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There is very little information about the history and language of the Bulgars who inhabited the
Volga region in the 10" —13" centuries. Kul Gali’s poem “Qyssa-i Yusuf”, written in 1212-1233, is
one of the important sources for recreating the history and language of the Volga Bulgars. The poem
has a rich religious vocabulary. The concept of “prophet” is represented by the terms “nébi”, “rasil”,
“sdwchi”, “pajgdmbir”, which form a synonymous series. Among them, the most frequent is the lex-
eme of the Turkic origin “sdwchi” — a person who knows the word (an orator). The use of the Turkic

word for one of the fundamental religious terms indicates that the people of this region were striving

towards the initial turkization of Islamic terms in the case of analogues in the Turkic language.
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The work “Qyssa-i Yusuf” was written three
centuries after the adoption of Islam in the Volga
region — in 1212-1233. In the 12" and 13" centu-
ries, the Islamic ideology and traditions were gain-
ing ground in different layers of the population,
living in the Volga region. The scientific and social
centers of learning located in the East were consid-
ered to be the highest level of Muslim education
[Istoriia..., 2006, p. 522]. Great importance was at-
tached to the study of Eastern languages - Arabic
and Persian, the basics of Islam. At the same time,
the main ideas of the Islamic faith penetrated into
the Volga region and were lexically fixed in the
Turkic literary language on this territory. It is in-
teresting that among these lexemes you can find
both words borrowed from the Arabic-Persian and
words formed on the basis of Turkic languages.
The changes in the language that occurred in the
process of changing religion have not been suffi-
ciently studied in Turkic and Tatar linguistics, so
research in this area has not lost its relevance today
[Islamskii, pp. 3-40].

The purpose of the work is to identify the phe-
nomenon of lexical representations of the concept
“prophet” in the text of Kul Gali’s work “Qyssa-i
Yusuf” and study it against other language units.
The main research methods used are the methods
of complete selection of language material; de-
scription, etymological, conceptual and component
analyses; methods of mathematical statistics. The
term “concept” is used in modern linguistics in the
sense of “a unit of thought that comprises the main
features of an object or a phenomenon that distin-
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guishes it from others” [Stozhok, p. 79]. By its rep-
resentation we mean, first of all, the verbal inclu-
sion of a concept or an image that appears in the
mind of a language speaker who uses a language
sign [Popova, p. 158]. When investigating the lexi-
cal richness of the work “Qyssa-i Yusuf”, we have
in mind the history of studying this work, which
dates back about 200 years, and is based on the ex-
tant scientific works [Kuzmina, pp. 4-11]. We
have developed an additional auxiliary text provid-
ing further examples from this source [FK: number
of strophes], taking into account the historical
grammar of the Tatar language, the regularities of
the development of the literary language history
and the peculiarities of transliteration of medieval
written monuments in Arabic graphics. Here, “FK”
means an auxiliary text based on the text, made by
Fazyl Fasiev in 1983, the strophe numbers corre-
spond to the text composed by him [Kol., pp. 3—
542]. The work was not meant to be used for text
activities.

As you know, Islam spread widely in the Vol-
ga region in the 10" century. It had a significant
impact on the language and culture of the popula-
tion [Sattarova, p. 267]. When the poem was being
created, that is, in 1212-1233, religious ideas deep-
ly penetrated culture, speech and literary language
of the local population and became relatively sta-
ble. This phenomenon is reflected in the language
of the work “Qyssa-i Yusuf”. Among the Arabic-
Persian borrowings, used by the author, the lan-
guage related to religion prevails. As you know,
the plot of the work is taken from the twelfth Surah
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of the Koran — “Yusuf”, consisting of one hundred
and eleven ayats. The content of this Surah is re-
flected in many written literary monuments of
Eastern literature. The outstanding literary critic N.
Sh. Khisamov identified also a literary monument,
on which Kul Gali based his work. It was Abdullah
Ansari the Sheikh of Herat “Anis al-muridin and
Shams al-mazzalis (The Friend of the Murids and
the Sun of the Majlis)” (Hisamov, 1984, pp. 45—
60). As an author, Kul Gali created his work in ac-
cordance with the Turkic tradition, enriched it with
descriptive means and, of course, resorted to the
religious vocabulary common in the Volga region.

The poet tries to give the reader a clear content
of the storyline taken from the Koran, without vio-
lating religious motives. Undoubtedly, the author
was well aware of Islamic laws. This poem has the
following lexemes associated with the basics of Is-
lamic teachings and religious beliefs: islam, din,
dindar, iman, shdrigdt, akhirdt, giyaémdt, namaz,
doga, ozhmah, zhdnndt, zhdhdnndm, tdmug,
gonah, gonahly, yazuk, yazukly, soch, sochlu,
shdrigat, don’ya, khdrdam, khdldl, shahid, sdzhdd,
nabi, nobiwwadt, rdasiil, risaldt, pajgambdr, sawcehi,
shaitan, iblis, tawbd etc.

The lexeme “Islam” is used in the work 8 times
and in all cases it denotes the name of the religion:
Andan sogra bir ir xubmysh eyjlem kydni, anyy
birld mézdjjan bu islam dini (then came one man,
the spring of knowledge, with whom this Islamic
religion was restored) [FK, p. 10]; islam dinin ka-
bul idiib, rawd kordi [FK: 685] (He approved the
adoption of Islam); “Bizni Islamga ukyjur!” dildr
imdi (We are called to Islam!- they say) [FK, p.
977]

The lexeme din is used 13 times in the poem:
din morawwadt ikildsi iki rashid (two sources mak-
ing the religion radiant; Andan soyra din sdrwadri
irdnldrd [FK: 11] (then the man beloved by reli-
gion to the men); Yidinchi dini biitin, diyandtli
(Seventh, religion whole, religion large), etc. [FK:
427].

Among the religious vocabulary, the lexemes
meaning of “prophet”, that is “a person who trans-
cends nature, who is able to communicate with the
divine forces, bring their commandments to people
and act as an intermediary between them”.

In Judaism, Christianity, and Islam a com-
mandment of Allah must be brought to the atten-
tion of certain people selected from among others.
Muslims believe in the existence of other prophets
before the last Prophet of Islam, Prophet Muham-
mad, and accept them. This is one of the conditions
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of faith [Islam, p. 100]. The word pdjgdambdr, bor-
rowed from the Persian language, is fixed in the
modern Tatar literary language in order to name
the people chosen by God. In the Arabic-Tatar-
Russian dictionary of loanwords (1993), the mean-
ing of this word is explained as follows: “The
prophet is a pioneer of any particular religion, a
teacher, a pigambar” [Arab., p. 472]. Interestingly,
despite the fact that the Tatar people used Arabic
as a religious language, the word pdjgdambdr en-
tered the spoken language of the people from the
Persian language, and the words ndbi, rasil, used
in Arabic and the Koran, got stabilized as a unit of
the Tatar literary language. In Islam, the word
pdjgdambdr is defined as an intermediary who gives
people words explaining their actions and the ac-
tions they perform. Ndbi is also used in the mean-
ing of “prophet” [Arab... p. 452], rdsil means
(hist) 1) ambassador; 2) prophet [Arab..., p. 487].
Despite the fact that they are very close in meaning
and form a synonymous series, there is a signifi-
cant difference between these lexemes. The word
nabi means “good news, information”, and the
word rdsiil means “a messenger”. The rasiil, as an
ambassador, not only carried out explanatory work
among Muslims, but also was in charge of an even
more important task — he called to Islam the peo-
ples who were not Muslims. So, every rdsiil is a
prophet, but not every prophet can be a rdasiil. As
the proof of this, there is an example in the poem
that the word pdjgambdr is additionally identified
with the word “risiil”: Ozin ham pdjgambdr, khaq
rasiilii san [FK, p. 163]; (You are the Prophet, you
are the Messenger of Allah). Therefore, the inter-
nal semantics of the word pdjgambdr, which came
from the Persian language, does not include the
meaning of a messenger, so the author additionally
introduces a semantic clarification using the word
rasiil, given in the Koran.

