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Abstract: The problem of religious revival in Russia and the 

development of Russian re-ligious culture after the fall of the 

Soviet ideological system in 1991 is one of the urgent and 

intensively developed problems of modern social philosophy. In a 

country where for several decades all forms of religious life were 

banned, and any religiosity was subjected to obvious ( Lenin, 

Stalin and Khrushchev) or hidden (in the last years of the USSR) 

persecution, religious consciousness was not only not suppressed. 

But it is also awakened with unprecedented strength before, 

becoming one of the determining factors of the political and 

spiritual life of the entire post-Soviet space. The full significance 

of this phenomenon has not yet been revealed by history and 

philosophy, but without understand-ing it now it is impossible to 

imagine the dynamics of the processes taking place in our 

country. One of these processes is the adaptation of the 

educa-tional space of Russia to the new spiritual picture of society, 

and the most im-portant aspect of it can rightly be considered the 

discussions around the newly introduced school discipline 

"Fundamentals of religious culture and secular ethics", 

reflecting almost in its entirety the modern ideological state of the 

Rus-sian pedagogical community, and, in part, and society as a 

whole. This article is an attempt to answer the questions: how was 

the current concept of school religious education formed? Should 

it be religious or religious studies and cul-tural? What are the 

main principles of this concept? How does the practice of its 

implementation comply with these principles? What is the 

perception of this innovation in Russian society, and, in 

particular, in the educational space? And finally, what are the 

prospects for this new trend in Russian education? To solve the 

problem, such methods as analysis, synthesis, induction, 

deduc-tion, and the unity of the historical and logical were used. 

In the course of the research, the main approaches to teaching the 

fundamentals of religious culture that take place in the Russian 

educational space (secular ethics included in the new course were 

initially viewed as a politically correct appendage to its main 

religious content) were identified, the main trends in Russian 

educational poli-cy related to the problem of religious culture and 

its compatibility with the principle of secular education, identified 

some prospects for further research. An analysis of the problem 

leads to the conclusion that, on the one hand, the need to integrate 

religious education into the educational system of Russia is long 

overdue, on the other - that the current solution does not suit any 

of the parties to this process. The principles of selectivity and 

confessional orienta-tion of the modules of the new discipline 

cannot be fully implemented, the con-tent of the curricula does 

not correspond to the goals of religious studies, a clear 

understanding of which, moreover, is lacking. 

Keywords: religion, ethics, religious studies, religious 

consciousness, secular education. 
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I. INTRODUCTION 

In this article we will try to answer the question about 

the perception in the Russian public consciousness of such a 

major innovation in the Russian educational system as the 

introduction of a large thematic block into the school 

curriculum, the modules of which are designed to familiarize 

schoolchildren with the choice of their parents. This problem 

has arisen only in the last few years, and has not yet had time 

to become the subject of large-scale sociological and 

philosophical research, but its relevance is not in doubt both 

among the majority of the Russian pedagogical community 

and among representatives of religious organizations 

involved in this process. At present, when the first experience 

of introducing a religious study block into the school 

curriculum has already been accumulated, and the intensity of 

public discussions around it has noticeably decreased, 

favorable conditions arise in order to comprehend this 

innovation, including its social and philosophical aspects. 

In the course of the study, we analyzed the results of 

very fierce discussions that unfolded around the discipline 

"Fundamentals of religious cultures and secular ethics" 

(FRCSE) starting from its introduction as an experiment in 

some regions of Russia in 2010, as well as around the 

experience that preceded this undertaking Elective discipline 

"Fundamentals of Orthodox Culture." Also analyzed were the 

trends in world philosophy that understood the place and role 

of religions in the modern educational space and the mapping 

of these trends in Russian philosophical thought. 

II. METHDOLOGY 

During the study, the following methods were used: 

analysis, synthesis, induction, deduction, the unity of 

historical and logical. Analysis and synthesis of the tendency 

of understanding the place and role of religions in the modern 

educational space. Deduction and induction were used to 

determine the essence of the school religious education. The 

method of unity of historical and logical was used to 

characterize the prospects for religious studies modules in the 

context of the further development of education in Russia. 

