoBOW, a BO BTOPOM -
BpeMsi HEcET KauyeCTBEHHbIE H3MEHEHHus. BeposTHo, 4YTO »3Ta cTparerus
HamnpaBlieHa Ha YCWJICHHE BCEH apryMEHTaTHBHOW KOHCTPYKIIMM HappaTuBa,
aneuupys K (OHOBBIM 3HaHMAM afpecarta. Kax u B mappatuse C. Makyy6u, B
MAaKpOCTPYKTypax «oueHka» u «peszomouus» y L. bacnmk-Pammx conepxurcs
CXOasi MBICJIb: T€HJIEPHOE PABEHCTBO BO3MOXKHO TOJBKO B COI03€ C MY)KUMHAMHU
(«mbl  OondicHBI  3apyuumvbCst  NOOOEPHCKOU — MYdHCUUuH»). MaKkpoCTpyKTypa

«pe30JIoLUs», KaKk MU B TMPEAIIECTBYIOIIEH HMCTOPUU COACPKUT Cmpameuro
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0000wenus (B 000MX CITydasXx aBTOPBI BBIXOIAT Ha 000OIIEHNE CBOETO OMbITA 0
ypOBHs CTpaHbl — AdraHucraHa, oxHako, B mepcrekrue C. Makyybu — 310
JIOCTUTHYTBINA pe3yibTaT, a B ciiydae 1. bacumxk-Pamux — oxxunanue u Hajgexaa).
B otinuume oT npeamecTByomed HCTOPUH, B ABTOPCKON PE30JIIOLUH IIPOSIBISAIOTCS
YepThl MMOCTKOJIOHUATBLHOTO MBIIUICHUS (HAPUMED, «...YACHMO USHOPUPYEemcs Ha
3anaoey; «H3 Amepuxu Ageanucman viesi0oum coepuieHHO UHaye).

ABTOMATH3MPOBAHHBII  AJITOPUTM  AHAJM3a  HAPPATHUBHOWH W
AUCKYPCUBHOM MO/IEJIN:

1) onmmcanme TeKCTYyaJbHOW CTPYKTYPbl HCTOYHHMKOB (omuusi «Text
stylen). Ommuu nporpamMer Tropes xapakTepu3yrT ¢GopMar MHUCBMEHHOTO

JAUCKYypCa KaK APryMEHTATHUBHOC IIOBECTBOBAHUC (YTBep)KI[eHI/Ie, 06’[35[CH€HI/I€,

aHaJM3, MOMNbITKAa YOSAUTh ayAUTOPHUI0) OT mepBoro auna. B texcre BoigeneHo 17
XapaKTePHBIX TeM, 00pa3yonux 2 INU304a.
2) pe3yabTaTbl aHAJAHW3a YAaCTOTHOCTH 3HAYHMMBIX moJeii  (omuus

«Reference fields»);

family 0034
education 0031
time 0017
woman 0013
asia 0011
housing 0004
location 0004
fight 0004
success 0003
country 0003
north_america 0003
communication 0003
feeling 0003

e man 0003
Pe3yabTaThl aHAIM3a COOTHOLICHUA KIKYEBbIX MO3UIMH ¢ rpadamu:

2.1 rpad «Areay (cm. Ilpunoxenue 2. I'pad 5);

2.2 rpad «Actant / Acted» (cwm. Tlpunoxenwue 2. I'pad 6);
2.3 rpad «Distributiony (cm. Ipunokenune 2. I'pad 7);
2.4 rpad «Star» (cm. [punoxenue 2. I'pad 8).
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3) pe3yabTaThl AHAJM3Aa CHEHAPHOH CTPYKTYPHI TeKCTa (onuus «Scenario»);

[ J
[ J
o
o
[ J
[ J
o
o
[ J
[ J
[ J
[ J
[ J
pe

4)

5) pe

people & persons 0053
properties & characteristics 0032
education & work 0031
countries & locations 0025
numbers, time & dates 0024
health, life & casualties 0018
behaviors & feelings 0009
politics & society 0008
crisis & conflicts 0007
other concepts 0006
communication & medias 0006
business & industry 0003
things & substances 0003
3yJbTaThl aHAJIN3a KaTeropuu «Relationsy,

(girl > school) 0004
(afghanistan > country) 0002
(boarding_school > girl) 0002
(family > education) 0002
(sola > girl) 0002

(student > school) 0002

3yJabTaThl aHam3a kateropuu «All word categoriesy.

-Verbs:

Factive 27.3%(54)
Stative 35.4%(70)
Reflexive 35.9%(71)
Performative 1.5%(3)

-Connectors:

Condition  4.8%(3)
Cause 11.1%(7)
Goal 1.6%(1)
Addition  41.3%(26)
Disjunction  0.0%(0)
Opposition 28.6%(18)
Comparison 4.8%(3)
Time 7.9%(5)
Place 0.0%(0)

-Modalities:

Time 35.1%(20)
Place 19.3%(11)
Manner 10.5%(6)
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Assertion  1.8%(1)
Doubt 1.8%(1)
Negation  19.3%(11)
Intensity  12.3%(7)
-Adjectives:

Objective  54.2%(45)
Subjective  31.3%(26)
Numeral 14.5%(12)
Pronouns:

"' 37.6%(38)
"Thou" 0.0%(0)

"He" 16.8%(17)
"We" 17.8%(18)
"You" 8.9%(9)

"They" 9.9%(10)
"Somebody" 0.0%(0)

Happatus M. an — apud (cm. [Ipunoxenue 1. Tekct 1), mpeacTaBieHHbIN
B & BeICTYIUTeHNH «A Saudi woman who dared to drive»'’® packpsiBaer mpo6aemy
TEHJIEPHOrO CcTaryca B emeé OAHOW Jokanu3anuu biwxHero Bocrtoka —
koposieBcTBe CaymoBckas ApaBus. HeoOXoauMo 3aMeTuTh, 4TO ITOT HappaTUB
CYIIECTBEHHO OTJIMYAETCsl OT paHee IMPEJACTABICHHBIX HCTOPUM  CBOEHU
KOHLENTYaJIbHOM MOJIEIIbIO, & TAKKE KOHCTPYKLMEN IMOBECTBOBATEIIBHON CXEMBI.
Omrrt C. ﬁaKyy6H, [II. bacumx-Pammx — 3TO OMBIT 3KCTPEMAIBHOTO KOHTEKCTA, B
TO BpeMms kak onbIT M. an — [lapud ckopee cooTHOCUTCS ¢ TpaHcpopManuen
TEHJIEPHOrO CTaTryca B TPAAULMOHHOW TOBCEAHEBHOCTH, YKOPEHEHHOM B
CErperupOBaHHOM OOIIIECTBEHHOM M PEJIMTMO3HOM CO3HAHUU cayAauToB. Paznmuuns
MEXJIy CTPATEerHsMH STHX aBTOPOB OYEBHIHBI — MHCTpyMeHTapuii C. Makyy6Ou
HalpaBJICH Ha TpaHCHOPMAIMIO AHTUTEPOEB HCTOPHUM, OTUYKJICHUE IpaBa Ha
OCYIIECTBICHUE KOHTPOJIs, B TO BpeMsa kak ycwms M. an — lapud
dbokycupyroTcs Ha OOHApPY)XEHUH, OCO3HAHUM CAMHUX HOPMATUBHBIX OCHOBAaHMM

BJIACTBOBAHUA B COACPKAHUKU JOMHUHHUPYIOIICTO AUCKYpCA. 333 (100507051 KOHTPOJIb B

> Manal al-Sharif «A Saudi woman who dared to drive». TEDGlobal 2013.14:16. Filmed Jun 2013.
[DmexTpoHHBII pecypc]. URL:
https://www.ted.com/talks/manal_al_sharif a_saudi_woman_who_dared_to_drive?language=en#t-823119 (mara
obpamenus: 18.11.2016).
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tpakToBKe M. an — Illapud He mmeer merutumMHO# yctaHoBku. MHBIM 00Opa3zoM:
[I0YEMY BJIACTb CTAHOBUTCA BIACTBIO B MHTEPOPETAUMU M  peavM3aluu
pEeNUruo3HbIX U 001ecTBeHHBIX HOpM? C apyroil croponsl it M. an — [apud,
kak u C. Makyy6u BaXHO HE TOJBKO KOHKPETHOE PEIICHHE MOCTABICHHBIX
npobsieM (mpeneaeHTbl 0003HAaueHbl B HA3BaHWU pEYEil), CKOJIBKO CO3/1aHue
YCIIOBUH, NPU KOTOPBIX UX aJipecaTbl CMOT'YT OCO3HATh c€0sl B KAUE€CTBE arcHTOB,
00JaaronMX BO3MOYKHOCTBIO TPeoOpa3oBaHUS WX COOCTBEHHBIX MPOOJIEMHBIX
cpen. Mcropum kak cTpaTeruu — AOJDKHBI PacIIMpsiTh CBOIO Treorpaduio 3a cuér
BOCIIPOM3BENEHUS  OIbITA  AJpPECAHTOB ajapecaraMu. B 3ToM  cMbIcie,
Ipeanojaraercs, 4ro B TNEPCHEKTUBE aJpecarbl MNPUOOPETYyT COOCTBEHHBIE
«YCIICLIHbIE UCTOPUN» IIPEOIOJIECHUS JTOMUHUPOBAHUS.

Kak aBrop M. an — Illapud KoHCTpyHpyeT KOMIUIEKCHBI HappaTHB C
BO3BPATHBIM IIOPSAAKOM CIIEA0BaHUS MAKPOCTPYKTYP, 4TO MPEAIIOIAracT yCUICHNE
CMBICJIOBBIX AaKIEHTOB, IpEACTaBICHHBIX B (uHaime uctopuu. Bo3BpaTHOCTH
CTPYKTYpbl, TakuM 0Opa3oM, OpHUEHTHPYET ajapecara cooOLaThCA C HAvajIoM
HappaTuBa, HO YXK€ C MO3ULUMN «YCIEIIHON UCTOPUU», TEM CAMBIM ITOATBEPXKAas
JIOTUKY  apryMEHTATUBHBIX KOHCTPYKUMH B  MPEIUIECTBYIOUIMX  (UHATY
CUTYalMOHHBIX MOJEIAX U MAKPOCTPYKTYpax.

Texcr HappatmBa (B IOBECTBOBAHMHM JOMHMHHUPYIOT  HappaTHBHbBIC
NPEIOKEHHS], TMPUAAIOIINE HUCTOPUM AMHAMUYHOCTH PAa3BUTHUS) BKIIOYAET BCE
MAaKpOCTPYKTYpBI, IIPEJCTAaBJICHHBIE B MOJEIM aHaiu3a. MakpoCcTpyKTypa
«MPAarMaTU4eCcKOe€ aHOHCUPOBAHUE)» 3aXBAaThIBAET 3arOJIOBOK M YacThb BBOJHOMN
KOHCTPYKIIMM HappaThBa, B KOTOPBIX aBTOp, MCMOJb3Yysl YKa3aHHE Ha (POHOBBIE
3HaHMS ajpecaTta, CO34a€T YCTAaHOBKY [UISl BOCHPUATHA. 3aMETHM, 4YTO B
COZIEpPKAHUU 3aroJIOBKOB HUCTOPUH 1. bacumxk-Pamux u
M. an — Hlapud npucyrcTByeT Takass aTpuOyLHsl AEHCTBHUS KaK «CMEJIOCTH)»
(«dare» / «dared»). C mosumum azapecara 3TO MPEANOIAracT BOMPOC: B YEM
3aKJIF0YAETCS] CMENOCTh, KOI/IA pedb UAET O TUIIMYHBIX IOBCEAHEBHBIX ITPAKTUKAX -
oOyuyaTh ¥ BOAUTH? OYEBUAHOCTH BO3MOXKHOCTH PpEATHM3AMM 3TUX MPAKTUK C

TOYKH 3PpCHUA aapecaTta JOJIKHO CIIOCOOCTBOBATH COJIMIKECHHIO pacCKasdyrKa U €ro
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ayJIUTOPHIO. Y CHUIIMBAs 3TOT XOJ PUTOPHUYECKON (BOITPOCUTENIBHOMN) KOHCTPYKIIMEH
yepe3 CpPaBHUTEIBHYIO CTENEeHb (« ... ¢ uYeM Oopombcs clodcHee?»), aBTOP

NpelesibHO aKTyalnu3upyer aHoHc. Kpome TOro, MoKHO 3auKCHpOBaTh U

YKa3aHHUC Ha COACPKAHHC r100aJBbHOTO AUCKYypcCa («...I’ZO 6cemy mupy 100U

bopromcsi  3a___ 680000y ...3a C80U Npasa ...C NPAGUMENbCINEEHHLIMU
NPUMECHEHUAMU ... CO CHOpoHbl obuiecmeay). C OINHON CTOPOHBI, ajapecaT B

TaKOM CJIy4ae 3aJIeCTBYeT CBOM 3HAHMS W OIBIT O TMOJOOHBIX CHUTYaIUsAX, C
JPYrol — MOHUMAET, YTO PACCKA3YMK OTCHUIAET €ro K OOMIENpPUHSATHIM HOpMaM
(cBoOOna; mpaBa uenoBeka). BakHo, 4TO aBTOp 00O3HAYAET MOTEHIUATBHBIX
AHTUTEPOEB IIOCPEICTBOM OOBCKTUBH3AIMM KaK BapHaHTa METOHHUMHYECKOTO
3aMelIeHns W — MPAaBUTEIbCTBO U OOIIECTBO. Pedb He MAST 06 aHTHIeposX Kak
KOHKPETHBIX JIMIIax. B pe3ynbTaTe, M3 MaKpPOCTPYKTYPhl «IIParMaTHYECKOE
AHOHCHPOBAHUE» BBIBOJUTCS CIEAYIOIIAs UMIUITMKATypa: pacCKa3zyuk (KaK U JIOAU
«no ecemy mupy») BBIHYKJICH OTCTauBaTh CBOIO CBOOO Y M TIpaBa (ITOCKOJbKY €CTh
(dbakT NpUTECHEHHUs) W 00JaJaeT ONBITOM TMPUTECHEHUH KaK CO CTOPOHBI
MPaBUTEIHCTBA, TAK U CO CTOPOHBI OOIIECTBRA.

MakpoCTpyKTypa «3KCITO3UIIHAS BKIIOYAET B C€0S CTPYKTYPHBIC AIIEMEHTHI:
CUTYalllH / YCIOBHUH, BpEMEHH, ar€HThI — PACHTUPEHHE U JIeTaTU3alHsl POUCXOISAT
OT OJTHOW CUTYallMOHHON Mojenu K Apyroi. B cutyanmonnoit mogenu — | aBTop
3aielicTByeT (peiM CceMbU, YTOOBl WJUIFOCTPUPOBATH KOHKPETHBIE (HOPMBI
BHEIITHETO TPUTECHEHUS B OTHOIIEHWU TEePOS M YCUIUTh OSMOIMOHAIBHO —
TICUXOJIOTUYECKOE COCTOSIHHME ajpecaTa. [IpeacraBisercs BO3MOXKHBIM BBIICIUTH
9TH QOPMBI:

1) ceiH AOyau («menst nobunu 0sa manvuuxa»; «Bac ¢ mamepvio Hado

nocaoums 8 miOpomMy»),

2) Opar TepouHHU («08aHCObL APECMOBbIBANU ...3AMPACULU ...0CMABUMb

pabomy noKuHyms CImpamy co c80eti HCeHOU U O8YXJIeMHUM CLIHOM» ),

174
174 KpaBuenko H.K. TlpakTuyeckass TUCKYpCOJIOTHS: HIKOJBI, METOJbI, METOJUKH COBPEMEHHOTO IHUCKYypC-
ananm3a. - JIynek: Bonuabnomnirpad, 2012. C. 12.
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3) orer reporHU («NPUULIOCL CUOemb HA NAMHUYHOU NPON06eouU, Cryuds

UMAMA ...0CYHCOQT HCEHWUH 800UMenetl, Ha3vl8ds UX NpoCmumymrkamu

cpeou Maccvl NPUXONHCAH ...ObLIU HAWU OpPY3bsl U CeMbs MOe20
omya);

4) repouHs UCTOPHH (KNOCAOUNU 8 MIOPLMY ... CMOJKHYIACH C NOHOUEHUEM

U K1Ie@emoli .. .JJOHCHbIMU CAYXAMUY).

Kak m B mpemmecTBYONMX HappaTUBaX CEMbs CTAaHOBUTCA (HAaKTOPOM
MOOWIIM3AIMKN ISl JIEUCTBUM Teposi, HCHBITBIBAS WJIM YIrpo3bl CO CTOPOHBI
KOHTEKCTa CUTyaluu («Jarepb JJjIsi OEXKEHIIEB»), WK MPSAMOE BHEIIHEE TaBJICHUE
CO CTOPOHBI IPYTMX areHTOB HappaTtuBa. TakuMm oOpa3zoM, 0Opa3 CEMbU BBITOIHST
GyHKIHIO CBOETro poja TMepexoja OT HJed K JIeUCTBUIO, TOHATHOMY H
pazzensieMoMy aJIpecaToM.

NnnmtocTpanyisi BHENIHErO KOHTPOJISL 4epe3  JACTANM3alHI0 MPUTECHEHUS
JIOJDKHO TIPUBECTH ajpecaTa K (UKCAIlMM HECOOTBETCTBUS: MEXKIY BOXKIECHHUEM
aBTOMOOWJISI KaK OOBIJEHHON NPAKTUKOW W HETaTUBHBIMU (OpMalbHBIMH H
HehopMaNbHBIMU  CaHKIUAMH. Takas aBTOpckasi cTpaTerusi, O€3yCIIOBHO,
JUKBUJIUPYET NUCTAHIMIO MEXAY PACCKa3uMKOM M €ro ajapecaToM, BbI3bIBas Y
MOCJEAHEr0 JKEJIaHWe, COrJACUThCS, NOAJAEpkKaTh, paA3LAEIATh ABTOPCKHUE
YCTAHOBKHM, HE MPUHUMAs YCTAHOBOK «OCIJIOXHEHHSI HCTOpum». ['eHepanbHas
ctpaterusi M. an — Illapud ocHoBaHa Ha HWHIYKTUBHOM «COIPOBOXICHUM
ayJUTOPHUH, T.€. OT YaCTHOTO ciydas («0dero 6biI0 He 80 MHE ... HE 3d MO, YUMo 5
cela 6 MAWUHYy U npoexand ...») K OCO3HaHUIO NPUYMH NPUTECHEHHS Kak

peanu3aluuy KOHTPOJS (« ... HaKazaumuem 3a mo ... s OCMeIundch Opocums 6bl308

Hopmam _obuiecmeay»). Ecnum TpoOBECTH aHAIOTHIO MEXIYy HappaTUBHBIMU

CTpaTerusiMd B HTOH HMCTOPUU M TPEACTABICHHBIMU paHEe, TO CTAaHOBUTCS
BO3MOXKHBIM  yKa3aTb Ha OJHO CYIIECTBEHHOE OTJIMYUE MEXIAY HUMH:
MHOKECTBEHHBIE OTCHUIKH HA MMILIALATHOM ypoBHe B HappaTuBax C. Maxyy6u u
. bacumxk-Pamux, y M. an — llapud obpetarot npsimoe ykazaHue Ha pedepeHT

(HOpMA).
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Curyarmmonnast moaens — |l («6win mati 2011 200a») conep>XuT 000CHOBaHUE
WHULIMMPYEMOU TE€POEM IOMBITKH «PA3PEIICHUS» OCIOKHIIOMNX YCIOBUM. ABTOD
HKCTPANOJIUPYET COOCTBEHHYIO MHTEPAKLHUIO (I[€JIM, HAMEpEeHUs JEHCTBUI) uepe3
KaTeropuio «cenwyunsvt Cayoosckoi Apasuu» Ha OCHOBAaHHUS 3alpeTa YIpPaBISAThH
aBTOMOOMIIEM («Bce20a ocanosanuch Ha 3anpemy), yKasblBas Ha JJIMTEIbHBIN
NEpPUOJl OTCYTCTBUSA TMOMNBITOK TpaHCHOPMUPOBATH / HM3MEHUTh CHUTYaIUIO
(«gvlpocno yenoe nokonemue»). 3aMETUM, UYTO 4YacTb AapryMEHTaTUBHOMU
KOHCTPYKIIMU TpEJCTaBjIeHa Ha YPOBHE TOBEPXHOCTHOM / OKCILTUIUTHOM
nHpopMalu («HACKOILKO MHe Obll0 U38eCHHO ...»), B TO BpeMs Kak Jpyras eé
4acTh TPeOyeT OT aapecara BBIACICHUS WMILTUKATYphl. Hampumep, yTBepKaeHUs
«y MeHa ecmb mawuHa» (COOCTBEHHOCTb) U «MeHCOYHAPOOHbIE B00UMENbCKUE
npasa» (MpaBO Kak TAaKOBOE; 3HAHUS) MpPEIoJiaraeT UMIUIMKATYpPY: OONaJaHus
COOCTBEHHOCTBIO M HaJM4Msl MpaB B JIAaHHOM KOHTEKCT€ HE JOCTaTOYHO JIJIst
peanu3anuu TpaBa B JeWcTBUM. Vcmonb3ys MNpsMyl0 pedb JAPYroro areHra
HappaTWBa, aBTOpP MPSMO YKa3bIBaeT HA BO3MOXKHOE PEIICHHE — OTCYTCTBUC
3ampenraronero 3akona («A nasena cnpasku...»).

Co3/1aB CEeMaHTUYECKYIO LETIOUKY («Hem ...3aKOHA ... ObLIU NPOCmOo 00blYau

...mgza()uyuu, 3aKp€I/lJléHHbl€ 6 ...pelUucUO3HbIX d)emeax ... paAcnpocmpanAaArOuuUxcs

Ha JiceHwuny), aBTop 0003HaYaeT AJIs ajJpecaTa BOZMOXKHOCTh HE COOJIOATh 3TH
npeanucanus. Cutyanonnas mojens - |1 («xkamnanus 17 utoHsa») KpaiiHe BakHa
JUIsL aBTOpa HappaTHBa, MOCKOJIBKY OIPEAEIAET MEepPEeXo]l OT WIAEH K JEHCTBUSM,
OCIApUBAIOIIMM TEeHIEpHBIA craryc. B »Toil wactu HappatuBa M. an — Hlapud
MPUMEHSIET CIENYIOLME CTPATETUU U XOJIbl: PUBEACHHUE MMPUMEPOB, UyXHUX (Ppa3
MOCPEICTBOM IPSIMOM pe4r, PUTOPUUYECKUE BOIIPOCHI, JIEKCUUECKUE TTOBTOPHI.