The poem “Qyssa-i Yusuf” begins with words
of praise, gratitude to Allah and then come the
names of the prophets and prominent personalities
in the Islamic world, and their best features are
given. The first is Prophet Muhammad. He was
appointed the Friend of Allah: Andan sogra - anyy
dusty Muhammadd, pdjgdmbdrldr goziddsi ol
dakhmddd, kabu-kdusdayin mdkdamli ol dkhmddd,
anyy zrd talim dorud olsun imdi (Further — to his
friend Muhammad, chosen among the prophets
praising Allah, let him be much applauded and
praised) [FK, pp. 46, 2].

Besides the name of Prophet Muhammad, the
words Ehmed (“who glorifies”) and Mustafa (“who
was chosen”) are used. Interestingly, in the Koran,
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Muhammad is described as Allah’s “khabib” (be-
loved by Allah), and his friend, his “Khalil” is
Prophet Ibrahim. In the poem “Qyssa-i Yusuf”,
Prophet Ibrahim, the friend of Allah, is also men-
tioned in several places: Ulu dddém Ibrahim khdlil
idi, khdlil sdniy dmrigd motig oldy, ogly ismdgilni
Sdnd qurban qyldy, diladisd sdwdigin, ddyzir imdi
(My great-grandfather was the beloved lbrahim, he
agreed to your command, sacrificing his son Ismail
to you, who You loved and wished, - said) [FK, p.
261].

Consequently, the position of Prophet Mu-
hammad is determined by the words of ahmad,
mustafa, hdbib, and dust in the poem.

The oldest of the prophets, depicted in the po-
em, is Prophet Ibrahim. He is the sixth of the 25
(some works indicate the number of 28 [Islam, p.
184]) prophets mentioned in the Qur'an. Ibrahim’s
religious qualities are khalil Allah — “the friend of
Allah”, imam “the head of religion”, siddyiq “faith-
ful”, khdanif “true, just”, etc. Prophet Ibrahim, is
mostly mentioned with the word khdlil — “friend”
in the poem. It is known that Ibrahim had two sons,
Prophets Iskhaq and Ismagil. In order to test Ibra-
him’s faithfulness, God orders him to sacrifice his
beloved son, but it is not revealed which of the
sons. Most researchers refer to him as Ismagil. The
poem “Qyssa-i Yusuf”’ also states that he was
Ismagil. There is the following legend about it in
the poem: Bunyn ulu ddddsi — méagruf khdlil, / oda
atdy any Namrud zhahil / od echindd saglady any
zhdlil, / khdlil zichiin otny bustan qyjldy imdi [FK,
p. 101] (His eldest grandfather was a great friend,
nemrud the evil tossed Him into the Fire, and God
kept him in the fire, and made a garden from Fire
for his friend.); Andan sopra wdkhi izdi ol khaq
zhdlil / lbrahimgd zhdlil d@jdi: “Eia khdlil, / bdnim
tichiin ugylypny qorban qyjlgyl...” / dynladisd:
“...Sawdigin... ” — ddidr imdi (Then Allah sent him
the message, He said to Ibrahim: “My friend, bring
me your son as a sacrifice, listen: “Whom you
love”) [FK, p. 102]; Pychaq anda Ismiigilgd kydr
gylmady / Khdlil-Ullah oda yaqyn hich kdlmddi,
/lagqub sawchi khakga gasyi hich olmady, / sizldr
ddgyi tapriddn qurqyy imdi! (The knife did not
strike Ishmagil there, and the Friend of God did not
approach the fire, and Prophet lagcub did not stand
against God, and You be afraid of God!) [FK, p.
103].

The expression din tabiby (doctor of the reli-
gion) attracts our attention among the examples:
ddaddsi Iskhaq sawchi, din tabiby (His grandfather
Iskhaq the prophet, doctor of religion) [FK, p. 20].
“Doctor of religion”—Prophet Iskhag — the son of
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Sara, the father of Prophet Yagkub, according to
legends and religious canons was proclaimed by
Prophet Ibrahim. According to the Sharia Law, he
proved his prophecy by the transfer of mountains.
In the work, it is not by chance that he is called
“the doctor of religion”. Here, obviously, we are
talking about the fact that he freed Islam from false
teachings based on the Sharia Law.

The poem often mentions the names of proph-
ets, saints, and angels who preceded Yusuf, it em-
phasizes that he came from a line of prophets when
Yusuf was in danger. As early as in the mugaddim
part of the work, the author describes the family of
Yusuf, mentioning that he came from the family of
the prophets: Zhihan ichra gobmysh idi Yusuf nébi
/ Atasy lagqub ndbi, khaqg khdbibi / daddsi Iskhak
sawchi, din tabiby / Halilullah Ibrahimnys ogly
imdi (Prophet Joseph was famous in the world, his
father, Prophet Yagkub, the beloved of God, his
grandfather Ishaq, the prophet, the theologian, the
son of the beloved Ibrahim) [FK, p. 20]. As you
can see, the prophecy is naturally acquired: lbra-
him, Iskhaq, Yacub, and Yusuf are people of the
same kind. Several places in the work state this
fact. The author’s appeal to tribal motifs is ex-
plained by the assessment of events in the life of
the hero; Yusuf's call to accept and fulfill the
prophecy, without being lost in the face of contra-
dictions and difficulties.

The author's references to the subjects of the
Koran and the mention of the Prophet’s name rein-
force the persuasive power of the poem and create
in the reader’s mind the concept of the tribal code.
lolda bir ai kyarvand satashdylar, / asyl-ndsil bir-
biring surashdylar, / Ismdagil ndsilindén irmish —
bilishdilgr: / “Bizldr Iskhaq ndsiliwiz ", dirldr imdi
(They met the caravan on the road, asked each oth-
er about their origins, it turned out that they came
from the tribe of Ismagil — recognized, and said:
“We are the sons of Iskhac”) [FK, p. 756].

It is obvious that it is not important to know
what city or locality the travelers come from, but
more important is to determine the family-line and
evaluate them through it. This happens in the case
of the code that determines the price given to peo-
ple.

The prophet and messengers must have special
qualities. This is: 1) innocence; 2) integrity; 3) lit-
eracy; 4) truthfulness; 5) unconditional reporting of
the commandments of Allah to the people
[https://islam.global/verouchenie/prorok-
mukhammad/islamskiy-vzglyad-na-prorochestvo].
The poem highlights ten qualities inherent in
Yusuf: his good looks, multilingualism, compas-
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sion, bravery, good character, etc. [FK, pp. 425,
426]. Among them, special emphasis is placed on
his loyalty (being Siddiq): siddiq irdi, yalan coz
siilamadi [FK, p. 41]. This quality is found 32
times in the poem.