III. DISCUSSION. 

In recent years, Russia has been widely debating the 

issue of the inclusion in the school curriculum of a new 

thematic unit called “Basics of Religious Culture and Secular 

Ethics”. Initially, the purpose of its introduction was to 

introduce students to the traditional values of the 

cultural-forming religions of Russia, and the initiative of the 

first attempts in this area came 

from the country's largest 

religious organization, the 
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Russian Orthodox Church. The experience of this discussion 

revealed a whole series of problems that had already been 

raised in the Russian and world philosophy of education, but 

on a number of aspects that had not been revealed so far. First 

of all, it became necessary to determine the boundary beyond 

which the culturological training course turns into the 

teaching of the foundations of religion, and to decide on the 

possibility of teaching subjects with religious pressure in a 

secular school. Rapid changes in intercultural relations in 

recent decades, the crisis of traditional religiosity of the West, 

the accelerated emergence of a multi-religious environment in 

a number of countries and the exacerbation of inter-religious 

conflicts around the world make this problem relevant not 

only for Russian, but also for world philosophy, reflecting the 

current situation of deepening spiritual crisis of world 

civilization [15]. 

The problem of school religious education in the 

conditions of a secular state is developed, in comparison with 

other problems of the philosophy of education, is relatively 

weak. In world philosophical practice, it is usually considered 

in aspects of the methodology of teaching the basics of 

religion and religious studies, or the formation of interfaith 

tolerance within the framework of school religious and 

religious studies. A number of authors, in particular Beth 

Green, in the article “The Contours for Research Religion and 

School Choice” [4], focus primarily on factors that influence 

the choice between religious schools and secular educational 

institutions. The aforementioned author, in particular, comes 

to the conclusion that the choice of religion as a worldview, 

and the choice in favor of religious education are often 

motivated by different reasons. This is only partly applicable 

to the Russian reality, in which much more often it is about 

choosing between public school disciplines with different 

religious intensity. The use of religious education in schools 

for the promotion of religious fundamentalism, on the one 

hand, and, on the other, opposition to the latter, is discussed in 

specialized publications, as exemplified by the article 

Akhmad Shunhaji [2]. The problems of teaching natural 

sciences in religious schools are widely discussed, in 

particular, in the article by Albert Cheng [3], the experience 

of teaching the foundations of religion in municipal and 

public schools, their influence on the moral development of 

young people, to which David R. Dupper, Jotandre, and 

David R. Pandya and several other authors [5, 7, 10]. A 

number of researchers are attracted by the problem of the 

development of religious culture in post-Soviet Russia, 

especially the evolution of religious organizations and their 

role in public life. So, Agata Ładykowska considers the 

current system of Sunday schools of the Russian Orthodox 

Church as the main means of religious education of believers 

after the collapse of the USSR [1]. Martin Ubani in his article 

“Evolving classes of religious education: new perspectives on 

research, policies and practices” analyzes the problems and 

perspectives of religious education in the modern world, 

however, without paying attention to Russian specifics [8]. In 

Russian philosophy and pedagogy, priority is given to the 

methodological aspects of the problem. The general 

theoretical issues of teaching FRCSE in public schools in 

Russian philosophy are covered relatively poorly. We can 

note the article by M. Smirnova in the collective monograph 

“Religious Perspectives from 32 Legal Systems”, which, in 

particular, analyzes the approaches to the basics of religious 

culture in a public school and religious schools [13]. A 

number of publications are devoted to the use of FRCSE in 

the spiritual and moral education of schoolchildren, in 

particular, the article by T.A. Fedotova [20]. 

The specificity of school religion in modern Russia 

lies primarily in the unique historical context in which it 

emerged and develops. Its emergence is one of the many 

aspects of religious revival in Russia and throughout the 

post-Soviet space, periodically becoming reasons for public 

debate. The contradictory attitude of society towards this 

rebirth is connected with many factors. First of all, we should 

not forget that until the mid-eighties of the last century, Russia 

was part of a rigidly structured ideological space in which 

compulsory atheism was imposed by means of state power. 

The generations that now occupy most of the most important 

positions, including in the education system, have found, in 

one degree or another, an era when atheistic education of 

students was an obligatory part of school education (the 

authors of these lines themselves still remember the 

obligatory class hours and open lessons in junior classes 

devoted to anti-religious propaganda). During the rule of 

atheistic ideology, everyday atheism has spread throughout 

society, and many cliches of anti-religious propaganda have 

become the property of popular culture. At the same time, 

many representatives of these generations, even without being 

adherents of the communist doctrine, retain their ideas about 

the anti-scientific nature of religious faith and the 

incompatibility of religious institutions with a democratic, 

free society. This conflict of ideological and religious 

discourses, still continues to have a significant impact on 

public opinion in matters of school religion. Thus, already at 

the early stages of the discussion, L. Usykin, one of its most 

active participants, criticizing the position of supporters of 

introducing a new subject block into the school curriculum, 

represents the position of the Orthodox part in full accordance 

with the paradigms of Soviet atheism: “... Orthodox tradition 

since the time of Julian the Apostate call any situation when 

the church does not have a privileged status. Confessional 

equality is also a persecution of the church ”[19]. 