B 1o Bpemsi kak aBTOp HappatuBa (POKycHpYyeT COOCTBEHHBIE CTpaTErHH
yOexaeHHsI, pacCKa3uruK MOCPEICTBOM I'eposi WILTIOCTPUPYET OIBIT JOCTHXKECHUS
nenu. Hampumep, M. an — Illapud yOexxneHa, 94To OTACHBHBIA aKT OCHapUBAHUS
HEPaBEHCTBA, 3aKPEIUICHHOIO B HOPME, HE MOXET M3MEHUTb CIIOKUBIIUMICSA XOJ
Belleil («oua e coenana eudeosanucs...»). JIns Toro utoObl TpaHCHOPMUPOBATH

«OCJIOKHAIOIIME YCJIOBHS», OTpaHMYEHUE (KaK YacTHBIM Ciy4yail cerperanuu) He
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JIOJDKHO BOCTIPOM3BOJUTHCS CaMU «IOTYMHEHHBIMI» (T.€. HEOOXOIUMO HayaTh
BOAUTH aBTOMOOWIB). Cnywair, H. Xapupu, npuBeIEHHBIA aBTOPOM JIOJKEH
HaIpaBUTh ajpecaTa K UMIUIMKAType: ONBIT OCIapUBaHUS KOHTPOJIS HaJ HOPMOM
HEOOXOJMMO BH3YyaJU3UpPOBaTh U BHUPTyanuszupoBaTh. ColUanbHBIE CETH B
JTAHHOM CJIy4ae - MHCTPYMEHT 00€CIeurBarONINil CHHXPOHHOCTh IEHCTBUSA, T.€.
TpaJMIMs CEerperaiuy MOXET OBbITh MPEOJI0JIEHa TOJBKO CHHXPOHHBIM
KOJUIEKTUBHBIM JIEHCTBUEM, coryiacHo no3uiuu M. an — Hlapud.

N3 KOHCTpyKIIMIT HAppPATUBHBIX MPEAJIOKEHUH cienyeT, uto M. an — [lapud
npe/BHU/IeIa PEaKIUIo Ha CBOM JCUCTBUS CO CTOPOHBI MoJb3oBareiei «YouTubey
(«...yepo3wl youticmea, U3HACUNOBAHUS ...C YETbl0 OCMAHOBUMb KAMNAHUION).

B MakpocTpyKType «OCIOXHEHHE HUCTOPUM» aBTOP CHOPMHUPOBAI
CEMAHTUYECKYI0  I[ENOYKY  MPEACTAaBIEHHYIO  [JarojaMd  COLHUAJIbHOIO
BO3JICUCTBUS, M TPE3CHTYIONIYI0 (AKT TPaBUTEIHCTBEHHOTO MPUTECHEHUS
(«...3a0eporcany, 831U  ...OMAYCMUIU  ...APECMOBATU  ...OMNPABUILUY).
[TapamnenbHO MPUBOAUTCS CEMaHTUYECKasl LIEMOYKa IJ1arojoB, XapakTepU3yrouas
NeNCTBUS repost («...He Hapywania 3aKOH U He CHUMAnd abauio ...y8epeHa 6 ceoell
HegunogHocmuy). [lapamienusM 3TUX LIENOYEK MPU3BAH CO3/1aTh B BOCHPHUSATUU
ayJIMTOpUU CUTYaIINIO KOHTpacTa MEXITY JENUCTBUSMU BJIACTEMN
(O6e3ocHOBaTENbHBIE JACUCTBUS, T.K. OTCYTCTBYIOT HAPYIICHHS 3aKOHA T€POEM) H
JNEUCTBUSMH Teposi (COOTBETCTBYIOUIME 3aKOHY, HO HE OObIYal0 M TPaJMIIMH).
Hcnionb3ys cmpamezuio pacuiupenusi, aBTOp ykKe NEPEHOCUT CUTYaIUI0 KOHTpacTa
Ha YPOBEHb CTPAHbI («...HEKOMOpbIE ... HACMPOEHLL OYEHb BPANCOCOHO ... Opyaue
noooepxcusan ...cooupaiu noonucu...»). lloBeneHue reposi B CUTYallMOHHOU
moaenu — |V, Takum oOpa3om, TPUBOIUT K YCIEXy HaA OCIOXKHSIOIUMHI
YCIOBUSIMH («Mbl cromanu mady»). B OTHOIIIEHWH apryMEHTOB O 3allpeTe Ha MPaBo
BOXKJICHHSI aBTOP HCIOJB3YET Cmpamecuio UpoHuu, WIUTFOCTPUPYS KOHTPACT
MPOTUBOIIOCTaBIEHUEM - «Cayoosckas Apasus u 6ece 0CMAaIbHOU MUPY.

3aMeTM, YTO B MAKPOCTPYKTYpE «IIOMBbITKa» aBTOPOM aKTUBHO

IMPHUBJICKAOTCA HUTATBI U3 CPCIACTB MacCOBOM I/IHqJOpMa]_II/II/I W HHTCPHCTA, 4YTO
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MO3BOJIAET 3a(UKCHUPOBATH B HappaTUBE MPOSBICHHUE HHTEPTEKCTYaJbHOCTHU

(YkazaHue B TEKCT€ Ha Jpyrue TeKCThl). Mcrmonap30BaHHE OTCBHUIOK K HWHBIM
TEMaTU4YeCKu OJIM3KUM TecTaM (B JaHHOM cClly4ae OJHOW M3 Pa3sHOBHIHOCTEH
TEKCTa — MEIUATEKCTy) TMO3BOJSET CO3[aTh IMpeAcTaBieHHEe 00 HUCTHHHOCTH,
JIOCTOBEPHOCTH MPEACTABICHHBIX CUTyalluid B LIEJIOM, a TaKXKe CIOCOOCTBOBATH
YCUJIEHUIO aBTOPCKUX apTryMEHTATHBHBIX KOHCTpYKIUi. [loBeneHne repost B 3ToM
Cllyyae IOJDKHO YKa3aTb Ha JBPUCTHYECKUE YCJIOBHUS PELICHHS OCIOKHAIOLINX
ycioBuil («M monvko moeoa Mbl 0CO3HANU, KAKYIO CUNY UMeenm B6blCMeUBaHue
npumecHumernei»). B HaHHOM ciydae, CTOUT BCIHOMHUTb O MPUMEHEHUU
cTpaternn upounyu B Happatuse C. Maxyy6u. C. Makyy6u HCTIONb3yeT HPOHHUIO He
B MOMEHT 3KCTPEMaJIbHOM CHUTyallud, a TOJBKO B MOMEHT Happanuu (Kak
pacckas3uMk), roBops 00 yxe Impou3oleqnX coObTusiX. B HappatuBe M. an —
[Mapud npoHus Kak cTpaTerus UCHOJIb3YyEeTCS U B MOMEHT JIEHCTBUM reposi, U B
MOMEHT Happauuud. Takum oOpa3oM, HpPOHMs SIBISETCS W HappaTUBHOHM, U
JUCKYPCUBHOM CTpAaTervil OAHOBPEMEHHO. [[€eHHOCTh MPOHUM KaK BBICMEWBAHUSA
OINPEIENIATCS CAMUM aBTOPOM (K...JIULUAEM UX CUTbHEUULEe20 OPYAHCUL — CIpPaxay),
KOTOPBIN 0Opalaercs K 3TOW CTPATETMy KaxAblid pa3, KOrJa rOBOPUT O CUTYALIUH
npuTecHeHus. VIMEHHO «cmpax» nepen CI0KUBIIUMCS NOPSAKOM U KOHTPOJIEM B
npeacrapienun M. an — [llapud He mO3BOJSET  MYyCyJbMaHKaM
TpaHC(HOPMHUPOBATH CBOM I€HAEPHO — PEIUTHO3HBIA CTaTyC M CTaThb CyOBEKTOM B
WHTEPIIPETALUN PEJINTUO3HBIX U COLMAIBHBIX HOPM. B 3TOM cMbICiE, UCaamMCKue
LIEHHOCTH TAKX€ BCTYINAIOT B IMPOTUBOPEYME C HHCTUTYTOM OIIEKYHCTBA HaJ
JKCHILIIMHAMH, CBSI3aHHOTO C IMPEICTAaBICHHUEM O COXPAaHEHUHM JKEHCKOM YeCTH
(«upm») U «HenoHoyeHHoCmuy NOCIETHUX («... U camu JHCeHUUHbL 8EPAM 8 CE0I0
HeNnoJIHOYEHHOCHIbY).

MakpocTpyKTypa «OLIEHKa» MpEACTaBI€HAa KaK BapHaHT aBTOPCKOM
peduiekcun, co3laBas BIEYATICHHE, YTO HAPPATUB SBISETCS OJHOMOMEHTHBIM

OTKPOBCHHEM, a4 HC PCAIMU3YCTCsA KaK HpO,HYMaHHLIﬁ IJ1a"H 4€pe3 YCTAaHOBKH U

175
IIuposa U. A., T'onuaposa E. A. MHOrOMepHOCTh TeKCTa: IOHUMaHWe W MHTEepIpeTanus: Y4ueOHoe mocobue. —

CII6.: OO0 «Kuwmwknsiit Jom», 2007. — C. 80-92.
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uend. VIMEHHO B «OLIEHKE» NPOUCXOAUT KOHKPETU3ALMS AHTUIEPOS — 3TO
«cucmemay, NEUCTBYIOIIAS HA «)IbMPAKOHCEPBAMUBHBIX MPAOUYUAX U 00bIYAAXY
(oueHuBaronue BbickasbiBaHus). s M. an — Illapud BaxkHo He TOIBKO
3aUKCHpPOBaTh 3Ty XapaKTEPUCTUKY, HO M YyKa3aTh HAa OCHOBAHUS OLICHKHU.
CucremMa nOABEPraeTcsi KPUTUKE IOCTOJBKY, IOCKOJBKY CYHMTAET >KEHIIMH
KHENOIHOYEHHBIMU U HYHCOAWUMUCA 8 ONeKe U 3aujumey» Ha MPOTHKEHUU BCel
UX KU3HU. 3aeiICTBOBAB, TAKUM 00pa3oM, POHOBBIE YCTAHOBKH ayAUTOPHH, aBTOP
CO3JACT KOHTPACT MEXAY HHMHM M TOM CHUTyallMel, 4TO ONMCBIBacT. BakHO
MOKa3aTh ayIUTOPUH, KAKMM 00pa30oM MPOUCXOAUT JETUTUMALIHUS TAKOTO MOPSAKA.
Tpanuuuu u 00bIYau CUIIBHBI HE CAMH MO ce0e, T.K. «ycy2yoasaomes 3aKkpenieHuem
8 penucUuo3HbIX (emeaxy», KOTOpble OCHOBAaHbl Ha «HEBEPHBIX MOIKOBAHUSX
3axono6 wapuama». cnam xak penurusd, cornacHo M. an — [lapud, nagenser
KEHIIMH MPaBOCIOCOOHOCTBIO, B TO BpeMsi KaK MECTHbIE TPaJulMU U OObIYau -
OTPaHUYMBAIOT €€ JEECTIOCOOHOCTb.

IMeHHO neruTuMalysi Ha YpOBHE PEJIUTUU IPEBPAILAeT a/1aT B UHCTPYMEHT
KOHTpPOJISL CO CTOPOHBI BJIACTU. ABTOpP YKa3bIBA€T Ha NEPCIEKTUBY MPOLIELYPHI
pa3zesieHus KaTeropui, IEKOHCTPYUPYsl OOIIYI0 KapTUHY OCIOXKHSIOMIUX YCIOBUM
— KpWUTHKAa BO3MOXKHa HE B OTHOIIECHHWHM PEIUTHMO3HOW HOPMBI KaK TaKOBOW, a
0oOpaTHO — B OTHOIIEHHUHU aJaTa, HEMPABOMEPHO ACHCTBYIOLIErO KaK peJUruo3Hast
HOopMa. CHOXHOCTP M 3aKJIIOYAETCS B TOM, YTO OCJIOKHSIOIIME YCIOBHS
JIEUCTBYIOT Ha OOIIECTBO HE B OTJEIHHOCTH, @ B CUCTEME - Tpaauius / oObl4aii -
dbeTBa — rocyJapCTBEHHBIN 3aKOH. JTa MociaeAoBaTeIbHOCT 111 M. an — [lapud
MPUBOJMT K JIBYM HETATUBHBIM CJIE€/ICTBUSIM:

| JKeHIIMHBI BEPAT B JISTUTUMHOCTH HOPM COOOIIAIONIMXCS TOCPEACTBOM
TaKoW 1enu (Tpaauuus / o0byail - peTBa — rocyJapCTBEHHBIN 3aKOH);

2. KEHIUMHBl KaK HOCHUTENM, Pa3leJsIIoUMe 3Ty IOCIEI0BATEIbHOCTD,
MPOTUBOCTOSIT TEM, KTO «MblMaemcs NOCMagums HOpMbl HOO COMHEHUE, T.€. TEM,
KTO COJIUJIAPEH C B3IJISIaMH aBTOPA.

[Ipumensist B 3TOM 4acTu HappaTuBa cTpaTeruto Kourpacta, M. an — llapud

06pa111aeT BHUMAHHC Ha ACCTPYKTHBHBLIC ITOCJIICACTBUSA ,Z[CI>'ICTBI/IH TaKoOu HOPMBI —
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OTCYTCTBHE BO3MOXKHOCTHM CaMOCO3HAaHUS COOCTBEHHOTO CTaryca H© €ro
HEU3MEHHOCTb («Mbl ocmaémcs HecogepueHHONeMHUMU 00 OHSL CBOEL CMEPMU).

B crnenyronmx CUTyallMOHHBIX MOJIEISX aBTOPOM YCHJIMBAETCS CTpATErHs
KOHTpacTa 4epe3 COOCTBEHHBIM 00pa3, Ju4HbIM onbIT. CTapasch MNPEICTaBUTh
npo0ieMy BOCHPUATHS CBOEH JAesTenbHOCTH aBTop (opmupyer nBa obpasza
OLICHKHU:

1. «mpenatensy / «HOPECTYMHHUK» («HOOCMPeKanu Cuivl u3z-3a pyoexicay,
«npedamenvcmeo Cayoosckou Apasuu u cayo008ck020 HApooa») — aBTOP
MIPUBOJNT ITUTATHI U3 MEIUATEKCTOB M MCIIOJIL3YET CTPATETHIO0 UPOHUU B
OTHOIIECHUHU apTyMEHTOB OOBUHCHUIA;

2. «repoiy («okazanace oxpydiceHa a0008bI0 U NOOOEPIHCKOU NH00ell
BOKDY2», «MOU NpuMep 800XHOBIANN).

Onpit M. an — lllapud wuHTEpeceH Tak XK€ W TeM, YTO IOKa3bIBaeT
WCIOJIb30BAaHUE HHTEPHET — TEXHOJIOTUW [UId TMOJABJIEHUS JEUCTBUM Tepos
HappatuBa. [IpencraBieHHbIN ONIPOC Yepe3 XCIITETH («npedameiby U «2epoiy),
JIOJDKEH OBLT TOKa3aTh, OOIIECTBEHHYIO oOIleHKYy nedctBuii M. anm — Illapud
(«Oecsimb movicay meumosy; «MmpUHaoyams Mmulciad pecnOHOEHMO8); «O0e8IHOCHO
NPOYEeHmos omeemuau»), yka3aTb Ha JETUTUMHOCTh JEHCTBUN BiacTed (BIACTU
OTPaHUYMBAIOT — OOIIECTBO OCYXK/IAaeT). AJapecaT B TaKOM Cliydae JOHKEH TOHSTh:
JeATEIbHOCTh, CBSI3aHHAs C WHUIMAIMCH TEepecMOTpa OOIIECTBECHHBIX HOPM,
KOHTPOJISI CO CTOPOHBI TOCYAAapCTBa BCETJa COMPSHKEHO C HEOJHO3HAYHOCTHIO
BHEIIHUX oOIleHOK. CemaHTHUYecKas IeTNoYka, WUIIOCTpUpYromas  (GOpMbI
MPUTCCHCHUS YCHIIMBACT PE3yJbTaTUBHOCTh JEUCTBUM Tepos («nocie miopemHvix
3aKII0YEeHUl, NPU20BOPO8 K NOPKe U CYOeOHbIX pasdupamenvcms ...»). B oTBeT Ha
310 aBTOp, Kak u C. Makyy6u, ucrons3yer cmpameauto 0606wenus («i 20poas
Cay008CKas HCEHWUHA»; IOONI0 CB0I0 CMPAHY»;, «NOCKOIbKY 51 000 C60I0
cmpauy, A U 3aHUMarocy smumy). Peakius aymutopuu B AaHHOM (PparMeHTe,
MOKAa3bIBA€T, YTO aAPryMEHThl paccKazuMka MPUHATH ayAuTOopued. AHanu3
MaKpPOCTPYKTYPBI «PE30JIONHs MO3BOJSET HAOMI0IaTh MPOJOJDKEHNE CTPATETHH

KOHTpacTa («ioou — OueHb CUNbHASL NO00EPAHCKAN»; «HYOecHble JH0U;
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«CMOJKHYAUCL C MACCOU HeHasucmuy»), a TakkKe peanu3aluio CTpaTeruit
o0o0menus. HecMoTpss Ha MENJIGHHOCTh MPOIECCOB M3MEHCHHWH B CO3HAHHUH
oOIIeCTBa U BJIaCTEH, aBTOP YKa3bIBAaeT Ha MEPCHEKTUBY U3MEHEHUM, 3aBUCSIILYIO,
MIPEXK]IC BCETO, OT CAMUX JKEHITUH («npekpamsam Cnpamueams «Kko2oa» u npumym
Mepbl ... umobbl mak ObLIO ceuuacy).

Takum oOpa3oM, aBTOp CTPEMUTHCS MOKa3aTh ayJUTOPUM, UYTO IEHCTBUSA,
CBsA3aHHBIE C TpaHChOpMANHME pPEIUTHO3HO — TEHACPHOTO CTaTyca, Bceraa
OCTalOTCsl «OOJIE3HEHHBIMUY» [IJIsi CyObekTa. BMmecre ¢ Tem, ciemys 3a aBTOpOM
BBICTYIUICHUS, MOYKHO 3aKJIIOYHTh: IMPOIECC TpaHchopMmaluu B HappaTUBE HE
SIBJISICTCSI 3aBEPIIEHHBIM, TTPEATIONaras JUIMTEIbHYIO TICPCIICKTUBY, T.K. CBS3aH HE C
OTJICJIbHOW TPAKTUKOW, a M3MEHEHHUEM CO3HAHMS KaK ajpecara UCTOPUH, TaK U
areHTOB - IPOTHBHHUKOB.

BaxneiimuMm  pe3ynbTaToM  TpaHCchOpMAlMKM  3alpPETUTEIBHBIX  HOPM
CTaHOBSITCS:

1.c mo3uIMK MPABUTETLCTBA - APECT 32 BOXK/ICHUE 3aMEHIETCS mTpadoM;

2. ¢ mo3uuU o0IIecTBa (BETUKUM My(pTHI) — 3aMpeT MEepexoIUT U3 craryca
Xapam / «3ampeniéHHOe» B CTaTyC «HEKEIATSIBHOTOY;

3. KaK (hOHOBBIN yCHeX — ydyacTue »KeHIIMH B coeTe arl - [Ilypa.

Ctpyktypa HappatuBa M. an — Illapud HOCHT BO3BpaTHBIN XapakTep
(«s036pawasico k 6onpocy ...») ¢ PUHAIBHBIM YKa3aHHUEM aBTOpa JjIs ajpecaTa Ha
«roarekcT» ucropuu («Haoderocw, 6 moeil peuu vl Hatioéme omeemoly). Takas
OpraHW3alys HappaTUBa C «YCICHNIHBIM» (UHAIOM JIEWCTBYET aHAJOTHYHO
HappatuBHOH crpykType C. Wakyy6um — Bo3BpaumieHHe 0T ¢MHATA K
apryMEHTAaTUBHBIM KOHCTPYKITUSIM B CUTYaIIMOHHBIX MOJIEIISIX, YCHIIUBACT KaXIYIO
apryMEHTAaTUBHYIO KOHCTPYKIIMIO, COOTHOCS CTpPATErui0 W OOIIWH pe3yJbTaT.
AHanmu3upys mparMaTHuecKue e U YCIOBUS HappaTHBa MOYKHO 3aKITIOYUTh, YTO
aBTOp TIpemjiaraeT ayJIUTOPUH BOCIPOM3BECTH €TI0 OIMBIT W yYCTAHOBKH, MPEKIC
BCEro, B COOCTBEHHOM MBIIUICHUH, a YK€ IMOTOM B TMpakTuke. B HappatuBe
MPEACTABICHBI: W TOOYXJACHHE K JEHCTBHIO, W OXHUJAHUE SMOIMOHATHHOU

NOoAACPKKH CO CTOPOHBI Ay IUTOPHUH.
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ABTOMATH3MPOBAHHBLIH  AJTOPUTM  aHAIM3a  HAPPATUBHOM |
AUCKYPCUBHOM MOJE/IH:

1) omMcaHWe TEKCTYaJbHOH CTPYKTYpPbl HMCTOYHMKOB (omius «Text
style»). Onmum mporpamMmsbl TrOPES XapakTepu3yroT (QopMaT MHUCHMEHHOTO

JAUCKYpCa KaK APryMEéHTATHUBHO€ IIOBECTBOBAHUC (YTBep}KI[eHI/IG, O6T)SICH€HI/IC,

aHaJn3, MOMbITKA YOIUTh ayJIMTOPHIO) OT mepBoro juia. B Ttexcre BbiaeneHo 31
XapaKTepHasi Tema, 00pa3yronux 7 3MU30/10B.
2) aHAJIM3 YaCTOTHOCTH 3HAYMMBbIX noJjeii (omuust «Reference fields»);

woman 0035
time 0026
communication0024
law 0024
middle_east 0018
family 0014
social_group0013
country 0013
language 0008
transport 0008
organization0008
behavior 0007
politics 0007
science 0007
education 0007
society 0006
feeling 0006
fight 0005
world 0005
social_organization 0004
liberty0004
media0004
man 0003
sexuality0003
life 0003
europe0003
religion0003

e system0003
AHAJIU3 COOTHOUICHUS KJIKYEBbIX MO3ULMH ¢ rpadamu:

2.1 rpad «Arean(cm. [punoxenune 2. I'pad 9);
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2.2 rpa¢ «Actant / Acted» (cm. [Tpunoxenne 2. I'pad 10);
2.3 rpad «Distribution» (cm. I[Mpunoxenwne 2. I'pad 11);
2.4 rpad «Star» (cm. Ipunoxenue 2. ['pad 12).

3) aHAJIM3 CLIEHAPHOM CTPYKTYPbI TeKCTA (onmuus «Scenario»);

o
[ J
[ J
o
[ J
[ J
[ J
[ J
[ J
[ J
[ J
[ J
[ J
[ J
pe

4)

people & persons 0073
politics & society 0062
countries & locations 0043
other concepts 0041
properties & characteristics
behaviors & feelings 0036
numbers, time & dates 0032
communication & medias
health, life & casualties 0024
sciences & technology 0014
education & work 0011

crisis & conflicts 0008
things & substances 0007

0037

0029

agriculture & environment 0005

(saudi_arabia > woman)
(woman > drive) 0007
(country > woman) 0005
(council > king) 0004
(shura > council) 0004
(woman > saudi_arabia) 0003
(shura > king) 0003
(manal > sharif) 0003
(prison > country) 0002
(woman > driver) 0002
(saudi_arabia > country) 0002
(saudi_arabia > ban) 0002
(woman >ban) 0002
(abuse > country) 0002
(woman > country) 0002
(king > year) 0002
(prostitution > country) 0002
(king > woman) 0002
(prostitution > woman) 0002
(perception > celebrity) 0002
(council > woman) 0002

3yJbTaThl aHAJIN3a KaTeropuu «Relationsy;

0008
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(woman > right) 0002
(hashtag > norway) 0002
(woman >car) 0002
(study > council) 0002
(king > council) 0002
(moment > truth) 0002
e (woman > driving)0002
5) pesyabTaTsl anaau3a kateropun «All word categoriesy.