Thus, the poem shows special spiritual quali-
ties of the prophets, it is emphasized that they must
be perfect, exemplary in all respects:
Pdjgdambdrldr kimsd malyn almaz ulur, / mdshhur
oldyr, batil eshi qylmaz ulur, / uglanlary ugrylyq
gylmaz olur, / ol ish aya tohmdtdiir, bajyq imdi
(The prophets will not receive human property, of
course, they will not commit bad deeds, children
will not steal, this is not allowed to them, of
course) [FK, p. 900].

The way the poem describes the prophetic light
is interesting. In Islam, one of the characteristics of
Allah and his messengers is the teaching about the
Ray [Islam.., p. 193]. It is known from the Scrip-
tures that Prophet Muhammad had a prophetic
sign, but there is no information about it being the
Ray. The Ray of Prophet Muhammad goes back to
the teachings of the soul [Islam..., p. 193]. Yusuf's
prophecy is recognized in its being with the Ray,
so Yusuf is forced to hide his face in slavery.
Zuleikha's face has rays too, but this ray is not pro-
phetic. During the years of starvation and exhaus-
tion, Zuleikha lost this ability. The author empha-
sizes that Zuleikha’s ray was not divine. The pro-
phetic sign of Yusif is indicated in the work in two
ways: / Bu syifatlar birld yitib khazir kaldi, /
Yusifyin zhdmdling ndzdar qyldy, / risdlat nuryn
korib, | hdjran qaldy / khaliq sdngyin, / Yusif
korkin taglar imdi (With these qualities now he
came, looked at the face of Yusuf, saw the pro-
phetic ray, admired the art of Allah, the beauty of
Yusif) [FK, p. 354]. In this case, a girl named binte
Tabiun, looking at Yusuf's face, sees the prophetic
Ray and is surprised. In the second case, Malik
Dagir sees a prophetic sign for Yusuf: Ushal
damdd Yusufiy gaziz aldy, / Mdlik ddgyjr Yusifa
ndzdar saldy, / elindd nébiwwdt nuryn kordi, /
satdugyna poshiman olur imdi (At this time, Yusuf
bought a Wazir, Malik looked at Yusuf, saw the
prophetic light in his hands, and regretted that he
had sold it) [FK, p. 436]. In Tatar literature, the
representation of the prophecy ray requires further
study.

Thus, the work “Qyssa-i Yusuf” mentions the
names of eight prophets: Muhammad, Ibrahim,
Iskhag, Yagkub, Ismagil, Yunus, Suleiman and
Musa.

The word pdigambdr is used in the work 20
times, rasil — 5, ndbi — 38, sawchi — 57. This
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means that the most frequently used word in Islam
to express the meaning of “prophet” is the word
sawchi of the Turkic origin. It is interesting to
study the etymology of this word. In ancient Tur-
kic writing “Kodatgu Bilig”, this word was used in
the form of sabci [DTS, p. 492]. In our opinion, its
first meaning came from the stem of “sab”, record-
ed in ancient runic inscriptions, sabc¢i means “serv-
ant, storyteller, orator”. Later, in accordance with
the palatalization of the word and the identity of
the sounds b//v//w, it received the form s@wchi in
the Volga region.

The meaning of “prophet”, expressed by the
Turkic word, indicates the pursuance of turkization
of Islamic terms by the peoples living in this re-
gion.

The author also knew the teaching about wekhi
(revelation). The phrase wdkhi-ilham, used in the
poem, shows this: “Khaliq aya wdkhi-ilham viriib
jidi" (Allah sent him revelation and inspiration)
[FK, p. 112]. As you know, during the develop-
ment of Muslim dogma, the meaning of the word
wadkhi was divided into several parts and more nar-
row semantic meanings were formed wdkhi-an-
ndbi, wdakhi-ilham, and wdkhi-inanu. Interestingly,
that revelation is closely related to Sufism and pre-
dictability [Nasyrov, 2018, 104-105], that is, reve-
lation does not stop with the death of the prophet,
and selected individuals can receive revelation too.
In the poem, the revelation of Prophet Yusuf is
connected with putting him into the well called
Fed where he remained waiting for twelve hundred
years. Therefore, there is an assumption that the
author used the thesis of revelation in accordance
with the common sense in Sufism.

After all, the lexicographic significance of the
work “Qyssa-i Yusuf”, which is a monument to the
writing of the VVolga Bulgar state, is great. The po-
em reflects a rich and perfect speech formed at the
intersection of literary and spoken language. Spe-
cial attention should be paid to the words ndbi,
“Qyssa-i Yusuf” in the sense of “Speaking the
Word of God”. The fact that the word sawchi of
Turkic origin is used more often than all other
words indicates the desire of local people to initial-
ly turkize Islamic religious terms. The lexicograph-
ic value of the work should be the subject of fur-
ther research.
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Wnen 6yenma X — XIII raceipimapaa smersH Oonrapiiap hoM amapHBIH Tene, TapuXbl TYpBIHIA

ypIraHakiaap Owk a3 cakiaHrad. Kom [amunen 1212-1233 mue emmapaa wkaTt urenroH «Keriiccan
Mockid» mosMackl Ja djere TapuXHBI TOPrbi3yja ohoMHsTIe UbraHAKIApHBIH Oepce OyIbIm Topa.
«Kpritccan Mochiy» ocOpeH10 AMHH JTEKCHKA aepbiM YPBIH ajbill TOpa. «AJUtah Cy3eH Kelemopro
JKUTKEPYUE» MOI'BHOCE «HOOM», «Pacym», «Cayum», «IoWramM0op» CHHOHMMHK pITe aIna
penpe3eHTalnsIoOHs. ANlap apachlHJa WH €Il KyJJIaHBUITAHBI — TOPKHU YBITBILIUIBI «Coyyly — Cy3ue
(opamop) nexcemacsl. «lloliraM0op» MOI'bHACEH TOPKH CY3 OelloH Oenepy ajere yopaa Oy pernonua
SIIIOYYe XANBIKIAPHBIH HCIIaM TEPMUHHAPHIH TOPKIUISIITEPE KYJUIAHBUTYTa OMTBUIBIIIEI TYPHIHIA

colnu.

Ten Temen4ddp: Tarap tene tapuxsl, «Keiliccau Mockid», nuHu sekcuka, moiramoap, donrap

YOPBL.