Another important factor that influenced the 

formation of the concept of school religion was the intensive 

modernization of Russian society since the nineties. The 

leitmotif of this modernization was the political and cultural 

rapprochement of post-Soviet Russia with the Western world, 

announced as far back as the era of perestroika, and in a 

number of areas (including education) that has continued, 

despite all the political changes of recent years, to the present. 

This convergence occurs under conditions where the ideas of 

postmodernism are spread throughout the civilization of the 

West, in particular, the “deconstruction of discourses” 

proclaimed by its founders. The latter, in turn, implies the 

deconstruction of religious discourse, which predetermines 

the intellectual fashion of anti-religion and anti-churchism, 

expressed, inter alia, in the spread of neo-pagan cults and 

frank mockery of Christian shrines and the very foundations 

of the Christian faith [12]. Accordingly, the introduction of 

disciplines in the school with a pronounced religious load 

could not but cause their rejection in a part of the 

representatives of the Russian intelligentsia, subject to 

Western cultural "trends". 

On the other hand, this discussion was attended 

primarily by representatives of 

a number of religions and 

confessions of Russia, and not 
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only from the clergy (in those religions where there is an 

institute of the clergy), but also from the religious community, 

those who in the Christian tradition are called laymen. 

Initially, the initiative to create a new school discipline came 

from the Russian Orthodox Church: in 1999, at the suggestion 

of Patriarch of Moscow and All Russia Alexy II, an agreement 

was concluded between the Ministry of Education and 

Science of Russia and the Moscow Patriarchate to collaborate 

in introducing the Orthodox Culture discipline into the school 

program (or "Basics of Orthodox Culture"). Thus, in the 

modern Russian concept of school religion, the influence of 

the most widespread religious organization in our country 

prevailed. This influence is also reflected in such 

confessionally neutral documents as methodological 

recommendations on the subject, published by the Ministry of 

Education and Science, in which, as a rule, Orthodox culture 

is mentioned in the first place [17]. 

We believe that the formulation of the question of 

introducing such a discipline was historically logical, as was 

the fact that it was the Russian Orthodox Church that took the 

initiative. Religious revival, which accompanied the fall of the 

communist regime, was quite naturally accompanied by the 

growth of the influence of religion on various aspects of 

public life. The theme of the cultural roots of religion, as well 

as the theme of the participation of the Church in Russian 

history, has ceased to be taboo, the mass restoration of closed 

and destroyed temples, Orthodox monasteries, mosques, 

synagogues and datsans once again made religious activity an 

integral part of public life, and the priest again did not only 

visible, but also a familiar member of society. The result was a 

growing interest in issues of religious traditions and religious 

culture, encompassing all sectors of society. The initiative of 

the Sunday school was a response to this process, and it 

reflected the deeply rooted traditions of cooperation with the 

government. The essence of the proposal was primarily a 

compromise between the hopes of many believers for the 

return of religious education to schools and the prevailing 

opinion in the educational system about the inadmissibility of 

teaching religious knowledge in a secular school. The purpose 

of the new subject was to give Orthodox schoolchildren the 

opportunity to get acquainted with the history and cultural 

traditions of their religion under the guidance of professional 

teachers during their studies in a secondary school. Such an 

acquaintance so far occurred, as a rule, either during family 

upbringing, or within the framework of a Sunday school, 

which created a number of inconveniences. First, the parents 

of students, even as believers, as a rule are not experts in the 

field of religious culture, and cannot satisfy the cognitive 

demands of their children. Secondly, Sunday schools do not 

exist in all parishes, in the same place where they are, not 

certified teachers teach them, but clergymen who do not 

always have the necessary pedagogical skills, and in some 

cases who have little knowledge of the culturological 

component of their faith. Thirdly, the need to attend Sunday 

school leads to an increase in the academic load on believing 

schoolchildren in comparison with children from atheistic 

families, in fact, occupying the only day off of the 

schoolchild. 