-Verbs :

Factive 41.0%(152)
Stative 35.8%(133)
Reflexive  22.1%(82)
Performative 1.1%(4)

- Connectors:

Condition  5.2%(7)
Cause 11.9%(16)

Goal 0.0%(0)

Addition  46.3%(62)
Disjunction  5.2%(7)
Opposition 11.2%(15)
Comparison 9.0%(12)
Time 11.2% (15)
Place 0.0% )
-Modalities:

Time 26.1% (31)
Place 14.3% a7)
Manner 10.1% (12)
Assertion  7.6% (9)
Doubt 1.7% (2)
Negation 21.8% (26)
Intensity  18.5% (22)
-Adjectives :

e Objective 65.8% (104)
e Subjective 19.0% (30)
e Numeral 15.2% (24)
- Pronouns:

"I 43.4% (99)
"Thou" 0.0%(0)

"He" 8.3%(19)

"We" 8.8%(20)

"You" 7.9%(18)
"They"10.1%(23)
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e "Somebody"3.1%(7)
B kakoii — To crenenu HappatuB M. Akiona (cM. [lpunoxenue 1. Tekcr 4)

«Faith versus tradition in Islam»'®, mpomomkaer IOrHKY MOBECTBOBATEIBHOIN
MOJICIA ~ TPEAUIESCTBYIOIIEr0  aBTopa. B omimuMe OT  HOpeleIeHTHBIX,
CUTYallMOHHBIX  MOJICJICH, WUIIOCTPUPYIOIIMX Ppa3IM4YHbIE YHUBEpPCaJIbHBIC
¢peiimbl (kak B HappatuBe M. an — llapud), reposimu HappatuBa M. Axiiona
CTAHOBSITCSI HE CTOJIBKO OTJICJIBHBIE JIFOJU, CKOJIBKO UAEHU. ITOMY aBTOPY IPHUCYIIE
UCIIOJB30BAaHUE  CTpaTeruil  CBEpXOOOOIICHUS B  OTHOIICHUU  Pa3IUYHBIX
KYJIbTYPHBIX JIOKAIIUHA, ACTOPUYECKHUX NEPUOJO0B U UICOTOTHUH.

Hctopusi KOHCTpYyMpPYETCS aBTOPOM KaK KOMIUIEKCHBIH HappaThuB C
BO3BPATHBIM MOPSJKOM CJICIOBAaHUSI MaKpOCTPYKTYp (mpeobiagaeT HappTUBHBIN
TUIl TIpEIOKEeHNM). B aHanmn3e MpeanecTBYIOMMX UCTOPUN yXKe YKa3bIBalIOCh,
YTO BO3BPATHOCTh MAKPOCTPYKTYP MOKET IMPEANOIaraTb HE JUHEHHOE PA3BUTHE
MTOBECTBOBATENIbHON Moaenu. Hanmpumep, B KaXA0M M3 CUTYallMOHHBIX MOJEIEH
HappaThUBa MOTYT NPUCYTCTBOBATh M «OIIEHKA», W HOBas <«OKCHO3UIUA», U
MPOMEKYTOUHAS «PE30JIIOLMS». TakoW XOJ TMOBECTBOBAHUS XapaKTEPEH A
OOJIBIIMHCTBA MCTOPUM JAHHOTO KeHca, 4TO MOXKET SIBISATHCS OTIUYUTEIHLHOMN
4epTol, yKa3blBaloOIIE Ha TIparMaTMYeCKUE YCTAaHOBKM aBTOPOB U HX
apryMEHTATUBHBIX KOHCTPYKIIHI.

MakpocTpyKTypa «IparMaTH4ecKoe aHOHCHUPOBAHUE» BKIIOYACT B ceOs
TAKXK€ 3aroJIOBOK BBICTYIICHUS, YCTAHOBKA KOTOPOTO JOCTATOYHO HEOJHO3HAYHA.
Cutyanusi MHTEpOpPETAlMM BO MHOIOM OIPEIEISIETCI TEM, B KAaKOM 3HAUYCHUU
agpecaT BOCHPUHHUMAET MPEIJIOr «Versus». Eciau B 3Ha4Y€HUM «npomus, TO
COOOIIIaeTCsl OIEHOYHAsI YCTaHOBKA aBTOpA, €CJIM K€ KaK «8 CPABHEHUU ¢», TO B
3aroJIOBKE€ €CTh YKa3aHHE Ha TIEHEpaJIbHYI0 HAppPAaTUBHYK CTPATETHIO aBTOpa
(cpaBHeHUE). KOHTEKCT UCTOPHUM MO3BOJIIET MPEANOI0XKHUTh, YTO PeUb, BEPOSTHO,
UIET BCE K€ O MPOLEAYpPE CPABHEHHUS B CIOKETHOM OCHOBE, MPEAIOararoiiero

HCKOTOPYIO CTCIICHL OIMO3MINHU MCKIAY OTHMH IIOHATHAMMU. HOSI/II_[I/II/I aBTOpa,

176 Mustafa Akyol «Faith versus tradition in Islam». TEDxWarwick. 17:11. Filmed Mar 2011. TED [DnekrpoHHbiit
pecypc]. URL:  https://www.ted.com/talks/mustafa_akyol_faith_versus_tradition_in_islam#t-1008271  (mara
obpamenus: 4.01.2017).
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paccka3uMka W Tepos COBIAAIOT, OJHAKO, HEOOXOIWMO CHENaTh IOSCHEHHUE.
[To3unms repost mpeacTaBieHa B HAPPATUBE HE PABHOMEPHO, MOCKOJIBKY HAppaTUB
npeanosaraet 6osiee oOparieHle K uaesiM, HeXKeJId KOHKPETHBIM TIEPCOHAM.

B otmmume ot M. an — [lapud, M. Axiion B pa3smudeHUN 6epbl 1 Mpaouyuu
OpUMEHSIET TO, 4YTO, CKOpee BCEro MOXXHO OO0O3HAYUTh Kak Hay4yHbIH
WHCTPYMEHTapui (aHAJIN3 TECHO MEpeIuieTéH ¢ oBecTBOBaHUEM). Eciu, B mepBoM
ciydae, Tpaaullus Kak OCJIOXKHSIONEE YCIOBUE OOHApYKMBAaeTCSI B XOJC
PACKpBITHSl CIOKETHOM JIMHUM, TO BO BTOPOM - (UKCHUPYETCS B KadecTBe
OTIPABHOM TOYKH JIJISL PACCYKICHUA.

CrtpykTypa 3TOro HappaTuBa UMEET OOpPaTHYIO MEPCIEKTUBY, B TOM CMBICIIE,
YTO MCXOAUT W3 JACAYKTUBHOTO TMPHUHIMIA, W BKIOYAaEeT B ce0s pa3IMyHbIC
JIOKQJIbHBIE UCTOPUM KaK WJUTHOCTPATUBHBIC MPUIIOKEHUS JJIs1 TEHEPAIbHON HJICH.
Takke B OTAMYME OT NPEALIECTBYIOIIMX MOAeNel, BapuaHT M. Akiiona — 3TO
UCTOPUS U UCCIIEAOBAHMS MPOOJIIEMHOTO TIOJSI, U €ro «IpokuBaHus». K takomy
BBIBOJly MOXHO IIPUHTH, 3aMeTHB, 4To B Happauuu C. Makyy6u, M. an — [lapud
COMPOBOXKJIAIOT CBOIO ayJIUTOPHUIO OT COOBITUS K COOBITHIO, OT MpeleAeHTa K ujee
MOCJIaHUS, B TO Bpems, Kak Juisi M. Akitona «Story» / HappaTUB - 3TO JOCTYIHBIN
JUIsL  aapecara Croco0 TMPEe3eHTAIMM YCTAaHOBOK W MParMaTHYEeCKUX IICJICH.
HecMoTpsi Ha BBOJHYIO KOHCTPYKLMIO, UJI€S] UCCIEAOBAHUS 3[€Ch MPEALIECTBYET
npumepy. byayuum repoem HappatuBa, M. AKIOI 3HAYMTENBHO OoOJIbLIEE
BHUMAaHHE Y/CNSICT COOCTBEHHBIM aTpUOyTaM PEIMTHO3HON MIIEHTUYHOCTH, YEM B
paHee MpEeJICTABICHHBIX HappaTUBaX («eeauuatiuias CsmblHsi UCIaAMay»; «0yoyyu
MYCYTbMAHUHOMY; «HAOEN MOU PUMYATbHble 00eXHCOblY, «5 NOULEN 8 CEAUCHHYIO
Meuemvy,; «si MOIUICSLY, «sL COOMOO0AN 6Ce PUMYATIbLY).

Kak m B mpenamecTByromeild UCTOPUU, CIUKEP CBSA3BIBACT «OCIIOKHSIOIIUE
ycioBus» ¢ jokanueil CayaoBckoid ApaBuu (MakpOCTPYKTypa «IKCIIO3ZHUIIUSA»), B
YaCTHOCTH OMBITOM  Xamka B Mekky u mnocemenus KaaGwl. IloBomom K
Pa3MBILIUICHUIO B 3TOM cliydae sBIISIETCS JIMYHOe HaOmojeHue M. Axifona 3a
MIPAKTUKON KOJUIGKTUBHOTO COBEPIIIEHUS MOJIUTB U TaBa( Kak My>KUYMHAMHU, TaK U

KCHIIIMHAMH. To €CTh, BO3MOXHOCTH HOTCHHH&HLHOfI KOMMYHHKAIIUU MCKIAY
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HumMu B mpoctpancTtBe (Kaaba), oOnamarommm B TPENCTaBICHWM aBTOpa
aOCOJIIOTHBIM CaKpaJbHBIM CTaTyCOM.

CnenaB »To HaOmogeHue, M. Akiion co3ga€T s aapecara ONMO3UIUI0 —
«Mexka» (Kaaba) / «ocmanvuas Cayoosckas Apaeus», UCTOIB3YsS CTPATETHIO
KoHTpacTa. B TakoMm ciyuae, mepBblii KOMIIOHEHT OMIMO3ULIMU 0003HAYaETCA Kak
PEIUTHO3HO — JrajuTapHOE IMPOCTPAHCTBO, a BTOPOM KOMIIOHEHT -  Kak
cerperupoBanHoe. Mcmnomnn3yst o6passl Kaader u «byprep Kunr» aBrop cosmaet
IPOTUBONOCTABICHUE MEX 1y HUMH, 00paIlasch K XapaKTepUCTHKaM 00pa30B:

1.Kaaba («ue ObL10 pazoeneHus no noa0BOMY HPUSHAKYY, «MYHCUUHbL U
JHCEHWUHBL MOTIUTUCL BMECTEY; «KBMeCme 80 PeMsL MOIUMBHI);

2. «byprep Kunr» («...He mozcym Haxooumvcsi 6 OOHOM U MOM e
Gusuueckom npoCcmMpancmee ...»; «MYIHCCKOU 3al ... MWaAmeaibHo omoeneH Om
HCEHCKO20 3A1a¥; «...NAAMUMb, 3aKA3bI8AMb U €CHb 8 MYHCCKOM 3a1e).

MoHO MpennoyokuTh, 4YTO oOOpallleHue K MOHSATHBIM JUIs ajpecara
oOpazam JOJIKHO 3a]1eiCTBOBATH (GoHOBBIE 3HAHUS MOCJIETHUX.
[TpoTuBOMNOCTaBICHHE TAaKUX a0CTpaKIUil Kak Bepa M TPaJuLIUs Yepe3 CTPATETHIO
WUIKOCTPAllME CO34aeT YCTOMYMBBIA KOHTpacT s ayguropud. Curyanus
KOHTpacTa BKJIIOYAET U «OLIEHKY» Teposi, KOTOpasl YCUIMBAETCA OT MPEIJIOKEHUS
K TPEMJIOKEHUIO («9mo 3a06asHO»; «KAKas HeNenocmvy;, «napadoKkcailbHO
2o6opum o0 MHO20M»). be3ycloBHO, 4YTO pe30HaHC MexAy oOpa3zamu-
IPOCTPAHCTBAMU INIPEAINOAraeT pa3iudyhe MEXAY CBSAIIEHHBIM HOPMAaTUBHBIM
MPOCTPAHCTBOM U MPOCTPAHCTBOM, € JIFOJU YCTAHOBWJIM HOPMBI, MOApa3syMeBast
M0/l HUMH CBSI3b C PEJIUTUO3HBIM.

B 0003HaueHHYI0 ONMO3UIIMM aBTOP BBOJUT KaTErOPUI0 HCTOPHUUYECKOIO
BpeMEHHU (B AaCMEKTe KAaYeCTBEHHBIX M3MEHEHHMHM KyJIbTYypbl U OOILIECTBA), YTO
MO3BOJISIET €MY KaK pacCKa3zyuKy MEPENTH K CIEAYIOIEMY YPOBHIO PACCYXKACHUS.
B kawecTBe JmoOKazaTeNbHONW OCHOBBI aBTOpP HCIIOJIB3YyeT OOpalieHne K
PEIUTUO3HOMY TUCKYpcy. Eciiu coBepilieHre puTyaabHOM MPaKTUKH, CBSI3aHHOM C
KaaOoli, onpenenuTes Kak ayTEHTHYHOE BpPEMEHHM Ipopoka Moxammana, To

HCO6XO,III/IMO 3aMCTUTb, 4YTO I BPEMCHHU IIPOPOKaA HpO6HCMa PasaciICHUs
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MyCyJbMaH 10 TE€HACPHOMY IMPUHIUIY OblJla HE aKTyaJlbHa — B TPOTHBHOM
cllydae, COTJlacHO Jioruke M. Akiiona, 3TO Hanuio OBl 3aKperieHHE B pUTYyaje
(«ommyoa u nossunucoe pumyanvi»). Putyan B mpeacTaBiIeHUd aBTOpa — CBS3b
MEXIy MyCyJIbMaHaMd U BpeMeHeM mpopoka Moxammana, a ykazanue Ha Kopan
KaK OTpa)XCHHE MPOPOUYECTBA YCHIIMBAET apTryMEHTAIIMIO aBTopa («ocHoge uciama
— 0OoocecmeenHou ocHose ucnama»). OTcloga cieayer, 4YTO HOpPMaTHBHAS
opranm3ainmsi BHe KaaObl BcTymaer B NpPOTHBOpPEUHME C  PEITUTHO3HBIMH
YCTaHOBJICHUSIMHU.

3ameTuM, dYTO, TakuM OOpa3oM, aBTOp - pPAacCKa34yWK, pPacUIUpseT
W3HAYaJIbHYIO OIMO3MIINIO, 3asBJICHHYIO B TEME 3arojioBka. Teneps gepa | Mexka
(Kaaba) | seanumapnoe npocmpancmeéo — BBICTYNAIOT KaK TOMOTCHHAs
JIoTUYecKasi KOHCTPYKIUS (ycuiieHHasi 00pa3oM mnpopoka Moxammena yepes CBS3b
¢ Kaaboii) ¢ omHo# cTopoHbl, ¢ apyroit — mpaduyus | Cayoosckas Apasus |
cezpe2upogannoe mpaouyuel npocmpaHcmeo — B TOM XKe craryce. TakuMm
o0pa3oM, TMPOUCXOAUT paCHIMPEHHE KOHTpacTa — CPaBHUBAIOTCA YK€ He
OTNICJIbHBIE TIOHSTHS, a ILeNble JIOTHYeCKHue Iienoukd. brmaromaps »>tum
KOHCTPYKIUSM CO3AaETCA CBOETO POJa «CXBATHIBAHHUE» aIPECaTOM MPEANOCHIIKU
JUTS TIOCJIEMYIOIIETO TIepexojia K aHallu3y HOPMAaTUBHBIX OCHOBaHMi. Jlaniee aBTOp
KOHKPETU3UPYET OMMO3UIIUIO TIPU TTOMOIIY PUTOPUUECKUX MPEJIOKEHUN: TTOUeMy
B PEJMTHO3HOM pPHUTyale OTCYTCTBYET pa3JelieHHE IOJOB, B TO BpeMs Kak, B
COBPEMEHHOW TIOBCEIHEBHON KYyJIbType, KOTOpas TaKKe KOHTPOJHMPYETCS TpH
MOMOIIA PEJMTHO3HBIX HOPM, - (YHKIMOHHUPYET, OTpPAaHWYMUBAs ITOBEICHUE
XKEHIIUH — MycyinbMaHok? Kpome Toro, momoOHast TpakTOBKA HE BCTPEYAETCS HU B
camom Kopane (kax akmanm - nomowHux), H1 TEKCTax, Hanbosee MpUOTMKECHHBIX
KO BpEMEHH paHHero uciama. Takum 006pa3om, IPOTUBOIIOCTABICHUE TPOUCXOIUT
HE TOJBKO Ha YpOBHE 00pa30B — MPOCTPAHCTB, HO M JIBYX BPEMEH, UCTUHHOCTH
KOTOPBIX OIpeaemnsieTcsi OJM30CThIO K ICTOYHHUKY MTPOPOUYECTBA.

[IpoGnema BHIWTCS CHOUKEPY B JIBYX acleKTax — BO — IMEPBBIX, - HE
KPUTHUYHOE BOCIPUATHE HCIaMa MyCyJdbMaHaMH Kak 1enoro (6e3 yuéra

pasaciICHUsT Ha CBOCTO pOJa KOHCTAHTY - «00KeCTBEeHHAs nacsa», n Tpaaunuu,
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OOpsIibl, UHTEPIIPETALIMH), BO — BTOPBIX, — HE KPUTUYHOE BHEIIHEE BOCHIPHUATHE
UClIaMa IPEACTABUTEISIMU 3allaHBIX KYJIbTYpP, HNOAMEHSIONIETO TO, YTO MOYKHO
0003HAYUTh KaK «kyabmypy bauoicneco Bocmokay. T.e., crepeoTunsl B
OTHOUIEHUH HMCJIamMa CYHIECTBYET MO 00€ CTOPOHBI €r0 BOCHPUATHA. TPYyIHOCTH U
3aKJII0YACTCS B TOM, UTO «HADOJMCHbIE» | «KOHCep8amueHvle)» MYCYJIbMaHE He
pa3IMyaloT 3TUX ACIEKTOB, a 3HAYMT, JKeNasg «OblMb GEPHBLIMU CBO€l PelucUud
(«6epHocmv»  cIOCOOCTBYET AKCTPANOJSIIMK B MPEACTaBICHUM) BCEraa
BOCHPOM3BOAAT HCIAMCKYIO KYJIbTYpY Kak IMpoOJieMHOE Lienoe (MpeacTaBlieHue
KaK «IPOTUBHUK»).  JIeKOHCTpyHpys COBpPEMEHHOE IOHUMAHUE MCIAMCKON
KyJIbTYpBl 1 ajgpecata, M. Akiion Kak CyOBEKT MOBECTBOBAHHS CTPEMHTHCS
CO3/1aTh TETEPOreHHbI o00pa3, KOTOphIM OBl HE MO3BOJSUT  aJpecary
DKCTPANOJIUPOBATH COAEPKAHUE OJHOTO KOMIIOHEHTA BBIJICJICHHOW OIITO3HUIIMU Ha
npyroi. IlapamiensHo chukep KOHCTpyupyer o60pa3 Typuuu, Kak CTpaHbl
MMEIOIIUN HWHOM, YCHEHIHBIM ONBIT COYETaHUS HCjIaMa C COBPEMEHHBIM
KOHTEKCTOM ero ObiToBaHus. Vcnam kak penurusi, B moHuManuu M. Axifona,
HaJIeNUIa MyCyJIbMaH CyOBbEKTHOCTBIO, KOTOpasi B AajbHEHIIIEM MOCIe10BATEIbHO
OTUYXkJanach U 3aMenanach Kak aBTOPUTAPHBIMU MMOJTUTUYECKUMU PEKUMAMMU, TaK
Y HCIAMUCTCKMMH OpPraHU3aLMsIMHU (TakXke OCYIIECTBISIOIIMMHU aBTOPUTAPHYIO
UJCOJOTHI0) 4Yepe3 CHUJIOBOE HAaBsI3bIBAaHHE COOCTBEHHOW MOJENN HCIAMCKOTO
nopeneHus. McnaMcKuii  MOJEpPHW3M, PAcCMATPUBAEMBINM  CIIMKEPOM, KAk
BO3BpalllecHHE K OCO3HaHMIO ce0s B KadecTBe CyOBbEKTa HCIAMCKUMU
WHTEIUIEKTyallaMH, «HMCY€3aeT» B KOHTEKCTE 3alaJHOro  KOJOHHWAJIbHOIO
BMeEIIATEIbCTBA (IIPUPAILEHUE HA «OCH MpeoJloyieHus»). Takum oOpazoM, yepe3
IPUPALLEHUE 3JIEMEHTOB ONMNO3UIMH, M. AKHOI CTpeMHTCS BBISIBUTH TO, YTO, IO
€ro MHEHHIO, COOCTBEHHO 3aMEUIAaeT HCJIaM KaK pPEJMTui0 U, MPEeXIE BCEro,
aBTOpPUTApHbIE MOJUTHYECKUE HIeojioruu. Buaenue cebs kak cyObeKkTa B 3TOM
cilly4yae, O3HadaeT IMPEOJ0JICHHE HaciAeAusl KOJOHMAIW3Ma, W BKIKOYAET B ceOd

HNACHO ITO3UTUBHBIX COLIMAJIbHBIX W3MEHCHUM 3aMCIIarImXx 1ucjiamM PIII@OJ'IOFI’Iﬁ.
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ABTOMATH3MPOBAHHBLIH  AJTOPUTM  aHAIM3a  HAPPATUBHOM |
AUCKYPCUBHOM MOJE/IH:

1) omMcaHWe TEKCTYaJbHOH CTPYKTYPbl HMCTOYHMKOB (omius «Text
style»). Onmum mporpamMmsbl TrOPES XapakTepu3yroT (QopMaT MHUCHMEHHOTO

AUCKypCa KaK [JE€KJIApaTHBHOEC IIOBECTBOBAHHC (YCTaHaBJII/IBaGT B3aNMMHOC

OTHOILICHUE BIIUSHUSA, JI€JA€T TOUKY 3PEHUSI U3BECTHOW) OT NepBoro juua. B Texcre
BBIJICJICHO 35 XapaKTepHbIX TeM, 00pa3yromux 7 3Mu3010B.

2) aHAJIM3 YaCTOTHOCTH 3HAYMMBbIX noJjeii (omuust «Reference fields»);

religion 0073
politics 0032
history 0022
middle_east 0022
social_group 0021
time 0020

state 0015

culture 0014
europe 0013
cognition 0012
liberty 0010
location 0010

law 0008

woman 0008
world 0008
communication 0007
africa 0006

education 0006
behavior 0005
language 0005

man 0005
sexuality 0004
feeling 0004

country 0003
society 0003
food 0003
e body 0003
AHAJIU3 COOTHOUICHUS KJIKYEBbIX MO3ULUIA ¢ rpadamu:

2.1 rpad «Area» (cm. Ipunokenune 2. I'pad 13);

2.2 rpa¢ «Actant / Acted» (cm. [Tpunoxenne 2. ['pad 14);
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2.3 rpad «Distribution» (cm. [Mpunoxenne 2. I'pad 15);

2.4 rpad «Star» (cMm. [lpunoxenue 2. I'pad 16).