«Kspritccan Moceid» ocope Mnen Gyenma nciam
JUHEe KaOyJ WTENTOHHOH COH Y Tachlp YTKOU —
1212-1233 wue emmappma seiirad. XII — Xl
raceipiapaa nen Oye bonrap goyiaoTeHIo SIIoroH
XANBIKJIAPHBIH ~ TOpJIE KaTjJaMHaphlHIA HCIaM
WICOJOTHSICEHEH hoM TpaJuIUsIIOpEHEH HBITY
mporeccsl 6apran. Mecenman MorapudeHeH HH
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1orapsl 0acKbeIYbl OYIIbIT, KOHYBITHINTA YpHAIIKAH
¢onHM hoM wWXKTuUMarelii y3okiaopAe Oenem amy
cananran [Ucropus..., 2006, c. 522]. KeHUbIrbIII
TenopeH — rapan hom ¢dapcel TeIuopeH, uciam
JUHE HUTE3JIOpeH  OWpoHYrs 3yp  ohoMusT
Ooupenron. Illynsry Oenon Oepra, Wpmen OyeHna
UCIIaM JIMHE TOT'BJIMMATHIHBIH TON WACSIIdPE YTell
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keproH hom Oy Teppuropusne
Oynran TepkW ome0M Tenmd JIeKCHK — SKTaH
toTpbikianranHap.  LIyHbICEI  KBI3BIKIBL: Oy
JIEKCEMaJiap apachlHa raparn-gapchl TSIUIOPSHHOH
KEProH aJbIHMa CY3JIopHE 9, TOPKH Tell HUT€3CH IO
scalral Cy3JIopHE JI0 oupaThlpra MeMKHH. J[uH
QJIBIIIIBIHY MPOLIECCHIHA TN Oaprax
y3ropenuiop Tepku hoMm TaTap Tell OeleMeHd
KHUTOPICK JIOPIKIO OUPIHEIIMOToH, MIyHA KYPd
Oy eIKomore THKIIEPEeHYIop OyreHre KoHIo
aKTyalbJereH oranTMelii [Mcramckuii, 3-40].

KyJUIaHBIIITa

XeamotHeH Makcatel — Konm  TanunHen
«Kbrriiccan Hocwid» acope TEKCThIHAA
«ImouraMOop»  TOIICHYSCEHEH  JIGKCHK  SKTaH

peTpe3eHTAMSUIONY KYPEHEIIeH aublkiay hom
aHpl Oamka Tenm OepoMIICKIIOpE SICCHUIBITHIHIIA
Tukiepy. TukmepyHeH Ten MeToanapsl Oynapax,
TeN MaTepHajblH TOTall caiiyian aiy; TacBUpJama,
3TUMOJIOTHK, KOHLENTyaJb hoM KOMIIOHEHTIBI
aHaJIM3 METOAJAaphl; MAaTeMaTHK CTaTUCTHKA
METOAJNIapbl KyJUTaHBUIIBL. «TeIIeH4s» TepMHHEI
xo3epre Ten OeleMeHIo TOrbOMpP HWTENS TOpTaH
MOTBHOI® — <«IIPEOMET SKU KYPEHEUUIOpHEH
OamKkanapJad aephin Kys TOpPraH Tem OWITelIopeH
Tymaran (QuKepnoy Oepomiiere» MOTbHICEHIID
kymnaasDiael  [Ctoxok, 79].  Pempesenrtanus
TUTroHI?, 0Oe3, wWH OepeHYye uWparra, Tel
KyJUIaHYy4YbIHBIH ~ aHbIHIA  OapJjblKKa  KUJITOH
TOLICHYS SIKM OOpa3Hbl TeN 3HArbl SPASMEHII
BepOaIb KyJUIAHBIIIKA KEPTYHE Ky3 aJablHOa
totaber3 [ITomopa, 158]. «Keiiccan Mockid»
OCOpEeHEH JIEKCHUK OalNbIrblH THUKIIEProHAd, 0e3
ocopHeH 200 enra sSKeIH OynraH eHpoHY TapUXbIH
KY3/19 TOTBIII 311 UTTeK hoMm y3e0e3ra kaiop Oyiaraxn
(doHHN Xe3MoTNopHEe KyJUlaHabik [Kyspmuna, 4-
11]. Osere yblraHakiiap HUT€3EH/IO TaTap TEJICHEH
TapUXH IPaMMAaTHKAChl, 900U TeJ Tapuxbl ycele
3aKOHYANBIKJIAPEIH hoM Traponm rpaduKachIHIATHI
ypTa Tacelp S53Ma HCTJIEKIOPEH TpaHCIUTEpa-
LU0 OUPY Y3EHUQIEKIIOPEH UCAIIKS aJIblll, Oe3HEH
TapadTaH ©CTOMd SIpOMUE TEKCT SILISHENe hom
aira Taba MEcaap ajere YblraHaKTaH KUTEepeIe
[OK: ctpoda cansl]. bupens «PK» — dazpun
docueB TapadeiHan 1983  enma  SIIIOHTOH
TEKCTKa HUTE3NIOHEN TO3eNToH SPAdMYE TEKCTHBI
aHJsaTa, ctpoa CaHHaphl yJI TO3ETOH TEKCTKA TYPHI
kwid  [Kom., 3-542]. Xe3MoTTo TEKCTOJOTHK
MaKcaTiap Ky3/1o TOTBUIMA/IBI.

Bunrene Oynranya, ucnam aune Wpen Gyenna
X racelpza KuH Tapaita hoM XaibIKHBIH TeJIeHd hom
MOJIOHUSITEHD CH3EJIEPIICK WOTBIHTEI SICBIA
[CatTapoBa, 267]. IlooMa s3pIITaH 4opnaa, SATbHU
1212-1233 enmapnma, AWHM Ky3ajuiayjaap >KUpJe
XaNBIK MOIOHUATEHd, COWIOMEHd hoMm oma6u
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TEJIEHO KHUTOPJICK KYJIOMAS YTenm KeproH hom
YarelIThIpMayda TOTPBIKJIAHTaH OynbIpra tuenr. by
kyperem «Kbiitccan Mochih» oCOpeHeH TeTeHId
JI0 4YarbUIBIII TamkaH. ABTOp KyJUJIaHTaH Taparl-
dapcel  anmpIHMaNapbl apachlHAa JUH OJIKICCHD
KaparaH JIeKCUKa KYITYEICKHE TOIIKHI — HTI.
Bunrene OynaraHua, ocopHeH cioxeThl KopboHHEH
o3 yHOep adAThTOH TOpraH yHUKEHYE Cypace —
«Mockid» CYpOCEHHOH albIHTaH. Onere CypoHEH
9UTOJIETe KOHYBITHINT 9I00HUATHIHAA KYIT KEHD s3Ma
omebm ucTanekIopAs varbuibim Taba. Kypenekie
omebusar ramume H.I. XwucamoB Kom ['anmm Hures
WTET aliTaH 9Jo0u s3Ma SIAKApHE 19 avbIKiIarad: 0y
— T'epatr moexe AOmamnah OHcapu «OHHC -
MOPHIMH BO WLIOMC an-Momkanuc (Mepumiap
IycThl hoMm Makecnop Kosbl)» [ Xucamos, 1984,
0. 45-60]. ABrop Oynapak, Konm I'amu ocophe
TOPKH JKUPJCKKS TYypbl KHUTEpen IIOMapTKaH,
CypoTIIoy dapanmapbiHa OaeTkaH, hom, omOoTTD,
Wnen OyeHAa TapairaH JUHH JICKCHKAaHBI Ja
KyJUUIaHTaH.