The further history of the new subject block is a 

series of compromises between religious communities, state 

power and the public. Within the framework of one article, it 

is impossible to trace the whole process, however, it should be 

noted that the first results of the trial implementation of 

“Fundamentals of religious culture and secular ethics” in 19 

regions of Russia in 2010–2012 are the same, as well as even 

earlier attempts to introduce “ Fundamentals of Orthodox 

Culture "in certain regions of Russia, revealed sharp 

differences in opinions on this issue between different social 

groups. Opponents of this bloc saw in him the threat of 

clericalization of Russia, argued about the incompatibility of 

teaching such a subject in a public school with the principle of 

secularism of the state guaranteed by the Constitution, and 

expressed opinions about the threat of inter-religious conflicts 

being included in the school. For their part, representatives of 

various religions pointed out that religious education in public 

schools is practiced in many countries of modern Western 

Europe, that the right to receive religious education is 

guaranteed by the current Federal Law on Religions, tried to 

convince the public that The introduced course is focused on 

the upbringing of religious tolerance and the introduction of 

schoolchildren to traditional moral values and that teaching 

religious culture will affect only children, brought up in the 

spirit of a particular religion. At the same time, both sides 

actively accused each other of abusing the implementation of 

this block of disciplines in schools, mainly in attempts to 

influence the choice of parents of the discipline for their 

children either in favor of the Fundamentals of secular ethics, 

or in favor of the Fundamentals of Orthodox Culture 

(disciplines associated with other religious traditions in such 

accusations appeared much less frequently) [18;19]. In 

general, we can note a certain decrease in the intensity of the 

discussion in the last year and a half, which is reflected, in 

particular, in the decline of the critical intensity of 

publications in the media on this topic. Thus, in secular 

electronic publications, which were recently quite 

unconditionally critical of teaching the fundamentals of 

religious culture in public schools, there are articles with a 

more benevolent attitude to the new discipline. An example is 

the article of S. Dzyubenko, the author of which, in particular, 

notes that the teaching of subjects with religious content in the 

school program "... does not contradict world practice" [16]. 

In the course of this discussion, by 2014, the main 

features of modern Russian school religion, which can be 

formulated as follows: 

1. Religious education at school is not intended to 

teach religion, but to introduce students to the spiritual 

foundations of traditional cultures of Russia, and is part of the 

culturological and patriotic education of schoolchildren. A 

number of critics of the new subject block indicate that the 

existing textbooks and curricula on the basics of various 

religious cultures were not written by cultural scientists, but 

by religious figures, and focused directly on teaching the 

dogma of a particular religion. As a rule, this is objected to, 

that the foundations of the spiritual culture of religion from its 

dogma are inseparable. 

2. The principle of voluntary choice of discipline 

related to a particular religion or (“Fundamentals of secular 

ethics”) completely devoid of religious content is the basis of 

school religion. This preserves the equality of the academic 

load on all children, regardless of religious affiliation, 

however, this principle comes into a certain contradiction 

with the previous one (culturological familiarity with religion 

is possible regardless of the subject’s own views). 
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3. The main educational goal of the newly 

introduced subject block is the education of interreligious and 

intercultural tolerance. The urgency of this goal is due, among 

other things, to the peculiarities of the mentality of the 

Russian person, in which, as noted by A.G. Sabirov and L.A. 

Sabirov, paradoxically, tolerance coexists with intolerance 

[9]. 

4. School religion is part of the federal component of 

the educational program, and thus becomes a part of state 

policy, both in the field of education and in the field of 

interaction between the state and religious organizations. 

Accordingly, a certain unified position is assumed on the main 

key issues, such as the objectives of the program, its content, 

the specifics of implementation in accordance with the model 

of practice-oriented learning currently being developed [11]. 

The model that emerged during the 2010–2012 experiment 

differs from the initial attempts to introduce the discipline 

“Basics of Orthodox Culture” when it was considered as part 

of the regional component. 

5. Instead of the originally intended introduction of 

religious education throughout the entire school curriculum, 

the subject “Basics of Religious Culture and Secular Ethics” 

was introduced only in grades 4-5. This decision can be 

viewed as a compromise between supporters and opponents 

of religious education in a public school. However, in the end, 

neither of them was satisfied: the supporters of the subject 

express their wishes to extend it to other classes, the 

opponents demand its exclusion from the program or 

transformation into a purely religious study or historical 

discipline. 

It should also be noted that these principles, firstly, 

do not represent a certain formal doctrine, but are generalized 

conclusions from the practice of introducing disciplines with 

religious content into the school curriculum; secondly, by 

now they are still in the process of becoming, and in the 

course of further development, the problems may undergo 

significant changes. Taking into account the trends that 

emerged in 2010–2018, it can be assumed that the practice of 

compromises between various parties to the discussion will be 

further developed, which will lead, on the one hand, to the 

strengthening of theological and culturological components, 

on the other - in a more clearly defined orientation of 

specialized disciplines satisfaction of the cognitive demands 

of believing schoolchildren and their parents, their correlation 

with the goals of personal and professional growth [6]. 

IV. CONCLUSION 

In the course of the research, the main trends in the 

development of the concept of religious and religious 

education in the state general education school of modern 

Russia were identified, the main provisions of the concept of 

such education, identified during the public discussion around 

the subject block "Fundamentals of religious culture and 

secular ethics ”, Outlined the immediate prospects for the 

development of the problem. At the same time, a number of 

problems have been identified that can be solved in the course 

of further research. 
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