3) aHAJIU3 CIIeHAPHOI CTPYKTYPHbI TeKceTa (onuus «Scenario»);

[ ]
[ ]
[ ]
[ ]
[ ]
[ ]
[ ]
([ ]
([ ]
[ ]
[ ]
([ ]
[ ]
[ ]
([ ]
pe

4)

politics & society 0217

countries & locations 0088
other concepts 0071

properties & characteristics 0052
people & persons 0039

behaviors & feelings 0037
numbers, time & dates 0027
health, life & casualties 0025
things & substances 0017

crisis & conflicts 0014
communication & medias 0010
agriculture & environment 0009
education & work 0007

sciences & technology 0005
business & industry 0004

3yJbTaThl aHA/IM3a KaTeropuu «Relationsy,

(intellectual > statesmen) 0005
(ottoman > empire) 0004
(democracy > country) 0004
(core > islam)0004

(greeting > turkey)0003
(greeting > middle_class)0003
(arabia > world) 0003
(muslim > community) 0003
(greeting > rise) 0003
(decade > greeting)0003
(muslim > north_africa) 0003
(community > north_africa)0003
(man >woman) 0003
(entity > islam) 0003
(entity > core) 0002
(problem > core) 0002
(dictator > country)0002
(sacred_text > core)0002
(society > core) 0002
(solitariness > woman) 0002
(arabia > patriotism) 0002
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5) pesyabTaThl anaan3a kateropum «All word categoriesy.

(islam > part) 0002
(european_union > turkey)0002
(muslim > religion) 0002
(core > religion) 0002
(tradition > middle_east) 0002
(problem > tradition) 0002
(honorableness > killing)0002
(statesmen > 19th_century)0002
(sacred_text >islam) 0002
(problem > islam) 0002
(intellectual > 19th_century)0002
(greeting > market_economy)0002
(europe > example)0002
(problem > culture)0002

(rest > 20th_century)0002
(culture > region) 0002

(season > ottoman)0002

(faith > tradition) 0002

-Verbs:

e Factive 31.9% (143)
e Stative 41.5% (186)
e Reflexive 26.6% (119)
e Performative 0.0% (0)

-Connectors:

e Condition  3.5%(7)

e Cause 6.0%(12)

e Goal 0.0%(0)

e Addition 53.7%(108)

e Disjunction 5.0% (10)
e Opposition 16.4% (33)
e Comparison 10.0% (20)
e Time 5.5%(11)

e Place 0.0%(0)

-Modalities:

e Time 23.9%(47)

o Place 8.6%(17)

e Manner 26.4%(52)

e Assertion  3.0%(6)

e Doubt 4.1%(8)

e Negation  15.2%(30)

e Intensity  18.8%(37)
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-Adjectives:

e Objective  76.6%(209)
e Subjective 20.5%(56)
e Numeral 2.9%(8)

-Pronouns:

o "I"  30.8%(45)

e "Thou"0.0%(0)

o "He" 1.4% (2
o "We" 12.3% (18)
e "You"16.4% (24)
e "They"17.8% (26)
e "Somebody"0.0% (0)

[IpoGnema 3aMenIeHus ayTEHTUYHOTO MMOHUMAaHUS uciaama
UJICOJIOTUYECKUMH CTPYKTYpPaMH Pa3BUBAETCS TaK K€ B BBICTYIIEHUU A. MypaOut

«What my religion really says about womenx'"’

(cm. IIpunoxenune 1.Tekcr 5). s
ATOTO aBTOpa BOMPOC O TEHAEPHOM CTaTyc€ MYCYJbMaHOK IMpEIIoiaracT He
dbemuHu3auo (B 3amMajJHOM MOHMMAaHWHK), a BO3BpalllcHUE K MEpBOHAYAIbHBIM
CMBICJIaM HCJIaMa KaK PEJINTuH, Yepe3 TpaHC(HOpMAaIUIO OCIOKHSAIONIMX YCIOBUN
(«uckadxicénnvlx penucuo3HbIX npedcmasieHuu»). AApecaToM BBICTYIJICHUS A.
Mypabut sBisieTcs OOIIECTBO, B KOTOPOM JKEHIIMHA SABISETCS CYOBEKTOM
PEMTUO3HBIX OTHOIICHHM.

MakpocTpyKTypa «IparMaTMueckoe aHOHCHUPOBAHME» BKIIOYAET CeOs
3aroJIOBOK M BBOJHYIO YacTh HappatuBa. ABTOp COOOILAET ajpecaTy ILelib CBOMX
NEUCTBUM — a) «ycunumo 2010¢ dHceHwuny; 0) «nokazamv ux onvim u ydacmue 8
YCMAaHOo8AeHUU MUupa u pazpeuieHuu KoH@paukmosy». COrjlacHO yCTaHOBKE aBTOPA,
eI MOTYT OBITh JOCTUTHYTHI TOJBKO TPHU YCIOBHH «HEPECMOMPA peiucsuuy
(cmemyer OTMETUTh, YTO TJIaroyl «reclaim» B JaHHOM KOHTEKCTE yMOTpeOJIseTcs
OM>ke K  CMBICIy  BOCCTAHOBUTH /  BOCCTaHOBJEHHUE). 3aduKCUpYyeM:

TpaHchopMaIysi TEHJEPHOTO0 CTaTyca BO3MOXKHAa TOJBKO TIPH HM3MEHEHUU

PCIUTHO3HBIX YCTAHOBOK.

7 Alaa Murabit «What my religion really says about women». TEDWomen 2015.12:13. Filmed May 2015.

[DmexTpoHHBII pecypc]. URL:
https://www.ted.com/talks/alaa_murabit_what_my _religion_really_says about women (mara o0palleHus:
4.01.2017).
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OOpamasice Kk cmpamezuu upoHUY TIOCPEICTBOM TIPsIMOit peun, A. Mypabut
COOOIIaeT ajgpecary YCTaHOBKY B JACMCTBHM, KOTOpas BOILIOIIACTCS aBTOPOM Ha
MPOTSHKEHUU BCel Happauuu («cosdaro mupy). 3aMeTuM, 4To Kak u M. Axkiion, A.
Mypabut yaenser ocod0e BHHUMAHHE PEIMTHO3HOM aTpUOyIuu («Kaxk Mmonooas
MYCYTbMAHKA»), B TOM YUCJIE B KOHTPACTHOM COIMOCTABJICHUH MPOSBICHUI BEPHI B
JNEVCTBUU:

1.Bepa KaK MHTEHIIUS B TUYHOM OMBITE («Oaém y8epeHHoCmb U CUlbl 0elanmb
C8010 pabomy Kaxicobvlll OeHbY),

2. Bepa KaK MHTCHIUS aHTUTEPOs («He Mo2y HedoOyeHU8amsv paspyuileHus
...NPUKPBIBAIOMCA  penucuei»;  «UCKAJCeHUe  CMbICId,  3]10ynompeoieHue
... MAHUNYIUPOBAHUE DENUSUO3HBIM NUCAHUEM; «BIUAHUEe HA HAWU ...HOPMbI,
3AKOHbL, NOBCEOHEBHYIO HCUZHDY).

Crour oOpaTUTh BHUMaHUE, YTO TMPU OMNPEACICHUH JECTPYKTHUBHBIX
MPOSIBJICHUM BEpbl B OMbBITE APYIHX JOJIed / COOOINECTB aBTOP HCIOIb3YET
cmpame2uio 0600wenuss — 30yNOTPEOICHUS, MAHUITYJIAIIMH MOKHO BCTPETUTh HE
TOJIBKO B HCIaMe, HO U JPYTUX PEIUTHSX. B oatoM paccyxnenun
MOJIpa3yMeBaeTCs MUMIUIMKATYpa: PEIUTUs MOXET 00JanaTh U JEeCTPYKTUBHBIM
MOTEHIIMAJIOM, KOTJa HCIOJb3yeTCsl JIIOJIbMH B  KayeCTBE HMHCTPyMEHTa
BJIACTBOBAHMUSI U BHEIIIHETO KOHTPOJIS.

B MakpocTpyKType «9KCIO3UIIMA» aBTOP KOHCTPYHPYET ETaTH30BAHHBIN
o0pa3 cOOCTBEHHOU CeMbHU, KaK yYKa3aHWE Ha OCHOBAHUS JIMYHOTO OTBITA B paMKaxX
bpelima 1eTCTBO («cgpopmuposano moii 321310 Ha mupy). OOpa3 ceMbU SBISETCS
cUCTeMOOOpa3yromuM JJIT BCErOo HappaTHBa, IOCKOJBKY TO3BOJSIET aBTOPY
MPE3EHTOBATh W OMKCHIBATH CHUTYAIMOHHBIC MOJEJM CHayajda Ha MHKPOYPOBHE
(menast MX MOHSATHBIMH JUIS aJpecara), a 3aTeM, YK€ Ha MaKpOypOBHE, UCTIOJb3YsI
cTpareruto 00OOIIEeHWsT W KOHTpAacTa TPAHCIUPOBATh APTYMEHTHI W BBIBOJIBI.
MakpoCTpyKTypa «IKCTIO3HUIUS BKIIOUAET CIEAYIONNE KOMITOHEHTHI:

1. xapakTepucTHUKa repos Kak 4acTh CEMEWHOIo KOJUIEKTHBA («...8 cembe u3

00UHHAOyamu oemeu; «Pocia Ha npuUMepe C8OUX pOOUmMeNe»);
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2. XapaKTepUCTHUKA POJUTENICH KaK areHTOB UCTOpUH («nepeexanu u3 Jlusuu ...

6 Kanaoy na nauane 1980-x»; «uckpeHHux u 6epHubIX C80€U penucuuy,

KMOJIAWMUXCA U B0CXEATAIOUUX EOZCI»; «ObLu 006Dbl]l/lu u CmMeutHbiMU,

mepneiusbiMy ...CNPAGEOIUBHIMUN);

3. XapaKTepHUCTUKA CEMEHHBIX CBS3CH (KOMHOCUNUCL CNPABEOUBO, MO20 dice

0HCUOATIU O MEHSY);
4. ceMeliHbIE YCTaHOBKM Ha penuruto («gocnmpusmue boea  ...xax

MULOCEPOHO20 U OIA200amH020 OpYea U NPOBOOHUKAY; «HE PACCMAMPUBALA

peiucuro CK603b npusmy Kyabmypbl», <«He Ydujiu, 4mo boe cyc)um 6

3a8UCUMOCU OM NOAAY).

Taxas neranusanus oOpas3a ceMbH, BEpOSTHO, HAIllpaBJIE€HA Ha pean3alllio
aBTOPOM  CTpaTeTMd  MOJIOKUTEIBHOW  caMompe3eHTanuu.  [locKoIbKy
IpeJI0KEHHOE ONMKUCAaHUE B TAKOM CIy4yae 3aJefcTByeT (POHOBBIE MPEACTABICHUS
azpecaTa, TO MOXKHO C YBEPEHHOCTBIO MPEIIOIO0KUTh, YTO peub UIET 0 (peiime
«CYACTIIMBAs» CEMbs, B KOTOPOH pean3yeTcsi MOJIeih MCIaMCKOTO OJaro4ecTus.
OOpaiieHne K MCIaMCKOMY JIUCKYpCy (YPOBEHb PUTOPHUYECKUX BBICKA3bIBAHUM)
JETUTUMU3HUPYET MOBEIECHUYECKYI0 MOJIENb Teposi U ero ceMbu. Eciiu cpaBHUBATH
¢GyHKIIMM 00pa3za ceMbH B JPYTUX HAppaTHUBAX Keiica, TO MOKHO C YBEPEHHOCTHIO
yTBEpXAaTh, uYTO B HappatuBe A. MypaOuT »3TOoW QYHKUMH YIensercs
3HaYUTEeNbHO  Oombpiiee  BHUMaHue.  Mcmomp3oBanue — mephOpMaTHUBHBIX
OpeUIOKEHUM TO3BOJISIET B JaHHOM Ciy4dae (PUKCHUpOBaThH CBOETO poja
KOMIIETCHIINM, KOTOPBIE TO MBICIM aBTOpa JMAODKEH W3BIEYb aapecaTr s
YCHEIIHOW peanu3alud B COOCTBEHHON NpakTUKe («noHUMames cuiy cessell u
00vbeOUHeHUI»;  «VUUUWILCA — COCPEOOMAUUBAMBCAY;,  «NO3HACWb  GAICHOCHD
00WeHUn»; «3a0a6amb B0ONPOCHL  NPABUTILHO»; «YMEmMb 2080PUNMb  «HEM).
OTCyTCTBHE ITHX HABBIKOB, COIJIACHO aBTOPY MOXET MPUBECTH K YCIOKHEHHIO
CUTYyallUH — «eCcau He 3auuujamscs, He ycneeub onomuumocs, kaxk Tebs
Hakaxcym». A. MypaOUT wucnoiab3yeT 3Ty (¢pa3y B KadecTBe Iepexona
(06001IeHNEe U SKCTPATIONSIHNS ), PUKCAIUS KOTOPOH KpaiiHe BakHa («ITO yke He

MOEM JHUYHOM OHBITC»). ABTOp HE3aMCTHO MJId aapecara JSKCTPAIoJIupoBal
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CUTYaIlMIO, TEepPEHEecs AaKIEeHT C o0pa3a CeMbHM M CEMEWHBIX KOMIICTCHIIUNA Ha
OOIIECTBEHHYIO CUTYAIIMIO — PeUb YK€ UAET HE O CEMbE (CEMbs KaK MUKPOMOIETbh
oOmiecTBa), a 00 oOlIecTBe, a paHee MPUBEAEHHbIE apTyMEHThl W3 OIHOTO
KOHTEKCTa Terlepb CTAaHOBSTCS apryMEHTaMU Ha HOBOM YpOBHE. Takum o0Opa3oM,
aBTOp TMEPEXOJUT K cmpamecuu KOHmMpacma - TEPBbIA apryMEHTATUBHBIA OJIOK
chopMHUpOBaH, a cmpamezuss NO3UMUBHOU CcaMONnpe3eHmayuy TOBIMsIA Ha
YCTaHOBKHM ajpecata. lemepb, uepe3 TMpUBEACHHE MPUMEPOB U CMEHBI
CUTYallHOHHON MoJeiau Heo0XoAuMo c(hopMHpOBaTh BTOPOMl KOMIOHEHT —
CUTYyaIusi KOHTpacTa J0JDKHA ObITh HaOmonaeMa ais aapecara. B sTom kauecTse,
BBICTYIIAET CMEHA T'eorpapuuecKoil JoKauuu (mepee3s B «oueHb mpaouyuoHHbl
JUBUUCKULL 20p0O0Y), @ TAK)KE CMEHA BO3PACTHOTI'O BOCIPUATHUS JIUBUICKON JIOKAIIUU
(cpaBHEHHUE B BOCIIPUATHH 3TOTO TOPOJIa B BO3PACTE CEMU JIET — «MHE 8Ce KA3AIOCh
601UUEOHbIM»; W BOCIIPUSATHE B BO3pAcTe MATHAILATU JIET — «B8cé uHaue»). B
KayecTBE  WUIIOCTpAllMM, aBTOP  MCHOJb3YyeT  MOHATUS  «Xxapawm»  Kak
«3amnpenIéHHOTO» U «aub» Kak «OECKyIbTypHOTO», YKa3bIBas, YTO CMBICIBI HUX
MOJIMEHSIIOTCS, BBI3BIBAs y TE€pOsi COMHEHHS B COOCTBEHHOM NO3UIMM («MeHA
MYYUl BONPOC O POIU HCEHUJUHBL 8 MOell gepex). Mexly TeM, aBTOp HE YKa3bIBaeT
HANpSMYIO: KEM MOJMEHSIOTCS 3T MOHATHSA? — YTO MPEANOoaraeT UMILUTUIUTHOE
yKazaHue Ha anturepos. OOpareHue K mpoOsiemMe ynoTpeOsieHus peTuruO3HBIX
MOHSTHI OTCHUIAET ajapecaTa K T€MEe BJIACTH U KOHTPOJS — TOT, KTO B TIpaBe
UHTEPIPETUPOBATH PEIIUTHO3HbIE TOHATHS — 00JIaIaeT BJIACTHIO.

CrtpemsiCh YCHUIUTH CBOIO TIO3HIMIO ONarojaps NPUBEACHUIO TpuUMepa
(«nposedenue cobOCMBeHHbIX UCCce008anuil»), aBTOP MPOIOIKAET
KOHKPETH3UPOBAaTh KOHTPACTHYIO CHUTyallM{l0 BO BPEMEHHOH MEpCHEKTUBE.
O6HapyxxeHue oOpaza XaImkd Kak CyObeKkTa OOIIECTBEHHBIX OTHOIICHHWM B
paHHEM HcJlaM€ MPOUCXOJUT B COMOCTaBICHMH C COBPEMEHHOCTBIO, TJIe
COOTBETCTBYIOIIMM CTATYC >KEHUIUH OTCYTCTBYET. TakOW XOI MO3BOJSAET yKa3aTh
HAa HECOOTBETCTBUE MEXJYy BPEMEHHBIMU IUIACTaMH, TI/IE€ COBPEMEHHOCTh
OCMBICIIAETC KpUTHUeCKH. KOHCTpYKIIMKM PUTOPUUYECKUX BBICKA3bIBAHUM B 3TOM

cllydyae akTyaJIu3upylOT Temy, MpeaBapss CIeAyIolUid apryMEeHTalluOHHBIN OJIOK.
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HNHuTepec mpeacTaBisieT COJEpKaHUE OJAHOTO U3 PUTOPUUECKUX BBICKA3bIBAaHUMU:
«... nouemy, eciau mvl 6ce pasuvl neped bocom, mysrcuunvl He cyumalom Hac
pasuvimMu?» - aBTOpP MPOTUBOIIOCTABISET YCTAHOBJIEHHYIO borom Hopmy
(paBeHCTBa IMepe] HUM) HECOOIIOACHUI0 HOPMBI MYXYHMHAMH. DTOT apryMEHT
3aICCTBYET PEIUTHO3HBIA JHCKypc. B KauecTBe mpuMepa aBTOp CO3[AET
CEMAaHTHYECKYI0 LEMOYKY, WUIIOCTPUPYIOUIYI0 MYXKCKYI0 T[EréMOHUI0 —
«...npeobnaoaiom  MyHCuuHvl ... YAPAGIAIOM  ...0pP2AHUIAYUIMU ...CO30AI0M
npasuna ...um yooouwvr. IIpobieMa BUIWUTCA aBTOPY B TOM, YTO HEPaBEHCTBO
CBSI3aHO HE C OTHEJIbHOM MPAKTHUKOW, a CHCTEMOW IPAKTHK, CIIEIOBATEIbHO,
TpaHchopMalysl cTaTyca TE€HIEPHOro cTaTyca JOJDKHA MpeanoJiaraTh IMOJHOE
U3MEHEHUH CHUCTEMBI. ApryMeHTaTUBHBIA OJIOK 3aBepiIaeTcss OOpa3HbIM
BBICKA3bIBAHUEM, OTCBUIAIOMIMM K KOHCTPYKLIMH CEMbS: «Helb3sl HOCMPOUMb
Xopouwiuii 00M HA NAOXOM YHOAMEHme.

B MakpocTpyKType «pe30JIIonus aBTOP BO3BPALIAETCA K OCIIONKHSIOIIUM
YCIIOBUSIM HappaTuBa (KUCKad#CeHHble pelucUO3Hble NPEeOCMABIeHUS).

ABTOMATH3MPOBAHHBIH  AJTOPUTM  aHAJIM3a  HAPPATHBHOH W
AUCKYPCUBHOM MOJE/IH:

1) omucaHHWe TEKCTYaJIbHOH CTPYKTYpPbl HMCTOYHHKOB (omuums «Text
stylen). Onmuu  mporpaMmbl TrOPeS xapakTepu3yroT —(GopMar MHCbMEHHOTO

JAUCKYpCa KaK APryMEeHTATHUBHOC€ IMOBECTBOBAHMC (yTBCp)KI[CHI/IC, O6’B$ICH€HI/IC,

aHaJu3, TOMbITKa YOeIuTh ayJJUTOPHIO) OT mepBoro juia. B Tekcre BrineneHo 21
XapakTepHasi TeMa, oOpasyomux 4 3nu3ona.
2) pe3yabTaThl AaHAJIN3a YACTOTHOCTH 3HAYNMBIX noJieid (omuus «Reference

fields»);

communication 0008
social_group 0008
time 0007

e Wwoman 0025
e religion 0024
e education 0014
o family 0014
e fight 0008

[ ]

[ ]

[ ]

124



africa 0007
child 0006
furnishings 0006
body 0005
behavior 0005
feeling 0004
organization0004
politics 0004
north_america 0004
language 0004
work 0003
business 0003
location 0003
world 0003

e security 0003

Pe3yJILTaTbI aHAJIM3a COOTHOIIEHMS KJIIYeBbIX NO3UIMI C rpa(l)aMn:

2.1 rpad «Area» (cm. Ipmtoxkenune 2. I'pad 17);

2.2 rpad «Actant / Acted» (cm. Ipunoxenue 2. I'pad 18);
2.3 rpad «Distributiony» (cm. [punoxenne 2. I'pad 19);
2.4 rpad «Star» (cm. [Ipunoxenue 2.

I'pad 20).

3) pe3yJIbTaThl aHAIHU3A CHEHAPHON CTPYKTYPbI TEKCTA (ONIUs «Scenario»);

people & persons 0059
politics & society 0051

other concepts 0038
properties & characteristics
education & work 0023
health, life & casualties 0023
behaviors & feelings 0022
numbers, time & dates 0020
countries & locations 0019
communication & medias
crisis & conflicts 0009
agriculture & environment
business & industry 0006
things & substances 0005

0035

0012

0006

4) pe3yabTaThl aHATU3a KaTeropuu «Relationsy;

e (engagement >woman)0003
e (faith >woman) 0003
e (woman > right) 0003
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5) pesyabTaThl anaan3a kateropum «All word categoriesy.

(hundred > commercial) 0002
(conversation > colleague)0002
(thousand > commercial)0002
(television > commercial)0002
(parent > libya) 0002

(school > affairs) 0002

(canada > libya) 0002

(world > faith) 0002
(conversation > schoolmate) 0002
(conversation > professor) 0002
(canada > parent) 0002

(woman > faith) 0002

(principle > woman) 0002

(right >woman) 0002
(human_right > woman) 0002
(battle > bomb) 0002

(canada > city) 0002

(woman >room) 0002

-Verbs:

e Factive 32.6%(90)
e Stative 44.6%(123)
o Reflexive 22.8%(63)
e Performative 0.0%(0)
-Connectors:

Condition  2.5%(3)
Cause 9.0%(11)
Goal 1.6%(2)
Addition  62.3%(76)
Disjunction 1.6%(2)
Opposition  9.8%(12)
Comparison 9.8%(12)
Time 3.3%(4)
Place 0.0%(0)

-Modalities:

Time 19.8%(25)

Place 9.5%(12)
Manner  23.0%(29)
Assertion  5.6%(7)
Doubt 1.6%(2)
Negation 24.6%(31)
Intensity  15.9%(20)
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-Adjectives:

e Objective 71.4%(105)
e Subjective 21.1%(31)
e Numeral 7.5%(11)
-Pronouns:

"I 35.4%(56)
"Thou" 0.0%(0)

"He" 2.5%(4)

"We" 17.1%(27)
"You" 19.0%(30)
"They" 7.6%(12)
"Somebody" 0.0%(0)

Happarus X. bpoxu (cMm. [Ipunoxxenue 1. Teker 6) «How | work to protect
women from honor killings»'" sBisiercst 3aBepIuaroLIM HAPPATHBOM IS BCETO
Keiica U mpezAnoaraer eme oJiHy reorpaguueckyro Jokamuto — [lakucras.