KopbhoHHOH  QIbIHTaH  CHOKET  CHI3BITBIH
HIarbIAph JTMHA MOTHUBJIAPHBI 003MBIifua, YKydbra
JUTONIEKHE aHJIACIUTBI TOCTd OWpPEprs THIPHIIA.
huuimmkces, aBTOpPHBIH HCIaM KaHYHHAPBIH SXIIbI
boenye cuszenmo. MciaaMm TorbiMMarhl HUTE3IOPE,
JIUHU Ky3aJutaynap OeioH Ooiiie cy3aop mosMmana
TyOoHIore JeKcemanap OCJIoH OWPENraH: uciam,
OUH, OUHOAD, UMAH, WIPULIM, AXUPIM, KbIAMIM,
HaMas, 002d, YHCMAX, JHCOHHIM, IiCohoHHAM,
mamye, eomah, conahnvi, UazyK, UA3YKILL, COY,
COUNY, WIPUIM, OOHbS, XoPaM, Xaadl, wahuo,
Ca01C0a, HAOU, HIOYWWam, pacyn, pucaiom,
nauieambap, cayuu, wauman, uoauc, mayoa, mamye
h.6.

Hcrnam  nekcemachl  oCopAd® 8  TamKbIp
KyJutaneirad hom hop oupakra Ja IWH aramachiH
oennepa: Anoan coypa Oup up KyoOMblu 2vliiiem
KAHU, aHbly Oupia me3aitan Oy uciam ounu [OK:
10] (AHHaH coH Oep Wp YBIKTHI, THIHJIEM YHIIIMACE,
AHBIH SIpJOMEHID Oy HWCllaM JIMHE TO3eKISH/E);
ucnam OuHur Kabyn uoyo, pawa xkepou [OK: 685]
(Mcnam nuneH xaOyn UTYHE SXIUBI Kypae); «busnu
ucnama yxoiyp!» oupnop umou [OK: 977] («bezne
ucinaMra enau!y» ausuiop ubae) h.o.

Jun  nexcemacsl mosMmaza 13 TamksIp
KYJUIaHBUIA: OUH MOPIYYom UKUIICU UKU PAUUUO
[®K: 7] (JluHHe HYpIBI WTKOH WKE YBITAHAK);
Amnoan coupa oum copwapu upounopa [OK: 11]
(AHHaH COH IHH ceeklece HpIAPro); Hudunuu

OuHU oymyH, outianomuy [DK: 427]
(CKunenuenon, nquae 0erteH, quHuiere 3yp)h.o.
JuHn  JekcuKa  apachlHAAa — «IoUramOap»

MOT'BHACEH/ID, ArbHA «TaburarsToH ocTeH, minahn
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KOwJop OENoH DJEMTOrs Kepo ajlydbl, alapHbIH
OMEepeH KeIIelnopra JKATKepe hoMm wmke apana
apajanrgsl poJieH YTH TOPTaH Kelie» MOrbHICEH
Oenmaepo  TOpraH  CY3JOpISH  Habu,  pacyd,
natieambap, cayyu JeKceMaliapbl KyJUIaHBUITaH.
Wynansm, xpuctuan hoM mcinam JUHHOPEHID
Ammah omepe Oamkaiap apachlHHaH —caiian
QIBIHTAH aephiM KEIIeJop aima >KUTKepenepra
THeIL. MecenmaHnHap  WCIAMHBIH  COHTBHI
morramMbope — MexoMMoa ToHTamMOopra  Kamop
Oynran Oamka moiramOopiIopHEeH OapibIrbIHA
prmananap hom anmapuser kaOyn utanop. by — nman
KHTEPY MapTIapeIHEIH Oepce Oymbim Topa [Ucmam,
100]. Ammah TapadeiHHAH ~caiiman  aubIHTaH
KelIeJIopHe aTay ©dYeH, Xa3epre Tarap oao0u
TeneHno (apchl TENEHHOH AaNbIHTaH nateamoap
Cy3e TOTpBIKIaHTaH. [ apomuo-raTapua-pycua
anplHManap cysnereHad (1993) omere cy3HeH
MorbHOCE TyOoHIorews aHnathiia: «llsiirambap —
HuHAM a9 Oyinca Oep amHHe OepeHde Oamurar
9pITapydbl, eiporyde, muramo6op» [[apomuo...,
472]. UlyHBICHl KBI3BIKIIBI: TaTap XalKbIHIA JUH
Tene Oynapak, rapam Tele KyJUlaHbUica Ja,
XaJIBIKHBIH JKAHJIBl COUJIOM TEJICHO «IoHramOap»
cy3e — dapchl aJblHMAchl KWJIEN KEProH, o rapo
tenerand hom Kopvor Kopumme kymmaHsmran
HoOu, pacyn CY3JIope TaTap 9[100u Ten Oepamiiere
Oynapak TOTpbIKJIaHranHap. Mcimam JIWHEHI9
natiecambap cyse Kemenopra AJutahHBIH siparaH
hom spamaran sm-ramMouIop TypBIHIA aHJIaTKaH
CY3NIopeH  JKUTKepyde  apajamdsl  Oynapak
omnrenoHs. Hobu — tiymaii yk moiiramOsp
[[apomua..., 452] MOrbHACEHIS KYJUIAHBLIA; PaCYl
— uc. 1) wnue; 2) moiiram6op [[apomua..., 487].

MorbHomope  OyeHua  OUK  SIKBIH  OYJIBIII,
CUHOHMMHUK POT OapiibIkKa KHUTEpCONdp 19, Oy
JIeKCeMarnap  apachlHIa MOTbHO  acpMalibirbl

Ky39Tena. Hobu cy3e «IXIibl X909p, MOrbIyMar
MOTBHOCEH O€Niepd, o pacyn CY3€HEH «HITue»
MOI'BHOCE KaJIKbI ublra. Pocynm, wimue Oynapak,
MecelIMaHHap apachlH/a T'blHA JWH TOTbIMMATBIH,
HIOpUraTh KaHyHHAphlH aHJIATy »BIUISPE  ajbll
Oapmblil, o Tarel na ohomusaTiepok Oyperd ama —
MecenMaH OynmMmaraH XaJbIKJIapHbl Jia Hciamra
YakpIpydbl Oyiapak Ownrenons. Illyn poemure,
hop pocyn molirambop Oyna, omma hapbep
molramMOop pocyn Oyma anmbrii. MoHa momuin
Oynapak, mosMaza «mouram0ap» Cy3eHEH 6CToMd
POBEIITS «Pacysl» cy3e OCJIoH aybIKIaHbIN KUY
Mucaibl Oap: O3uH hom moiiromMOap, Xak pacylie
con [DPK: 163]; (Cun y3eH moiiramOap, AJjutah
niraece cuH). JuMoK, Qapchl TEIEHHSH KEproH
naticambap CY3E€HEH JYKEe CEMAaHTHKACBIHIA ulye
MOT'FHOCE YarbUIBIII TalMBIH, IIyHa KYpd aBTOp
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ocToMd poBewITd KOophoHIS KyJUIaHBUITAH pacyi
CY3€ SPIOMEHId MOTHHOBU aUBIKIIBIK KEPTD.

«Kpiitccan  Mocsib»  mosmacer  Ammahmst
3ypiay, aHa MakTay, POXMAT JUTY cy3nope OeloH
OarnutaHbIn KUTO hoM anra taba morraMOopiIopHEH
hoMm mciaM JeHBSICHIHIA KYPEHEKIIE IOXECIOPHEH
uceMHope atana, hopOepceHeH achll ChIH(aThI
canana. MH 6epenue — Mexomma moiirambop. Y
AnmahHbIH dycmul Oyiapak OWNTENOHToH: AHOAH
conpa — amviy oycmoi Moxommada, navieambapiop
203U0aCU 011 IXM20d, KAOY-KIYCIUUH MIKAMAU O]l
2XM202, AHBIH Y3p2 MaAUM 06py0 OJCYH UMOU.
[O®K: 46, 2] (AHHaH COH — aHBIH JYyCTHI
MexoMManKa, [oitram6opmiap apacbIHHAH
calilaHraH yI AaHiay4dsira, Amtahka uke »*os apa
KajgraH yn JaHnaydeira, AHa OWK Ky aJKbIII,
MakTay OyJICBHIH HHJE).

MexoMMoT norraMOopHEH KYPKOM
UCEeMHOpeHHoH  Oxmon  (‘mamiayus’’)  hom
Mocrada (‘caitnam aJbIHTaH’) cy3nape
kymnanbiia.  Lyseicel  kp3bIKIBL  Kopbon
Kopumme Mexommon  AmmahHbBIH — «Xo0uO»e

(ceekyece, spaTkaHbl) Oynapak TacBHpJIaHa, 9
IyCThl — «xonum»e Oyinein, Wopahum moaiiramoop
canana. «Ksriiccan Mockid» ocopeHmo 10 COHpak
OepHn4o ypbiHZAa AmmahHBIH — TycTBHl  HTeN
Nopahum moiirambop kypcorena: Viy 0adom
Hbpahum xanun uou, xonun conuy amMpuna Momue
011061, o02nbl Hcmazunuu coya Kypoa Kbuiiliobl,
ounaoduca cayoueun, 0atyp umou. [PK: 261] (Onsr
0abam ceekiie Mopahum une, Y cuHeH aMepeHd
puza Oynnabel, Yiel HcmorbiiinbHe cuHa KopOaH
utTe, CHH TEJIOTOH COMToHEHHE, — AN UHIE).

Jumok, MexoMmoy MolraM0op MO3UIHSICE
mosMajia axmaod, mocmagha, xa6ub, oycm Cysiope
0eIroH OMJITeoHa.

ITosmana CYPSTJIOHT9H noiiramOapiap
apacbiHa MH ejkoHe — MOpahum moiirambap. Vi
Kopbouas ucke anpiaTaH 25 (Kaitbep Xe3MoTIop/Io
28 canbl kypcorens [Mcmam, 184]) motiramGop
apacelHia aNThIHYBICHL. OpahuMHBIH AuMHASTE
ceriipariapel — xoaun Annah — «Amiah 1ycThiy,
uMam «IUH OALUTBITBD, CUOOBIUK TYTPBDY, XoHUPD
«ubIH, ragea» h.0. [Tosmamga M6pahum noiiram6ap
KYOpOK Xanun — «Iyc» cy3e OeloH HCKS albIHaA.
Nopahumup Ucxak hom McMmarkiiine ncemie uke
noiiram0op ynel Oynybl Moreaym. HoOpahumusr
TYIPBUTBIKTA CBIHAY Tellore OenoH AJjuah aHa
COeKJIe YIIBIH KOpOaH UTSPra Kylla, 9aMMa KailChl
yiibl ukoHnere Kopbonno ausikianmseiid. Kymaenek
TUKIIEPEHYYEIIdP aHbl Hemoaretitnb JIATL
Kypcotanap. «Ksiiiccan Mockid» mosmackinga na
anblH Vcmorsiiine Oynysl oifTens. Olere jereHia
ocopno TyOoHIOTEYS YpBIH airaH: byHuly yiay
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0a0acu — Mmagpyg xaaun, / ooa amovl aHvl O]
Hampyo sgahun, / 00 3uunoa caxnadst anvl sx¢onui,
/ Xanun yyyw omHul O6ycmawn Kwitiiovl umou [@PK:
101] (Mowusiy ofbl 6abackl — 6eek ayc, YTKa aTThl
anbel Hompyzn sBbI3, YT 34eHAD cakjiaabl aHbI
Anmah, Jlyctel eueH yTHBI Oakya WTTE€ HHIE);
Andan cowpa 6axu u3ou On XaK Hcoaun, /
Ubpahumeo oconun auiou: «Oua xoaun, / 6Ganum
VUYYH VbLIbIHHbL KOPOAH KbIUAbLL...» / ObIHAAOUCD:
«...Coyoueun...» — datiyp umou [@K: 102] (Annan
COH Xa0op xubopnme ana Ainah, MOpahumra yn
oliTTe: OHf MycThIM, MHUHEM ©YeH yIBIHHBI KOpOaH
ki1, TreiHmaca: «CeWroHeHHE» — IUS HWHIEL);
Hviuax anoa Ucmazunea xap Kvlimaowl, / Xonui-
yanah oda tiaxein huy xonmaou, / Hagkyé coyuu
xaxea eacvli huu onmaovl, / cuziep 02wl
manpudan Kypxoiy umou! [OK: 103] (ITeruak anga
Hcemorbtiibra 3bisiH canMajbl, Ajutah AycThl yTKa
AKbIH KHIMone, Marky6 moiiram6op Asahka
Kapiel kuimMone, Ce3 10 TOHPEIOH KYPKBIThI3
unzae!).

Mucamnap apaceiHna our mabubwl TEIIOapace
WT'BTUOAPHBI JKAJICT UTI: 020acu Mcxax cayuu, OuH
mabubwur [OK: 20] (babacs! Mcxak moriraM0ap, UH
TabuobI). «JluH TabuOB» — Mcxak morrambop —
CapaHblH yibl, Marky6 moiiraMGOpHeH aTachl,
nereHnanap Oyenua, MOpahum mnoiiramGop urbiaxn
WTKOH JIMHU KaHyHHAap — IIOpPHUraTh KaHyHHapPhI
OyeHYa XOKeM WTKOH, Y3€HEeH moiraMmOopiereH
TayJgapHbl Kydepem Kyen JONMJUIOTOH — IIoXec.
Ocopllo aHbl «JIUH TaOUOBI» JHUI aray OYPaKyIbl
Tyren. MOHJAa aHbIH HCJIaM JIMHEH IIOPUTATh
KaHyHHapbIHA HUTE3JIOHETI, SIraH
TorbJUMatiapJaH a3aT WTYe TypbiHIa cy3 Oapa
OyJsica KHpoK.