Co3maBasi MEpCNEKTUBY i1 XOJ1a MOBECTBOBaHUA X. bpoxu nBukercs or
MOCJIETIOBATEILHOTO COYETAaHUSI KOMIIOHEHTOB TPEX CUTYAIMOHHBIX MOJIEIIEH,
KOTOPBIE TOHKHBI BBECTH aJipecaTa B KOHCTpyHUpyemoe mpobiemuoe noje. Kaxmgas
U3 OTUX CHTYAI[MOHHBIX MOJIENIel CIOCOOCTBYET YCTaHOBJICHUIO JIOKAIHHOU
CBSA3aHHOCTH MEXIy COOOIIaeMbIMUA TMPOMO3UIMUAMU (paHHHE Opakd TI0
noroBopéHHoctd — «... | had escaped three arranged marriages by the time | was
twoy, TIpaBO yUHThCS B IIKOJE - «... he (my dad) was a little kid struggling to go
to school»;, xepTBa yoOwmiicTBa dectu — «my friend was murdered in something
called the honor Kkillings»), u cBs3piBacT Momenu emé 10 00O3HAUCHUS
MPOCTPAHCTBA, O KOTOPOM TOJIBKO coOupaercs coobmmth X. bpoxu. 2t0
MO3BOJISET ajipecaTy 3a)UKCUPOBATh HA JAHHOM 3Tare HECKOJIBKO HMILTUKATYP: BO
— TEpBBIX, paHHHE OpaKkW — 3TO HOPMAa W PACIPOCTPAHEHHAS TPAKTHKA IS
OIMHMCHIBAEMOTO €10 COOOIEeCTBa; BO — BTOPHIX, IIKOJbHOE 00pa3oBaHHE, B 3TOM
COOOIIECTBE 3aMEIIAcTCs pPAaHHEW TPYIOBOH NEATCIBHOCTBIO; B — TPETHHX,

HapylIeHUE MPEACTABICHUN O YECTH y WICHOB JAHHOM I'PYIIIbI MOKET IPUBECTH K

178 K halida Brohi «How I work to protect women from honor killings». TEDGlobal 2014. 18:13. Filmed Oct 2014.
[Dnexrponnsiipecypc]. URL:https://www.ted.com/talks/khalida_brohi_how_i_work to_protect women_from_hono
r_Killings#t-212982 (nara oopamienus: 08.03.2018).
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yowmiicTBy. Takum oOpazom, emé A0 pa3BoOpaurBaHUs CIOKETHOUW JIMHUU apecary
COOOIIAIOTCS COLMAIbHbIE YCTAHOBKY aBTOPA PEYU B OTHOIICHUH 3TUX MOJCIICH.

X. bpoxwu, kak u C. ﬁa1<yy61z1, A. MypaOur, penpe3eHTyeT CBOM >KM3HEHHBIH
OMBIT KaK HWCKIIOYUTEIbHBIA (HE CBOWCTBEHHBIM OKpYXAOIMKUM €€ JIIOAsM),
rJIaBHBIM oOpa3om, Omaromaps cembe («my life is kind of a result of some wise
choices and decisions they've made») — mepee3gx B TopoJ, BO3MOKHOCTH
MIOJTYYCHUS IITKOJIBHOTO 00pa30BaHus, TECHAS CBSI3b C POJHON KYJIBTYpOM (ropckast
IJIEMEHHasi Tpynmna OpaxBU, WCIOBEAYIONIAs HCIIaM). Kak u B panee
PaCCMOTPEHHBIX BBICTYIUICHHUSX CEMbs / POIUTENTH BBICTYHNAIOT B KadeCTBE
KOJUICKTUBHOTO aKTaHTa — MOMOITHUKA. To e€cTh, MPE3eHTYIOTCA Te (HaKTOPHI -
YCIIOBUSI, YTO TO3BOJIMJIM aBTOPY — TIEpPOI0 CTaTh CYOBEKTOM OTHOIICHHWH B
poOJIEMHOM MOJIE.

Bmecte ¢ Tem, aBTOp OTMEYaeT M HajJU4HWe MPOTHUBOIOCTABIEHHOCTH B
CBOEM OIBITE MEXIY JKU3HBIO B JiepeBHE (00Opa3 Tpamuinuu B €€ KyJIbType) |
yu€0oif B 1IKojie (coBpeMeHHOe oOpa3oBaHue). Dukcaius NpOTUBONOCTABICHUS
MO3BOJISIET BBIABUTH JUIsl ajpecaTa CYyIIeCTBOBAHHE TMapaUIeIbHBIX MEPCIEKTHB —
yuéba (Kak cOBpeMeHHas MPaKTHKa, COOTBETCTBYIOIIAs BO3PACTy ACBYIIKH — «
...While going to school in Karachi and Hyderabad...») mn 3amyxecTBO (Kak
MIPaKTHUKa B COOTBETCTBUU C TPAIUIIUEH NaHHOW KYJIbTYpBI — «a lot of my cousins
and childhood friends were getting married off»). YcunuBasi HeraTUBHBIC
MIOCJICJICTBUSI PAHHETO 3aMyXecTBa Jyisi e€ cBepcTHHUIl, X. bpoxw, mpuBOIUT
OTJCIIbHBIC €ro MPOosABICHUS: «S0me to older men, some in exchange, some even as
second wivesy). Takas peueBas cCTpaTerus IO3BOJISCT B JaHHOM Cllydae
00OOUINTh HEraTHUBHYIO YCTaHOBKY K paHHeMy Opaky B II€JIOM Ha YypOBHE
UMIUTUIUTHON uHGpopmanuu. PaHHuid Opak JeCTpyKTHBEH, ONAceH, T.K. He
COOTBETCTBYET OOIIEMYy COBPEMEHHOMY TMIPEICTABJICHUIO ajpecaTa o Qpeiime
«JIETCTBO», a TAK)KE HE OTPAKAET MHTEPECOB U JKEIIAHUN CAMHX JIEBYIICK, KOTOPHIE
HE SBJSIOTCS CYOBEKTOM B OpauHbIX OTHOIIEHUAX. BO3MOXHOCTH MOIy4YEHUS
oOpa3oBanus B peun X. bpoxu ompenensercs kak cBo0oaa, KOTOpas BBI3BIBACT y

He€ YyBCTBO BHHBI, B OTHOIICHUHU OOJIaaHusi 3TOM CBOOO/ON. UyBCTBO BHHBI
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CUTHAJIM3UPYET O HATMYUU OTHOLICHUS / IO3UIHMH (K IE€BYIIKAM — CBEPCTHHUIIAM) B
IIPEACTABICHHON CUTYaLlUH.

ABTOMATH3MPOBAHHBIA  AJTOPUTM  AHAJIM3Qa  HAPPATHUBHON W
AUCKYPCUBHOM MOJE/IH:

1) omMcaHWe TEKCTYaJbHOH CTPYKTYpPbl HMCTOYHMKOB (omius «Text
stylen). Onmmu mporpammbl TrOpPes xapakTepu3oBaid (GOpMarT MHUCBMEHHOTO

AUCKYypCa KaK [JdEKJIApaTHBHOC IOBECTBOBAHUE (YCTaHaBJ'II/IBaeT B3aNMHOC€

OTHOILLICHUE BIHUSIHUSA, ACIAET TOUKY 3pEHUSI U3BECTHOM) OT EPBOTO Jula. B TekcTe
BBIJICIICHO 42 XapaKTepHble TeMbl, oOpasyromue 10 3mu3010B.

2) pe3yabTaTbhl aHAJIW3a YACTOTHOCTH 3HAYMMBIX moJield  (omuus
«Reference fields»);

time 0040
social_group 0035
family 0033
woman 0026
communication 0026
asia 0019

feeling 0013

city 0013
computer_science 0012
education 0011
behavior 0011
clothing 0011
housing 0010

life 0010
language 0009
law 0008

business 0006
agriculture 0006
location 0006
death 0006
man 0005
child 0005
cognition 0005
money 0004
body 0004
sleep 0004
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Pe3y.]1]>TaT AHAJIN3a COOTHOLICHUA KIIOYECBBIX HO3HIII/H7[ C rpa([)aMn:

organization0004
world 0004

fight 0004

water 0003

way 0003

music0003
north_america 0003

2.1 rpad «Area» (cm. Ipunokenune 2. I'pad 21);

2.2 rpad «Actant / Acted» (cm. Ipunoxenue 2. I'pad 22);
2.3rpad «Distribution» (cm. IMpunoxenwne 2. I'pad 23);

2.4 rpad «Star» (cm. [Ipunoxenue 2. I'pad 24).

3) pe3yJIbTAaThI AaHAIHU3A CLHEHAPHON CTPYKTYPBbI TEKCTA (onuus «Scenario»);

°
°
.
.
°
°
.
.
°
°
.
.
°
°

pe

4)

people & persons0115

health, life & casualties 0066

properties & characteristics 0063

other concepts 0057

numbers, time & dates 0055

countries & locations 0050

behaviors & feelings 0041

communication & medias 0032

politics & society 0030

education & work 0024

agriculture & environment 0017

business & industry 0013

sciences & technology 0013

things & substances 0010
3yJbTAaThl aHau3a kateropuu «Relationsy;

(honorableness > killing) 0004
(woman > embroidery) 0003
(booklet > story) 0002
(language > story) 0002

(woman > shoulder) 0002
(community > story) 0002

(islam > shoulder) 0002
(campaign > honorableness) 0002
(fashion_industry > pakistan) 0002
(back > pakistan) 0002

(woman > village) 0002
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(way > potential) 0002

(child > school) 0002

e (cousin > friend) 0002

-Verbs:

Factive 37.3%
Stative 39.0%
Reflexive 22.7%
Performative 1.0%
-Connectors:

Condition  0.5%(1)
Cause 5.8% (11)
Goal 0.0% (0)
Addition  60.5%(115)
Disjunction 5.3%(10)
Opposition  8.9%(17)
Comparison 6.3%(12)
Time 12.6%(24)
Place 0.0%(0)
-Modalities:

Time 22.7% (42)
Place 20.0% (37)
Manner  21.1%(39)
Assertion  5.9%(11)
Doubt 0.5%(1)
Negation  13.5%(25)
Intensity  16.2%(30)
-Adjectives:

e Objective 58.0%(134)
e Subjective 21.6%(50)
e Numeral 20.3%
-Pronouns:

"I 34.8% (97)
"Thou" 0.0% (0)

"He" 2.9%(8)

"We" 27.2%(76)
"You" 6.1%(17)
"They" 13.3%(37)
"Somebody" 2.2% (6)

(sughar > language) 0002

(back > balochistan) 0002
(enterprise > development) 0002

5) pe3yabTaTsl anaan3a kateropun «All word categoriesy.

(224)

(234)

(136)
(6)

(47)
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Aktyanu3upysi mpobiemy TpaHchOpMalMd TEHEAEPHO - PEIUTHO3HOTO
cTaTyca, IPUMEHUTEIBLHO K COBPEMEHHBI BUPTYaJIbHbIM MPAKTUKAM OOpaTUMCS K
uccienoBanuio K. IlerepcoH, B KOTOpoM aBTOpYy, Kak HaM IpEACTaBIsAETCH,
YAAJIOCh PACKPBITh MEXaHU3Mbl IE€pEX0Ja MEXKIYy PpPa3IMYHbBIMU IUIACTaMU
COBPEMEHHOW HCIAaMCKOW KyJIbTypbl U HEOJUOEpalbHBIMU KOHTEKCTAMU Ha
IpUMepe KPUTHYECKOTO AUCKYpC — aHanu3a KaHana («YouTube») u 6;1ora AMUHBI
Xana'™,

BoiOpanHbple aBTOpOM Ui aHalM3a MaTepuanbl B JaHHOM Cllydyae
IIPEACTABIIIOT MHOTOYPOBHEBBIM MCTOYHHUK, KAKJBIA CIOM KOTOPOIO PacKPbIBAET
NOTEHIMAJI U POJib OHJANH — PECYpPCOB B CO3/IaHWM HOBOIO 00pa3a MCIAMCKOIrO
aunaepa. Jlemo B ToM, uTO, OyAydu MycyiabMaHKOH A. XaHa MPE3EHTYET OIbIT
YCHEIIHOTO MpeANpUHUMATENST U UMEET CBOM OJIOT M KaHajl, B paMKaX, KOTOPBIX
pacckaszbiBaeT 00 HCIAMCKOM MoJie, TEXHOJIOTHAX MaKHsKa, COBPEMEHHBIX
KyJbTYPHBIX TPEHIAaX. DTO W NPEICTABISIECT NEPBBIM — MOBEPXHOCTHBI YPOBEHb
VCTOYHHKA, SBISIOIIMICS CKOpee MOBOJOM K aHajiu3y KOMMYHHUKAIlMM Ha
CIIEIyIOLIEM YpOBHE. BeposTHO, 4TO MCiIaMCKas MOJAa, B TOM BHUJE, B KaKOM €€
MPUBBIKIM BOCIPUHUMATH HMCCJEAOBATENHU, BPSA JU MOXKET OBbITh OTHECEHa K
npoOJIEeMHOMY TIOJIFO PEJIUTHOBENIEHUS WJIM HCIAMCKOW TEOJIOTMH, OJHAKO
HEKOTOPBIE IEPECEUEHUSI MEKY STUMH IOISIMU ONPEIEIEHHO CYIIECTBYIOT.

N3yuuB, conepkaHue U CTWIMCTUKY BBICTYIUIEHHHM M 3anuced A. XaHna, K.
[Tutepcon oOpamiaer BHMMaHHE, YTO MOJA SIBISIETCS JHUIIb IPOBOJHUKOM» B
00CYXJIEHUH TaKOUW MpoOJeMaTUKHU KaK: UCIaMCKoe OJjarouectue u J100pojeren,
ucIaMCKas 3TUKA U 3CTETUKA, UHHOBALMS U TPAAUIIMS B dKU3HU MYCYJbMaH U T.[.
[TpuTSraTebHOCTH CIOXKETOB OOECHeuYnBaeTCs 3a CYET OPraHUYHOTO COEIUHEHUS
JUCKypca PEUrMo3HOrO0 3HAHUSA U TE€X 3HAHWW U HaBBIKOB COLMAIBLHOM >KHU3HH,
KOTOpbIE OOECHEeYMBAIOT MO3UTHUBHYIO HWHTErPAllMI0 MOJOJBIX MYCYJIbMaH B
KOHTEKCThl COBPEMEHHOCTHU. /{151 TOro 4to0Bl ONMpeAeauTh CIOCOObl BIMSHUS Ha

aAyJUTOPHUIO, ITIOCPCACTBOM TpaHCHpreMOﬁ MOACIIN HCIaAMCKOI'0O ITOBCACHU:,

179 peterson, K. Performing Piety and Perfection: The Affective Labor of Hijabi Fashion Videos // CyberOrient, Vol.
10, Iss. 1, 2016. [Dnexrtponnsiii pecypc]. URL: http://www.cyberorient.net/article.do?articleld=9759 (nara
obpamenus: 18.11.2016).
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K. Ilutepcon BBOauT B MpobieMHOE T0JIe nccaeaoBanus TepMuH «affective labory
/ «adexTuBHBINA Tpy». [IpUMEHUTENHHO K HALLIEMY aHAJIU3Y 3TOT TEPMUH UMEET
ocoboe 3Hauenue. JleareapHocTh A. Xana, K. [Iutepcon, onpenenser IMEHHO Kak
«aPexTUBHBIN TPyI», MOApPA3yMEBas MOJA HUM BHJI aKTUBHOCTH, HAINPaBJICHHBIH
Ha (OpMHUPOBaHHE MHBAPUAHTA UCIAMCKON CyOBEKTUBHOCTH U BOCIIPOU3BOANMBI I
HAa YpPOBHE CTPYKTYypbl JCHCTBUS, YYBCTB, OMOLMN AayJUTOpPUHA 4Yepe3
BU3yanu3anuio. AQQEKTUBHBI TpyJa HMEET B KauecTBE pe3yibTallud He
¢uznyeckuil 0ObEKT, WIHN JaXKe YCIYTy, CKOJIbKO «addeKkTuBHOE cocTosiHME». B
CBOIO  ouepeap  ad(PEeKTUBHBIE  COCTOSHHS  ayguTOopud,  (HOpMHUpPyEMBbIE
OMOLMOHAJIBHBIM «IPOXXWBaHUEM» KM3HA A. XaHa ayIWTOpHUEW W CHUTyaluen
UHTEPCYOBEKTUBHOCTH KOHCTPYUPYIOT «a(PEeKTUBHBIE MPOCTPAHCTBA», B
KOTOPBIX K&XKIbIM y4YaCTHUK ONIyHm[aeT ce0s YacTbl0 HEYTO OOJIbLIETO,
00BEIMHEHHOTO TUCKYypcoM. Tak MosBIseTCsl cOOOLIECTBO, KOTOPOE CBA3aHO HE
TOJILKO C MCTOYHHUKOM HH(pOpMaIluU, HO U MEXAY €ro y4acTHUKaMH (OHJIalH —
KOMMYHUKAIUS CTAHOBUTCS O diailH — KOMMYHUKAIUEN ).

Ocoboe Buumanue B wucciemoBanuu K. Ilerepcon ypensercs anamuzy
Xapakrepa B3auMOCBA3M Mexay A. XaHa u e€ ayauropuen. [Ipexne Bcero, pedb
MOXXET MATH O PACIIMPEHUU TOPU3OHTAIBHBIX KOMMYHHKAIUM, HCKIIOYAOIINX
UepapxXuyecKrue OTHOUICHHUs] B UHTEPIpETallii 3HaHUs (MM OIbITa) KaK TaKOBOTO.
[Io MHeHHMIO uccienoBarens, YCTOMYMBOCTh KOMMYHHUKALMU OMPENEISeTCS He
TOJIBKO COJEpPKaHHEM KOMMYHHKALM¥, HO ¥ 3MOLMOHAJIBHON COCTaBIIAIOLICH,
MOCKOJIbKY OJiorep ompenensieT CBOMX 3puUTesied dYepe3 KOHUENThl CEeMbU H
npyx0bl. B cuimy srtoro, kak 3ameuaer K. Ilerepcon, aynuropum ynaaércs
BOCIIPOM3BECTU MPEACTABIECHUE O «HAcTosimell AMuHe». MOXHO Jaxe CKas3aTh,
yTo A. XaHa, BU3YaJbHO «IIPOKUBAET» B KOHKPETHBIX CUTYalUSX T€ MUCIAMCKHUE
LIEHHOCTH M HOPMBI, O KOTOPBIX pacCKa3blBaeT B CBOMX pOJMKax. Torga kKakum
00pa3oM BO3HMKAET BIMAHUE Ha aynuTopuio? CooOias B CBOMX BBICTYIUICHUSIX
CBOETO pOAAa PENUTHO3HBIE KOJIBl B PUTOPHUKE, IPAKTUKAX, CEMHUOTHYECKHUX
BbIpaxeHUs X A. XaHa HWICHTHPHUIHMPYETCS TMOJIb30BAaTENIIMU KaK HOCHTENb

HCJIaMCKOU pennmomoﬁ Tpaauuu. O,Z[HaKO TOJIBKO JOTOI'o KaXE€TCiA HE
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JI0CTaTOuHbIM. McaaMcKkue LEHHOCTH BOIUIOLIAIOTCS OJorepoM B MPEAEIbHO
KOHKPETHBIX, BU3YAJIbHO HAOIOIaEMBbIX, «IIPOKHUBACMBIX» CUTYAIHSIX B IIUPOKOM
OPOCTPAHCTBE  COLMAJbHBIX  Moned  (Ou3Hec, CceMeilHble  OTHOILIEHUS,
oOpa3oBaTenbHbIe MPAKTUKU U T.J.), TJ€ OHA SBJSETCS ycleumHou. s Toro xe
YTOOBI SKCTPAIIOIUPOBATE 3TOT OIBIT YCIEUTHOCTH, €r0 HEOOXOIUMO OCMBICIIEHHO
BOCIpOM3BECTH  (T.K.  ONBIT  KOHKPETEH, TO OH -  «HACTOSILUN»).
Takum 00pa3oM, MPOUCXOAUT pacCHIMPEHUE CYOBEKTHOCTH OT HUCTOYHHKA
uHpopManmu K ayautopuu. Oco3HaHHE COOCTBEHHOW CyOBEKTHOCTH BEIET K
CaMOOIICHHBAHHUIO Y€pe3 COOTBETCTBHE IMPEACTaBICHUSIM 00 HCIAMCKOM
onarouectuu. Jlanee BO3MOXKHO HaOMIOJaTh, KaK CYOBEKTHOCTh, (PUKCHUpPYIOIIAs
JUYHOCTHBIN POCT, BO3BpALIAE€TCS B I0JI€ MPUBBIYHOTO PEIMTHO3HOTO 3HAHMS —
MOSIBJIIETC  HOBasi BO3MOXKHOCTh ~ MHTEpIIpETallMd  3TOTO  3HaHws. J{ms
WJUTIOCTpALMK OMMCBIBAEMOTO MPOIleCcca, UCIIONIB3YEM PUMED, O KOTOPOM TOBOPHUT
K. Ilerepcon, ananmusupys Bugeo A. Xana mon HazBanuem «Sheikh Google». A
XaHa CYHMTaeT, YTO CTPEMSACh peaqn30BaTh KakKyk-IMOO CBOIO MOTPEOHOCTD,
MyCyJibMaHe oOpallaloTcsi K OHJIAMH — TIOMCKY UCIaMCKux (eTB KpaiiHe
BBIOOPOYHO, Kesas MOATBEPAUT U OMPOBEPTHYTH MPABMIBHOCTH CBOMX JIEHCTBUI
(To, 4Yro mpeacTaBiseTcs «ynoOHbIM»). B Takom ciyyae, HET HHUKaKHUX
IPEINOChUIOK ISl BBIPAOOTKU TOM CYOBEKTHOCTH, O KOTOPOW paHee rOBOPHUIIOCH.
CyOBeKTHOCTh MOXET BO3HHKHYTH TOJIBLKO B XOJ€ HEMOCPEICTBEHHOTO
oOpallleHus! K UCIAMCKUM LIEHHOCTSIM U PEJIMTMO3HBIM TEKCTaM, U MCKJIIOYaeTCs B
ciiydae He 00JyMaHHOTO CJIEIOBAaHHS BJIACTHO — PEIMTHO3HBIM MPEANUCAHUSIM
aBTOPUTETOB. brjaromaps 5TUM NpUHIMIAM WU MeXaHuW3MmaMm, o MHeHuio K.
[TutepcoH, MPOUCXOIUT BOILIOLICHHNE HOBOM MOJENU T€HIEPHO — PEIUTHO3HOTO
cTaryca, BO3HUKAIOIIETO W JEHCTBYIOIIETO, 3a MpeAesiaMd TMPUBBIYHOTO IS
MHOTUX «pPEJTUTHO3HOTO». JTa TUOpUIHAs MOJENb OTIUYAETCS CBOEro poja
OOpaTHOM  MEpPCHEeKTHUBOM  pACIIUPEHHs,  CYIIECTBYS  HApajuIebHO  C
TPaJIULMOHHBIMU MOJEIAMHU (My(QTHI, IIEHX, UMaM, yjeMa U T.1.). Mexay 3TuMu
MonensiMi HeT KoHpmukra. [loHsTHE KOHGIMKTAa B JaHHOM Cilydae HE COBCEM