[Toamana Moceidka KaJiop Oynran
MoHTaMOopIIopHEH, W3TEIIOPHEH hom
(dopelTalopHeH HCEMHOpE €Il TEIrd  ajblHa,
ourpok 1o Mochidka KypKbIHBIY SHATAHNIA, aHBIH
MoMraMOopIop HOCENIEHHOH WKOHE AacChI3BIKIIAaHA.
OCOpHEH MOKaJJIUMd  OJICHICH® YK aBTOp
MochipHbIH HOCeJIeH KYPCaTa, aHBIH
MOHUTaMOOpIIOp HOCENCHHOH HWKOHJIETEH HCKOPTO:
JKuhan uups kobmuiu uou Hycvih nabu / Amacor
Hazky6 nobu, xax xobubu / 0adacu Mcxax cayuu,
Ooun mabubwr / Xonumynnah Hoépahumnvly oénv
umou [®K: 20]. (Kuhauma Hocsid moiiramGop
taHpuIraH, Atacel Marky6 moitramGep, Aumah
ceekiece, 0abackl Mcxak moliram0op, TuH TaOWOHI,
Anmah ceeknece MOpahumHBIH yiubel  HHIE).
MucangaH KypeHIoHYd, MOHTraMOopiIeK Hocel
Oyenua kuio: Mopahum, Mcxak, ﬁarKyG, ﬁocmb —
Oep Hocen kerienope. by Typbina oacopae OepHHYD
ypbIHIa UCKIPTEID. ABTOPHBIH Hacel
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MOTHBJIAPbIHA  MOPIKIraTh UTYe  TEPOMHBIH
TOPMBINIBIHIATEl  BakbIfiramapra 0o Owpy;
MockiHbI KapiIbLIBIKIApP, KbICHIBIKIAP aTIbIHAA
IOTaJIbIll  KaJMbIi4a, MoWramMOopiek Bas3u(achiH
KaOynm UTopre hoM TOpMEIIIKA almIbIphIpra ©HIIS9BE
OeIloH aHJIaThLIA.

ABTOpHBIH dieoH-a1e KOopboH CrokeTnapbiHa
MepaKoraTh uTye hom moiramOopiIopHEH HceMeH
TENrd alybl TIO3MAaHBIH  BIMAHJBIPY  KOYeH
apTThIpa, YKYYbIHBIH aHBIHIA HOCEN  KOJBI
TOIIEHYaCeH OapiblkKa KuTeps. Hocenmmonnekneq
orapel Kyellybl TYOOHJIOre IoJlapa Ja adbIK
varemia: Honda 6up ail kapeans camawdwviiap, /
acvli-Hacun bup-oupuna cypawovinap, / Ucmazoliin
HOCUTUHOOH upMuw — Ounuwoundp: / «busnap
Ucxax wacuruwuzy, — oupnop umou [DOK: 756]
(FOnna 6ep kopBanra oupasbiiap, Hocenm HureseH
Oep-OepeHHOH coparirbuiap, Hcmoarbuis
HOCEIICHHOH WKoH — Oenemrenap, «bes — Hcxak
HOCETICHHOHY» — JIUJIOP UHJIE).

KypeHroH4o, rom4bUIapHBIH KaiChl 1ohopaoH
KM YpbIHHAH MKOHE OhoMHUSATIE TYrel, 9 HOcel-
BIPYHBI OWITeNoy hoM IIyHBIH amra 6951 Oupy ecTeH
kyena. Hocen-Hocom Oupens Kemenapra Oupenron
09siHE AUBIKJIBI TOPraH KO YPBIHBIHIA KUIIO.

[otiramGop hom pacyep aepeIM
ceiiipatiapra us Oynbipra Tuem. bomap — 1)
reHahChI3IBIK; 2) JOpeceH TeHo ceoinay; 3)

Oememienek; 4) Tyrpeulblk; 5) Ammah omepeH
KEeIeNapra Oepcysces KUTKEPY
[https://islam.global/verouchenie/prorok-
mukhammad/islamskiy-vzglyad-na-prorochestvo].
Iosmana Mocsidka Gupenron chlitpariamMana uco
aHBIH TYy39Julere, Kym Teiuop Oenye, mdKaThie,
OaTblp OyJybl, sAXIIbl XOJKbI h.0. yH ChbIfi(haThl
aepsin Kypcorend [DK:425, 426]. Anap apacbiHaa
GachIM scan KypcoTenroHe — MockiHBIH Tyrphl —
cuooux  Oynybl: cudoux upou, UalaH CO3
cytinomaou [DPK:41]. Onere criiidarnama nosmaga
32 Tankblp KyJUIAHBUITaH.

Ilyn peseunuie, modmaga moiramOopIeKHEH
aepblM PYXHU CHI]ATIapel KYpPCoTeno, ajapHBIH
hop skTaH ga xKamui, YpHOK mIoxeciop Oyibipra
THENUIeTe AaCCHhI3BIKIaHa: [laticombaprop Kumca
MAnvlH anmasz yayp, / mowhyp onowip, damun suiu
KbLIMA3 YAYp, / YEIaHAapbl YEPuliblK KblLIMA3 O1Vp,
/ on uw aya mehmamoep, baiivix umou [OK: 900]
(ITotiramOopiiop Kelre MallblH anMac, bunrene xu,
Hayap JLUISp KbUIMac, bamamapbl na Kapakiblk
KblUIMac, YJI 311 aHa ApaMblipIp, Ounrene UHAe).

Ocope oHTraMOapiex HYPBIHBIH
TacBUPJAHYHI KbI3BIKIEL. Mciam nuHeHns Amnahka
hom anbIH nue-noiiramOapIopens xac Oynran oep
y3enuasiek — 0y Hyp Torpmumarsr [Ucnam..., 193].



KH.KH.KUZMINA

Usre xutannapaan ounresne Oynranda, MexoMMan
MMOWTraMOOpHEH /0 apKachlHIA IOMraMOopiiek
TaMracel OyJTaH, SMMa aHbIH HYPJIAHBIII TYPHIHIA
MOTBJIYMAaTiap IOK. MexoMmMo mnoiiramOopHEeH
HYpBl O/¢aH TOTBIMMATBIHA Oapbll  TOTAaIa
[Mcmam..., 193]. Mocsidubin moiirambopiere nca
aHBIH HYpJIbl OYJNybIHHAH TaHbLIA, IIyHA KYP9
Mocblp KommbikTa ie3eH HOKab GeloH Karuiam
Hepepra MakOyp. 3eoiixaHbH Ha ie3e Hypbl,
omMMa Oy Hyp moMramM0opiiek HypBI TYTell. AWIBIK
hoMm ceprenek emnapbiiaa 3eoixa oJere ColIoTeH
foranta. MoHbBIH OelnoH aBTOp 3eioiixa HypHIHBIH
niahu  OyiIMaBBIH  aCCHI3BIKIIBIH. ﬁocmcbmm
noiiramMOopieK  Tamrachbl 9OCOpAd HKE TepJe
ownrenoHa: by couighamnap b6upno tiumed xasup
kanou, / HMycoighviiiy oicomanumna Hazap Kuiiowl, /
pucanom HypviH KepyO, Xaupau Kaiovl, / Xanuk
conewiin, Hycoigp kyprun mannap umou [OK: 354]
(by ceridarnap OemoH Xo3ep KWIEH IKHTTE,
Moceidubln  Hezens  kapamsl, IloiramGopiiex
HYPBIH KYpell, XoWpaH Kanisl, Ajuah coHraTeHo,
Mockid) MaTypibIrbIHa TaH Kana uHzae). By oupakta
ounte TabuyH ucemne Kbi3 MocklHBIH iHe3eHd
Kapar, molram0opiek HYpbIH Kypen ama howm
raXkoruioHo. Mkenue oupakra uco Manuk [lorstiips
MoceiHBIH yubIHAA TOHraMBopIIeK TAMIachl KYpo:
Vwan 0amoa Hycovigpuiii ea3uz andvi, / Manux
Tloeviiip Hycvigha nasap candwl, / anunoa nebyeeam
HYPbIH KOpou, / camoygvlHa NOWUMAH OV UMOU
[DK: 436]. (ILly:n BakbiTTa FloChIDHBI BO3HUp CATHII
anael, Momuk Jlorsiips Moceipka Ky3 camisl,

KyneiHma ~ moliramOopiiek  HYpBIH — KYpIE,
CaTtkanblHa YKeHeu Oenmeps wuHzAe). Tarap
omo0uATHIHAA noiramOopieK HYPBIHBIH

TacBHpJIaHybI ajra Taba Ja efpoHYHE COPBIN.