YAa4uHO, TaK KaK p€db MOXKET HATH HC O IPOTHBOCTOSHHUU (HOCKOJIBKy 00e
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CTOPOHBI OMpPEAENSAIOT ce0si KaKk MyCyJbMaHE, OTCYTCTBYeT (pakT OOphrOBI Kak
TaKOBOM), a CKOpee O 3aMeIlleHHM IaTpUapXaJlbHOT0O HOPMATHUBHOIO TUCKYypCa
TUOPUIHBIM JIUCKYPCOM JKEHIIMH - aKTUBUCTOB (MOOWJIM3YIOIIMM HE TOJIBKO

PEIUTHO3HYIO UJICHTUYHOCTh, HO U UHBIE €€ BUJIbI).
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3AKJIFOYEHUE
IIpoBeneHHOE HCClIeI0BAHUE Kelica HApPATUBOB I10KA3aJ10, YTO HECMOTPS Ha

TO, YTO KaXKIbli HAppaTHUB MpPEANOojaracT cCOOCTBEHHbIE BapHUaTUBHBIE CTpaTEruu
peanM3alMi aBTOPCKUX HMHTEHIMM NpPEACTaBiISIETCS BO3MOKHBIM COOOIIHUTH 00
WHBAPUAHTHBIX KOMIIOHEHTAX.
C ToOukM 3peHUsT OpraHu3alUd CIOKE€Ta W BPEMEHU HappaTuBa
IIPEICTABIICHHBIEC HAPPATUBBI BKIIFOYAIOT:
® KOMIUIEKCHBIA  HappaTUB C  BO3BpPaTHbIM  MOPSAKOM  CIEJOBaHUS
MaKpOCTPYKTYD;
® KOMIUIEKCHBIM HappaTUB C HEBO3BPaTHbIM (JIMHEMHBIM) MOPSAIKOM
CJIEIOBaHUS MAKPOCTPYKTYP;
® [IPOCTOM HappaTUB C BO3BPATHBIM MOPSAKOM CIIETOBAHUS MAKPOCTPYKTYD.
B xonme ananu3a HappaTWBOB OBLIM  BBIACJIEHBI  CIEAYIOLIME MOJEIH
TpaHc(popMalK FeHIEPHO — PEIUTHO3HOTO CTaTyca:
1. Tpancopmalus craryca aHTUT€pOS;
2. TpaHchopmalus cTaTyca MOCPEICTBOM MEKIIOKOJIEHYECKOW CTpaTeruu
COXpaHEHUs! IEHHOCTHBIX YCTaHOBOK
3. TpaHcdopmarms craTyca moCpeCTBOM OCIIAPUBAHUS HOPMBI;
4. TpaHcopMmalus cTaryca MoCpeaCTBOM JEKOHCTPYKIIUU MPECTABICHUS;
5. TpaHchopmalus NOCPeaCTBOM OOpaIIeHHs K KyJIbTYpPHBIM KOJaMm.
[IpyHIMIT JOMTOJIHUTENBHOIO UHCTPYMEHTA NPEAIOaraeT, YTo yKa3aHus Ha
o0pa30BaHUE KaK TaKOBOE HE SBJIAETCS 00s13aTEIbHBIM YCIOBHEM OCYILECTBICHHUS
TpaHchoOpMali CTaTyca, MOITOMY HEOOXOJUM KOHTEKCTYaJbHBIM MOAX0J B
pelieHnd ocloXHAommMX yciaoBuid. Hanmpumep, B HappatuBe C. fIaKnyH
TpaHcOpMaTHBHAsI CTPATErHsi BHE KOHTEKCTA KYJIbTYPhI LEIEBOM ayIUTOPUHU HE
MOXXET O00ecCHeunTh 005S3aTeFHOTO JOCTHXKEHUS pe3ylbrara (oOpalieHue K
pPENMIMO3HOMY JHCKYpCY Kak HMHCTpyMeHTy noBepus). HappatuB X. bpoxu
YKa3bIBa€T Ha IOJMEHY HMHTEHLMH B XOJA€ MOIBITKM TpaHchopmauuu craryca

CCIIbCKHUX JKXCHIIHWH (I/ICHOJ'IBSOBaHI/Ie HHTCPHET — TIIPAKTHUK 0e3 KOHTaKTa C
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OOIIIECTBOM U €r0 KyJbTYPHBIMU KOJAaMH MPHUBOJUT K OTTOPKEHHUIO T'EPOsi U €ro
JIEUCTBHIN).

B kadectBe akTyanusainuu (QOHOBBIX 3HAHUM ajapecaTa HCIOJIb3YyeTcs
oOparenre Kk 00pa3y CeMbH Kak yKa3aHUIO Ha (OPMHUPOBAHUE UCKIIOUUTEIHLHOTO
OTbITa OCO3HAHMS YCJIOBUN KOHTekcTa. OOpa3 ceMbu B HAppaTHUBE BBINOIHSIET
TEMaTUYECKYI0 CBSI3KYy MEXIY JIOKaJIbHBIM (JUYHBIM) YpPOBHEM HCTOPHUH U
rI100aTBHBIM JJUCKYPCOM IMOCPEICTBOM CTPATETUH SKCTPATIOJISAIIUH.

Hcnonp30BaHue CTpaTeruu CBEpXOOOOIIEHHS YKa3blBaeT Ha YCTOWYUBYIO
(UKcalMilo MNPOTUBONOCTABICHUSI «MbD) - «OHHW» B acCIEKTe WIACHTU(UKALIIU
aBTOPOM TpYIIOBOM Mpe3eHTanuu. CTparerud cBEpXOOOOIIEHUS! MPEANoJiararT
HOMBITKY aBTOPOB HappaTUBOB IPEJCTaBIATh UCTOPUIO COOCTBEHHOH CTpaHbI U
oO11ecTBa.

[lonBoass wTOrM aHanu3a HCTOPUM, CJEIYyeT OOpaTUTh BHHMAaHHME Ha
IPE3CHTALNI0 MEHTAIbHON MOJIeNH aBTOpoB (KOHTEKCT). HappaTus npencrasnser
MOCJIEIOBATENBHOCTh CHUTYAllMOHHBIX Mojejied (B JaHHOM Cllydae JIOKalui),
3a/IeWCTBYIOMUX (OHOBBIE 3HAHUS ayAUTOPUHU (aapecata) TOCPEICTBOM
0O0I1IeTOCTYTHBIX YHHUBEpCAIbHBIX (pEeHMOB: JETCTBO, BOMHA, Jlarephb OEKEHIICB,
oOpa3zoBaHue, IIKOJa, TEPpopu3M U T.A. HCmonb3yss pEBEPCUBHBIN PEXKUM
npe3eHTauuyd (KOorja OIUChIBA€Mble CUTYallMOHHBIE MOJENU (HOKYCHUPYIOTCS B
TOYKE OCO3HaHMS KOHTpAacTa WM KOH(PJIMKTa MEXIy COOCTBEHHBIMU
OpeICTaBICHUAMU ajpecata 00 HJTUX ¢peliMax M TEeMU CHUTyalUsMH, YTO
0003HayaeT aBTOpP) SKCIUIMLMUTHBIX JIOKAJBHBIX CUTYallMOHHBIX MOJENIEd aBTOP
JIOCTUIaeT OIMO3HABAaHUE, CXBATHIBAHWE APECaTOM YHHBEPCAIbHBIX, 3HAKOMBIX
eMy TocpeacTBOM (DOHOBBIX 3HAHUH, cueHapueB. OOpalleHne aBTOpOM K TakKoil
cTpaternn (aHATOrHs peepeHTHBIX CHTYALMHA ) MO3BONSET aJpPECcaTy BBIBISTH
UMIUTMLIATHYIO HHpoOpMaluio (TO, Ha 4YTO YKa3blBaeT, OTCHUIAET, HAIpPAaBISET
aBTOp), CBSI3bIBas JIOKAJIbHBIE CUTyallMOHHBIE Mozenu (Adranucran, [lakucran —

CUTyalllsl TJIOKaJU3allMM) C YCTAaHOBKAMHU TJIOOQJIBHOTO YPOBHS JUCKypca

180 Kpasuenko H.K. TlpakTuueckass AUCKypCOJOTHS: IIKOJIbI, METOJIbI, METOAMKHA COBPEMEHHOTO JUCKYPC-aHan3a.
- JIynpk: Bommubenomirpad, 2012. C. 17.
137



(MexXyHapOJHOE ITpaBo, MpaBa 4eoBeKa, JeMOKpaTus, oOpazoBanue). Co3naB Ha
BCEX YPOBHSIX HappaTHBa apryMEHTaTHBHBIC KOHCTPYKIIMH, aBTOP COIPOBOXKIAET
UX OpUMEpaMU U WUIIOCTPALUSAMHU, TIE aHTUTEPOU AEHCTBYET HCKIIIOUUTEIIBHO
JECTPYKTUBHBIMH METOJIaMH, JIOCTUrasi TOJBKO JECTPYKTUBHBIX TMOCIEACTBUN
(Hacunme, yOuiicTBa, M30BITOUHOE NOMHMHHMpoBaHME). ONO3HABaHHE aJpPECaToOM
ATUX MOCJEACTBUI Yepe3 (POHOBBIE 3HAHMSI MPUBOAMUT K OTPULAHHMIO MOJOOHBIX
MEPCIIEKTHB U COTJAIICHUIO C TTo3UIMel aBTopa. JlocTmxkenne GuHAIBHOMN CIEHBI,
YCIIEIIHOCTh MCTOPUU B CIEACTBHSX, YCTAHOBKA HAa BOCIPOU3BOJUMOCTb OIBITA
aBTOpPA - BO3BpAIIAIOT ajpecaTa OOpaTHO - K apryMEHTAaTUBHBIM KOHCTPYKIIUSM,
yCWIMBAas HMX B KaXIOM OTAEIbHOM ciydae. OcoOyio pojib B 3TOM Cilyyae
IpUOOPETAIOT YCUJICHUS BO3JCHCTBUS HA 3MOLMOHAIBHO — IICHUXOJOTHYECKOE
cocrosiHue azapecara. OOpamasch K HCIAMCKOMY JIHCKYpCY KakK HHCTPYMEHTY
MOOWIM3alMU  JUIsl areHTOB  HappaTMBa W HMHCTPYMEHTY  IPE3E€HTalUH
JIOCTOBEPHOCTH aBTOPCKOi mo3umuu s agpecarta, C. Makyy6u mmmocTpupyer
JIBE aJbTepHATUBHBIC cTpaTeruu (repost u anturepos). IlepBas wu3 HHX
TpaHcopmarimonHass (M3MEHEHUS] B  MBIIUICHUHM, TOBEACHUU, JCHCTBHSX)
MPEICTaBISIET TO3UTHUBHBIC CIEJCTBUS, B TO BpeMs KaK BTOpasi, AECTPyKTUBHAS -
UCKJIIOYUTENIFHO  pa3pylIuTeNnbHble  nocieAcTBus. Heobxomumo — o0OpaTuTh
BHUMaHuE Ha emE OJHY BAXKHYI0 HWMIUIMKATypy: OYEBHUIHO, YTO TOJBKO
PENMITMO3HOTO 3HAHUS HE JIOCTATOYHO JJIsi TPaHC(POPMALIMK YCIOBHUI — BEPOSITHO,
YTO aBTOPHI BBICTYIMAIOT 33 KOHBEPIE€HLHUIO PEMTHO3HBIX U BHEPEIUTHO3HBIX
3HaHuil. Takum 00pa3om, aBTOPHI:

a) OTYYXJAIOT MPaBO AHTUIEPOS HA BIACTh MOCPEIACTBOM OCHApPUBAHUS
KOHTPOJISI CO CTOPOHBI aHTUTEPOSI;

0) yCTpaHSIOT CUTYyallUuI0 HEPAaBEHCTBRA;

B) CO3Jal0T HOBBIM YPOBEHb MOHMMAHHSA TEHJEPHOro craryca (W s
KEHILIWH, U JIJIsI MYXX4HH).

OcnaprBaHue KOHTPOJISL JOCTUTAETCS IIyTEM PACCMOTPEHMSI JIMUHOTO OIbITa
B TECHOH CBsI3U C OOLIECTBOM B IIEJIOM U CTPAHOM, YTO MO3BOJIAET TOBOPUTH OT

MMEHHM OOIlecTBa M CTpaHbl (cTpaTerusi cBepxoOooOimieHus). Tak, B HappaThBe
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peanusyercs reHepaiu3alus TPOTUBONOCTABICHUS (MMILTUIIMTHOE, IEPEXOIAIIEE

B OKCIUIUITUTHOE).
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Ipuioxenus
IIpunoxenue 1

Texcr 1. Sakena Yacoobi
«How | Stopped the Taliban from Shutting Down My School»

| seek refuge in Allah from cursed Satan. In the Name of Allah, the most
Gracious, the most Merciful.

| was born in a middle class family. My father was five years old when he
lost his father, but by the time | was born, he was already a businessman. But it
didn't make a difference to him if his children were going to be a boy or a girl: they
were going to go to school. So | guess | was the lucky one.

My mother had 16 pregnancies. From 16 pregnancies, five of us are
alive. You can imagine as a child what | went through. Day to day, | watched
women being carried to a graveyard, or watched children going to a graveyard. At
that time, when | finished my high school, | really wanted to be a doctor. | wanted
to be a doctor to help women and children. So | completed my education, but |
wanted to go to university. Unfortunately, in my country, there wasn't a dormitory
for girls, so | was accepted in medical school, but | could not go there. So as a
result, my father sent me to America.

| came to America. | completed my education. While 1 was completing my
education, my country was invaded by Russia. And do you know that at the time |
was completing my education, | didn't know what was going on with my family or
with my country. There were months, years, | didn't know about it. My family was
in a refugee camp. So as soon as | completed my education, | brought my family to
America. | wanted them to be safe.

But where was my heart? My heart was in Afghanistan. Day after day, when
| listened to the news, when | followed what was going on with my country, my
heart was breaking up. | really wanted to go back to my country, but at the same
time | knew | could not go there, because there was no place for me. | had a good
job. I was a professor at a university. | earned good money. | had a good life. My
family was here. | could live with them. But | wasn't happy. | wanted to go back
home. So | went to the refugee camp. And when | went to the refugee camp in
Pakistan, there were 7.5 million refugees. 7.5 million refugees. About 90 percent
of them were women and children. Most of the men have been killed or they were
in war. And you know, in the refugee camp, when | went day-to-day to do a
survey, | found things you never could imagine. | saw a widow with five to eight
children sitting there and weeping and not knowing what to do. | saw a young
woman have no way to go anywhere, no education, no entertainment, no place to
even live. | saw young men that had lost their father and their home, and they are
supporting the family as a 10-to-12-year old boy - being the head of the
household, trying to protect their sister and their mother and their children.

So it was a very devastating situation. My heart was beating for my
people,and | didn't know what to do. At that moment, we talk about
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momentum. At that moment, | felt, what can | do for these people? How could |
help these people? | am one individual. What can | do for them?

But at that moment, | knew that education changed my life. It transformed
me. It gave me status. It gave me confidence. It gave me a career. It helped me to
support my family, to bring my family to another country, to be safe. And | knew
that at that moment that what | should give to my people is education and
health, and that's what | went after.

But do you think it was easy? No, because at that time, education was
banned for girls, completely. And also, by Russia invading Afghanistan, people
were not trusting anyone. It was very hard to come and say, "I want to do
this." Who am 1? Somebody who comes from the United States. Somebody who
got educated here. Did they trust me? Of course not.

So | really needed to build the trust in this community. How am | going to
do that? I went and surveyed and looked and looked. | asked. Finally, I found one
man. He was 80 years old. He was a mullah. I went to his tent in the camp, and |
asked him, "I want to make you a teacher."” And he looked at me, and he said,
"Crazy woman, crazy woman, how do you think I can be a teacher?" And | told
him, "I will make you a teacher.” Finally, he accepted my offer, and once | started
a class in his compound, the word spread all over. In a matter of one year, we had
25 schools set up, 15,000 children going to school, and it was amazing.

Thank you. Thank you.

But of course, we're doing all our work, we were giving teacher training. We
were training women's rights, human rights, democracy, rule of law. We were
giving all kinds of training. And one day, | tell you, one day | was in the office in
Peshawar, Pakistan. All of a sudden, | saw my staff running to rooms and locking
the doors and telling me, "Run away, hide!" And you know, as a leader, what do
you do? You're scared. You know it's dangerous. You know your life is on the
line. But as a leader, you have to hold it together. You have to hold it together and
show strength. So | said, "What's going on?" And these people were pouring into
my office. So | invited them to the office. They came, and there were nine of them
-- nine Taliban. They were the ugliest looking men you can ever see.

Very mean-looking people, black clothes, black turban, and they pour into
my office. And I invited them to have a seat and have tea. They said no. They are
not going to drink tea. And of course, with the tone of voice they were using, it
was very scary, but | was really shaking up. But also | was strong, holding myself
up. And, of course, by that time, you know how I dress - | dress from head to toe in
a black hijab. The only thing you could see, my eyes. They asked me, "What are
you doing? Don't you know that school is banned for girls? What are you doing
here?" And you know, | just looked at them, and | said, "What school? Where is
the school?"

And they look at my face, and they said, "You are teaching girls here."
| said, "This is a house of somebody. We have some students coming, and they are
all learning Koran, Holy Book. And you know, Koran says that if you learn the
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Holy Book, the woman, they can be a good wife, and they can obey their
husband.”

And | tell you one thing: that's the way you work with those people, and you
know ...

So by that time, they started speaking Pashto. They talked to each other, and
they said, "Let's go, leave her alone, she's OK." And you know, this time, | offered
them tea again, and they took a sip and they left. By that time, my staff poured into
my office. They were scared to death. They didn't know why they didn't kill
me. They didn't know why they didn't take me away. But everybody was happy to
see me. Very happy, and | was happy to be alive, of course.

Of course, | was happy to be alive. But also, as we continuously gave
training during the fall of the Taliban - of course during the Taliban there is
another story. We went underground and we provided education for 80
schoolgirls, 3,000 students underground, and continuously we trained.

With the fall of the Taliban, we went into the country, and we opened school
after school. We opened women's learning center. We continuously opened
clinics. We worked with mothers and children. We had reproductive health
training. We had all kinds of training that you can imagine. | was very happy. |
was delighted with the outcome of my work. And one day, with four trainers and
one bodyguard, | was going up north of Kabul, and all of a sudden, again, | was
stopped in the middle of the road by 19 young men. Rifles on their shoulders, they
blocked the road. And | told my driver, "What's going on?" And the driver said, "I
don't know." He asked them. They said, "We have nothing to do with you." They
called my name. They said, "We want her." My bodyguard got out, said, "I can
answer you. What do you want?" They said, "Nothing." They called my
name. And by that time, the women are yelling and screaming inside the car. | am
very shaken up, and | told myself, this is it. This time, we all are going to be
killed. There is no doubt in my mind. But still, the moment comes, and you take
strength from whatever you believe and whatever you do. It's in your heart. You
believe in your worth, and you can walk on it.

So | just hold myself on the side of the car. My leg was shaking, and I got
outside. And | asked them, "What can | do for you?" You know what they said to
me? They said, "We know who you are. We know where you are going. Every day
you go up north here and there. You train women, you teach them and also you
give them an opportunity to have a job. You build their skills. How about us?"

"And you know, how about us? What are we going to do?" | looked at them,
and | said, "I don't know."

They said, "It's OK. The only thing we can do, what we know, from the time
we're born, we just hold the gun and kill. That's all we know." And you know what
that means. It's a trap to me, of course. So | walk out of there. They said, "We'll let
you go, go." And so | walked into the car, | sit in the car, and | told the driver,
"Turn around and go back to the office." At that time, we only were supporting
girls. We only had money for women to train them, to send them to school, and
nothing else.
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By the time | came to the office, of course my trainers were gone. They ran
away home. Nobody stayed there. My bodyguard was the only one there, and my
voice was completely gone. | was shaken up, and | sat on my table, and | said,
"What am | going to do?" How am | going to solve this problem? Because we had
training going on up north already. Hundreds of women were there coming to get
training.

So | was sitting there, all of a sudden, at this moment, talking about
momentum, we are, at that moment, one of my wonderful donors called me about a
report. And she asked me, "Sakena?" And | answered her. She said, "It's not you.
What's wrong with you?" | said, "Nothing." | tried to cover. No matter what I tried
to do, she didn't believe me, and she asked me again. "OK, tell me what's going
on?" | told her the whole story. At that time, she said, "OK, you go next time, and
you will help them. You will help them." And when, two days later, | went the
same route, and do you know, they were not in here, they were a little back
further, the same young men, standing up there and holding the rifle and pointing
to us to stop the car. So we stopped the car. | got out. | said, "OK, let's go with
me." And they said, "Yes." | said, "On one condition, that whatever | say, you
accept it." And they said, yes, they do. So | took them to the mosque, and to make
a long story short, I told them I'd give them teachers. Today, they are the best
trainers. They learn English, they learn how to be teachers, they learn
computers, and they are my guides. Every area that is unknown to us in the
mountain areas, they go with me. They are ahead, and we go. And they protect
us. And ...

Thank you.

That tells you that education transforms people. When you educate
people, they are going to be different, and today all over, we need to work for
gender equality. We cannot only train women but forget about the men, because
the men are the real people who are giving women the hardest time.

So we started training men because the men should know the potential of
women, know how much these potential men has, and how much these women can
do the same job they are doing. So we are continuously giving training to men, and
| really believe strongly. I live in a country that was a beautiful country. | just want
to share this with you. It was a beautiful country, beautiful, peaceful country. We
were going everywhere. Women were getting education: lawyer, engineer, teacher,
and we were going from house to house. We never locked our doors. But you
know what happened to my country. Today, people cannot walk out of their door
without security issues. But we want the same Afghanistan we had before. And |
want to tell you the other side. Today, the women of Afghanistan are working
very, very hard. They are earning degrees. They are training to be lawyers. They
are training to be doctors, back again. They are training to be teachers, and they are
running businesses. So it is so wonderful to see people like that reach their
complete potential, and all of this is going to happen.

| want to share this with you, because of love, because of compassion, and
because of trust and honesty. If you have these few things with you, you will
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accomplish. We have one poet, Mawlana Ruami. He said that by having
compassion and having love, you can conquer the world. And | tell you, we
could. And if we could do it in Afghanistan, | am sure 100 percent that everyone
can do it in any part of the world.

Thank you very, very much.

Thank you. Thank you.

Texct 2. Shabana Basij-Rasikh
«Dare to Educate Afghan Girls»

When | was 11, | remember waking up one morning to the sound of joy in
my house. My father was listening to BBC News on his small, gray radio. There
was a big smile on his face which was unusual then, because the news mostly
depressed him.

"The Taliban are gone!" my father shouted.

| didn't know what it meant, but | could see that my father was very, very
happy. "You can go to a real school now," he said.

A morning that | will never forget. A real school. You see, | was six when
the Taliban took over Afghanistan and made it illegal for girls to go to school. So
for the next five years, | dressed as a boy to escort my older sister, who was no
longer allowed to be outside alone, to a secret school. It was the only way we both
could be educated. Each day, we took a different route so that no one would
suspect where we were going. We would cover our books in grocery bags so it
would seem we were just out shopping. The school was in a house, more than 100
of us packed in one small living room. It was cozy in winter but extremely hot in
summer. We all knew we were risking our lives - the teacher, the students and our
parents. From time to time, the school would suddenly be canceled for a week
because Taliban were suspicious. We always wondered what they knew about
us. Were we being followed? Do they know where we live? We were scared, but
still, school was where we wanted to be.

| was very lucky to grow up in a family where education was prized and
daughters were treasured. My grandfather was an extraordinary man for his
time. A total maverick from a remote province of Afghanistan, he insisted that his
daughter, my mom, go to school, and for that he was disowned by his father. But
my educated mother became a teacher. There she is. She retired two years ago,
only to turn our house into a school for girls and women in our neighborhood. And
my father - that's him -he was the first ever in his family to receive an
education. There was no question that his children would receive an education,
including his daughters, despite the Taliban, despite the risks. To him, there was
greater risk in not educating his children. During Taliban years, | remember there
were times | would get so frustrated by our life and always being scared and not
seeing a future. I would want to quit, but my father, he would say, "Listen, my
daughter, you can lose everything you own in your life. Your money can be stolen.
You can be forced to leave your home during a war. But the one thing that will
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always remain with you is what is here, and if we have to sell our blood to pay
your school fees, we will. So do you still not want to continue?"

Today | am 22. | was raised in a country that has been destroyed by decades
of war. Fewer than six percent of women my age have made it beyond high
school, and had my family not been so committed to my education, | would be one
of them. Instead, I stand here a proud graduate of Middlebury College.

When | returned to Afghanistan, my grandfather, the one exiled from his
home for daring to educate his daughters, was among the first to congratulate
me. He not only brags about my college degree, but also that | was the first
woman, and that | am the first woman to drive him through the streets of Kabul.

My family believes in me. | dream big, but my family dreams even bigger
for me. That's why | am a global ambassador for 10x10, a global campaign to
educate women. That's why | cofounded SOLA, the first and perhaps only
boarding school for girls in Afghanistan, a country where it's still risky for girls to
go to school. The exciting thing is that | see students at my school with ambition
grabbing at opportunity. And | see their parents and their fathers who, like my
own, advocate for them, despite and even in the face of daunting opposition.

Like Ahmed. That's not his real name, and | cannot show you his face, but
Ahmed is the father of one of my students. Less than a month ago, he and his
daughter were on their way from SOLA to their village, and they literally missed
being killed by a roadside bomb by minutes. As he arrived home, the phone rang, a
voice warning him that if he sent his daughter back to school, they would try again.

"Kill me now, if you wish," he said, "but | will not ruin my daughter's
future because of your old and backward ideas."

What I've come to realize about Afghanistan, and this is something that is
often dismissed in the West, that behind most of us who succeed is a father who
recognizes the value in his daughter and who sees that her success is his
success. It's not to say that our mothers aren't key in our success. In fact, they're
often the initial and convincing negotiators of a bright future for their
daughters, but in the context of a society like in Afghanistan, we must have the
support of men. Under the Taliban, girls who went to school numbered in the
hundreds - remember, it was illegal. But today, more than three million girls are in
school in Afghanistan.

Afghanistan looks so different from here in America. | find that Americans
see the fragility in changes. | fear that these changes will not last much beyond the
U.S. troops' withdrawal. But when | am back in Afghanistan, when | see the
students in my school and their parents who advocate for them, who encourage
them, | see a promising future and lasting change. To me, Afghanistan is a country
of hope and boundless possibilities, and every single day the girls of SOLA remind
me of that. Like me, they are dreaming big.

Thank you.
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Tekcer 3. Manal al-Sharif «A Saudi woman who dared to drive»

Allow me to start this talk with a question to everyone. You know that all
over the world, people fight for their freedom, fight for their rights. Some battle
oppressive governments. Others battle oppressive societies. Which battle do you
think is harder? Allow me to try to answer this question in the few coming
minutes.

Let me take you back two years ago in my life. It was the bedtime of my
son, Aboody. He was five at the time. After finishing his bedtime rituals, he looked
at me and he asked a question: "Mommy, are we bad people?"

| was shocked. "Why do you say such things, Aboody?"

Earlier that day, | noticed some bruises on his face when he came from
school. He wouldn't tell me what happened. [But now] he was ready to tell.

"Two boys hit me today in school. They told me, 'We saw your mom on
Facebook. You and your mom should be put in jail.™

I've never been afraid to tell Aboody anything. I've been always a proud
woman of my achievements. But those questioning eyes of my son were my
moment of truth, when it all came together. You see, I'm a Saudi woman who had
been put in jail for driving a car in a country where women are not supposed to
drive cars. Just for giving me his car keys, my own brother was detained twice, and
he was harassed to the point he had to quit his job as a geologist, leave the country
with his wife and two-year-old son. My father had to sit in a Friday
sermon listening to the imam condemning women driversand calling them
prostitutes amongst tons of worshippers, some of them our friends and family of
my own father. | was faced with an organized defamation campaign in the local
media combined with false rumors shared in family gatherings, in the streets and in
schools. It all hit me. It came into focus that those kids did not mean to be rude to
my son. They were just influenced by the adults around them. And it wasn't about
me, and it wasn't a punishment for taking the wheel and driving a few miles. It was
a punishment for daring to challenge the society's rules.

But my story goes beyond this moment of truth of mine. Allow me to give
you a briefing about my story. It was May, 2011, and | was complaining to a work
colleague about the harassments | had to facetrying to find a ride back
home, although | have a car and an international driver's license. As long as I've
known, women in Saudi Arabia have been always complaining about the ban, but
it's been 20 years since anyone tried to do anything about it, a whole generation
ago.

He broke the good/bad news in my face. "But there is no law banning you
from driving."
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| looked it up, and he was right. There wasn't an actual law in Saudi
Arabia. It was just a custom and traditions that are enshrined in rigid religious fat
was and imposed on women. That realization ignited the idea of June 17, where we
encouraged women to take the wheel and go drive. It was a few weeks later, we
started receiving all these "Man wolves will rape you if you go and drive." A
courageous woman, her name is Najla Hariri, she's a Saudi woman in the city of
Jeddah, she drove a car and she announced but she didn't record a video. We
needed proof.

So | drove. | posted a video on YouTube. And to my surprise, it got
hundreds of thousands of views the first day. What happened next, of course? |
started receiving threats to be killed, raped, just to stop this campaign.

The Saudi authorities remained very quiet. That really creeped us out. | was
in the campaign with other Saudi women and even men activists. We wanted to
know how the authorities would respond on the actual day, June 17, when women
go out and drive. So this time | asked my brother to come with me and drive by a
police car. It went fast. We were arrested, signed a pledge not to drive again,
released. Arrested again, he was sent to detention for one day, and | was sent to
jail. I wasn't sure why | was sent there, because | didn't face any charges in the
interrogation. But what | was sure of was my innocence. | didn't break a law, and |
kept my abaya - it's a black cloak we wear in Saudi Arabia before we leave the
house - and my fellow prisoners kept asking me to take it off, but | was so sure of
my innocence, | kept saying, "No, I'm leaving today." QOutside the jail, the whole
country went into a frenzy, some attacking me badly, and others supportive and
even collecting signatures in a petition to be sent to the king to release me. | was
released after nine days.

June 17 comes. The streets were packed with police cars and religious police
cars, but some hundred brave Saudi women broke the ban and drove that
day. None were arrested. We broke the taboo.

So | think by now, everyone knows that we can't drive, or women are not
allowed to drive, in Saudi Arabia, but maybe few know why. Allow me to help you
answer this question.

There was this official study that was presented to the Shura Council - it's
the consultative council appointed by the king in Saudi Arabia - and it was done by
a local professor, a university professor. He claims it's done based on a UNESCO
study. And the study states, the percentage of rape, adultery, illegitimate children,
even drug abuse, prostitution in countries where women drive is higher than
countries where women don't drive.

| know, | was like this, | was shocked. | was like, "We are the last country in
the world where women don't drive.” So if you look at the map of the world, that
only leaves two countries: Saudi Arabia, and the other society is the rest of the
world.

We started a hashtag on Twitter mocking the study, and it made headlines
around the world.

[BBC News: 'End of virginity' if women drive, Saudi cleric warns]
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And only then we realized it's so empowering to mock your oppressor. It
strips it away of its strongest weapon: fear.

This system is based on ultra-conservative traditions and customs that deal
with women as if they are inferior and they need a guardian to protect them, so
they need to take permission from this guardian, whether verbal or written, all their
lives. We are minors until the day we die. And it becomes worse when it's
enshrined in religious fatwas based on wrong interpretation of the sharia law, or
the religious laws. What's worst, when they become codified as laws in the
system, and when women themselves believe in their inferiority, and they even
fight those who try to question these rules.

So for me, it wasn't only about these attacks | had to face. It was about living
two totally different perceptions of my personality, of my person - the villain back
in my home country, and the hero outside.

Just to tell you, two stories happened in the last two years. One of them is
when | was in jail. I'm pretty sure when | was in jail, everyone saw titles in the
international media something like this during these nine days | was in jail.

But in my home country, it was a totally different picture. It was more like
this: "Manal al-Sharif faces charges of disturbing public order and inciting women
to drive."

| know.

"Manal al-Sharif withdraws from the campaign.”

Ah, it's okay. This is my favorite.

"Manal al-Sharif breaks down and confesses: 'Foreign forces incited me.

And it goes on, even trial and flogging me in public. So it's a totally different
picture.

| was asked last year to give a speech at the Oslo Freedom Forum. | was
surrounded by this love and the support of people around me, and they looked at
me as an inspiration. At the same time, | flew back to my home country, they hated
that speech so much. The way they called it: a betrayal to the Saudi country and the
Saudi people,and they even started a hashtag called #Oslo Traitor on
Twitter. Some 10,000 tweets were written in that hashtag, while the opposite
hashtag, #Oslo Hero, there was like a handful of tweets written. They even started
a poll. More than 13,000 voters answered this poll: whether they considered me a
traitor or not after that speech. Ninety percent said yes, she's a traitor. So it's these
two totally different perceptions of my personality.

For me, I'm a proud Saudi woman, and | do love my country, and because |
love my country, I'm doing this. Because | believe a society will not be free if the
women of that society are not free. Thank you. Thank you, thank you, thank you,
thank you.

Thank you.

But you learn lessons from these things that happen to you. | learned to be
always there. The first thing, | got out of jail, of course after | took a shower, |
went online, | opened my Twitter account and my Facebook page, and I've been
always very respectful to those people who are opining to me. | would listen to
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what they say, and | would never defend myself with words only. I would use
actions. When they said | should withdraw from the campaign, | filed the first
lawsuit against the general directorate of traffic police for not issuing me a driver's
license. There are a lot of people also - very big support, like those 3,000
people who signed the petition to release me. We sent a petition to the Shura
Council in favor of lifting the ban on Saudi women, and there were, like, 3,500
citizens who believed in that and they signed that petition. There were people like
that, | just showed some examples, who are amazing, who are believing in
women's rights in Saudi Arabia, and trying, and they are also facing a lot of
hate because of speaking up and voicing their views.

Saudi Arabia today is taking small stepstoward enhancing women's
rights. The Shura Council that's appointed by the king, by royal decree of King
Abdullah, last year there were 30 women assigned to that Council, like 20
percent. 20 percent of the Council. The same time, finally, that Council, after
rejecting our petition four times for women driving, they finally accepted it last
February. After being sent to jail or sentenced lashing, or sent to a trial, the
spokesperson of the traffic police said, we will only issue traffic violation for
women drivers. The Grand Mufti, who is the head of the religious establishment in
Saudi Arabia, he said, it's not recommended for women to drive. It used to be
haram, forbidden, by the previous Grand Mufti.

So for me, it's not about only these small steps. It's about women themselves.

A friend once asked me, she said, "So when do you think this women
driving will happen?"

| told her, "Only if women stop asking 'When?' and take action to make it
now."

So it's not only about the system, it's also about us women to drive our own
life, I'd say.

So | have no clue, really, how | became an activist. And | don't know how |
became one now. But all I know, and all I'm sure of, in the future when someone
asks me my story, | will say, "I'm proud to be amongst those women who lifted the
ban, fought the ban, and celebrated everyone's freedom."

So the question | started my talk with, who do you think is more difficult to
face, oppressive governments or oppressive societies? | hope you find clues to
answer that from my speech.

Thank you, everyone.

Thank you. Thank you.

Texcr 4. Mustafa Akyol «Faith versus tradition in Islam»

A few weeks ago, | had a chance to go to Saudi Arabia. And the first thing |
wanted to do as a Muslim was to go to Mecca and visit the Kaaba, the holiest
shrine of Islam. And I did that; I put on my ritualistic dress, | went to the holy
mosque, | did my prayers, | observed all the rituals. And meanwhile, besides all the
spirituality, there was one mundane detail in the Kaaba that was pretty interesting

159



for me: there was no separation of sexes. In other words, men and women were
worshiping all together. They were together while doing tawaf, the circular walk
around the Kaaba. They were together while praying.

And if you wonder why this is interesting at all, you have to see the rest of
Saudi Arabia, because this a country which is strictly divided between the sexes. In
other words: as men, you are simply not supposed to be in the same physical space
with women. And | noticed this in a very funny way. | left the Kaaba to eat
something in downtown Mecca.l headed to the nearest Burger King
restaurant. And | went there - | noticed that there was a male section, which is
carefully separated from the female section. | had to pay, order and eat in the male
section. "It's funny," | said to myself, "You can mingle with the opposite sex at the
holy Kaaba, but not at the Burger King?"

Quite, quite ironic. Ironic, and it's also, | think, quite telling, because the
Kaaba and the rituals around it are relics from the earliest phase of Islam, that of
prophet Muhammad. And if there was a big emphasis at the time to separate men
from women, the rituals around the Kaaba could have been designed
accordingly. But apparently, that was not an issue at the time. So the rituals came
that way. This is also, | think, confirmed by the fact that the seclusion of women in
creating a divided society is something that you also do not find in the Koran - the
very core of Islam, the divine core of Islam - that all Muslims, equally myself,
believe.

And I think it's not an accident that you don't find this idea in the very origin
of Islam, because many scholars who study the history of Islamic thought - Muslim
scholars or Westerners - think that, actually, the practice of dividing men and
women physically came as a later development in Islam, as Muslims adopted some
preexisting cultures and traditions of the Middle East. Seclusion of women was
actually a Byzantine and Persian practice, and Muslims adopted it and made it a
part of their religion.

Actually, this is just one example of a much larger phenomenon. What we
call today Islamic law, and especially Islamic culture - and there are many Islamic
cultures, actually; the one in Saudi Arabia is much different from where | come
from in Istanbul or Turkey. But still, if you're going to speak about a Muslim
culture, this has a core: the divine message which began the religion. But then
many traditions, perceptions, practices were added on top of it. And these were
traditions of the Middle East medieval traditions.

There are two important messages, or two lessons, to take from that
reality. First of all, Muslims - pious, conservative, believing Muslims who want to
be loyal to their religion -should not cling onto everything in their
culture, thinking that that's divinely mandated. Maybe some things are bad
traditions and they need to be changed. On the other hand, the Westerners who
look at Islamic culture and see some troubling aspects should not readily conclude
that this is what Islam ordains. Maybe it's a Middle Eastern culture that became
confused with Islam.
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There is a practice called female circumcision. It's something terrible,
horrible. It is basically an operation to deprive women of sexual pleasure. And
Westerners - Europeans or Americans - who didn't know about this before, [saw]
this practice within some of the Muslim communities who migrated from North
Africa. And they've thought, "Oh, what a horrible religion that is, which ordains
something like that." But when you look at female circumcision, you see that it has
nothing to do with Islam; it's just a North African practice which predates Islam. It
was there for thousands of years. And, quite tellingly, some Muslims do practice it
- the Muslims in North Africa, not in other places. But also the non-Muslim
communities of North Africa - the animists, some Christians and even a Jewish
tribe in North Africa - are known to practice female circumcision. So what might
look like a problem within Islamic faith might turn out to be a tradition that
Muslims have subscribed to.

The same thing can be said for honor killings, which is a recurrent theme in
the Western media - and which is, of course, a horrible tradition. And we see, truly,
in some Muslim communities, that tradition. But in the non-Muslim communities
of the Middle East,such as some Christian communities, Eastern
communities, you see the same practice. We had a tragic case of an honor
Killing within Turkey's Armenian community just a few months ago.

Now, these are things about general culture, but I'm also very much
interested in political culture and whether liberty and democracy is appreciated, or
whether there's an authoritarian political culture in which the state is supposed to
impose things on the citizens. And it is no secret that many Islamic movements in
the Middle Easttend to be authoritarian, and some of the so-called "Islamic
regimes," such as Saudi Arabia, Iran and the worst case, the Taliban in
Afghanistan, they are pretty authoritarian - no doubt about that.

For example, in Saudi Arabia, there is a phenomenon called the religious
police. And the religious police imposes the supposed Islamic way of life on every
citizen, by force - like, women are forced to cover their heads - wear the hijab, the
Islamic head cover. Now that is pretty authoritarian, and that's something I'm very
much critical of. But when | realized that the non-Muslim, or the non-Islamic-
minded actors in the same geography sometimes behaved similarly, | realized that
the problem maybe lies in the political culture of the whole region, not just
Islam. Let me give you an example: in Turkey, where | come from, which is a very
hyper-secular republic, until very recently, we used to have what | call "secularism
police, "which would guard the universities against veiled students. In other words,
they would force students to uncover their heads. And | think forcing people to
uncover their head is as tyrannical as forcing them to cover it. It should be the
citizen's decision.

But when | saw that, | said, "Maybe the problem is just an authoritarian
culture in the region, and some Muslims have been influenced by that. But the
secular-minded people can be influenced by that. Maybe it's a problem of the
political culture, and we have to think about how to change that political
culture." Now, these are some of the questions | had in mind a few years ago when
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| sat down to write a book. I said, "Well, I will do research about how Islam
actually came to be what it is today, and what roads were taken and what roads
could have been taken." The name of the book is "Islam Without Extremes: A
Muslim Case for Liberty." And as the subtitle suggests, | looked at Islamic
tradition and the history of Islamic thought from the perspective of individual
liberty, and | tried to find what are the strengths with regard to individual liberty.

And there are strengths in Islamic tradition. Islam, actually, as a
monotheistic religion, which defined man as a responsible agent by itself, created
the idea of the individual in the Middle East,and saved it from the
communitarianism, the collectivism of the tribe. You can derive many ideas from
that. But besides that, | also saw problems within Islamic tradition. But one thing
was curious: most of those problems turn out to be problems that emerged
later, not from the very divine core of Islam, the Koran, but from, again, traditions
and mentalities, or the interpretations of the Koran that Muslims made in the
Middle Ages. The Koran, for example, doesn't condone stoning. There is no
punishment for apostasy. There is no punishment for personal sins like
drinking. These things which make Islamic law, the troubling aspects of Islamic
law, were developed into later interpretations of Islam.

Which means that Muslims can, today, look at those things and say, "Well,
the core of our religion is here to stay with us. It's our faith, and we will be loyal to
it. But we can change how it was interpreted, because it was interpreted according
to the time and milieu in the Middle Ages. Now we're living in a different
world, with different values and political systems."That interpretation is quite
possible and feasible.

Now, if | were the only person thinking that way, we would be in
trouble. But that's not the case at all. Actually, from the 19th century on, there's a
whole revisionist, reformist - whatever you call it - tradition, a trend in Islamic
thinking. These were intellectuals or statesmen of the 19th century, and later, 20th
century, which looked at Europe, basically, and saw that Europe has many things
to admire, like science and technology. But not just that; also democracy,
parliament, the idea of representation, the idea of equal citizenship. These Muslim
thinkers, intellectuals and statesmen of the 19th century, looked at Europe, saw
these things, and said, "Why don't we have these things?" And they looked back at
Islamic tradition, and saw that there are problematic aspects, but they're not the
core of the religion, so maybe they can be re-understood, and the Koran can be
reread in the modern world.

That trend is generally called Islamic modernism, and it was advanced by
intellectuals and statesmen, not just as an intellectual idea, though, but also as a
political program. And that's why, actually, in the 19th century, the Ottoman
Empire, which then covered the whole Middle East, made very important reforms -
reforms like giving Christians and Jews an equal citizenship status, accepting a
constitution, accepting a representative parliament, advancing the idea of freedom
of religion. That's why the Ottoman Empire, in its last decades, turned into a proto-
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democracy, a constitutional monarchy, and freedom was a very important political
value at the time.

Similarly, in the Arab world, there was what the great Arab historian Albert
Hourani defines as the Liberal Age. He has a book, "Arabic Thought in the Liberal
Age," and the Liberal Age, he defines as 19th century and early 20th
century. Quite notably, this was the dominant trend in the early 20th
century among Islamic thinkers and statesmen and theologians. But there is a very
curious pattern in the rest of the 20th century, because we see a sharp decline in
this Islamic modernist line. And in place of that, what happens is that Islamism
grows as an ideology which is authoritarian, which is quite strident, which is quite
anti-Western, and which wants to shape society based on a utopian vision.

So Islamism is the problematic idea that really created a lot of problems in
the 20th-century Islamic world. And even the very extreme forms of Islamism led
to terrorism in the name of Islam - which is actually a practice that I think is
against Islam, but some, obviously, extremists, did not think that way. But there is
a curious question: If Islamic modernism was so popular in the 19th and early 20th
centuries, why did Islamism become so popular in the rest of the 20th
century? And this is a question, I think, which needs to be discussed carefully. In
my book, | went into that question as well. And actually, you don't need to be a
rocket scientist to understand that. Just look at the political history of the 20th
century, and you see things have changed a lot. The contexts have changed.

In the 19th century, when Muslims were looking at Europe as an
example, they were independent; they were more self-confident. In the early 20th
century, with the fall of the Ottoman Empire, the whole Middle East was
colonized. And when you have colonialization, what do you have? You have anti-
colonialization. So Europe is not just an example now to emulate; it's an enemy to
fight and to resist. So there's a very sharp decline in liberal ideas in the Muslim
world, and what you see is more of a defensive, rigid, reactionary strain, which led
to Arab socialism, Arab nationalism and ultimately to the Islamist ideology. And
when the colonial period ended, what you had in place of that was generally
secular dictators, which say they're a country, but did not bring democracy to the
country, and established their own dictatorship. And I think the West, at least some
powers in the West, particularly the United States, made the mistake of supporting
those secular dictators, thinking that they were more helpful for their interests. But
the fact that those dictators suppressed democracy in their country and suppressed
Islamic groups in their country actually made the Islamists much more strident.

So in the 20th century, you had this vicious cycle in the Arab world, where
you have a dictatorship suppressing its own people, including the Islamic
pious, and they're reacting in reactionary ways. There was one country,
though, which was able to escape or stay away from that vicious cycle. And that's
the country where | come from, Turkey. Turkey has never been colonized, so it
remained as an independent nation after the fall of the Ottoman Empire. That's one
thing to remember; it did not share the same anti-colonial hype that you can find in
some other countries in the region. Secondly, and most importantly, Turkey
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became a democracy earlier than any of the countries we are talking about. In
1950, Turkey had the first free and fair elections, which ended the more autocratic
secular regime, which was in the beginning of Turkey. And the pious Muslims in
Turkey saw that they could change the political system by voting. And they
realized that democracy is something compatible with Islam, compatible with their
values, and they've been supportive of democracy. That's an experience that not
every other Muslim nation in the Middle East had, until very recently.