Ilyn poeuute, «Kbriiccan Mockid» acopero
cure3 TmoirambopHeH —Mexomman, HMopahuwm,
Hcxak, ﬁarKy6, Hcwmoareniine, HOHBIC, CeonoliMaH,
Myca noiraMOapIopHeH HCEMHIPE TENrS ajbIHa.

Ioiieambap cyze acopas 20 TankeIp, pacyn — 5,
Hoou — 38, coyyu — 57 TanKplp KyJUIaHBUITaH.
Humoaxk, HCJIaM JIMHEH]Iare «rmarramMoap»
MOT'BHACEH Oeniepy e4eH MH el KyJUIaHbUITaH CY3
— TOPKHU YBITHIIUIBI Ccayyu Cy3e. OJere Cy3HEH
STUMOJIOTHSICEH OUPOHY  KBI3BIKIBL.  BOPBIHTEI
Tepku si3Ma ucranere «Kogatry ouiaur» ocopeHna
anere cy3 sabci popmaceina kymwtansuirad [JITC,
c. 492]. besneH Qukepede3us, aHbIH OepeHUE
MOTbHAOCE OOPBIHTHI PYH S3MajapblHAa TEPKAJelN
KairaH Sab «cy3» HHMIe3eHHOH KW YBIKKaH,
sabc¢i «cy3de, cy3 ceitoyde, opaTopy MOTBHOCEH
Oengepo. CoHpak, Cy3HEH manaraibiolrye hom
b//v//w  ToHramnere HureseHme, MHWmen Oye
PETrMOHBIHAA cay4u (HOPMACHIH AJTaH.
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[lotiraM0op MOTrBHOCEH TOPKH Cy3 OclioH
Oemnmepy omere dYopma Oy peruoHAa SIISyde
XaJBIKITapHBIH nciIam TePMHUHHAPBIH
TOPKUIISLITEPET KYJUUIaHBLTYTa OMTBUIBIIIBI
TypbIHA COUIIN.

ABTOp 6axu TOTBIMMATHI O€JOH A9 TAaHBIII
Oyma. MOHBI ocopId KyJJIaHBUITaH Gaxu-uiham
CY3TE3MaCce KYPCITa: «Xanux ana eaxu-uiham
supy6 uiiouy» [OK: 112] (Amnmah ana Boxu-miham
oupen xubapnme). bunreme Oynranda, mecenMaH
JOTMaTUKACBIHBIH YCEIle YOPBIHIA 62XU CY3CHEH
MOrbHOCE OEpHHYO OJICMIKd OyJIeHeI, Tappak
MOT'BHONIE B82XU-IH-HAOU, BIXU-UTNAM, BIXU-UHAHY
MOTbHOMNOpe Oapiblkka KHiId. LIIyHBICH! KBI3BIKIIBL:
BoXU-WIThaMHBIH Cy(DHUYBUIBIK, anjga”
CallIaHTaHIIBIK ~ TOTBJIUMATBHl  O€NOH  THITHI3
MeHacobaTe Omirene [Haceipor, 2018, 104-105],
ATBHU  ToWramOopHeH Badarel O€lIoH  BOXHU
WHJIEpeNye TYKTaMblil, aepbIM CailllaHraH Kelleaop
o Boxu anmblpra MeMkuH. [losmama Boxu-miaham
Moceip moiiramGoprer Fon KkoechlHa cajbIHYbIH
MeH HKe 163 eJ1 KoTen yThIpTraH 3ahuika HHAEePEo.
Jumok, gaxu-unhamv T€3MoceH aBTOP CY(UUBLIBIK
IOHOJICIICH/IO TapalilfaH MOTBHOTS TYPhl KUTEpell
KyJUIaHTaH JMII yijapra »KupJiiek oap.

WMomraknman oiitkenme, Mpen 6ye Bosrap
Ioynere s3Ma  wucronere OynaraH — «Keliiccan
Mockih» OCOpEeHEH Cy3leK XO3MHOCE HCKMTKEed
Oaii. [loomana si3Ma kurtan tene hom ceiinom Tene
JKUPIIETSHID (hopmamamnikaH, Oaif hom
KaMWJUISIIKOH ~ ceitmoMm  waremia.  «Kelifccan
Moceid» mosmackinma «Ajiah cyseH KUTKepyde»
MOTBHOCEH/Id  KYJJIaHBUIA  TOPTaH  «HAOW»,
«PACYID», «COYUM», IIOUTaMO9p» CY3IIope aepbiM

urpTHOapra Jaek: TOpKH UBITHIIIIBI  «COYUM»
CY3CHEH Oamikanapra Kaparasza emIpax
KyJUIaHBIIYBl JKMpJIE XaJbIKHBIH HCIaM JIHHE

TEPMUHHAPBIH OepeHdYe dTanTa TOPKWISIITEpENn
KyJUIAHBUIYTa  OMTBUIBINIBI  TYpbIHIA  COMHIH.
OCopHEH CY3JIeK Xo3uMHoce anra Taba Jja aepbIM
MaxCyc Xe3MITIIOP/IO OMPIHENePra XaKIbl.
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Ceenennii 00 Oynrapax, Hacemstomux [loBomkbe B X—XIII BB., 1 UX S3BIKE COXPAHUIOCH OYCHb
mano. ITosma Kym Tamn «Ksicca-u Hycyd», Hammcannas B 1212-1233 rr., sBIseTcs OJHHM H3
Ba)XKHBIX MCTOYHHMKOB JUIS BOCCO3IAHHUS MCTOPHM M fA3bIKa IMOBOJDKCKMX Oynrap. B mosme mmpoxo
NIPE/CTAaBIICHA PENIUTHO3Hast JeKcuKka. [loHsATHe «IpopoK» pemnpe3eHTyeTcs TePMUHAMHU «HOOM»,
«PACYI», «CAYUM», «IIOMram0Osp», o0paszylouMMU CHHOHMMHYeckuid psa. Cpenu HuX HauOolee
YaCTOTHBIM SIBJIIETCSI YNOTPEOJIEHHE JIEKCEMBI TIOPKCKOTO IPOUCXOXACHUS «Cayuuy» — 4YeNOBEK,
BIANCIONIMN CIIOBOM (opamop). OO003HAYCHHE OJHOIO K3 OCHOBOIMOJIATAIONINX PETUTHO3HBIX
TEPMHUHOB TIOPKCKHM CJIOBOM TOBOPHT O CTPEMJICHHH JKHMTENEH 3TOro perruoHa K MepBOHAYAIBHON
TIOPKH3aI[MH UCIAMCKUX TEPMHUHOB IIPY HAIMYMH aHAJIOTOB B TFOPKCKOM SI3BIKE.

KaroueBble caoBa: ucropust Ttarapckoro sspika, «Kwicca-u Mycyd», Tiopkckas jekcuka,

peNUruo3Has JIeKCHKa, OyIrapcKuil HepHo.
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