Secondly, in the past two decades, thanks to globalization, thanks to the
market economy, thanks to the rise of a middle class, we in Turkey see what |
define as a rebirth of Islamic modernism. Now, there's the more urban middle-class
pious Muslims who, again, look at their tradition and see that there are some
problems in the tradition, and understand that they need to be changed and
questioned and reformed. And they look at Europe, and see an example, again, to
follow. They see an example, at least, to take some inspiration from. That's why
the EU process, Turkey's effort to join the EU, has been supported inside Turkey
by the Islamic pious, while some secular nationalists were against it. Well, that
process has been a little bit blurred by the fact that not all Europeans are that
welcoming, but that's another discussion. But the pro-EU sentiment in Turkey in
the past decade has become almost an Islamic cause and supported by the Islamic
liberals and the secular liberals as well, of course.

And thanks to that, Turkey has been able to reasonably create a success
story in which Islam and the most pious understandings of Islam have become part
of the democratic game, and even contributes to the democratic and economic
advance of the country. And this has been an inspiring example right now for some
of the Islamic movements or some of the countries in the Arab world.

You must have all seen the Arab Spring, which began in Tunis and in
Egypt. Arab masses just revolted against their dictators. They were asking for
democracy; they were asking for freedom. And they did not turn out to be the
Islamist boogeyman that the dictators were always using to justify their
regime. They said, "We want freedom; we want democracy. We are Muslim
believers, but we want to be living as free people in free societies." Of course, this
is a long road. Democracy is not an overnight achievement; it's a process. But this
IS a promising era in the Muslim world.

And | believe that the Islamic modernism which began in the 19th
century, but which had a setback in the 20th century because of the political
troubles of the Muslim world, is having a rebirth. And | think the takeaway
message from that would be that Islam, despite some of the skeptics in the
West, has the potential in itself to create its own way to democracy, create its own
way to liberalism, create its own way to freedom. They just should be allowed to
work for that.

Thanks so much.

Texcr 5. Alaa Murabit «What my religion really says about women».
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So on my way here, the passenger next to me and | had a very interesting
conversation during my flight. He told me, "It seems like the United States has run
out of jobs, because they're just making some up: cat psychologist, dog whisperer,
tornado chaser."

A couple of seconds later, he asked me, "So what do you do?"

And | was like, "Peacebuilder?” Every day, | work to amplify the voices of
women and to highlight their experiences and their participation in peace processes
and conflict resolution, and because of my work, | recognize that the only way to
ensure the full participation of women globally is by reclaiming religion.

Now, this matter is vitally important to me. As a young Muslim woman, |
am very proud of my faith. It gives me the strength and conviction to do my work
every day. It's the reason | can be here in front of you. But | can't overlook the
damage that has been done in the name of religion, not just my own, but all of the
world's major faiths. The misrepresentation and misuse and manipulation of
religious scripture has influenced our social and cultural norms, our laws, our daily
lives, to a point where we sometimes don't recognize it.

My parents moved from Libya, North Africa, to Canadain the early
1980s, and | am the middle child of 11 children. Yes, 11. But growing up, | saw
my parents, both religiously devout and spiritual people, pray and praise God for
their blessings, namely me of course, but among others. They were kind and funny
and patient, limitlessly patient, the kind of patience that having 11 kids forces you
to have. And they were fair. | was never subjected to religion through a cultural
lens. | was treated the same, the same was expected of me. | was never taught that
God judged differently based on gender. And my parents' understanding of God as
a merciful and beneficial friend and provider shaped the way | looked at the world.

Now, of course, my upbringing had additional benefits. Being one of 11
children is Diplomacy 101. To this day, | am asked where | went to school, like,
"Did you go to Kennedy School of Government?" and | look at them and I'm like,
"No, | went to the Murabit School of International Affairs.” It's extremely
exclusive. You would have to talk to my mom to get in. Lucky for you, she's
here. But being one of 11 children and having 10 siblings teaches you a lot about
power structures and alliances. It teaches you focus; you have to talk fast or say
less, because you will always get cut off. It teaches you the importance of
messaging. You have to ask questions in the right way to get the answers you
know you want, and you have to say no in the right way to keep the peace.

But the most important lesson | learned growing up was the importance of
being at the table. When my mom's favorite lamp broke, | had to be there when she
was trying to find out how and by who, because | had to defend myself, because if
you're not, then the finger is pointed at you, and before you know it, you will be
grounded. I am not speaking from experience, of course.

When | was 15 in 2005, | completed high school and | moved from Canada -
Saskatoon -to Zawiya, my parents' hometown in Libya, a very traditional
city. Mind you, | had only ever been to Libya before on vacation, and as a seven-
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year-old girl, it was magic. It was ice cream and trips to the beach and really
excited relatives.

Turns out it's not the same as a 15-year-old young lady. | very quickly
became introduced to the cultural aspect of religion. The words "haram™ - meaning
religiously prohibited -and "aib™ - meaning culturally inappropriate - were
exchanged carelessly, as if they meant the same thing and had the same
consequences. And | found myself in conversation after conversation with
classmates and colleagues, professors, friends, even relatives, beginning to
question my own role and my own aspirations. And even with the foundation my
parents had provided for me, | found myself questioning the role of women in my
faith.

So at the Murabit School of International Affairs, we go very heavy on the
debate, and rule number one is do your research, so that's what | did, and it
surprised me how easy it was to find women in my faith who were leaders, who
were innovative, who were strong -- politically, economically, even
militarily. Khadija financed the Islamic movement in its infancy. We wouldn't be
here if it weren't for her. So why weren't we learning about her? Why weren't we
learning about these women? Why were women being relegated to positions which
predated the teachings of our faith? And why, if we are equal in the eyes of
God, are we not equal in the eyes of men?

To me, it all came back to the lessons | had learned as a child. The decision
maker, the person who gets to control the message, is sitting at the table, and
unfortunately, in every single world faith, they are not women. Religious
institutions are dominated by men and driven by male leadership, and they create
policies in their likeness, and until we can change the system entirely, then we can't
realistically expect to have full economic and political participation of women. Our
foundation is broken. My mom actually says, you can't build a straight house on a
crooked foundation.

In 2011, the Libyan revolution broke out, and my family was on the front
lines. And there's this amazing thing that happens in war, a cultural shift almost,
very temporary. And it was the first time that | felt it was not only acceptable for
me to be involved, but it was encouraged. It was demanded. Myself and other
women had a seat at the table. We weren't holding hands or a medium. We were
part of decision making. We were information sharing. We were crucial. And |
wanted and needed for that change to be permanent.

Turns out, that's not that easy. It only took a few weeks before the women
that | had previously worked with were returning back to their previous roles, and
most of them were driven by words of encouragement from religious and political
leaders, most of whom cited religious scripture as their defense. It's how they
gained popular support for their opinions.

So initially, I focused on the economic and political empowerment of
women. | thought that would lead to cultural and social change. It turns out, it does
a little, but not a lot. I decided to use their defense as my offense, and | began to
cite and highlight Islamic scripture as well.
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In 2012 and 2013, my organization led the single largest and most
widespread campaign in Libya. We entered homes and schools and universities,
even mosqgues. We spoke to 50,000 people directly, and hundreds of thousands
more through billboards and television commercials, radio commercials and
posters.

And you're probably wondering how a women's rights organization was able
to do this in communities which had previously opposed our sheer existence. |
used scripture. | used verses from the Quran and sayings of the Prophet, Hadiths,
his sayings which are, for example, "The best of you is the best to their
family." "Do not let your brother oppress another." For the first time, Friday
sermons led by local community imams promoted the rights of women. They
discussed taboo issues, like domestic violence. Policies were changed. In certain
communities, we actually had to go as far as saying the International Human
Rights Declaration, which you opposed because it wasn't written by religious
scholars, well, those same principles are in our book. So really, the United Nations
just copied us.

By changing the message, we were able to provide an alternative narrative
which promoted the rights of women in Libya. It's something that has now been
replicated internationally, and while I am not saying it's easy - believe me, it's
not. Liberals will say vyou're wusing religion and call you a bad
conservative. Conservatives will call you a lot of colorful things. I've heard
everything from, "Your parents must be extremely ashamed of you" - false; they're
my biggest fans - to "You will not make it to your next birthday" - again wrong,
because | did. And | remain a very strong believer that women's rights and religion
are not mutually exclusive. But we have to be at the table. We have to stop giving
up our position, because by remaining silent, we allow for the continued
persecution and abuse of women worldwide. By saying that we're going to fight for
women's rights and fight extremism with bombs and warfare, we completely
cripple local societies which need to address these issuesso that they're
sustainable.

It is not easy, challenging distorted religious messaging. You will have your
fair share of insults and ridicule and threats. But we have to do it. We have no
other option than to reclaim the message of human rights, the principles of our
faith, not for us, not for the women in your families, not for the women in this
room, not even for the women out there, but for societies that would be
transformed with the participation of women. And the only way we can do that,
our only option, is to be, and remain, at the table.

Thank you.

Texct 6. Khalida Brohi «How I work to protect women from honor Kkillings»

While preparing for my talk | was reflecting on my life and trying to figure
out where exactly was that moment when my journey began. A long time passed
by, and | simply couldn't figure out the beginning or the middle or the end of my
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story. | always used to think that my beginning was one afternoon in my
community when my mother had told me that | had escaped three arranged
marriages by the time | was two. Or one evening when electricity had failed for
eight hours in our community, and my dad sat, surrounded by all of us, telling us
stories of when he was a little kid struggling to go to school while his father, who
was a farmer, wanted him to work in the fields with him. Or that dark night when |
was 16 when three little kids had come to me and they whispered in my ear that
my friend was murdered in something called the honor killings.

But then | realized that, as much as | know that these moments have
contributed on my journey, they have influenced my journey but they have not
been the beginning of it, but the true beginning of my journey was in front of a
mud house in upper Sindh of Pakistan, where my father held the hand of my 14-
year-old mother and they decided to walk out of the village to go to a town where
they could send their kids to school. In a way, | feel like my life is kind of a result
of some wise choices and decisions they've made.

And just like that, another of their decisions was to keep me and my siblings
connected to our roots. While we were living in a community | fondly remember as
called Ribabad, which means community of the poor, my dad made sure that we
also had a house in our rural homeland. I come from an indigenous tribe in the
mountains of Balochistan called Brahui. Brahui, or Brohi, means mountain
dweller, and it is also my language. Thanks to my father's very strict rules about
connecting to our customs, | had to live a beautiful life of songs, cultures,
traditions, stories, mountains, and a lot of sheep. But then, living in two
extremes between the traditions of my culture, of my village, and then modern
education in my school wasn't easy. | was aware that | was the only girl who got to
have such freedom, and | was guilty of it. While going to school in Karachi and
Hyderabad, a lot of my cousins and childhood friends were getting married
off, some to older men, some in exchange, some even as second wives. | got to see
the beautiful tradition and its magic fade in front of me when | saw that the birth of
a girl child was celebrated with sadness, when women were told to have patience
as their main virtue.

Up until I was 16, | healed my sadness by crying, mostly at nights when
everyone would sleep and | would sob in my pillow, until that one night when |
found out my friend was killed in the name of honor.

Honor killings is a custom where men and women are suspected of having
relationships before or outside of the marriage, and they're killed by their family
for it. Usually the killer is the brother or father or the uncle in the family. The U.N.
reports there are about 1,000 honor murders every year in Pakistan, and these are
only the reported cases.

A custom that kills did not make any sense to me, and | knew | had to do
something about it this time. | was not going to cry myself to sleep. | was going to
do something, anything, to stop it. | was 16 - | started writing poetry and going
door to door telling everybody about honor killings and why it happens, why it
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should be stopped, and raising awareness about it until | actually found a much,
much better way to handle this issue.

In those days, we were living in a very small, one-roomed house in
Karachi. Every year, during the monsoon seasons, our house would flood up with
water - rainwater and sewage - and my mom and dad would be taking the water
out. In those days, my dad brought home a huge machine, a computer. It was so
big it looked as if it was going to take up half of the only room we had, and had so
many pieces and wires that needed to be connected. But it was still the most
exciting thing that has ever happened to me and my sisters. My oldest brother Ali
got to be in charge of taking care of the computer, and all of us were given 10 to 15
minutes every day to use it. Being the oldest of eight kids, | got to use it the
last, and that was after | had washed the dishes, cleaned the house, made dinner
with my mom, and put blankets on the floor for everyone to sleep, and after that, |
would run to the computer, connect it to the Internet, and have pure joy and
wonder for 10 to 15 minutes.

In those days, | had discovered a website called Joogle. [Google]
(Laughter) In my frantic wish to do something about this custom, | made use of
Google and discovered Facebook, a website where people can connect to anyone
around the world, and so, from my very tiny, cement-roofed room in Karachi, |
connected with people in the U.K., the U.S., Australia and Canada, and created a
campaign called WAKE UP Campaign against Honor Killings. It became
enormous in just a few months. |1 got a lot of support from all around the
world. Media was connecting to us. A lot of people were reaching out trying to
raise awareness with us. It became so big that it went from online to the streets of
my hometown, where we would do rallies and strikes trying to change the policies
in Pakistan for women's support. And while | thought everything was perfect, my
team - which was basically my friends and neighbors at that time - thought
everything was going so well, we had no idea a big opposition was coming to us.

My community stood up against us, saying we were spreading un-Islamic
behavior. We were challenging centuries-old customs in those communities. |
remember my father receiving anonymous letters saying, "Your daughter is
spreading Western culture in the honorable societies.” Our car was stoned at one
point. One day | went to the office and found our metal signboard wrinkled and
broken as if a lot of people had been hitting it with something heavy. Things got so
bad that | had to hide myself in many ways. | would put up the windows of the
car, veil my face, not speak while | was in public, but eventually situations got
worse when my life was threatened, and | had to leave, back to Karachi, and our
actions stopped.

Back in Karachi, as an 18-year-old, | thought this was the biggest failure of
my entire life. | was devastated. As a teenager, | was blaming myself for
everything that happened. And it turns out, when we started reflecting, we did
realize that it was actually me and my team's fault.

There were two big reasons why our campaign had failed big time. One of
those, the first reason, is we were standing against core values of people. We were
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saying no to something that was very important to them, challenging their code of
honor, and hurting them deeply in the process. And number two, which was very
important for me to learn, and amazing, and surprising for me to learn, was that we
were not including the true heroes who should be fighting for themselves. The
women in the villages had no idea we were fighting for them in the streets. Every
time | would go back, | would find my cousins and friends with scarves on their
faces, and | would ask, "What happened?" And they'd be like, "Our husbands beat
us." But we are working in the streets for you! We are changing the policies. How
IS that not impacting their life?

So then we found out something which was very amazing for us. The
policies of a country do not necessarily always affect the tribal and rural
communities. It was devastating - like, oh, we can't actually do something about
this? And we found out there's a huge gap when it comes to official policies and
the real truth on the ground.

So this time, we were like, we are going to do something different. We are
going to use strategy,and we are going to go back and apologize. Yes,
apologize. We went back to the communities and we said we are very ashamed of
what we did. We are here to apologize, and in fact, we are here to make it up to
you. How do we do that? We are going to promote three of your main cultures. We
know that it's music, language, and embroidery.

Nobody believed us. Nobody wanted to work with us. It took a lot of
convincing and discussions with these communities until they agreed that we are
going to promote their language by making a booklet of their stories, fables and
old tales in the tribe, and we would promote their music by making a CD of the
songs from the tribe, and some drumbeating. And the third, which was my
favorite, was we would promote their embroidery by making a center in the
village where women would come every day to make embroidery.

And so it began. We worked with one village, and we started our first
center. It was a beautiful day. We started the center. Women were coming to make
embroidery, and going through a life-changing process of education, learning
about their rights, what Islam says about their rights, and enterprise development,
how they can create money, and then how they can create money from
money, how they can fight the customs that have been destroying their lives from
SO many centuries, because in Islam, in reality, women are supposed to be shoulder
to shoulder with men. Women have so much status that we have not been
hearing, that they have not been hearing, and we needed to tell them that they need
to know where their rights are and how to take them by themselves, because they
can do it and we can't.

So this was the model which actually came out - very amazing. Through
embroidery we were promoting their traditions. We went into the village. We
would mobilize the community. We would make a center inside where 30 women
will come for six months to learn about value addition of traditional
embroidery, enterprise development, life skills and basic education, and about their
rights and how to say no to those customs and how to stand as leaders for
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themselves and the society. After six months, we would connect these women to
loans and to markets where they can become local entrepreneurs in their
communities.

We soon called this project Sughar. Sughar is a local word used in many,
many languages in Pakistan. It means skilled and confident women. | truly believe,
to create women leaders, there's only one thing you have to do: Just let them know
that they have what it takes to be a leader. These women you see here, they have
strong skills and potential to be leaders. All we had to do was remove the barriers
that surrounded them, and that's what we decided to do.

11:39

But then while we were thinking everything was going well, once again everything
was fantastic, we found our next setback: A lot of men started seeing the visible
changes in their wife. She's speaking more, she's making decisions - oh my gosh,
she's handling everything in the house. They stopped them from coming to the
centers, and this time, we were like, okay, time for strategy two. We went to the
fashion industry in Pakistan and decided to do research about what happens
there. Turns out the fashion industry in Pakistan is very strong and growing day by
day, but there is less contribution from the tribal areas and to the tribal areas,
especially women.

So we decided to launch our first ever tribal women's very own fashion
brand, which is now called Nomads. And so women started earning more, they
started contributing more financially to the house, and men had to think again
before saying no to them when they were coming to the centers.

Thank you, thank you.

In 2013, we launched our first Sughar Hub instead of a center. We partnered
with Trip_Advisor and created a cement hall in the middle of a village and invited
so many other organizations to work over there. We created this platform for the
nonprofits so they can touch and work on the other issues that Sughar is not
working on, which would be an easy place for them to give trainings, use it as a
farmer school, even as a marketplace, and anything they want to use it for, and
they have been doing really amazingly. And so far, we have been able to support
900 women in 24 villages around Pakistan.

But that's actually not what | want. My dream is to reach out to one million
women in the next 10 years, and to make sure that happens, this year we launched
Sughar Foundation in the U.S. It is not just going to fund Sughar but many other
organizations in Pakistan to replicate the idea and to find even more innovative
ways to unleash the rural women's potential in Pakistan.

Thank you so much.

Thank you. Thank you. Thank you.

Chris Anderson: Khalida, you are quite the force of nature. I mean, this
story, in many ways, just seems beyond belief. It's incredible that someone so
young could do achieve this much through so much force and ingenuity. So | guess
one question: This is a spectacular dream to reach out and empower a million
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women - how much of the current success depends on you, the force of this
magnetic personality? How does it scale?

Khalida Brohi: I think my job is to give the inspiration out, give my dream
out. | can't teach how to do it, because there are so many different ways. We have
been experimenting with three ways only. There are a hundred different ways to
unleash potential in women. | would just give the inspiration and that's my job. |
will keep doing it. Sughar will still be growing. We are planning to reach out to
two more villages, and soon | believe we will be scaling out of Pakistan into South
Asia and beyond.

CA: | love that when you talked about your team in the talk, | mean, you
were all 18 at the time. What did this team look like? This was school friends,
right?

KB: Do people here believe that I'm at an age where I'm supposed to be a
grandmother in my village? My mom was married at nine, and |1 am the oldest
woman not married and not doing anything in my life in my village.

CA: Wait, wait, wait, not doing anything?

KB: No. CA: You're right.

KB: People feel sorry for me, a lot of times.

CA: But how much time are you spending now actually back in

Balochistan? KB: | live over there. We live between, still, Karachi and
Balochistan. My siblings are all going to school. I am still the oldest of eight
siblings.

CA: But what you're doing is definitely threatening to some people
there. How do you handle safety? Do you feel safe? Are there issues there?

KB: This question has come to me a lot of times before, and | feel like the
word "fear" just comes to me and then drops, but there is one fear that | have that is
different from that. The fear is that if I get killed, what would happen to the people
who love me so much? My mom waits for me till late at night that | should come
home. My sisters want to learn so much from me, and there are many, many girls
in my community who want to talk to me and ask me different things, and |
recently got engaged.

CA: Is he here? You've got to stand up.

KB: Escaping arranged marriages, | chose my own husband across the world
in L.A., a really different world. | had to fight for a whole year. That's totally a
different story. But | think that's the only thing that I'm afraid of, and | don't want
my mom to not see anyone when she waits in the night.

CA: So people who want to help you on their way, they can go on, they can
maybe buy some of these clothes that you're bringing over that are actually made,
the embroidery is done back in Balochistan?

KB: Yeah.

CA: Or they can get involved in the foundation.

KB: Definitely. We are looking for as many people as we can, because now
that the foundation's in the beginning process, | am trying to learn a lot about how
to operate, how to get funding or reach out to more organizations, and especially in
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the e-commerce, which is very new for me. I mean, | am not a fashion person,
believe me.

CA: Well, it's been incredible to have you here. Please go on being
courageous, go on being smart, and please stay safe.

KB: Thank you so much.

CA: Thank you, Khalida.

IMpunoxenue 2

I'pad 1. «Areay
(Sakena Yacoobi «How I Stopped the Taliban from Shutting Down My School»)
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I'pad 2.«Actant / Acted»
(Sakena Yacoobi «How I Stopped the Taliban from Shutting Down My School»)

Actant

I'pad 3. «Distribution»
(Sakena Yacoobi «How I Stopped the Taliban from Shutting Down My School»)

I'pad 4. «Star»
(Sakena Yacoobi «<How I Stopped the Taliban from Shutting Down My School»)
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I'pad 6. «Actant / Acted»
(Shabana Basij-Rasikh «Dare to Educate Afghan Girls»)

Actant

I'pad 7. «Distribution»
(Shabana Basij-Rasikh «Dare to Educate Afghan Girls»)

I'pag 8. «Star»




(Shabana Basij-Rasikh «Dare to Educate Afghan Girls»)

I'pag 9. «Area»
(Manal al-Sharif «A Saudi woman who dared to drive»)




I'pag 10. «Actant / Acted»
(Manal al-Sharif «A Saudi woman who dared to drive»)

Actant

I'pad 11. «Distribution»
(Manal al-Sharif «A Saudi woman who dared to drive»)




I'pad 12. «Star»
(Manal al-Sharif «A Saudi woman who dared to drive»)

I'pad 13. «Arean
(Mustafa Akyol «Faith versus tradition in Islam»)




I'pad 14. «Actant / Acted»
(Mustafa Akyol «Faith versus tradition in Islam»)

Actant

I'pad 15. «Distribution»
(Mustafa Akyol «Faith versus tradition in Islamy)




I'pad 16. «Star»
(Mustafa Akyol «Faith versus tradition in Islam»)

I'pad 17. «Areay
(Alaa Murabit «What my religion really says about womeny)
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(Alaa Murabit «What my religion really says about women»)
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I'pag 19. «Distribution»
(Alaa Murabit «What my religion really says about women»)




I'pag 20. «Star»
(Alaa Murabit «What my religion really says about women»)

I'pag 21. «Area»
(Khalida Brohi «How I work to protect women from honor killings»)
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I'pag 22. «Actant / Acted»
(Khalida Brohi «How I work to protect women from honor killings»)

Actant

I'pad 23. «Distribution»
(Khalida Brohi «<How I work to protect women from honor Kkillings»)




I'pag 24. «Star»
(Khalida Brohi «<How I work to protect women from honor Kkillings»)
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